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Chapter I 


THE MORAL CODE: WHY AND HOW? 


I. NEED FOR A COMPREHENSIVE CODE OF LIFE: 


Human life moves under the impact of different types 
of conflicts. To start with: there exists a conflict between 
the individual’s theoretical yearnings, and that to an extent 
that the fulfilment of one implies the frustration of an- 
other. For instance, in the field of Ethics, the yearning 
for Knowledge implies ‘causality’ and ‘necessity’, while the 
yearning for Morality affirms ‘freedom’; and, in the 
domain of Metaphysics, the yearning for Knowledge de- 
mands the affirmation of the-principles of ‘unfolding’ and 
‘immanence’, while the yearning for Religion insists on 
accepting the validity of the principles of ‘creation’ .and 
‘transcendence’. Secondly, there is the problem of the 
emergence of conflicts in the life of the individual at the 
instinctive level. For instance, the parental instinct which 
forces the parents to behave tenderly and_ affectionately 
towards the offspring stands in direct conflict with the 
instinct of self-assertion which requires the adoption of a 
stern attitude when the offspring commits an act of dis- 
obedience. Thirdly, the instinctive ‘nature of the indi- 
vidual comes into conflict with his rational nature. Fourth- 
ly, the ideals embedded in the individual's rational nature 
may—and, in fact, do—come into conflict with one another. 
Fifthly, every individual is unique in respect of his or her 
past experiences and environmental factors, and this 
uniqueness becomes the breeding ground of conflicts bet- 
ween individual and individual. Then, beyond the indi- 
vidual level, existence of conflicts between the individual 
and the society is a fact of human life. Lastly, the narrow 
racial, territorial and ideological loyalties and economic 
interests of different communities and nations become. 
sources of conflicts which threaten the very existence of 
humanity, as they are doing nowadays,—not to speak of 
the realisation of the spiritual and moral ideals. 


In such a situation of manifold conflicts and of the 
dangers involved in respect of realisation of the highest 
human ideals, the question emerges in the mind of every 
thoughtful and conscientious person: ‘“‘How ought I to 
behave to realise my ideals?” In other words: ‘“‘What 
should be the Code for determining my conduct?” 


The Holy Qur’an provides the answer to that all- 
important question by imparting sure! and complete’ 
guidance in all the different problems of human life, in- 
cluding the metaphysical and ethical problems with which 
philosophy deals, and a comprehensive and genuine Moral 
Code. 


Viewing the problem of the need for a Code from an- 
other angle: It is the Code which imparts uniform pattern 
of behaviour and the bond of community to the group. It 
also creates optimistic outlook on life and forms the sure 
ground for progress. Because, if the individuals who 
constitute a group have a Code to govern their modes of 
behaviour, they will always have a genuine and firm basis 
for reciprocal social responses.2 On the contrary, if a 
human group is devoid of a Code with social reference, as 
we find in respect of the Christian and the Greek pagan 
outlooks, the consequence shall be the emergence of a 
pessimistic view of life along with all its resultant evils. 


II. BASIS OF SYSTEMATISATION OF THE QUR’ANIC 
MORAL CODE—THE QUR'’ANIC IDEAL: 


The effort to systematise the Moral Code has passed 
through several stages in the history of human thought. 
Among the ancients, it was Aristotle who gave a classifi- 
cation that 1s based on the main psychological aspects of 
human nature, viz., Knowing, Feeling and Willing. The 
highest virtue pertaining to Knowing 1s Wisdom, pertaining 
to Feeling is Temperance, and pertaining to Willing is 
Courage, while Justice governs them all. But the Greek 





1 xvi: 9. 
2 xvr:89. 


3 It may be remarked here in passing that it is the radical conflict in outlooks because 
of which Islam does not permit marriage between a Believer and a mushrikah (pagan 
woman), while it allows marriage between a Believer and a Kit@biyah (i.e., a woman 
professing faith in some revealed religion), because the Kit@biyuh has an avenue, 


however imperfect, through which an appeal can be made to her personality. (See: 
The Holy Qur’an, 11:22]; v: 5). 
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mind does not seem to have developed its moral conscious- 
ness properly}, and that because of the fact that, as the 
historical account of Greek civilisation available today 
shows, it was pagan in character and possessed no proper 
conception of ‘personality’; whereas morality is inseparably 
related to ‘personality’ and seems to have developed under 
the impact of the teachings of revealed religions and not 
otherwise?. 


Among the philosophers of the modern age, it is Kant 
who has made an important contribution. But his emphasis 
on the form of the Moral Law as the standard of morality 
and his attitude of leaving the contents of that Law to 
be traced from the established morality and the moral situ- 
ation did not provide much lead in respect of the Moral 
Code, though the importance of his contribution to Moral 
Philosophy cannot be denied without injustice. Kant did 
furnish us with a classification of duties in order to complete 
his ethical system. But, the Code prescribed by him is 
through and through ideational and individualistic in 
character, because it does not attach importance to the 
duties of the moral agent towards the societal whole, nor 
is there any reference to the duties of the societal whole to 
its parts. This appears to be due to his limitation that he 
was born and lived in Christian environment,—the 
Christian point of view being that man’s socio-cultural 





1 Speaking of that period in the life of humanity as a whole, Illingworth observes: 
“...,..a8 a rule it is beyond dispute that neither the universality nor the unity of perso- 
nality. its two most important features were adequately understood...... ** (Perso- 
nality: Human and Divine, p. 8). 


Commenting on the deficiencies in Greek moral thought, D.M. Donaldson says: 
‘As evidence of Aristotle's unwillingness to grant the benefits of his conception of 
Personality universally we may instance the facts that he was ready to rule out some 
men on the ground that they were of baroarous origin, others because they were of 
slave origin, and women he regarded ‘as nature’s failures in the attempt to produce 
men’. That he was likewise unable to unify human nature is clear from his ‘unsolved 
dualism between the soul and its organism’, and from the fact that he had ‘no clear 
conception of the will, and hardly any of the conscience’. (Studies in Muslim 
Ethics, p. 274). 

2 Cf. The role of religions which claim to be revealed. i.e., Judaism. Christianity and 
Islam; as also of other and earlier religions of the world, including those of primi- 
tive pepples, in which the idea of ‘personality’ with reference to the Supreme Being 
has found emphasis,—their monotheism providing the clue to their revealed 
origin. (Ref: among other works, Wilhelm Schmidt's book, entitled : Der Urs- 
prung der Gottesidee : Eine historisch - Kritische und positive Studie. 12 vols. 
Munster in Westfalen, Germany, 1912--1955), 
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yearnings are inherently incompatible with his spirituo- 
moral vearnings. 


What, then, is the basis of systematisation of the 
Qur’anic Moral Code? Answer to this question necessi- 
tates the statement of the Qur’anic Ideal, which emerges in 
the following terms: 


The Qur’an places equal emphasis on the sensate 
and the transcendental yearnings of man? and harmonises 
them; and thus it lays down for humanity a comprehensive 
Ideal, which consists tn the cultivation of: (i) Holiness 
based on a dynamic, vibrant and living faith in. God, an 
earnest and courageous pursuit of Truth, and an ever- 
present consciousness of Final Accountability; (i1) sound 
and comprehensive Morality: (ili) social, economic and 
political Justice: (iv) Knowledge in all its dimensions; 
and (v) Aesthetic Grace,—all of these resulting in the 
conquest of harmful propensities within the individual, 
the conquest of evil within the society, and the conquest of 
the physical environment, or, Nature. In the pursuit of 
this Ideal, Holiness, Love for Humanity, Truth, Justice, 
Beauty, Discipline and Progress are the watchwords, 
while the concept of Unity” permeates the entire movement 
towards. the Ideal, and the motto of ‘simple living, hard 
labour and high thinking’ forms the wheel of progress. 


1 Cf. Along with other references, the prayer taught by the Qur’dn in 1: 201, 
2 Ref: Vol. 1, Book I, Part 1V. Chapter VI: ‘The Philosophy of Unity”. 
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Chapter II 
CLASSIFICATION OF DUTIES 
I. PRELIMINARY OBSERVATIONS 


The function of the Code should be the realisation 
of the Ideal and the actualisation of the norms that it 
implies. ; 


Before we proceed to the structural constituents of 
systematisation, however, it is necessary to establish the 
Qur’anic point of view with respect to the concepts of 
‘Duty’ and ‘Right’. 


Duty and Right: 


The Qur’anic moral code is based on the emphasis on 
‘obligation’ or ‘duty’ in contrast to the emphasis on ‘right’ 
(v:44; Etc.). Now, the implications of the emphasis 
respectively on duty and right are: 


Right is a right against someone. Duty is a duty 
towards someone. Right means that someone else owes 
something to us. For, when we say: ‘it is our right’, it 
means that someone has to perform a duty to us. On the 
contrary, When we say: ‘it is our duty’, it means that 
someone has a right against us. 


The emphasis on duty creates harmony in social life, 
because if everyone were to Concentrate on his or her duty, 
the emphasis on grumbling for rights will naturally vanish. 
On the contrary, the emphasis on rights creates 
strife, because if everyone were to think about his rights on 
others, he would hardly have the mind to think of his duties 
towards-others. The immense increase in quarrels and 
strifes between the different classes of human beings, -as 
for instance, between labourers and capitalists, and between 
races and nations, which we find in the world today, 1s the 
direct outcome of the emphasis on rights. As regards 
the political life in different countries, the subjects or citi- 
zens clamour for their rights more than taking pains for 
fulfilling their duties towards their fellow-beings, the state 
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and the country. Everyone tries thus to transfer blame 
to the shoulders of others, and the confusion gets worse 
confounded. This state of affairs will not improve unless 
the world adopts the Qur’anic emphasis on duty. 


Then, the emphasis on duty creates unity among hu- 
man beings, because it is built up on the idea and the senti- 
ment of sympathy,—sympathy in the sense that in fulfilling 
our duty we have always to do some positive good to some- 
one in the world. On the contrary, the emphasis on rights 
is conducive to disintegration and disunity among human 
beings, because it is based on the idea of demanding some- 
thing from others. We all know that we feel happy when 
anyone gives something to us, and most people feel un- 
happy and miserable when anyone demands anything from 
them. 


The Empire of Duties: 


As to the classification of Duties: Since, according to 
the Holy Qur’an, man is not merely a moral being but also 
a spiritual, physical, rational and aesthetical being, as we 
shall shortly see, the fulfilment of duties relating to all 
those aspects of the human personality is necessary for 
the realisation of the Qur’anic moral Ideal. 


Now, since morality originates in the attitude that man 
takes towards personality in his own being or in the being 
of others, the moral duties should be classified basically 
as: (i) Duties to Self, and (ii) Duties to Others. And 
since the person who is nearest to the moral agent is his 


own person, Duties to Self should come first and the Duties 
to Others thereafter. 


The question may now be raised: What is the relation 
between Duties to Self and Duties to Others? 


If the problem is viewed in the light of the ideational 
cultural philosophy, the two duties remain unconnected; 
because the point of view there is individualistic. ‘Their 
relationship can be affirmed only on the basis of the Qur’anic 
philosophy of idealistic, or integralistic, culture which is 
based on the synthesis of the ideational and the sensate, 
and which, consequently, stands for interdependent re- 
lationship between morality and social life. Thus moral 
perfection of the moral agent is conceived there with refe- 
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rence to the happiness of others, which, in its turn, is possi- 
ble only in terms of social welfare. 


Il. DUTIES TO SELF 
Human Personality and its Functions: 


According to the Holy Qur’an, humanity emerged in 
Creation primarily in the transcendental dimension of exis- 
tence: 


“We (God) said: ‘O Adam! dwell thou and thy wife in 
the Garden; and eat of the bountiful things therein as ye 
wish; but approach not this tree, or else ye run into harm 
and transgression.” (II : 35).' 


At that stage of existence itself, they possessed not only 
the spiritual but also the rational and the aesthetical 
dimensions of personality. 


The spiritual dimension was there because of the 
very fact of the transcendental nature of their existence. 


The existence of the rational dimension has been 
affirmed thus: 


“And He (i.e., God) taught Adam the nature of all 
things.” (iI: 31). 


_ The existence of the aesthetical dimension is establish- 
ed in the very concept of the “Garden” where Adam and 
Eve lived in innocent enjoyment. 


Subsequently they fell victim to the Devil’s Deception. 
After that they appeared in the physical world, which is 
spatio-temporal, as physical and moral beings: 


“Then Satan caused them both (ie., Adam and 
Eve) to deflect therefrom and expelled them from 
that in which they had been. We (God) said: ‘Get 
ye down ail (i.e., let entire humanity commence its 





1 That the ‘‘Garden”’ did not belong to the earth is borne out by the next verse which 
tells us unambiguously that the Divine decree in respect of “getting down” and 


“dwelling on the earth’? was pronounced afterwards, i.e., after Adam’s and Eve’s 
Deception. . 
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descent from the then transcendental stage towards the 
spatio-temporal, or, the physical, stage of existence’), with 
the spirit of clash between yourselves (that being the 
condition of all struggle, including the moral). On 
earth (where you will stay with physical qualities required 
for a physical environment) will be your dwelling place 
and provision for a time (i.e., for the duration of each 
individual’s earthly sojourn)”’. (11:36). | 


Hence, the human personality and its functions are 
to be understood in the following terms: 


. 1. The real human personality is spiritual in nature. 


Besides the above reference (11 : 35), this fact is also 
corroborated by the following verse, which speaks, not 
only of the existence of all human beings—from the first 
to the last—at the dawn of Creation, but also of the posses- 
sion of Consciousness—-self-consciousness as well as consci- 
ousness of the Personality of God—and hence of personality, 
which is based and built up on conscious, appreciative 
and non-mechanical response to other personality or per- 
sonalities : 


‘“‘And recall what time (at the dawn of Creation and 
in the ‘world of spirits’) thy Lord took from the children 
of Adam? their posterity from their backs*, and made them 
testify as to themselves, saying: ‘am I not your Lord ?’ 
They said: ‘Yea we testify’*. (Thus was the Covenant of 
Monotheism inscribed on every human Soul). That was 
lest ye should say on the Day of Resurrection: verily of 
this we have been unaware.” (vil: 172). 


Thus, because this event relates to the transcen- 





1 The emergence of individual human beings on the earth seems to have been designed 
to take place through a process of evolution covering countless stages of transfor- 
mation and in the form of a series spread over a vast span of time, as different Qur’anic 
verses and the verdict of Muslim thinkers like Rumi affirms. (See: Iqbal’s Recons- 
truction of Religious Thought in Islam, p. 115). 


2 Adam and Eve have not been mentioned here, because they had already 
experienced intimate ~clation with God (uu: 31 ff). 


3 The word ‘backs’ should be understood in terms of transcendental existence. 


4 Here, the fact should be kept in mind that in the Qur’dnic view of life, it is the 
Soul, and not any physiological mechanism, which is the real re ository of 
Consciousness and the dynamo for Activity. Hence, in respect of the verse 
under reference, the postulation of any thing beside the Soul stands ruled out. 
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dental world and conditions of transcendental existence, 
the transcendental, or, spiritual, nature of the original, i.e., 
the real, human personality is thereby established. 


This fact is further affirmed by the following verses : 


‘‘And they ask thee regarding the (human) Soul. Say 
thou: the Soul proceeds from my Lord’s Amir, or, 
Command, created by Him, like other things); and of 
knowledge ye have been vouchsafed but little. (Therefore, 
in spite of its intangibility, or non-physical character, do 
not doubt its reality)’. (xvu : 85). 


‘Surely there came over Man a period of Time when 
he was not a thing that could be spoken of (i. e., a thing 
tangible)”. (Lxxvi: 1). 


_ 2. The earthly existence of every human being com- 
mences when the human Soul, whose original abode is 
the transcendental world, projects itself into spatio-tem- 
poral dimensions and takes on the physical form, even as 
the personalities of Adam and Eve were projected into 
the material world (11 : 36). 


The assumption, under the Command of God, of 
tangibility, 7. e., physical form and function, after passing 
through different stages of evolution, has been directly 
referred to thus: 


‘(QO Man! what hath made thee careless concerning 
thy Lord, the Bountiful ?—Him Who created thee, then 
fashioned thee in due proportion, then wrought thee in 
symmetry; (then) into whatever form (or, figure) He willed, 
He constituted thee.”? (Lxxxil: 6-8). 


3. Then, the human Soul, while retaining its trans- 
cendental dimension, viz., function and activity, and centred 





1 Quoted already. 

2 There is a Qur’anic statement :'‘When 1 have made him and have breathed into him 
of My spirit...... ” (xv:29). It should be noted that the spirit mentioned here is 
‘God's spirit’, and not the human soul; and consequently this verse should not 
be understood as saying that God perfected first a soul-less physica! structure and 
then placed the soulin it. And ‘the breathing of God’s spirit’ seems to stand 
for the bestowal of those extraordinary qualities that relate to the earthly and the 
cosmic mission of the human being in terms of the vicegerency of God. 
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in devotion to its Source of Existence and Capabilities, 
namely, God, of Whom it is the vicegerent (11: 30), functions 
in four other dimensions also : namely, physical, rational, 
moral and aesthetical. 


4. Thus: the spiritual, the physical, the rational, 
the moral and the aesthetical constitute the five dimensions 
of human personality, and activity relating to all these five 
should be pursued in a balanced and integrated manner, in 
order that the human personality may evolve and function 
in a healthy form on the basis of healthy activity (al-‘amal 
al-saleh): 


‘““O ye who believe ! enter into Submission wholly (i. e., 
adopt the Way of Life consisting of total submission to the 
Will of God with the totality of your life). (i : 208). 


‘For those who believe and practise al-salihdat 
(i. e., engage in healthy activity according to God’s Law and 
with comprehensiveness and integration) is a reward that 
will never fail.” (XLt : 8). 


‘*.,..and healthy (or, righteous) activity doth He exalt 
(thereby raising the practiser of healthy activity, or, right- 
eousness, to higher and higher levels of his personality)’. 

xXx 10), 


5. Moral activity being thus a part of an empire of 
Activity, which forms an organic Whole, it cannot be taken 
up with genuine and rational enthusiasm, and cannot be 
pursued consequentially—namely, cannot lead to the proper 
enrichment of the human personality—, unless it is grounded 
in the very foundation of human personality, which is 
spiritual in nature and transcendental in its reach and scope, 
and also unless all the other aspects of human activity are 
properly co-ordinated with it. 


Such being the Qur’anic view, it is necessary that the 
Quranic Moral Code should be viewed not only in the 
essentially moral perspective but also in the background of 
those spiritual, physical, intellectual and aesihetical duties 
that have a direct or indirect bearing on the moral life of a 
human being—moral life as it is conceived in the strict 
sense. 


1 Cf. Other Quranic verses relating to the importance of healthy activity. 
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Categories of Duties to Self: 


The above discussion leads us to the following five 
categories of Duties to Self : 


A. Duties as Spiritual Being : 


1, Duties with reference to God : 
(i) Duties of Commission; (ii) Duties of Omission. 


2. Duties with reference to the Holy Prophet (in 
whom God’s Blessings and Peace abide!) 


(i) Duties of Commission; (ii) Duties of Omission. 
; 3. Duties with reference to the Angels : 
(i) Duties of Commission; (ii) Duties of Omission. 
| B. Duties as Physical Being : 
| (a) Duties of Commission; (b) Duties of Omission. 
C. Duties as Rational Being : 

(a) Duties of Commission; (b) Duties of Omission. 
_D. Duties as Aesthetical Being : 
| (a) Duties of Commission; (b) Duties of Omission. 
_E. Duties as Moral Being : 

(a) Duties of Commission; (b) Duties of Omission. 


| The Spirituo-Moral Duties—Some Vital Facts : 


_ Among the Duties to Self, besides the duties based on 

the earthly environment of Man, the Holy Qur’an has 

explicitly prescribed certain duties which bear reference 

to the transcendental dimension of his personality and may, 

| therefore, be termed as spirituo-moral, or, ethico-religious, 
‘duties. It says, for instance : 


“Virtue does not consist in turning your faces towards 
the east and the west (in direction-worship, which has formed 
part of the practices of superstitious nations, including 
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the Greeks, the Hindus and the Christians), but virtue is of 
him who believes in Allah and the Last Day and the Angels 
and the Book (i. e., the Divine Scriptures) and the Prophets, 
and gives of his wealth, for love of Him (i. e., from the purest 
self-less motive), unto kindred and orphans and the needy 
and the wayfarer and those who ask and for the emancipa- 
tion of slaves; and establishes Prayer, and pays the Poor- 
rate; and is of those who perform their covenants when 
they have covenanted; and is of the patient in adversity 
and affliction and time of violence. Such are those who 
have proved themselves true (in their Faith). Such are the 


god-fearing”’ (11 : 177). 


Besides the essentially moral duties, this verse bears 
reference to the spirituo-moral duties also; which, though 
they appear to stand in the category of duties to Others, 
are actually duties to Self—as we shall shortly observe. 


The function of such duties is to nourish the faith 
that the world is a Moral Order, thereby continuously re- 
inforcing the moral fibre of human beings and furnishing 
the ground for moral struggle—indeed, the sure ground; 
and they are to three types of personalities, viz., (i) God, 
(ii) the Holy Prophet Muhammad (Peace be on him!)!, 
and (iii) the Angels. With them may also be mentioned 
the duties of belief in Divine Guidance and in the Life 


Hereafter. 


Now, since the Holy Qur’an affirms the existence of 
the personal God, Who is the Possessor of all Perfection 
and Who undertakes to lead His creatures to perfection 
adequate to them, duties to Him become the foremost duties. 
However, those duties are, in the final analysis, duties to 
Self, because God being al-samad (cxi:2), He does 
not stand in need of anything from anyone while the entire 
Creation depends on Him for everything. Moreover, God 
being the ultimate condition of the realisation of Man’s 
moral ideal, every duty to God is really duty to Self. 


Duties to the Holy Prophet Muhammad (the Divinely- 
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1 The Holy Qur’an has ordained that Muslims should affirm the Bles:ings of 
God on the Holy Prophet and should salute him (xxx: 56). Hence, while 
mentioning his sacred name, a Muslim may proclaim the affirmation as, for 
instance, has been done on page xi, or may salute him—the stan- 
dard form of Islamic salutation being in terms of the prayerful expression: 
‘Peace be on you!’, or, ‘Peace te on him!’, etc. 
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Blessed) originate, like the duties to God, in the Islamic 
Article of Faith itself; and they have been laid down by 
the Qur’an in the interest of the Muslims themselves, be- 
cause : 


Firstly, he alone is the Leader who is to be followed 
unconditionally. Thus the bond of loyalty to him is the bond 
of integrity of the Islamic world-community. 


[In that connection, it is necessary to emphasise that 
the ‘bond of loyalty’ to the Holy Prophet Muhammad 
(Peace be on him!) resides in absolute allegiance to him, 
which means that the association of anyone else in that alle- 
giance as a condition of faith in Islam—in terms of 
conferring upon anyone, or accepting anyone’s claim to, 
divinely-bestowed Authority, on the basis of prophetic 
status or any status akin to it, in any sense whatsoever, so 
that disbelief in that person’s status 1s regarded as dis- 
belief in Islam itself, and that inspite of otherwise absolute 
allegiance to the Holy Prophet Muhammad (Peace be on 
him!)—expels a person from the fold of Islam in the 
same way as when he associates anyone in any manner in 
the Godhood of Allah.] 


Secondly, he is the Model of Perfection whom every 
Muslim is under obligation to imitate for advancement in 
his spiritual arid motal life. But to imitate him consequen- 
tially is not possible without practising love and respect 
for him, which has been prescribed as duty. 


Thirdly, heis the Medium through whom Divine Grace 
flows to his followers! in respect of their spiritual and 
moral purification (Lx: 3-4). 
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1 In fact, as ‘Mercy unto the worlds’ (xx1 : 107), he has been exalted by God to 
be the Medium of His Blessings in an immeasurably wider perspective. The unique 
position which he holds among all creatures has been unambiguously affirmed 
also in a hadith reported by the Holy Prophet’s Companion Jabir and upheld as 
authentic in Islamic history by eminent authorities, among whom may be 
mentioned, ‘by way of example, one of the classical Qur’anic commentators, 
Allama Alusi (vide his classical Tafsir, the Ruh al-Ma‘ani, vol.1, p. 51). It is 
to the effect: ‘Jabir (Allah be pleased with him!) reports: I said: 
‘O Messenger of Allah ! Inform me about the thing which Allah created before 
all (other) things’. He replied : ‘Verlly, Allah, the Almighty, created before 
all (other) things the Light of thine Prophet through His Light....’” [Quoted on 
the authority of muhaddith ‘Abd al-Razzaq (the eminent forerunner of 

(Continued on page Xiv) 
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These facts necessitate the maintenance of a constant 
dutiful attitude in terms of love and respect for him. 


However, just as duties to God are really duties to 
Self, because they involve the self-perfection of the moral 
agent, in the same manner duties to the Holy Prophet 
(Peace be on him !) are really duties to Self, because of 
the benefits that accrue to the person who fulfils them. 


As regards the Angels, they are, according to the 
Holy Qur’an, possessors of the attribute of personality! 
(1 : 39; Etc.). Also, they are sinless (=holy) beings 
and function as executors of Divine Will in the universe 
(LxvI : 6). Thus, duties towards them? appear to stand 
under three categories, viz., (i) duty of belief in their 
existence; (ii) duty of love for their sinlessness ; and 
a duty of respect for them as functionaries of the Divine 

rder. 


The duty of belief in the existence of the angels forms a 
part of the Islamic Creed, which means that it has a basic 
significance in the Islamic system. The question might 
arise here, however, that moral duty is duty of action 
and not of belief, and hence the duty of belief should not 
be included here. But the fact is that the duty of belief in 
the angels is a duty of attitude and is actually a necessary 
pre-requisite to the cultivation of purity in moral outlook 
on the basis of which alone moral life can be Islamically 
pursued. Thus it comes under the duty of the Moral 
Perfection of the Self. Also, this duty has a reference to 





(Continued from page xXiii) 


Imam Bukhari and author of Al-Musannaf) by Allama Yusuf b. Isma‘il 
al-Nabhani, in Al-Anwar al-Muhammadiyyah min Mawahib  al-Ludunniyah, 
p. 12, Beirut, 1310 A.H.].. The Aadith then proceeds to inform that the entire 
universe was created by God from that original created Light, which the lumina- 
ries Of Islam have named as the ‘Light of Muhammad’. \t may be pointed out 
that the stat.ment made on the basis of the Qur’4n on p. 289 (footnote) 
of the present volume, is corroborated by this hadjth. (Relevant discussions in 
volume I in respect of the Holy Prophet’s personality may also be referred to). 


1 Mark that this bears reference to moral relationship, because morality consists in 
the attitude of one personality towards another. Also, it should be noted that the 
affirmation of personality in the angels does not imply anthropomorphism. 


2 it may be emphasised that they are basically duties of attitude, and are not 
meant to be institutionalised. 
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Divine Control in the life of humanity, which highlights 
God’s function as the Moral Ruler of the world. 


We learn from the Holy Qur’an about two functions 
of the angels which bear a direct reference to our moral life, 
viz., bringing the Revelations to the Prophets from God 
for the guidance of man—archangel Jibreel (Peace be on 
him!) being the chief functionary in this respect (xx : 75; 
ll : 97) ; and recording the deeds of human beings for 
presentation to them on the Day of Judgment (Lxxxi : 
10-12), when virtue and vice shall be finally and comprehen- 
sively recompensed by God. 


It may be observed here in passing that belief in the 
Divine Messengers and the Divine Scriptures, mentioned 
in the above-quoted verse (11 : 177), and forming part of the 
Islamic Creed, bears reference to the existence of the Law 
concerning the Guidance of Man asa spiritual and moral 
being. Similarly, belief in the Life Hereafter has a bear- 
ing on the moral life of man, as also on his spiritual life, 
being the pre-requisite to the performance of the moral 
action with the purest motive wherein all earthly consi- 
derations are transcended. 


Before closing the discussion on the spirituo-moral 
duties, we might discuss the question, which can possibly 
arise in certain minds: Are those duties real and meaningful? 


At the very outset, the answer is: They are, because, in 
the Qur’anic view of the cosmos, the transcendental plane 
of existence, or, the Spiritual Realm of the Cosmos, is not 
a fantasy, or just a regulative Idea, but a fact—and, for that 
matter, the basic fact. 


The materiaiists hold to a naturalistic view of the 
universe. The idealists affirm what might be termed as a 
psychicalistic view. The Holy Qur’an, in harmony with its 
integralistic approach and its philosophy of Unity, affirms 
the reality of both the realms of the cosmos, namely: (i) the 
realm governed by the Natural Law, or, the Spatio-Temporal 
level of Reality;—we may alsocall it the phenomenological 
level; (11) the realm governed by the Metaphysical Law, or, 
the Spaceless-Timeless level of Reality. And it integrates 
both through the bond of the Unitary Divine Plan and 
Purpose, which has brought tmto existence both of them 
and maintains them within the framework of Unity. 
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Without going into the details of Qur’anic cosmology: 
God’s relationship with the cosmos as its Creator emerges 
in the Qur’an at two levels, i.e., the levels of al-Amr and 
al-Khalq,—both established and united under that Attri- 
bute of God which relates to cherishing, nourishing, evolving 
and perfecting, i.e., al-Rabb: “...... Lo! His is al-Khalgq 
and al-Amr. Blessed is Allah the Rabb of the worlds (i.e., 
the entire cosmos)” (vii:54). 


Thus, the Creation began with God’s Amr: “The 
Originator of the heavens and the earth; and whensoever 
He decrees an affair (Amr), He only says to it ‘Be’ and it 
becomes. (Hence the origination of the cosmos also took 
place as a result of Allah’s Command ‘Be’)” (11:117). “His 
Amr (i.e., law of bringing something into existence) 
is that when He intends a thing, He only says to it (by way 
of Command, or, Amr): ‘Be’: and it becomes” (XXXVI:82). 


Hence, the first stage in the creation of the cosmos 
should be affirmed in terms of ‘Becoming’. We may 
also call it the stage of subtle existence, intangibility (as 
opposed to the tangibility of Matter), and spacelessness- 
cum-timelessness. 


Looking at the process of creation in the background 
of the concept of evolution projected explicitly in the Qur’an, 
we arrive at the view of evolutionary creation, wherein— 
like the evolutionary hypothesis in modern Science—we 
are led to the affirmation of the ‘Primeval Atom’ as the 
starting point, which functioned as the nucleus and out of 
which grew the entire cosmos through an evolutionary 
process ;—even as we find it mentioned in the hadith quoted 
in the foregoing on page xili, wherein the concept of the 
‘First Created Light functioning as Nucleus’ has been pro- 
jected. 


As for the nature of the evolutionary process, it should 
be conceived, in the very nature of the case, in terms of 
progressive decrease in subtlety, refinement, intangibility 
and qualitativeness, and progressive increase in respect of 
concreteness, crystallisation, tangibility and quantitative- 
ness: on the basis of a progressive crystallisation of the 
process of al-Khalg, which implies the creation of new 
objects from the existing materials. In other words, it must 
have been a progress towards more and more profound 
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‘expression’. This is what we understand from the Qur’an 
as well as from Science. 


Indeed, different things appear in the Qur’an to have 
emerged into dynamic existence at different stages of the 
evolutionary process. Thus, there existed the angels, the 
jinns and the human beings in that pre-physical, or, transcen- 
dental, dimension of existence; and, among them, the 
angels and the jinns were there prior to the existence of 
the human beings, as the Holy Qur’an testifies (11:30-34). 
Then, according to what we read in the holy book in 
plain terms, humanity was made to appear before God 
in her transcendental, or, pre-earthly, dimension of 
existence, to proclaim the Covenant of Monotheism 
(v11:172), —which means that human beings existed at 
that stage of Creation. Similarly, the event of the 
‘Covenant of the Prophets’ has been mentioned therein to 
have occurred in that stage of Creation (1:81), —which 
proves the existence of the Prophets at that stage. 


All this means that a Realm of Created Beings and 
Things became gradually established in respect of their 
essential or ideal nature, even in the first stage of creation. 
But evolution was to continue, and has continued, accord- 
ing to God’s Plan. However, because “‘Allah has set a 
measure (or, a scale of growth and maturity—which en- 
shrines its destiny) for every thing’. (Lxv:3), certain 
things that had emerged from potentiality into actuality, 
had to stay in the state they had acquired: —the angels, 
for instance; while others had to continue their evolutionary 
journey, finally emerging in the Spatio-Temporal Order of 
Existence: —the human beings, for instance. 


However, we are not actually concerned here with 
the elaboration of the Qur’anic cosmology. Rather, the 
above discussion has been undertaken to emphasise the 
following facts: 


(i) For the formalistic religious outlook, the world- 
view consists of certain dogmas, which are there to 
be believed in dogmatically, rather. than to provide 
a dynamic, meaningful and comprehensive app- 
roach to the Spiritual Reality. Such an outlook is 
barren, and the Qur’an does not endorse it. 
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(ii) The naturalistic outlook confines itself to the Physi- 
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cal Reality, and it leads, even in the case of a be- 
liever in religion, to a materialistic approach to 
life and its problems—at least, for all practical 
purposes. The Qur’an also affirms the Physical 
Reality, giving a coherent and illuminating view 
of it—a view which Is receiving increasing support 
from the world of Science as knowledge is 
advancing. However, it 1s conjoined therein to a 
clear-cut view of the Transcendental Reality— 
both the views forming thus one organic Whole. 


The Quranic view that emerges thereby is an 
Integralistic Spiritual View of the Universe, wherein 
the spiritual, or, the transcendental, has primacy 
over the physical, or, the spatio-temporal, and 
which provides not merely a formal ground for 
religious life but a sound vision as well as philo- 
sophy for meaningfully cultivating a life dedicated 
to God and directed to the realisation of the 
ultimate human destiny, which 1s_ essentially 
spiritual,—that being the mission of Islam. 


The essential human personality (a/-Rih), called 
‘the Soul’ in common usage, belongs originally 
and basically to the Transcendental Realm of 
Existence. 


The human being is, therefore, essentially a spiritual 
being, and should behave as such for his success. 


Not only God, but the entire spiritual world 
created by Him, 1s responsive to human spiritual 
quest. The spiritual quest, in its turn, is of vital 
importance for the human being because of the 
fact that he is essentially a spiritual being and, as 
such, can build up his essential personality only 
through exercise in that response. 


The spiritual world plays the same role in the 
preservation and development of the essential 
human personality (which has been already em- 
phasised time and again to be spiritual) as the 
physical world plays in respect of the physical as- 
pect of human existence, 


There are numerous things in the physical environ- 
ment of the human being which contribute to his 
physical preservation and development,—they being of 
different grades, with the planet sun fulfilling the most 
basic role, and the others standing next in importance in 
a descending order of merit. Human beings have to 
remain in a state of contact and communication with 
them in order to benefit from them, or, in other words, to 
obtain the physical blessings placed in them by God. 


Similarly, there are things of different grades in the 
spiritual world, or the Transcendental Realm, out of which 
the physical world has emerged and through which it is 
controlled by God. Those things contribute to the spiritu- 
al preservation and development of the human being,—and, 
because the spiritual is the essential, to his essential pre- 
servation and development. Among them, the role of 
the Holy Prophet’s personality is most basic in respect of 
a Muslim’s spiritual preservation and development; while 
the roles of the angels and the other spiritual things in 
Creation stand thereafter. Contact with the spiritual 
Blessings placed by God in the Holy Prophet’s personality 
is obtained through the imitation of his Sunnah, with the 
ideal of acquiring greater and greater spiritual and moral 
purity, and the exercise in Sa/at and Salam with intense 
devotion; while contact with the Spiritual Blessings placed 
by God in the angels is obtained through leading a life of 
spiritual and moral purity and recitation of the Qur’an. 


Then, just as in the physical world there are forces of 
physical destruction, or, forces of physical evil, similarly 
there are forces of spiritual destruction, or, forces of 
spiritual evil, that influence the spiritual life of human 
beings. The Qur’an has commanded the Muslims to avoid 
the former in the interest of their physical preservation, and 
to shun the latter for ensuring their spiritual preservation. 


It is to be vehemently emphasised that Allah—and 
none else —is the Creator and the Bestower of all Bless- 
ings, whether physical or sniritual. But, His Blessings flow 
to the human beings, not in a vacuum, but through the 
physical and the spiritual objects that He has created for 
that purpose. 


_ To confer divinity on any of those objects, even in- 
directly, is the worst form of infidelity to God; while to 
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refuse to benefit from them is the worst form of ungrateful- 
ness to Him. 


(vii) Communion with God, and communication, in 
terms of the establishment of spiritual contact, 
with the Holy Prophet (Peace be on him!), with 
the angels and with the spiritual verities in general, 
emerge, in the final analysis, as active sources cf 
light and energy for the meaningful pursuit of 
Religion, in contrast to adherence to religious 
verities in lifeless formalism. In consequence, 
‘Duties to the Holy Prophet’ and ‘Duties to the 
Angels’ assume vital importance for the spiritual 
development of a Muslim’s personality. 


Finally, we may recall what Dr. Sir Muhammad Iqbal, 
the Rumi of the modern age and the greatest Islamic 
thinker of the present century of. Islamic era, said more 
than four decades ago: ‘“‘Humanity needs three things 
to-day—a spiritual interpretation . of the universe, spiritual 
emancipation of the individual, and basic principles of 
a universal import directing the evolution of human 
society on a spiritual basis. Modern Europe has, no 
doubt, built idealistic systems on these lines; but 
experience shows that truth revealed through pure 
reason is incapable of bringing that fire of living con- 
viction which personal revelation alone can bring. This 
is the reason why pure thought has so little influenced 
men while religion has always elevated individuals, and 
transformed whole societies. The idealism of Europe 
never became a living factor in her life, and the result is a 
perverted ego seeking itself through mutually intolerant 
democracies whose sole function is to exploit the poor in 
the interests of the rich. Believe me, Europe to-day is the 
greatest hindrance in the way of man’s ethical development”. 


Unfortunately, the formalistic religious outlook ‘that 
has emerged among the Muslims in the present age of 
their spiritual, moral and over-all degeneration, has been 
progressively leading to the unconscious acceptance of 
the naturalistic and, for all practical purposes, materialis- 
lic, view of the human being as a mere ‘superior animal’, 
to the forgetfulness of the fact that he is essentially— 
namely, in his origin, being and destiny—a ‘spiritual being’ 
whose nature was created by God, according to the ex- 
plicit and unambiguous verdict of the Qur'an, in terms of 
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His vicegerency. through the infusion of what He names as 
‘My spirit’ (rah) (xv:29; Etc.), and to the view of the angels 
as mere “forces of Nature’’—in the sense of naturalistic 
forces. In such a view of the human being and of the 
angels, very naturally the Holy Prophet is also regarded 
as nothing more than a ‘good man’, a ‘great leader’ 
and a ‘divine postman’; and any description of the 
transcendental dimension of his august personality appears 
to the upholders of that view as nothing less than supersti- 
tion, even though they overthrow in this process of thinking 
the spiritual foundations of the Qur’anic world-view which 
the. profoundest Islamic theological thinkers down to Shah 
Waliullah took the greatest pains to preserve during the 
ages that have elapsed since the Qur’anic Revelation. 


Duties to Animals, Plants and Things—as Duties to Self: 


We may also refer here to duties towards animals, 
plants, and things, to which the Holy Qur’an has referred 
implicitly, while in the Hadith they have been mentioned 
explicitly. They seem to fall under the category of 
duties to Others. But they are basically duties to Self in 
so far as they relate to the maintenance of the purity of 
our moral tone. They have, therefore, been dealt with 
in the Appendix to the ‘Duties to Self”. 


Il. DUTIES TO OTHERS 


The obligatoriness of duties to Others is to be con- 
ceived in their two-fold origin : (i) in human shortcomings 
at the different stages of life, which necessitate assistance 
by other human beings; and (ii) inthe inherent social nature 
of human life?. Indeed, the individual and the society are 
mutually related and interdependent, and the individual’s 
realisation of moral good is not conceivable, according to 
the Qur’anic view, without reference to the societal whole. 


Now, viewing the human personality in its two basic 
aspects, i. e., the empirical and the rational, duties to Others 
split up into two categories with regards to the ends that 
they should serve,—namely: (i) Duties relating to ‘Hap- 
piness’, or, Material Well-being; (ii) Duties relating to 
‘Moral Perfection’—meant actually to ensure Spiritual and 
Moral Preservation and Advancement. 
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1 Says Aristotle: ‘He who is unable to live in society, or who has no need because he 
is sufficient for himself, must be either a beast ora god.” (Politics. Bk. 1, Ch. 2). 
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Viewed with reference to those who are to be served 
by these duties, two basic categories emerge, namely: 
(1) Individualistic duties, or, duties to other individuals 
as individuals ; (it) Collectivistic duties, or, duties relating 
to the Societal Whole. 


As regards ‘Duties to Other Individuals’, they may be 
viewed basically in two perspectives : (i) other individuals in 
general, and (ii) other individuals as related to the moral 
agent through specified functional relationships. Then, the 
other individuals may be Muslims—and that would form 
the primary reference—, and as such they have to be 
treated as members of the Islamic social order. Also, 
there may be—in fact, there are—the non-Muslims who, 
in the first instance, cannot be regarded properly as 
members of the Islamic social order, even though they 
may be living in an Islamic state; and, secondly, there 
may be among them persons belonging to different 
categories: for example: (i) non-Muslims who are 
friendly towards Muslims and tolerant towards Islam : 
(11) non-Muslims who are simply indifferent to Muslims 
and Islam; and (iil) non-Muslims who are hostile to 
Muslims and Islam. 


Islam prescribes duties towards all the above categories 
of other individuals, laying down certain duties that are 
based on the concept that all human beings have certain 
inviolable rights as human beings and that absolute justice 
must be practised towards all; and giving another set of 
duties, in addition, relating to the specified areas of 
relationships. 


IV. DUTIES RELATING TO THE SOCIETAL WHOLE 


Duties relating to the Societal Whole split up into two 
categories, namely : (1) Duties to the Societal Whole ; and 
(ii) Duties of the Societal Whole. 


With reference to Duties to the Societal Whole, the 
Holy Qur’an has commanded thus : 


“And hold fast, all together, by the Convenant of Allah 
(habl-Allah), and be not split up among yourselves”. (111:102). 


_ The word hab, translated here as Covenant, means 
primarily a rope or a cord, and hence a cause of union or a 
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Covenant which renders one responsible for the safety of a 
person or a thing. (Lane’s Lexicon). 


The habl-Allah (Covenant with God) 1s, abstractly, 
allegiance to the objectives of al-Din, or, the Way of Collec- 
tive Obedience to God, and, concretely, loyalty to the Isla- 
mic Society through loyalty and devotion to its Founder 
and Leader, the Holy Prophet Muhammad (Peace be on 
him !), which loyalty should manifest itself basically in 
doing utmost to preserve the unity, the solidarity and the 
social, moral and spiritual health of the Islamic society. 
Hence the Duties to the Societal Whole. 


Similarly, the Duties of the Societal Whole towards the 
Individual have been emphasised in the Holy Qur'an; 
for instance, in the following verse which bears comprehen- 
sive reference to the spiritual, economic, moral and social 
welfare of the individuals: 


‘(Muslims are) those who, if We establish them 
in the land, set up regular Prayer and give regular 
charity, enjoin what is right and forbid what is 
wrong....” (Xxxil: 41). 


Now, every organised Societal Whole takes, whenever 
and wherever possible, the form of the State, which, as an 
institution, is an indispensable means for the realisation 
of the social ideal. As regards its structural ethics, the 
following observations may be made. 


Organisation of the Societal Whole as a state gives rise 
to sub-ordination and super-ordination, wherein the fore- 
most duty of the sub-ordinate becomes obedience to the 
super-ordinate (Iv : 59) and of the super-ordinate to 
administer the state through coercive authority, or,’ al- 
Amarah (mentioned in Iv : 59),—and that in the interest 
of the sub-ordinate!. Also, besides the multifarious di- 
mensions of positive administration, the duty of punishing 





| It may be emphasised here that the greater the selflessness and sacrifice which the 
Super-ordinate imposes on itself, the stronger will it be in wielding its authority; and 
the more the vested interests it creates, the weaker will be its authority. The Holy 
Prophet (Peace be upon him!) set a perfect example of selflessness and the elimination 
of all forms of vested interests by: (1) banning the payment of Zak@r to his progeny; 
(ii) avoiding the giving of keyposts to his kith and kin during his regime as head of the 
Islamic state; and (iii) keeping open toall Muslims the office of the head of the state 
for all time after his demise. 
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offenders for all cognisable offences against life, honour, 
property, and ensuring the spiritual, moral and econo- 
mic well-being of the people, also devolves on the super- 
ordinate. Then, a further duty of the super-ordinate is 
that of preserving or reclaiming, as the case may be, the 
autonomy of the state against internal turmoil and 
external aggression, and for that purpose to wage war 
against all hostile forces. 


An important fact should be noted here with respect 
to the State-Authority. The Holy Prophet Muhammad 
(Peace be on him!) is the founder of the Islamic society, as 
also of the Islamic state. As such, and as the Medium 
of Obedience to God— indeed, as the representative par 
excellence of the Authority of God on earth, he is the Super- 
Leader of the Islamic state for all time (Iv : 80; Etc.). 
Hence no State-Authority can claim Islamically the right 
of obedience to itself except as the representative of the 
Holy Prophet (Peace be on him!)?. 


Note on Penal Code: 


In the perspective of the super-ordinate’s duty of 
punishing offenders of the Law, mentioned in the foregoing, 
emerges the Penal Code, to which we have devoted a sepa- 
rate section. As to the Qur’anic Philosophy of Punish- 
ment, readers should refer to’ Volume 1, Book I, Chapter 
IV, of the present book, where we have come to the 
following conclusion: 


“Viewing the Qur’anic punishments in the light of 
ethics, the punishments relating to fornication, adultery 
and homosexuality are reformative in the sense that they 
imply the spiritual purification of the offenders; the 
punishments prescribed for theft, dacoity and treason are 
of deterrent character: and the punishment in respect of 
murder is based on retribution which is tempered with 
mercy (11:178). The guiding light in all cases, however, 
is the procurement of spiritual good of the individuals 
concerned and of the society.”’ 
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1 This truth is borne out by the fact that the first Caliph, Abu Bakr, and all other 
Caliphs after him, have called themselves Khali fatur-Rasitlullah (Vicegerent of the 
Messenger of God) and not Khalifatull@h (Vicegerent of God). 
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Note on Tabligh}: 


The word tabligh means ‘to reach out the Message’. 
As a term it means ‘propagation of the Message of Islam’. 


The Holy Qur’an has given to it the status of an institu- 
tion (1 : 104; Etc.) and has ordained it as an important 
societal duty. 


This duty has been conceived to function at two levels, 
i. e., within the Islamic social order, and outside the Islamic 
social order, where entire humanity comes under its 
purview. 


The ends it serves are : (i) preservation, (ii) develop- 
ment, and (iii) perpetuation of the Islamic Community— 
and that in service to the cause of humanity (1 : 110). 


The dimensions of this duty are : 


(i) education of new generations of Muslims in Islam; 


(ii) improvement in Islamic knowledge and inspiration 
of the grown-up Muslims; 


(iii) dissemination of the knowledge of Islam among 
non-Muslims—all the non-Muslims of the world 
wherever they may be found—in order that they 
may know the Divine Message that has come for 
them, and those among them who are seriously 
dedicated to Truth may accept it for their own good; 
while, in the case of others, correct knowledge 
about Islam may dissipate their ignorance and 
the consequent misunderstandings, finally bringing 
about among them goodwill for Islam—which, in 
itself, forms a genuine contribution to the promo- 
tion of inter-communal and international goodwill. 


_ Thus, tabligh stands out as a duty towards other 
individuals in respect of their spiritual and moral progress. 


Also, it contributes simultaneously to the spiritual and 
moral development of the persons who undertake it, and 
thus it becomes a duty to Self. 





1 Also written as ‘tableegh’ 


Its role, however, as a collectivistic or societal duty, 
remains supreme. Indeed, from that point of view, it 
stands out as the-foremost duty without which the very 
existence of Islam becomes jeopardised. 


As the Holy Qur’an affirms, the Islamic Community 
is meant to continue to exist for all time—upto the Last 
Day. This is in the very nature of the case, because the 
Holy Prophet Muhammad (Peace be on him !) is the last 
and final Divine Messenger, and the Muslims are the last 
divinely-raised religious Group. As such, disappearance 
of the Islamic Community at any time in human history is 
not conceivable. But, the dissipation of the energies of 
communities and nations—both ideological and non-ideolo- 
gical—being the Law of History, one of the most important 
instruments for keeping the Islamic community alive and 
functioning genuinely and truly is the repeated infusion of 
fresh blood into the body-politic of Islam. This has already 
happened in Islamic history, as, for instance, when towards 
the end of the Abbaside period, the Muslim world began 
to show signs of lassitude and weakness, the conversion of 
the Turko-Tartars revitalised the Islamic community to 
an extent that it could maintain its glory for several cen- 
turies more. The same seems to be the crying need today. 
But this need cannot be fulfilled without resort to an 
enlightened, dynamic and multi-dimensional movement in 
the field of tabligh, and not just a ritualistic or professional 
performance. 


V. MANNERS! 


Manners may be defined as apparent modes of be- 
haviour in relation to others, and may be evaluated as small 
coins of virtue. 


The Qur’anic point of view, as emphasised already, is 
social. Consequently, in the Qur’anic moral code we find 
as much emphasis on manners as on morals; perhaps more, 
because indifference to manners may nullify a virtue itself. 





1 “Conduct may include inward activities like motives and desires as well as outward 
activities like speech and movements of the doer’s limbs, and so these also will fall 
within the sphere of ethics. We so commonly think of these as causing outward 
bodily movements that we forget that they too are activities and liable to be judged 
good or bad even apart from the outward movements they produce.” (W. Lillie: 
Introduction to Ethics, p. 4). . 
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This is evident from the Qur anic emphasis on the manners 
to be observed in the performance of one of the highest 
virtues in relation to others, viz., charity : 


“O ye who believe! make not your charity worthless by 
laying an obligation and by hurt. . .” (11 : 264). 


It is also evident from what has been said in connec- 
tion with the manners to be observed in the presence of the 
Holy Prophet Muhammad (Peace be on him !): 


“O ye.who believe ! raise not your voices above the 
voice of the Prophet, nor speak aloud to him in talk as ye 
may speak aloud to one. another, lest your (good) deeds 
become vain and ye perceive not”. (XLIX : 2). 


Coming to classification : In conformity with the 
comprehensive nature of the Qur’anic moral code, the 
Qur’anic duties in respect of manners belong to two 
categories : (i) those relating to religious manners, and 
(11) those relating to social manners. 
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Part I 


DUTIES AS SPIRITUAL BEING 


Chapter I 


DUTIES WITH REFERENCE TO GOD 


(1) Duties of Respect; (2) Duties of Love. 


ENDS: 
(a) Objective: 


Maintenance of a constant attitude of 
Respect and Love towards God for acquir- 
ing the Blessings of Divine Pleasure 
(Ridwan Allah) and Divine Love 
(Hubb Allah), 


as it has been said in the Holy Qur’an: 
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pene seeking Grace from Allah and (His) 
Good Pleasure..... ”? (XLV1:29). 


Also: 


ree whom He will love and they will 


love Him...... (v:5 


(b) Subjective: 
Creating in the moral agent: 


(1) purity of will, leading to possible ‘holi- 
ness’ in the measure it may relate to 
human personality, as it has been said: 
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‘‘And whosoever believeth in Allah, He 
guideth his heart (aright).””  (LxIv:11). 


(ii) stability in, and enthusiasm for, the 
pursuit of moral struggle, as we are told: 


MN ssp SCRA ww bl Geb 5 FUL HEC 

othe ale dul oi cleat 9 
emt And he who rejecteth false 
deities and believeth in Allah hath grasp- 
ed a firm handhold which will never 


break. Allah is Hearer, Knower.”’ 
(11:256). 


(1) DUTIES OF RESPECT 


(a) Duties of Commission 
EEE ES 


(i) Cultivation of genuine and complete Faith in God and its 
Inner realisation enjoined: 
{ 


FOL ESAS i535 bl wel Bal ah Gt 
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‘‘O ye who believe! believe (with all the richness of 
belief) in Allah? and His Messenger, and the Scripture 
which He hath sent to His Messenger and the Scripture 
which He sent to those before (him). And who 
denieth Allah, His Angels, His Books, His Messengers and 
the Day of Judgment, hath gone far far astray."? (1V:136). 
| The word “Allah’’, which is employed for the ‘One True God’ in Islamic terminology, 


is regarded untranslatable in orthodox Muslim thought. Hence, while using the 


the word God normally, | have avoided substituting it for “Allah’’ in quoting the 
Qur’anic verses. 


2 Mark that belief in God is meaningless without: 


(a) having faith in Him in accordance with what He has revealed about His Essence 
and His Attributes; and 


(6) having faith in all the verities implied by the belief in Him. 
5 (continued on page 3) 


(ii) Faith in the Unity of God—perfect monotheism—imply- 


ing indivisible loyalty to Him, enjoined: 


HEL EK ME NYT abl eUs 


“That is Allah, your Lord! There is no God but He, 


the Creator of all things: then worship ye Him (alone).” 
Wr 102). 
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‘“*,..and your God is One God, so unto Him submit 


(wholly and solely).””  (xx11:34). 


(iii) Maintenance of the attitude of respect for God enjoined: 
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‘Verily those who believe and work righteousness, and 


humble themselves before their Lord, they will be Com- 
panions of the Garden, to dwell therein for aye.” (X1:23). 


(iv) Cultivation of the fear of Displeasure of God and of the 


Final Accountability by Him, enjoined: 
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‘*“O ye who believe! fear Allah? as He should be feared, 


and die not save as those who have surrendered (unto Him).”’ 
(111: 102). 
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(Continued from previous page): 


It may also be noted that, according to the Holy Qur’dn, belief in religious 
verities mentioned in the above verse is fruitless unless the possessor of that belief 
earns good by performing deeds of righteousness. (v1:158). 


Fear of God is a necessary condition of our spiritual and moral development because 
fear is a vital element of respect. Again, fear of God does not relate to any inimical 
revenge from His side, but it is fear of being disowned by Him, as we read in the 
Holy Qur’an: 


aes 3% ew ed ise 2 
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“*[t will be said (on the Day of aera: ‘This Day We will forget you as ye 
forgot the meeting of this Day of yours!” (xLv:34). 


Still again, it 1s the fear of Him who is ‘Most Beneficent’ and ‘Most Merciful’ (1:1, 
etc., efc.), 
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‘It is only the devil that suggests to you the fear of 


his votaries: Be ye not afraid of them, but fear Me, if ye 
have faith.” (111:175). 


SSSI 5 End Bs Sah TI 
i except those that are bent on wickedness; so 
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fear them not, but fear Me......... a :150). 
Coste 1 ECOG oF FEA Tags aE SE GT 


‘‘And for such as had entertained the fear of standing 
before their Lord’s (tribunal) (on the Day of Judgment)! 
and had restrained (their) souls from lower Desires, their 
Abode will be the Garden.” (Lxx1x:40, 41). 


(v) Cultivation of Obedience to God enjoined. 
ail abt Bet Gohl GE 
‘‘O ye who believe! Obey Allah..... "2 (1v:59). 
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““O ye who believe! Give your response to (i.e., obey) 
Allah and His Messenger, when He calleth you to that 
which will give you life;....°3  (vur:24). 


4 
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Sek: and stand before Allah in a devout (frame 
of mind).’’* = (11:238). 
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1 This is connected with the Islamic article of faith relating to belief in the Last Day 
—the Day of Final Accountability and of receiving final reward and _ punish- 
ment — emphasised over and over again in the Holy Qur'an 

2,3,4 The words (@‘ah and istij@bah and Qanilt used in the first, second and third 
verse respectively —all of them denote obedience. But !@‘ah and istijabah seem to 
emphasise external conformity to God's commands, while Quniit seems to 
empans the inwardness, the purity of the heart — the Will — in submission 
to God. 

Mark also that the “devout frame of mind” should be eternally maintained by 
every Muslim. (11:17; xxxu:35), 


“Turn unto your Lord repentant, and surrender unto 
Him, before there cometh unto you the torment, and 
then ye shall not be helped.”? (xxxrx:54). 


INS BE he CANS EGE GAS eet BG CHT 
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“O mankind! worship your Lord,? Who hath created 
you and those before you, so that ye may ward off (evil).’” 
(11:21). 


(vi) Cultivation of trust in God’s goodness, mercy and help 
enjoined: 
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‘Ts one who worships devoutly during the hours of 
night prostrating himself or standing (in adoration), who 
takes heed of the Hereafter, and who places his hope in the 
Mercy of his Lord—(like one who does not)? Say: ‘Are 
those equal, those who know and those who do not know? It 








1 In another verse total submission to Allah has been emphasised: 
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‘“‘Nay,—whoever submits his whole self to Allah and is a doer of good, 
he will get the reward with his Lord; on.such shall be no fear nor shall they grieve." 
(11:112). 


2 and Him alone: 
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‘Thy Lord hath decreed that ye worship none but Him,...." (Xvu:23). 

3 The Holy Qur’4n demands not merely formal obedience but obedience with all 
one’s heart and it demands not obedience in certain tatters only—as is demanded in 
the Christian maxim: ‘Give unto God what is God’s and unto Cuesar what is 
Caesar’s’”” — but total surrender, surrender of the whole self and surrender with 
indivisible loyalty to God. Indeed, a Muslim’s attitude towards God should be that 
of worship, in which his role is that of a humble slave only. 


is those who are endued with understanding that receive 
admonition.”” (xXxIx:9). 
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‘Lo! those who believe and those who suffer exile (in 
defence of Truth) and strive and struggle in the path of Allah, 
they (i.e., such true Muslims) have hope of Allah’s mercy: 
and Allah is Oft-Forgiving, Most Merciful.’ (11:218). 


Then, there is the command: 
wage Oh. 2 , AG Seer a ee 
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“...and on Allah (i.e., in Allah’s goodness, mercy and 
help) put your trust if ye are believers.” (Vv :26). 


(vii) Affirmation of one’s dependence on God: Prayer to 
Him, enjoined: 
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Gist HE GEEKS 


“And your Lord hath said: Call on Me, I will answer 
your prayer. Verily those who are stiff-necked against My 
worship (i.¢., against acknowledging Me as their Lord and 
Benefactor), will enter hell in humiliation.” (XL:60). 
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“Call on your Lord with humility and in secret: Lo! 
Allah loveth not those who trespass beyond (rational and 
respectful) limits.” (vu:55). 


Alp ewok ty ees cee oe 
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-...and call on Him with fear and longing (in your 
hearts): for the Mercy of Allah is (always) near to those 
who do good (to others).” (vir :56). 
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(viii) Seeking Help and Grace from God, the Possessor and 
the Source of all Power, enjoined: 


Says the Holy Qur'an: 


dil, ek 
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eee seek help from Allah..... (v1.28). 
Now, help should be sought basically from God alone. 


Muslims have been commanded to pray to God in these 
words: 


5 CAS BG 55 BE 


“Thee (alone) do we worship, and of Thee (alone) do 
we seek help” (1:4). 


Again: 
+ abies 4 atl 19EI5 
‘and ask Allah of His Grace..... y (N32); 


And this seeking of Grace from God is a constant 
attribute of the life of a Muslim: 
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“Thou will see them bow and prostrate themselves (in 
prayer) seeking Grace from Allah and (His) Good pleasure 
KEV EE 29): 


(ix) Seeking Guidance from God, the Possessor and Source 
of all Knowledge, enjoined: 


It isa duty of every Muslim to pray to God for guidance 
in the following words. 


Sac cJiS hall Gy! 


‘“Guide us Thou (O Allah) unto the path straight... .”’ 
(1:5). 


(x) Following the Divine Guidance revealed in the Holy 
Qur’an, enjoined: 


552 AON ads 


‘*Follow the Revelation given unto you (in the Holy 
Qur’an) from your Lord... ..” (vi:3). 


(xi) Showing respect to God by believing in all the Messen- 
gers and all the Scriptures sent by Him for the guidance 
of man, enjoined: 


“So believe in Allah and (all) His Messengers.”’ 
(111:179). 
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“(Muslims are those) who believe in the Revelation 
sent to thee (O Muhammad), and that which was sent before 
thee....” (11:4). 


(5) Duties of Omission : 


(i) Attributing any quality to God which is profane and 
blasphemous, prohibited: 


O3baL Godt 9355 GY BAG VFM ob 5 
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‘The most excellent Names belong to Allah: so call on 
Him by them; and shun the company? (and the blasphe- 


mies) of those who use profanity in His names. They will 
be requited what they do.” (vi:180). 


1 Mark here that not only their blasphemies but even their company is to be shunned. 
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(1i) Associating any partner with God and limiting His unt- 
queness and supremacy in any manner. prohibited: 


ae yer 9,7 
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‘And worship Allah and associate not aught with Him 
(either in His Person or in His Attributes).”’ (1v:36). 


bY 551 abl xe $0595 


“And call not, besides Allah, on another god. There 
is no god but He..... (xxv :88). 


(iii) Saying anything concerning God without the authority 
of Revelation, prohibited: 
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“Say: The things that my Lord hath indeed forbidden 
are: shameful deeds, whether open or secret; sins and tres- 
passes against truth or reason; assigning of partners to 
Allah, for which ye are given no authority: and saying 
about Allah of which ye have no knowledge.’ (vi1:33). 


(iv) Disobedience to and arrogance in respect of God, pro- 
hibited: 


O G3 SETI fobs 


teat and they (i.e., the Believers) are not arrogant 
(in respect of worshipping Allah). (xxxt:15). 


Qs jeal FES OREL O55 6 BRIS De OH GT 

‘But he who is a greedy miser and deemeth himself 
free from need (of Allah), and gives the lie to the Best (e., 
dishonours Truth), We will indeed make for him smooth 
the Path to Misery.” (xc11:8-10). 


Again: 
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“If anyone disobeys (the Commands of) Allah and His 
Messenger, he is indeed on a clearly wrong Path.” 
(XXX111 336). 


(v) Despairing of the Mercy of God prohibited: 
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“,..and never give up hope of Allah’s Soothing Mercy: 
truly no one despairs of Allah’s Soothing Mercy except 
those who have no Faith.” (x11:87). 
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“Say: ‘O My Servants who have transgressed against 
their souls! despair not of the Mercy of Allah, for Allah 
forgiveth all sins: verily He is Oft-Returning, Most Merciful.” 


(XXX1X:53). 


(vi) Believing in superstitions and seeking help from supers- 
titious objects, thereby indirectly insulting God.) pro- 
hibited: 7 


‘*“.so shun the abomination of idols (1.e., evils of 
idolatrous practices)....... * (xx11:30). 
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1 It may be noted that anyone who indulges in superstitions insults also his own dignity 
as a human being. 
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‘‘O ye who believe! Intoxicants and games of chance 
(i.e., all forms of gambling), and stone altars: and (divi- 
nation by) arrows’, are an abomination,—of Satans’ handi- 
work: shun it therefore, that ye may prosper.” (v:93). 


EDS EIS Mies 15 Age IS FAS Ge cit as 
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“It is not Allah Who hath instituted (superstitions 
like those of) a slit-ear she-camel, or a she-camel let loose 
for free pasture, or idol sacrifices for twin-births in animals, 
or stallion-camels freed from work. It was blasphemers 
who invented a lie against Allah, and most of them lack 
wisdom.’? (v:103). 


(vii) Magic, being evil practice and opposed to godliness, 
condemned; hence to abstain from it is duty: 


Speaking of the practice of magic by the Jews, the 
Holy Qur’an says: 
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* GSE Se st GIA IE 5 AIS 





1 The stone altars were objects of superstitious worship in pre-Islamic Arabia. Oil 
was poured on them for consecration. They were also used for sacrifices to idols. 
Says Robertson Smith: ‘‘In Arabia, where sacrifice by fire is almost unknown, we 
find no proper altar, but in its place a rude pillar or heap of stones, besides which 
the victim is slain, the blood being poured out over the stone or its base..... The 


sacred stones ....... are called ans@b, i.e., stones set up, pillars.” (Religion of 
the Semites, p. 281). 


2 Divination by arrows was a superstitious practice prevalent among the pre-Islamic 
Arabs. Zalam is ‘“‘an arrow without a head and without feather: plural 
Azlam, which was applied to those arrows by means of which the 
Arabs in the Time of Ignorance sought to know that which was allotted to them; 
Bees: and they put them in a receptacle, and when any of them desired to make a 
journey, or to accomplish a want, or when he desired to perform some affarrs, he put 
his hand into that receptacle, and took forth an arrow; and if the arrow upon which 
was ‘Command’ came forth, he went to accomplish his purpose, but if that upon 
which was ‘Prohibition’ came forth, he refrained; and if the blank came forth. 
they shuffled them a second time.”” (Lane's Lexicon). 


This verse condemns four superstitions that were prevalent among the pagan Arabs 
There are other superstitious notions and practices of the pagan Arabs also which 
have been condemned by the Holy Prophet Muhammad (Peace be on him) 1n his 
Sayings. Thus Islam has actually condemned all types of superstitions. 
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....and they could harm none thereby (i.e., with 
their Magic) save by Allah’s Will (i.e., in accordance with 
His laws). And they (1.e., the Jews) have learnt that which 
harmeth them (spiritually and morally), and profiteth them 
not; and assuredly they knew (from their Scripture) that the 
buyers of Magic would have no share in the happiness of 
the Hereafter.”’ (11:102). 


(2) DUTIES OF LOVE 
(a) Duties of Commission: 


(i) Seeking in all actions the Pleasure of God, Who is the 
Moral Sovereign of the Universe, enjoined: 


bal plo js AGS AS GAC ll 35 
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“And of mankind is he (i.e., the true Muslim) who 


would sell (even) his life to earn the Pleasure of Allah. And 
Allah is full of kindness to His devotees.” (11:207). 


Nay: a true Muslim, in his highest spiritual effort, 
goes even beyond, and seeks God Himself: 
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“,.. and (the righteous) have in their minds no favour 
from anyone for which a reward is expected in return, 


but only the yearning to seek the Countenance of their 
Lord Most High.” (xci:19, 20). 


(ii) Cultivation of Gratefulness to God enjoined: 
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‘*’,. and express gratefulness to Allah, if it is (indeed) 
He Whom ye worship.” (1:172). 
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_and be grateful for the favour of Allah..... e 
(XVI: 1145 


(iii) Cultivation of sincere devotion to God enjoined: 
OG! A Ce cil oe 


oe so serve Allah offering Him sincere devotion; 
(XXXIX:2). 
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(iv) Steadfastness in devotion to God enjoined: 


OS N 5555 LEU pas « Kye 5h bh [che 5 


a Pt and hold fast by Allah (without swerving)! 
He is your Patron: an excellent Patron and an excellent 
Helper.” (Xx1I:78). 


SN THREE Sol Sy SQyTsT 
_... Your God is One God: so stand true to Him 
eR. 3 »?  (XLI:6). 
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“Verily those who say: ‘Our Lord is Allah’, and remain 


steadfast thereto, on them shall be no fear, nor shall they 
grieve.” (XLVI:13). 


(v) Seeking nearness to God, the Source of all Goodness and 
Holiness, enjoined: 


(a) through turning penitently unto Him : 


OGRE BE IGT ZS ST IS See HSS AIT 


( “And turn penitently unto your Lord and submit unto 
1B 


Him before there cometh unto you the torment, and then ye 
shall not be succoured.”! (xxx1x:54). 


(b) through seeking ardently the means of approach: 


ESN a BES abt Stel GSCI 
0 GF AS ake 
‘‘O ye who believe! fear Allah and seek the means of 


approach unto Him and strive with might and main in His 
cause: that ye may prosper.’ (V; 38). 


(c) through detaching from worldly things and engaging 
in remembrance of and communion with Him: 
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‘‘And remember thou the name of thy Lord, and devote 
thyself to Him with an exclusive devotion.? Lord of the 
East and the West! No God is there but He. Take Him 
therefore for (thy) Disposer of Affairs.” (Lxx111:8, 9). 





1 Cf. the Qur’anic verse: 
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‘*, .. who feareth (Allah) Most Gracious in secret and cometh with a heart penitent 
(turned to Him): enter it (i.e., Heaven) in Peace and Security. This is the Day of 
Eternal Life.”” (1:33, 34). 


2 Mark that God is such an object of fear that, instead of being avoided, He 1s to be 
approached by us with all our Love. ‘Fear of Allah’ is thus the fear of our own 
deprivation of Divine Blessings which occurs when we remove ourselves away from 
Him. 


Also mark that the way of approach lies in striving with might and main in His cause, 
something which even the pious Muslims of today seem to have forgotten, and hence 
the degeneration of the Muslim community everywhere. 
3 tabuttala il-allah means: ‘‘He detached himself from worldly things and devo- 


ted himself to God; .. .. or he forsook every other thing, and applied himself to the 
service of God.” (Lane’s Lexicon). 
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‘Therefore remember Me, I will remember you.... 
(11:152). 
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‘“‘O ye who believe! Remember Allah with much re- 
membrance .and glorify Him early and late.” (xxxur:41, 
42). 


Fe Bo 5 
and celebrate His praise.” 
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(XXv:58). 
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‘And remember thou thy Lord in thy (very) soul, with 
humility and in reverence, without loudness in word, in the 
mornings and evenings; and be not thou of those who are 
neglectful (of Allah’s remembrance).?”. (vit:205). 
This remembrance should take the form of regular 
prayers also: 


9 se SUG WA hh ospere Hh. Z y “wn 
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‘Verily I! I am Allah! no God there is but I; so 
worship Me and establish regular prayer for My remem- 
brance.” (xx: 14). 


These regular, or, obligatory, prayers should be per- 
formed punctually at the appointed times:2 | 
OBES still I ctl HEI GI 





1 Indeed, God’s remembrance should be constant. Cf. the Qur’anic verse which says 
that the wise are “those who remember Allah standing, sitting and reclining” (mI: 
191), because: “lo! in the remembrance of Allah hearts do find serene tranquillity 
and steady peace.’’ (xm: 28). 


2 Five times a day: at dawn, immediately after noon, late afternoon, immediately 
after sunset, and before retirement to bed (in the first quarter of the night). 
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“Verily regular prayers are enjoined on the Believers 
at fixed times.”’ (Iv: 103). 


The regular prayers are to be followed (and preceded) 
by as much remembrance of God as possible and _ practi- 
cable: 


Boye SSNS 5 CS aot SU Fb SSG 


“Then when ye have finished the prayer, remember 
Allah, standing and sitting and lying on your sides . a 
(Iv: 103). 


Also, besides the regular and repeated daily com- 
munion and constant remembrance of Allah during the 
normal waking hours of the day and the night, devoted 
Muslims should sacrifice their comfort during the sleeping 
hours of the night, according to their individual capacity, 
for communion with their Lord: 


AS, ESS (SEE HE & BF 15) eat EL Gok 
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2% 9th 


29h? 9IR7 (ee (eer page, 
Oipade far3 1) 03 jab 3 SO 


“Only those believe in Our revelations who, when 
they are recited to them, fall down in adoration and cele- 
brate the praises of their Lord, and they are not puffed 
up with pride. Their limbs do forsake their beds of sleep 
(while yet there is night), the while they call on their Lord, 
in Fear and Hope, and of that wherewith We have provided 
ciel expend (for the welfare of others). (xxxmr: 


Indeed, the ‘Servants of God’ are: 


ODES SE S45) GAL Sighs 


".... those who spend the night in adoration of their 
Lord, prostrate and Standing..... ”  (XXv: 64). 
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(vi) Cultivation of Love} for God enjoined: 


Allah is the Loving One (a/-Wadiid)? and the cultiva- 
tion of, and absorption in, His love forms the highest 
pursuit of a Muslim. The Holy Qur’dn speaks of the 
true Believers as ‘“‘a people whom Allah loves and they love 
Him.” (V: 54). 


It is a relationship which is cultivated through right 
belief and right conduct: 


oe) 
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‘Verily those who believe and work deeds of righteous- 
ness, for them (Allah) Most Gracious will appoint (in this 
world as well as in the next) Love (i.e., His own love and 
the love of fellow-creatures).”” (XIX: 96). 


This relationship is consciously and assiduously culti- 
vated at a level where it surpasses a Muslim’s love for 
everything else: 


vais (SEF TRI SHS 


66 


'....but the Believers are strongest in love for 
Allah.” (a1: 165). 


It forms the highest achievement for a Muslim, gives 
the direction to his will, and functions as the motivating 
one oedually with ‘fear of God’—for all the actions of 

is life. 


(5) Duties of Omission : 


(i) Following lusts of the heart, thereby incurring God's 
Displeasure, prohibited: 


9 3A CAwe 7s t i er eee = 17 tiag- 
abl as CE GL AM Sho oil Ue EES AES 
a ? z= 767 509% Oe “~~ Byr- 9 
Ovks Ax Qe Sle 
1 The Qur’anic concept of love for God has no affinity whatsoever with sensuous love. 
God is Most Sublime, according to the Holy Qur'an. As such, love for Him 


Should be of sublime nature — namely, love modified by extreme respect. 
That is why the Qur’anic teaching combines ‘Love for Allah’ with ‘fear of Allah’. 


2 Lxxxv: 14, 
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resi and follow not the lusts (of thy heart) that it 
beguile thee from the Way of Allah. Lo! those who wander 
from the Way of Allah have an awful doom, for as much 
as they forgot the Day of Reckoning.” (XXXVIII: 26). 


(ii) Ungratefulness to God, prohibited: 
0 yszas Js GEIS 


See ea and unto’Me give thanks, and be not ungrate- 
ful to Me.” (ar: 152). 


(iii) Behaving disloyally (as opposed to, sincere devotion) 
to God, prohibited: 


ail se IF 3k! Cah Ae 


‘‘O ye who believe! be not disloyal to (or, betray not 
the trust of) Allah...... °° (vult: 27). 


(iv) Worshipping false gods, whether those of the polytheists 
and idol-worshippers or those that reside within the 
human self, prohibited: 


9% 9b 
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“And assuredly We sent among every people a Messen- 
ger (with the Command:) ‘Serve God, and eschew Evil and 
shun false gods’!.” (xvi: 36). 


(v) Fickle-mindedness in respect of faith in God’s Goodness, 
condemned: hence to abstain from it is duty: 


2a “(7 » (% ° ss on 95 8 wee oe 
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1 ijtanibu al-tagilt implies both meanings. Abdullah Yusuf Ali’s version is: 
‘eschew evil’, while Marmaduke Pickthall’s version is: ‘shun false gods’. 


al-tagit is ‘“‘whatever is worshipped instead, or to the exclusion, of God”. 
(Lane’s Lexicon). 
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‘And of mankind is he who worshippeth Allah, as it 
were, on the verge: if there befalleth him good, he is con- 
tented therewith: but if there befalleth him a trial, he 
turneth round on his face; he loseth the world and the 
Hereafter: that indeed is a loss manifest.” (xxu: 11). 


(vi) Allowing pre-occupation with and engrossment in 
worldly things to stand in the way of God’s remem- 
brance, prohibited: 


SA Seah 35 Se BITTs Mia SE Sei ca 
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‘‘O ye who believe! let not your riches or your children 
(—the two worldly things having a wide range of engross- 
ment—) divert you from the remembrance of Allah. And 
whosoever doth that, the loss is their own’’.  (LXIII: 9). 


(vii) Lack of earnestness in prayers and in the remembrance 
of God in general, condemned as the way of the Hypo- 
crites: hence abstinence from it is duty: 


OSSEIS HO SOP GCS AE SLB Fh TF 1515 
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**.... (The Hypocrites) when they stand up in prayer, 
stand without earnestness, making a show to the people, 
and they remember not Allah but little.” (av: 142). 


(viii) Befriending the forces of evil, thereby violating our 
duty of love for God, condemned: 


9” 
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‘‘Whosoever befriends Satan (who represents all the 
forces of evil), instead of Allah, hath of a surety suffered a 
loss that is manifest”. (iv: 119). 
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This is so because: 
9 a 3 Me > 
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'.... Satan’s wish is to lead them astray far away 
(from the Right)’. (iv: 60). 
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(ix) Loving any object of worldly life in preference to love 
for God, severely condemned: hence abstinence from 
it is duty: 


GAS GIS BES ROL BU OF 
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“Say (O Muhammad! to the Muslims): If your 
fathers, and your sons, and your brothers, and your mates, 
and your kindred, and the wealth ye have acquired, and the 
commerce in which ye fear a decline, and the dwellings in 
which ye delight—(these) are dearer to you than Allah, 
or His Messenger, or the striving in His cause: then wait 
until Allah brings about His decision: and Allah guideth 
not the rebellious.” (1x: 24). 
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Chapter II 


DUTIES TO THE HOLY PROPHET’ 
MUHAMMAD (PEACE BE ON HIM) 


(1) Duties of Respect: (2) Duties of Love. 


ENDS : 





(a) Objective : 


Maintenance of the attitude of obedience and loyalty 
through the constant cultivation of respect and love for 
the Teacher and Exemplar of Qur’anic morals, in order to 
be able to act enthusiastically on the Qur’anic Moral Code. 


(b) Subjective } 


Maintenance of assurance, through the remembrance 
of the Example of the Holy Prophet (Peace be on him), 
in respect of his personal conduct and his achievements in 
the moral domain, that the moral ideal set forth by the 
Holy Qur’an is realisable. 


We have seen in the foregoing that Love for God 1s a 
Muslim’s highest pursuit and the highest duty. In that 
connection, the Holy Qur'an states further that this love 
should manifest itself in loyally following and imitating the 





1 According to the Holy Qur'an, the status of the Holy Prophet Muhammad (Peace be 
on him) is that of nab; and rasi/. Unfortunately, there is no English word capable 
of conveying the connotation of these terms properly. As regards the word 
‘Prophet’, it means, according to English lexicon, ‘‘@ spokesman of the deity, one 
who proclaims a divine message, a preacher, a foreteller whether claiming to be ins- 
pired or not.” Thus it can be adopted as an Islamic term only in a qualified 
manner — signifying there: “a spokesman of the One True God, who receives 
the Message from Him through Revelation , and proclaims and preaches it as a 
divinely-appointed Teacher and as the possessor of a flawless, sublime and extra- 
ordinary spiritual and moral personality”’. 


In the Qur'anic verses quoted in this book, the words nab; and rast] have been 
translated as “Prophet” and *’Messenger”’ respectively. 


Zh 


communicator and exemplar of God’s Guidance for man- 
kind, namely, the Holy Prophet Muhammad (Peace be on 
him). It says: . | 
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“Say thou (O Muhammad)! If ye do love Allah, 
follow me (and build up your moral and spiritual life on 
my model): Allah will love you and forgive you your sins: 
For Allah is Oft-Forgiving, Most Merciful.” (im: 31). 


Following and imitating the Holy Prophet (Peace be 
on him) is not possible, however, without maintaining the 
attitudes of respect and love towards him,—these, in their 
turn, giving rise respectively to obedience and absolute 
loyalty. Thus we arrive at four duties relating to our re- 
lation with the Holy Prophet (Peace be on him), namely: 


(1) to respect him above all created beings: 

(2) to love him above all created beings: 

(3) to obey him without demur; 

(4) to be absolutely loyal to him. 

Starting from the side of man, these four duties form 
the essential condition of the moral agent’s Moral Perfection 
and of the Moral Perfection and Happiness of others— 
humanity at large, because true Guidance in that connec- 
tion is available only through the Holy Prophet (Peace be 
on him) and that Guidance cannot be truly accepted and 
enthusiastically followed without maintaining the attitude 
implied in those duties. 


We may now State the duties in the language of the 
Qur’an: 


(1) DUTIES OF RESPECT 
(a) Subjective : 
To regard the Holy Prophet with respect. 
Ze 


(i) Duty of Commission: 
eee 


Maintaining the attitude of positive respect 
enjoined : 
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ree So it is those who believe in him (i.e., Muham- 
mad), and honour him, and help him, and follow the Light 
which is sent down with him,—it is they who will prosper.” 
(vit: 157). 


be 


(ii) Duty of Omission : 


Directly or indirectly insulting the Holy Prophet 
prohibited: 


gil 345 BE SI BIS CLS 
‘And it is not right for you to insult? Allah’s Messen- 
ger (Muhammad)....” (xxx: 53). 


Worthy of note in this respect is the following stern 
command of God given to the Muslims of the Holy Pro- 
phet’s time: 


e 
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1 insult: ’Aza, the Arabic word used here, may equally mean: to annoy, to vex, to cause 
hurt or injury, to ill-treat by slander or unseemly conduct, or hurt the feelings. 
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‘Oye who believe! put not yourselves forward? 
before Allah and His Messenger; and fear Allah: for Allah 
hears and knows all things. 


“O ye who believe! raise not your voice above the 
voice of the Prophet (Muhammad), nor speak. aloud to 
him in talk as ye may speak aloud to one another, lest your 
deeds (of righteousness) be rendered vain (thereby) and ye 
perceive not (the loss). 


“Verily those who lower their voice in the presence of 
Allah’s Messenger—these are they whose hearts Allah 
hath disposed unto piety: For them is Forgiveness and a 
great Reward.” (XLIx: 1-3). 


Also: the following guidance to the socially-uncouth 
people of those days: 


ool 50 Saas TST 2 AT OF oe CORE TIS) 
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“Verily those who shout out to thee (O Muhammad) 
from without the inner apartments—most of them lack 
proper sense. If only they had patience until thou couldst 
come out to them, it would be best for them: but Allah is 
Oft-Forgiving, Most Merciful.” (xLix: 4,5). 


(6) Objective: 
To obey the Holy Prophet without demur. 


(i) Duty of Commission: 
La A Drs 


Practising positive obedience enjoined: 





Ue peneneeeeeeerere- 


1 t.e., do not attempt to give your advice in any matter before you are asked to do so by 
the Holy Prophet himself. 
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eB pb 
‘and obey the Messenger (Muhammad)... ” 
(in 9). 
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“The answer of the Believers, when summoned to Allah 
and His Messenger, in order that he may judge between 


them, is no other than this: they say, ‘we hear and we obey’: 
It is such as these that will attain felicity.” (xxiv: 51). 


(it) Duty of Omission: 


Disobedience in any manner whatsoever, prohibited: 


Reh Gls Gi nF eee ow} 9% so 
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ate: and whosoever disobeys Allah and His Messen- 
ger, he verily goeth astray in error manifest.” (XXXII: 36). 
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“And whosoever opposeth the Messenger even after 
Guidance hath been plainly conveyed unto him, and follows 
a path other than that becoming to men of Faith, We shall 
leave him in the path he hath chosen, and land him in 
Hell,—what an evil refuge!” (iv: 115). 


(2) DUTIES OF LOVE 
(a) Subjective: 
To regard the Holy Prophet with love. 
(¢) Duty of Commission: 


Maintaining the attitude of positive love—a love which 
transcends the love for any other created being, emphasised; 
hence it is duty: 


eet Se Geet A3t GBT 


“The Prophet is closer to the Believers than their own 
selves (—this spiritual relationship entitling him to more 
love and respect from the Believers than for any created 
being related in any way).”"! (XXXII: 6). 


This personal spiritual love for the Holy Prophet (on 
whom be Peace and the Blessings of Allah) is to be culti- 
vated, besides obeying him in all things with overflowing 
love, through forming spiritual contact with him by reciting 
salat and salam, as commanded by God in the following 
verse: 


sale ile al AO OO gh Foss esa 
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“Lo! Allah and His angels shower blessings on the 
Prophet. O ye who believe! send your benedictions on him 
(i..e, ask Allah for His blessings on him) and salute him 
with a worthy salutation (i.e, with respect and love).’*2 
(XXXII: 56). 


(b) Objective: 


To foster absolute loyalty to the Holy Prophet (Peace 
be on him). 


1 Cf. the Saying of the Holy Prophet (Peace be on him): 


creel ls pula sp alle cred coolest geSalorpn 


“None of you can have Faith unless I become to him dearer than his parents, his 


offsprings and (in fact) all human beings.” (Bukh&rl: Sahih: Chapter on: 
Hubb ul Rasitl min al-Ima@n). 


2 The shortest formula in this connection is: 
pins Alo al po 


i.e., “Allah has bestowed on him His Blessings and Peace’’. This formula has been 
further condensed in the form: ‘Peace is with him’’, and is employed in the 
form of prayer: *‘Peace be on him.” 


These words should be repeated whenever a Muslim hears or mentions his sacred 
name. 
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(i) Duty of Commission: 


To be positively loyal to him emphasised as a condition 
of Faith; hence it is duty: 
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“But nay, by thy Lord, they can have no (real) Faith, 
until they make thee judge in all disputes between them, 
and find in their souls no resistance against thy decisions, 
but accept them with the fullest submission.’’ (Iv: 65). 


I SEM oh D575 At BE? IS TE IS ee SE US 
bf bal Cr Sel 
‘‘And it becometh not a believing man or a believing 
woman, when Allah and His Messenger have decided an 
affair (for ee that they should (after that) claim any say 
in their affair; . (XXXII: 36). 
(ii) Duty of Omission: 


Being disloyal to him in any manner, prohibited: 


ON 5 abet I et Cah OT 


‘“O ye who believe! be not disloyal to Allah and His 
Messenger...... (vill: 27). 
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Chapter III 


DUTIES TO THE ANGELS 


ENDS: 
(a) Objective: 


Maintenance of the attitude of respect and love for 
purity of will and holiness wherever found in God’s crea- 
tures. 


(6) Subjective: 


Constant consciousness of the fact that the world 
is a moral order, the angels being the functionaries of 
God’s moral scheme. 


(I) NATURE AND FUNCTIONS OF THE ANGELS: 


The angels, according to the Holy Qur’an, are neither 
impersonal forces in the sense of physical science, nor gods 
or demi-gods or sons or daughters of God, as some of the 
old mythologies conceived them to be. They are celestial 
beings endowed with personality! having been created? 
by God to act as His functionaries in the universe.? 


The establishment of relation with the spiritual world, 
which is a vital condition of the spiritual development of a 
human being, is not conceivable without faith in the exis- 
tence of the angels (—which, therefore, forms one of the 
cardinal articles of Islamic Belief—) and without a proper 
attitude towards them. 


_ The angels are sinless beings—incapable of com- 
mitting any sin—and as such possessors of purity, because 


a 


} 1,2,3 xxxv: 1. 
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their function is only to behave as God’s absolutely obe- 
dient servants: 


OG 8E 
**.,..and the angels; they are not arrogant (before 
their Lord). (Rather,) they fear their Lord, High above 
them, and they do whatever they are commanded.” (xvi: 
49,50). 


They are honoured servants of God: 
OG ah sh 5 SL CII Cel sts ob 


‘They (i.e., the angels) are (but) servants raised to 
honour. They precede Him not in word, and _ they act (in 
all things) by His command.”’ (XxI: 26, 27). 

Besides their numerous functions mentioned in the 
Holy Qur’an, they, out of love for the Believers, ask for 
God’s blessings on them: 


JBI SAB 53 (GB Os He Ih NA 
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‘*He it is Who sends blessings on you, as do His angels, 
that He may bring you out from the depths of Darkness into 
Light: and He is Full of Mercy for the Believers.’ (xxx: 
43). 

Also, they pray to God for forgiveness for all beings on 
the earth: 


eT Ct CIES Age MY, OFA MOI 
‘*,... and the angels celebrate the praises of their Lord, 
and ask forgiveness for those on the earth.” (XLII: 5). 


(ii) DUTIES 


Thus, because they are honoured beings, they deserve 
respect; and because they are noble and pure, they de- 
serve love. They deserve love and respect specially from 
the Believers, whom they love and for whom their solici- 
tude is great. 
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Part II 


DUTIES AS PHYSICAL BEING 
1. Duties of Omission : 


(or, Duties of Respect for the Self ). 
END: 


Natural Self-Preservation— as the Holy Qur’an 
commands: 


2A! Sh Bali S 5 


vente and be not cast by your own handstoruin...”? 


(i) All things which harm physical health, prohibited: 


oft ASS VFFGE US eS GE WE En 
0 bak 5s Ie eps bri 
‘“O mankind! eat of whatsoever is on the earth, lawful 
and wholesome, and follow not the footsteps of Satan (by 


-using unlaw fully acquired and unclean and unwholesome 
foods?). Lo! he is to you an avowed enemy”. (II: 168). 
! This verse has the context of participation in collective welfare. But it also lays down 
a general principle which covers all situations and aspects of life. 


2 Some of the unclean and unwholesome foods expressly mentioned in the Holy 
Qur’an are: 
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(Continued on page 32) 
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(11) Self-stupefaction, gluttony and intoxication, prohibited: 
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0 Cysa)l 22 Fail SI 


‘“‘O ye who believe! Make not unlawful the good 
things (whether they be foods or drinks or ‘any other 
lawful pleasures) which Allah hath made lawful for you, nor 
transgress (in respect of. your physical, mental, moral, 
spiritual and social health by making lawful for yourselves 
harmful foods, drinks, etc.); verily Allah loveth not the 
transgressors.”"! (v:87). 
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Namie tenes. and eat and drink, but be not immoderate and 
intemperate: verily He loveth not those who are immoderate 
and intemperate.” (vii: 31). 


Osh UES Coat oT NE 


‘‘Eat of the good things We have provided for your 
sustenance, but commit na excess therein, lest My wrath 
should justly descend on you; and those on whom descends 
My wrath do perish indeed.” (xx: 81). 


(Continued from page 31) 


“Forbidden unto you (for food) are carrion, and blood, and swineflesh, and that 
over which is invoked the name of other than Allah, and the strangled, the felled (i.e. 
killed by a blow), and the dead through falling from a height, and that which hath 
been killed by (the goring of) horns, and that which hath been (partly) eaten by wild 
beasts—saving that which ye make lawful (by the death-stroke), and that which 
an been slaughtered on the altars (according to the custom of pagan Arabs)...” 
Vv: 4), 


2 5 ale atl Hel SO TEL BESS 
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_ And eat not of that whereon Allah’s mariedlatl not been mentioned, for lo! it 
is abomination.” (v1: 121). 


1 This verse forbids:—(i) self-mortification, upheld by asceticism; (ii) self-indulgence, 
and the consequent self-stupefaction, upheld by the hedonistic attitude. 
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‘‘O ye who believe! Intoxicants! and gambling, (dedi- 
cation of) stones, and divination by arrows, (all these) are 


an abomination, — of Satan’s handiwork: shun such 
(abomination), therefore, that ye may prosper.” (Vv: 93). 


eee a ee eee 

The word Khamr used in the Arabic text stands, according to Lane, for “any in- 
toxicating thing that clouds or obscures (lit. covers) the intellect.” (Arabic-English 
Lexicon). Thus the prohibition here relates to all intoxicants. 


Of course, the most immediate reference here is to alcohol, or, wine, which was 
used as an intoxicant by the Arabs of those days and which is the scourge of the 
modern civilisation also. 


The total prohibition of wine by the Qur’an is a fact of history, to which all his- 
torians of Islam, including its worst critics, have borne testimony. For instance, 
D.S. Margoliouth says: ‘When the revelation came, zealous followers went round 
the houses of the Moslems and emptied their vessels of all liquor which was supposed 
to be intoxicating, in many cases breaking the vessels themselves... The prohibi- 
tion was extended to vinegar made of wine and a categorical denia) was given to the 
suggestion that wine had medicinal value.” (Mohammad, p. 283). 


Still there are some ‘‘Muslims” today who, under the impact of the irreligious and 
the hedonistic influences of Western culture, not only drink wine but try to believe 
themselves and make others believe that, according to the Holy Qur’an, wine is not 
something totally evil, ——wrongly taking shelter in the Qur’anic verse which 


says: 
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“They ask thee (O Prophet) about wine and gambling. Tell (them): in both is 


a great sin, and some benefits for men, but the sin of them is (far) greater than their 
benefit....”’ (a1: 219). 


The vehement condemnation of wine even in this verse is very definite. However, 
coming to the words ‘some benefits’, what has been really afirmed is not any benefit 
in respect of human consumption but the other benefits to which a scientist refers 
thus: ‘“‘Alcohol’s most useful sphere of action is as a solvent in industrial concerns. 
It has also some uses as an external application.” 

(Dastur, Alcohol: Its Use and Misuse, p. 109). 


The truth, based on all available evidence, is that all intoxicants, including al 
cohol, are among the greatest enemies of mankind. As the medical scientist whom 
we have just quoted says: ‘Alcohol belongs to a family of poisonous chemicals. 
Its theoretic food-value is of no value in practical dietics. It is never a stimulant. 
It has a sedative drug-action in moderate doses, and a narcotic poison-action in 
excess .... Its use as a beverage is physiologically unsound, economically disastrous, 
socially disruptive, and materially poisonous.” (op. cit., pp. 108, 109). As regards 
the social evils promoted by alcohol, the Encyclopaedia of Religion and Ethics pro- 
nounces the verdict that. “‘There is universal testimony as to the close relationship 
between excessive drinking and breaches of the moral law and the laws of the State. 
This is a direct consequence of the paralysis of the higher faculties, intellectual and 
moral, and the resulting free-play given to the lower inclinations.’ (vol. I, p. 301). 
This verdict is confirmed by the Jewish Encyclopaedia, which says (I: p. 333):""... 
the statistics of Baer, Kurella, Gallavandis, and Sichart show that from 25 to 85 per 
cent of all malefactors are drunkards.” 


(Continued on page 34) 
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(ii) Considering lawful pleasures relating to natural appetites 
as illegitimate, prohibited: 


“O ye who believe! Make not unlawful (for your- 
selves) the good things (relating to lawful pleasures) which 
Allah hath made lawful for you..... PS ANS) 


(iv) Abusing or damaging any limb of one’s body, in- 
cluding Castration, prohibited: 


The Holy Qur’an says: 


” 


*,...and defraud not your trusts.....” (vit: 27). 


(Continued from page 33) 


We may observe here in passing the very unfortunate fact that certain religious 
groups, which have wielded a tremendous influence in human history, should have 
been responsible for patronising an evil that has engulfed a large part of mankind 
today. We may refer, for instance, to the Jews and the Christians. In the estima- 
tion of the Bible, wine ‘cheereth God and man’. (Judg. 9: 14). As for the Jewish 
religious practice, Friendler says in The Jewish Religion that: “it has been ordered 
(in the Jewish religion) that our meal on the eve of Sabbath and Festival should 
begin with a cup of wine in the honour of the day.... The kidduah consists of two 
blessings: one over the wine, and one that refers to the holiness of the day.”” (p. 341). 
Coming to the Christian Church and clergy, the use of alcohol “was never absent 
from the Church nor from its clergy.” (Smith and Cheetam’s Dictionary of Chris- 
tian Antiquities, I, p. 585). According to Cheyne and Black’s Encyclopaedia Biblica 
(c. 1569), in the case of fire on the Sabbath day, only three necessaries of life are to 
be rescued by the good Christians, viz., ‘a basket of loaves, a cake of dried figs and 


a jar of wine.” 


1 The following verse is more explicit in disapproving Asceticism as a philosophy of life: 
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- 


“But (the institution of) Asceticism (Monasticism) which they (i.c., the early 
Christians) invented for themselves, We prescribed it not for them: (We command- 
ded) only. the seeking of Divine Pleasure: but that they did not foster as they should 
have done. Yet We bestowed, on those among them who believed, their (due) 
reward, but many of them are transgressors.” (LVI: 27). 


That the unnatural suppression of sexual appetite by the institution of Asceticism 
Promotes sexual vice, rather than curbing it, is borne out by the history of Christia- 
nity. As Scott says. “With the passing of the concubine, the nuns in the convents 
provided the ‘holy men’ with the means of satisfying their sexual cravings.”” (His- 
tory of Prostitution, p. 112). 
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The various limbs of the body, and the talents of a 
Muslim, are the “property” of God and he possesses them 
in “trust”? for Him. A Muslim should not, therefore. 
abuse or damage any limb of his body?. 


(v) Commiting suicide prohibited: 
0 Gas ES GE ahi G1 SST IE Is 


“And kill not (or, destroy not) yourselves: verily Allah 
is unto you ever Merciful.”? (IV :29). 


(2) Duties of Commission: 


(or, Duties of Love for the Self). 


END: 
Happiness of the moral agent through the maintenance 
and promotion of his physical well-being: 


(i) Proper satisfation of natural appetites enjoined. 


(a) Satisfaction of Hunger and Thirst: 
EB 5 V5 PGES Wes 


ere droge and eat and drink, but be not immoderate and 
intemperate....” (vil: 31). 


EIN Jet Soo) Jol 150 etsy 


‘They ask thee (O Muhammad!) what is lawful to them 
(as food). Say: Lawful unto you are all things good and 
pure.” (v: 5). 


Neen ne ee ee 


1 Those spiritualists who have regarded the body as an impediment in the way of 
their so-called spiritual progress have practised, as among a sect of the Hindus, the 
“drying up”, or deliberate emaciation, of the limbs. Similarly, castration has been 
considered a means of curbing the sexual appetite and thereby acquiring the freedom 
to pursue “‘spirituality”’. 


2 Speaking of this Qur’&nic injunction, which prohibits suicide in all its forms, Profe- 


ssor Lecky says: ‘Suicide, which is never expressly condemned in the Bible, is more 
than once forbidden in the Koran.” (History of European Morals, II, p. 23). 
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(b) Satisfaction of sexual appetite: 


Satisfaction of sexual appetite has been permitted by 
the Holy Qur’An through lawful marriage only, and 
marriage has been enjoined: 


Ae LOWES 


‘Marry those among you who are single.”! (xxiv: 32). 


A very important point should be noted here. AlI- 
though the union of man and woman in marriage involves 
the satisfaction of sexual appetite, it is not, in the view of the 
Qur’an, the end of marriage,—the end being spiritual com- 
panionship and mutual love, to which the sexual union it- 
self should contribute, but which is marked off distinctly 
from mere sexual pleasure. The Holy Qur’an says: 


Cad 5 Ul CDC ot CET 2 3 SE Sat Ge 
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“And among His Signs is this, that He created for you 
mates from among yourselves, that ye might obtain tran- 
quillity and solace in them, and He hath ordained between 
you love and mercy. Verily in that are Signs for those who 
menleey  "(xxxe 21). 


(c) Rest and Sleep: 
OA VSS 283 SCR SG ODA RE SS 5 
OO 39EF BGT 5 LBs 


“It is of His Mercy that He hath made for you Night and 
Day, that therein (i.e., in the night) ye may enjoy rest, and 
that ye may seek of His Grace (during the day);—and in 
order that ye may be grateful (to Him.) (xxvut: 73). 


ert Ee — ae = a2 ~~ 


] i.¢., not in the bond of wedlock: they may be those who are unmarried, or those 
who have been lawfully divorced, or those who have been widowed. 
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(11) Physical cleanliness enjoined: 


397s ee 


val 


. then purify (yourselves) (with physical cleanli- 
ae = TN 6). 


As 8 IF 52 KE Ow 3 a ei 
OSES IOS Mae seas a5 


‘‘Allah intendeth not to lay upon you a hardship, but 
intendeth to purify you (with physical cleanliness) and to 
complete His favour to you, that ye may be grateful (for His 
bounties).” (v° 6). 


: a 
9735 -F Ie ay 2&59h3) AG Gs oF ; “6 Oi 3 3 
° ( Bur J & & o 
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.and He sent down water upon you from heaven 
that He ‘might cleanse you thereby and remove from you 
the stain of Satan (—dirt being physically a symbol of evil). 
pees “(Vali IT). 





' The Holy Qur’an’s emphasis on physica! cleanliness stands in sharp contrast with 
the "‘merit of uncleanliness’’ emphasised in the life of the followers of certain other 
religions, ¢.g., Christianity. Writing of the medieval Christian aspirants of holiness, 
Professor Lecky says: *‘The cleanliness of the body was regarded as a pollution of the 
soul, and the saints who were most admired had become one hideous mass of clotted 
filth. St. Athanasius relates with enthusiasm how St. Anthony, the patriarch of 
monarchism, had never, to extreme old age, been guilty of washing his feet ... St. 
Euphraxia joined a convent of one hundred and thirty nuns, who never washed 
their feet, and who shuddered at the mention of a bath.” (op. cit. Il, p. 47). Ofa 
Christian pilgrim of the 4th century, the Encyclopaedia Britannica informs: **(she) 
boasted that she had a washed her face for 18 years for fear of removing the baptis- 
mal chrism.”” (I, p. 49). 


“Dirt and disease became (in Christendom) the honourable insignia of saintship; 
loathsome fakirs exhibited their filth and their sores for the veneration of the faithful.”’ 
(Hammerton: Universal History of the World., IV, p. 2333). 


‘Certainly,’ says another Western scholar, ‘the maxim which places cleanli- 
ness next to godliness, has no place in the biographies of the saints and heroes of 
monasticism even in climates where bathing would seem almost one of the necessities 
of life. Jerome warns ascetics against warm bath as morally enervating, and in a 
letter to one of his female disciples denounces every sort of bathing for women. 
qugueng allows a bath once a month only.” (Dictionary of Christian Antiquities, 

» P. 939). 
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9 - «2 


Oe, ghd Gey 5 Ral) EA oo &} 


‘Verily Allah loveth those who turn to him constantly, 
and He loveth those who practise cleanliness (in body, 
mind and spirit).”” (1: 222). 

wr wy ott 3 3 ey 


- 


‘‘And Allah loveth those who always keep themselves 
clean.” (1x: 108). 


(i111) Physical development enjoined: 
gF C3 REI SS iSbeis 


“Against them (i.e., the enemies of Islam, or, the forces 
of evil) prepare your Power (as individuals and as a com- 
munity) to the utmost of your capacity...... (vu: 60). 


Development of power by an individual includes the 
building up of a powerful physique. Hence, the command 
for the physical development of the individual is contained 
in the above comprehensive verse. This fact is corrobora- 
ted by a hadith of the Holy Prophet (Peace be on him), 
reported by Muslim in his Sahih in the following words: 


AFIS 39 cea) bella heels ast sil hel 
SG db prinly Sea bh Ue! 


‘‘A physically-strong Believer is better and more loved 
by Allah than a phvsically-weak Believer. And there is 
good ineither of them. Be enthusiastic for everything which 
brings thee good, and seek therein Divine Help, and do not 
lose heart in thine endeavour..... ” (Kitab al-Qadr). 
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Part Ill 
DUTIES AS RATIONAL BEING 


ENDS: 
(i) Subjective: 


Balanced and healthy development of human know- 
ledge in all dimensions. 


(ti) Objective: 


Service to humanity in terms of correct and comprehen- 
sive Guidance. 


(1) Duty of Commission : 


Pursuit of knowledge enjoined, with emphasis on : 


(i) its sublimity and unavoidable necessity—basically 
and for proper moral life; 

(ii) its importance for spiritual development; 

(iii) its role in conferring greatness on individuals and 
communities ; 

(iv) its compatibility with Faith; 

(v) the principles of observation and research; 

(vi) the principle of continuous and ceaseless endeavour 
for rising to higher and higher levels of know- 
ledge; 

(vii) the principle of Objectivitiy; 

(vili) the principle of Comprehensiveness ; 

(ix) the attainment of the stage of al-Hikmah, or, the 
Wisdom: 

(x) the technique of attaining all Higher Knowledge. 


Thus: 


(i) Sublimity of the pursuit of Knowledge and its un- 
avoidable necessity — basically as also for proper moral 
life, emphasised: 
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The Holy Qur’an says: 
Ge Ais! Jc 


‘‘And He imparted to Adam knowledge of the nature 
of all things....°’ (11:31). 


The story of Adam given in the Holy Qur’an (11:30-39) 
reveals that knowledge was imparted to him by God: 


(a) at the transcendental or spiritual stage of his 
existence,——when his life was sublime because 
of the innocence and the serene tranquillity that he 
enjoyed, together with his wife, in the ‘‘Presence 
of God”’; 


(b 


ewe” 


before he embarked on his earthly career, Le., 
before he had the occasion to engage himself in 
worldly pursuits,——nay, before he had~ acquired 
any worldly interests; 


(c) before he was confronted with the moral struggle. 


All this means that, in the estimation of the Holy 
Qur'an: 


(a) Acquisition of knowledge is a sublime and a 
spiritual pursuit: 


(b) Cultivation of knowledge is one of the most basic 
needs and, hence, one of the most basic duties, 
of a human being; 


(c) Proper knowledge forms one of the most basic 
requirements of proper moral life. 


(ii) Spiritual achievement through Knowledge, especially 
of empirical Reality, emphasised: 


The Holy Qur’an says: 
Tall ake oe abl SF Cf 
_ “....Those only among His Servants who are learned 
(i.e., possessors and pursuers of knowledge) truly fear 
Allah”. (xxxv: 28). 
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Here possession and pursuit of knowledge—all true 
knowledge!—has been mentioned as the condition for 
true fear of God, which, in its turn, is, together with the 
love for God, the motivating force in the life of every 
true Muslim. Thus pursuit of knowledge becomes a duty 
from the point of view of leading a good spiritual and moral 


life. 


(iii) Acquisition of greatness through Knowledge, emphasised: 


The Holy Qur’an says: 
soos dally 931 Balls Vee ll oss 


‘Allah will exalt those who have Faith among you, and 
those who have knowledge, to high ranks’’’. (Lvumi:11). 


According to this verse, basis for exaltation in the 
estimation of God is not only Faith in God and all spiritual 
verities, which is the highest theme of Religion, but also 
Knowledge, which forms as high a theme in the religion 
presented by the Holy Qur’an. This honoured place 
given to knowledge makes it obligatory for a Muslim to 
devote himself to it whole-heartedly. 


(iv) Compatibility of Knowledge and Faith emphasised: 


A very important point should be noted here. Faith 
and Knowledge, in the view of the Holy Quran, are 


nate ant a a 


1 It is necessary to note here that the theme which ts sealed by this verse, being con- 
tained in the verses immediately preceding and joining it, relates to the study of natu- 
ral phenomena the theme of physical science . which means that the know: 
ledge which has been commended here so highly comprehends within itself the culti- 
vation of knowledge of God’s creation and through that the realisation of the great- 
ness and the majesty of God. The immediately preceding verses are: 








_ Ae 
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“Seest thou not that Allah sends down rain from the sky? With it We then bring 
Out produce of various colours. And in the mountains are tracts white and red, of 
various shades of colour, and black intense in hue. And so amongst men and craw- 
ling creatures and cattle, are they of various colours......... "  (xxxv: 27, 28). 


This verse lays down clearly the Divine law for all human communities that one of 
the major factors which can make them great and powerful in the world 1s the cultiva- 
tion of knowledge. 


tN 
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compaiibie with each other. Indeed they are complemen- 
tary—wedded to one another, as another verse clearly 
establishes: 


CS we 2 Bre Cal CSW dealt d eH S 
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‘‘And those who are firmly grounded in knowledge 
say: ‘We believe in the Book; the whole of it is from our 
Lord’: and none will grasp the Message except men of 
understanding.” (il: 7). 


This is a unique feature of the Qur’anic philosophy. 

Thus, the Holy Qur’4n demands acceptance and ad- 
herence to its teachings on rational basis. It proclaims 
most emphatically: 

‘So that he who perisheth (spiritually) should perish 
by indisputable (rational) evidence (or, proof) and he who 
Surviveth (spiritually) should survive by indisputable 


(rational) evidence (or, proof)’. (vitt:42). 


It challenges its opponents on the basis of reason and 
knowledge in these words: 


ae re - 3G, a. 99 Fue » > I> 917 a 
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“Say: ‘Have ye any (certain) knowledge? If so, 
produce it before us. Lo! ye follow naught but opinion. 
Lo! ye do but guess’. 


‘Say: ‘With Allah is the argument that reaches 
home’.”” (vi:150). 


Again: 
a“ we a od a td 
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Will they not then ponder on the Qur’an (i. e., examine 
its teachings rationally).”” (I1v:82; xLvu:24). 


In fact, the Holy Qur’an appeals to humanity not less 
than forty-eight times—and at numerous places on the 
basis of the physical, the psychical and the social pheno- 
mena—to employ reason, emphasising regarding the truth 
of its teaching that: 


OGM M1 Gl bs GS ES as 5 


‘“‘And these similitudes We set forth for mankind. 
But their import is grasped by the reason of only those who 
possess knowledge.” (xxXIx:43). 


(v) Observation and Research emphasised: 


Similarly, the Holy Qur’an appeals not less than 
seventeen times to contemplate and meditate on the natural 
phenomena as well as on the truth of its own teachings. 
In that connection, it emphasises also the joint exploration 
of truth: 


ye o%, choo 3 I< 
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‘Say: I admonish you on one point: that ye awake, 
for Allah’s sake, by twos and singly, and then contem- 
plate.” (XxxIv:46). 


This contemplation is to be pursued in the form of 
search and research for arriving at the truth: 


O38) 4 oF biped a6 + S58 Se yhBIGE G GET 
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“Thou shalt not behold want of proportion in the 
Creation of (Allah) Most Gracious. So turn thy vision 


again : seest thou any flaw? Then repeat thy look twice 
Over, . 9... . (EXVII:3,4.) 
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(vi) Endeavour to rise higher and higher in knowledge, 
emphasised: 


The Holy Qur’an has taught the prayer: 
Olle G35 INS 


. . . . . andsay: O my Lord! advance me in 
knowledge.” (xx: 114.) 
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It is evident that to pray for advance in knowledge and 
not to strive for it with might and main would be the height 
of irrationality. Therefore, this prayer implies the Divine 
Command for striving after knowledge. Hence, the duty 
to strive with a devoted and sincere heart for continuous 
progress in knowledge. 


(vii) Objectivity in Knowledge emphasised: 


But this duty has to be pursued, as the wordings of the 
above verse establish clearly, with reference to God, 
Who is the Source of all Truth. In other words, quest for 
knowledge should be based on unflinching faith in God 
and in His Guidance, and should be inspired purely by the 
motive of search for Reality and love for Truth. All pre- 
conceived notions, superficial opinions and conjectures 
should be avoided. In other words, the pursuit should 
be based on objectivitiy. Persons undertaking this pursuit 
should strive to be, as the Holy Qur’an states: 


bool GE cLatt 
“Those possessing knowledge with devotion to justice 
(or, objectivity in knowledge)’—in other words, “‘the 


learned who are balanced (in their view of Reality)”, being 
spiritually as well as rationally illumined. (11:18.) 


According to the Holy Qur’an this is rationally possible 
only for a devotee of God, Who is the Source of all 
Knowledge. It says: 
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‘‘Behold! in the constitution of the heavens and the 
earth, and in the alternation of the Day and the Night,— 
there are indeed Signs for the possessors of understanding 
(i. e., the wise),—such as celebrate the praises of Allah, 
standing, sitting, and reclining, and reflect on (the problems 
relating to) the constitution of the heavens and the earth 
(finally acquiring that stage of understanding the Reality 
where the conviction bursts out from them): ‘Our Lord! 
Thou createst not (all) this in vain? Glory be to Thee! 
Give us salvation from the Penalty of the Fire’.’’(111:190, 191.) 


Thus the pursuit of knowledge should have, as its 
technique, non-capricious penetrating observation of the 
universe and man. 


(viii) Comprehensive pursuit of Knowledge emphasised: 


Observation relating to the Universe as a whole has 
been emphasised, among other verses, in 111:191 quoted 
above. Observation of man’s immediate environment 
—natural as well as social—and of his inner self has 
been emphasised in the following verses: 


9 aoe 34 Seo eeu @,)  .% - 
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_ “On the earth are Signs for those who have sure faith 
(in the meaningfulness of all things), as also (there are 


Signs) in your own selves: will ye not, then, observe ?” 
(11:20, 21.) 


(ix) Quest for the stage of ‘Wisdom’ emphasised: 


Such quest for knowledge will bear the fruit of al- 
Hikmah, or the Wisdom, about which the Holy Qur’an 
Says: 


OI st BH SES C5 OS 1s ast Ams ah CH G5 


**.... and whoso is granted the Wisdom, receives in- 
deed abundant Good, but none receives admonition save 
those possessing understanding.” (11:269). 


They will finally be blessed with guiding mankind 
aright on the basis of sure knowledge contained in the 
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Divine Guidance, even as the Holy Prophet (Peace be on 
him) has been asked by God to declare: 


~ 1279 
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“Say: ‘This is my Way. I call to Allah with sure 
knowledge, | and whoever follows after me. To Allah be 
glory! And I am not among the idolators’.”” (xm:108.) 


(x) The correct technique of attaining Higher Knowledge: 


The process of education for acquiring higher 
knowledge, deducible from the Holy Qur’an, may also be 
mentioned here for further edification. Speaking of the 
functions of the Holy Prophet (Peace be on him) as 
Divine Teacher, the holy book informs us: 


R435 3g 5 act! gle HEF wi S35 ORM d Ea Gass 
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“It is He Who has sent among the Unlettered a Mes- 
senger (Muhammad) from among them, to rehearse His 
revelations to them, to purify them, and to teach them the 
Book and the Wisdom... ~  (Lxit:2.) 


Thus, we are given three stages of education tor the 
acquisition of higher knowledge: 


_ (1) The stage of basic and general education, represent- 
ed in the Holy Prophet's mission by communicating Divine 
Revelations to the people: 


(2) The stage of spiritual and moral purification for 
the sake of eradicating all subjective perversions and 
acquiring absolute devotion to truth, even as it was ordained 
in the Holy Prophet's mission; 


(3) The stage of pursuing knowledge at the higher level 
where research is undertaken on the different facets of 
Reality and direct conviction is acquired on the basis of 
personal observation and insight, represented in the Holy 
Prophet’s mission by ‘teaching the Book and the Wisdom. 
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To sum up: Cultivation of all knowledge, employing 
the method laid down for ensuring the service to truth, is a 
duty, according to the Holy Qur’an, commanded by the 
Holy Prophet Muhammad (Peace be on him) in the follow- 
ing words: 


Alines olan Fda Sola Lb 


‘Quest for knowledge is a duty for every Muslim man 
and woman.” (Muslim’s Sahih, Kitab al-‘Ilm, p. 34.) 


(2) Duty of Omission: 


Subjectivity and capriciousness in the pursuit of know- 
ledge, as also lack of the spirit of observation and open- 
minded understanding of Truth, condemned: 


According to the Holy Qur’an, those who employ 
subjectivity and caprice in the domain of knowledge re- 
main misguided, in spite of the apparent scholarly tone of 
their endeavour: 


SE ES gle Se Sit SETS 438 OQ SSG ET 
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‘Hast thou seen him who has taken his caprice to be 
his god, and Allah has left him astray despite his knowledge, 
and has sealed up his hearing and his heart (and under- 
standing), and has set on his sight a covering? Who, then, 
will guide him after Allah (has withdrawn guidance)? Will 
ye not receive admonition?” (xLv:23.) 


This is so because: 
al Se eee % - 99 Ye y { > aie 
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“...they have no knowledge therein. They follow 
nothing but conjecture; and conjecture avails nothing 


against Truth.’ (Li: 38). 
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As to those who lack the spirit of observation and 
open-minded understanding of the Truth, they are led to, 
or remain in, nothing less than infidelity. We are told: 


Ge obs GME C3 BS ol GBI Oe eB 
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“How many a Sign there is in the heavens and in the 
earth that they pass by, turning away from it. And most 
of them believe not in God without associating other gods 
with Him!’ (xu: 105, 106). 


This is so, because: 
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. They have hearts, but understand not with them 
(i.e., do not exert their will to understand); they have 
eyes, but perceive not with them; they have ears, but hear 
not with them. They are like cattle; nay, they are worse 
(in their listlessness). They are heedless.”’ (vit: 179). 


48 


Part IV 
DUTIES AS AESTHETICAL BEING 


Chapter I 


PRELIMINARY OBSERVATIONS 


The Holy Qur’an has given to humanity a theory of 
Aesthetics of its own. The present is not, however, the 
proper occasion to expound it. Only the following five 
points may be mentioned here: 


(1) The Qur’anic concept of Beauty is wedded to 
spirituality or godliness. | 


(2) According to the Qur’anic teaching, the essential 
attributes of Beauty are: 


Piety, Purity, Sublimity, Harmony, Balance, Propor- 
tion, Order and Perfection. 


(3) The Holy Qur’4n upholds only that Art which is 
noble and sublime, both in its conception and its goal, and 
it regards as vulgar and inadmissible all those forms of Art 
which do not enshrine the essential attributes of Beauty, as 
it understands and acknowledges. 


(4) According to the Holy Qur’an, the spiritual value, 
or, religion, is the highest, and below it stand in serial 
order the moral, the intellectual and the physical values. 


(5) As regards the aesthetic value, it should permeate 
and pervade all the aspects of human life: physical, in- 
tellectual, moral, spiritual and social. 
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Our concern in the present discourse being the duties 
of man as the possessor of aesthetic consciousness, how- 
ever, we may first of all observe with advantage the em- 
phasis on aesthetic value found in the Holy Qur’an in respect 
of God, universe and man. 


We find in the Holy Writ as follows :— 
(1) GOD: 





God is the Possessor of Absolute Beauty: 


The Holy Qur’an says: 
& SONS oy 59 27 


‘“‘Allah is the Light of the heavens and the earth.” 
(xxIv: 35). 


This is one of the most profound verses, endowed 
with depths of meaning that are unfathomable. In under- 
standing its implication from the point of view of the 
problem before us, however, the guidance for us lies in the 
fact that, according to the Holy Qur’an, darkness is ugliness, 
as the following verse denotes: 


SBN Os oh G3 Cbs pases Sis) CIB pel Uy ol 
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‘But those who have earned evil will have a reward (in 
the Hereafter) of like evil: ignominy will cover them: no 
protector they shall have from (the wrath of) Allah: (ugli- 
ness will be their lot) as if their faces had been covered with 
a cloak of darkest night. Such are the Companions of the 
Fire; they will abide therein.’”’ (x: 27). 


Now, if darkness relates to ugliness, light relates to 
beauty,—and thus the transcendental Light of God imp- 
lies the possession of transcendental Beauty by Him. 


Again, God is the Absolute, as we have seen elsewhere. 
Hence His beauty is Absolute Beauty. 
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The Holy Prophet (Peace be on him) has, as the ex- 
pounder of the Holy Qur’an par excellence, made a very 
explicit and direct statement in this regard. He says: 


Jbavtioy seme aii! 


‘‘Allah 1s Beautiful and He loves Beauty... (Muslim's 
Sahih, Bab Tahrim al-Kibr, p. 65.). 


(2) UNIVERSE : 


Being the Possessor of Absolute Beauty, God has very 
naturally created everything of the world in the frame of 
beauty, as the following verse says: 


Se 48 & 6x21 Soh 
‘*«...He Who has made everything which He has 
created most Good and Beautiful.” (xxx: 7). 
This is a statement about the universe as a whole and 
covers all things in the heavens and on the earth. 


The Holy Qur’an goes, however, beyond this universal 
statement and embarks, in order to emphasise the existence 
of beauty further, on certain details with reference to: (i) 
the earth, its plant life and animal life, (ii) the heavenly 
bodies that surround the earth, and (ii1) Heaven in the 
World Hereafter, or, what is called, the next world. 


(i) The earth, its plant life and animal life: 
The Holy Qur’an says: 
(a) in respect of all things: 

(i) 4235 Co MEG EEE 


‘‘That which is on the earth We have made but as an 
adornment? for it....”’ (xvii: 7). 


(b) in respect of minerals and plants: 
5538 UB Se Ws Sats 
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1 Mark that ‘adorn’ means ‘add beauty to’. 
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‘’,...and We produced therein (i.e., in the earth) all 
kinds of things in due balance.’”” (xv: 19). 


(c) in respect of plants only: 


Toh crzea? 8 yet 71 fH Tee 


“(vegetation grows) till the earth is clad with its golden 
ornaments and is decked out in beauty... (x: 24). 


(d) in respect of animals: 
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“And cattle He hath created for you(O mankind): from 
them ye derive warmth, and numerous benefits, and of their 
(meat) ye eat. And therein is beauty for you as ye drive 
them home in evening, and as ye lead them forth to pasture 
in the morning.” (Xvi: 5, 6). 


HE 5.8555 Gh aA Es OBS 
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“And (God hath created) horses, mules, and donkeys, 
that ye may ride them, and as adornment: and He will 
create (in future, through the mind and ingenuity of man, 
other vehicles) that ye know not (at the time of the revela- 
tion of the Qur’an)’”’. (xvi: 8). 


OSL SI 55 GIs 


“(The sacrificial cow, ordered by Moses, was to be) 
bright in her colour, providing pleasure to the beholders.” 
(11: 69). 


1 Mark that ‘balance’ is an essential attribute of beauty 
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(ii) The heavenly bodies that surround the earth. 


In this respect, the Holy Qur’an says: 
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‘‘And assuredly We have set constellations in the 
heaven and We have beautified it for beholders.”” (xv: 16). 


SB SAM Soy ds Ti GFE 
“We have indeed decked the lower heaven with beauty 
(in) the stars...... (XXXVI: 6). 


(iii) Heaven in the World Hereafter: 


The Holy Qur’an says about Heaven: 


oles (3s 99 »a9e 


“... how beautiful an abode and place of rest!” 
(xxv: 76). 
Owl amy 
a ll beautiful Place of (final) Return.” 
(XxxviIn° 25). = 
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“Now no person knows what delight of the eyes 
(—what aesthetic satisfaction—) is kept hidden (in re- 
serve) for them (in Heaven)—as a reward for their (good) 
deeds.” (xxxit: 17). 
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“But Allah will deliver them from the evil of that 
Day, and will shed over them a Light of Beauty and a 
(blissful) Joy.” (Lxxvi: I). 


5 BBE SF WO STE LAH ERS 
“Some faces, that Day, will beam (in brightness and 
beauty), looking towards their Lord (Who is the Source of 
all Beauty and the Bestower of all Blessings). (LxXxv: 22,23). 
(3) MAN: 


According to the Holy Qur’an, human beings are pos- 
sessors of Beauty, both outwardly and inwardly. It says: 


2 


On 21S SOY GE ua 


‘‘We have indeed created man in the best and the most 
beautiful! constitution.? "3 (xcv: 4). 


Iver 9 wwe Sores * 
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“And (it is Allah Who hath) given you shape (O man- 
kind!), and made your shapes beautiful....””  (xL: 64). 


SG so 05 85 
“By the Soul and Him Who endowed it with propor- 
tion and order*....”’ (xct: 7). 


The above discussion proves that the Holy Qur'an is 
vehemently emphatic on the aesthetic value, affirming as it 
does, beauty in God, universe and man. 





a a A eng ee 


1 Ahsan means: the best, the most beautiful 
2 Tadwim means: constitution, mould, form, nature, symmetry. 


3 Mans, therefore, **the comeliest specimen of God’s handiwork’’, according to Mau- 
lana Abdul Matid Daryabadi (English Translation and Commentary of the Holy 
Qur'an, p. 956, n. 438); and, according to Allama Abdullah Yusuf Ali (Enelish Trans. 
lation and Commentary of the Holy Qur’dn, p. 1759, n. 6199), “to man God gave the 
Pe and the best nature.” Mark here that symmetry and purity are the attributes 
of beauty. 


4 Mark that proportion and order are attributes of Beauty. Hence this verse refers 
definitely to the beauty of the inner personality of the human being. 
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Chapter II 
DUTIES 


The facts stated in the preceding chapter being what 
they are, the question is: Has the Holy Quran 
prescribed any duties relating-to the aesthetic aspect of 
human life? 


The answer is: yes. 


Let us look into the details. 


1. The Holy Qur’an wants its followers to beautify 
their Faith and their actions, and strive to obtain beautiful 
reward from God, as the following verses reveal: 


sheer Pie a pst Tan FG ges) 8 ee 
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‘‘Who can be more beautiful in religion (—Faith and 
Action—) than one who surrendereth his whole self to Allah 
while doing good (to mankind)...... ~ Gye 125): 


HZ 9D aeGeo 99.9 
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**...and that, seek the forgiveness of your Lord, and 
turn to Him in repentance, He will grant you enjoyment, 
good and beautiful, for a term appointed.” (XI: 3). 
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‘Those who do good (beautifying their deeds) obtain a 
(like) beautiful (reward)—and more (through Divine Grace). 
No darkness (of ugliness and sorrow) nor shame shall 
cover their faces (on the Day of Judgment)! They are 
ae of the Garden: therein they will abide.” 
X: 26). 
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‘And if anyone earns any good, We shall give him an 
increase in beauty (or, of good) in respect thereof.’ 
(XL: 23). 


‘But if any have done wrong and have thereafter subs- 
tituted beauty (in conduct) to take the place of evil, truly, 
I am Oft-Forgiving, Most Merciful.”” (xxvu: II). 


2. In respect of beauty in conduct, the Qur’anic verses 
bear reference in the form of command to certain specific 
Situations also. For instance: 


(1) Beauty in speech: 


ee Urls 


‘Speak to people employing beauty (in your speech).”’ 
(11: 83). 


(i1) Beauty in behaviour towards Parents: 


Cs ails SZ Sas 
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‘““We have enjoined on man beauty (in conduct) in res- 
pect of his parents.’’ (xxix: 8). 


(iii) Beauty in preaching and argument: 
BY cil6 5329) able ss ay Shes Jos J Et 
Sal @ 
“Invite (all) to the Way of thy Lord with wisdom and 
beautiful preaching; and argue with them in ways that are 


best and most beautiful.”” (xvi: 125). 
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3. As regards physical life, the following emphatic 
verse refers to the duty of beautifying it in all manner, of 
course, in harmony with the Qur’4nic norms and principles: 
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“Say: Who hath forbidden! things of beauty which 
Allah hath brought forth for His servants, and the things, 
clean and pure, which He bath provided for sustenance? 
Say: They are, in the life of this world, for those who be- 
lieve (and) purely for them on the Day of Judgment. Thus 
do We explain the Signs in detail for those who have know- 
ledge.” (vil: 32). 


4. In respect of dress, we are told first that one of the 
functions of dress is beautification of the human per- 
sonality: 


~~ 
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“O children of Adam! We have bestowed upon you 
raiment to cover your shame?’ and as a means of beautifi- 
cation?; and the raiment of piety (which covers and beauti- 
fies the inner self) is the best.* That is of the Signs of Allah 
that haply they may be admonished.” (vil: 26). 





1 The religious view of life has often been based on ascetism which stands for the ne- 
gation of beauty. According to the Holy Qur’dn, it is a wrong view of sanctity 


2 Here the Holy Qur’&n condemns the cult of nudism, which is a product of the psycho- 
logical perversions of modern times. 


3 (a) Note here a relevant hadith The Holy Prophet (Peace be on him) used to praise 
God when putting on a new dress in these words: 
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“Praise be to Allah who gave me to wear that which covers the part of the body 
that should remain hidden, and whereby I acquire beauty in my life.” (Tirmiz:: 
Jame‘) (Al-T@j al-J@me? li al-Usill, fi Ahadith al Rasiil, Kitab al-Libds, p. 174). 


(Continued on page 58) 


Dy, 
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Then, as if to emphasise the element of sanctity in 


beautification through dress, and to emphasise it for recti- 
fying the wrong notion preached by certain other religions, 
it says. referring to worship, and, because a Muslim must 
compulsorily pray five times during the day and the night, 
referring actually to all the twenty-four hours of one’s 
daily life, as follows: 


Soo. S12 zg a7 wt PF “? se 0 998 FF ao! 53"! 
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‘O Children of Adam! look to your adornment? at 


every time and place of prayer: eat and drink: (Enjoy) but 
waste not by excess;’? for Allah loveth not the wasters.” 
(vu: 31). 


5. To conclude: The Holy Qur'an demands and com- 


mands positive beautification of every aspect of human 
life: spiritual, moral, intellectual and physical. Its teaching 
in this respect has been beautifully summed up by the Holy 
Prophet (Peace be on him) in these words: 


SS errr nar eren a= - _— oo ---——_— = ee 
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(Continued from page 57) 


(6) Dress, according to Westermarck, ‘owes its origin, at least in great many cases, 
to the desire of men and women to make themselves mutually attractive”. (Quoted 
in Ency. Br. Vil, p. 649). 


4 Here we obtain the principle that the garments we wear should never transgress the 


— 


bounds of piety; otherwise, they will become source of ugliness. 


Thus, the Holy Qur’dn voices a masculine protest against those perversions in 
dress which have plagued modern womanhood in the West and in the countries com- 
ing under the influence of the West. 


It means not only dressing for grace and piety but also keeping the hair in proper 
form, and toilet and cleanliness. 


The following incident of the Holy Prophct’s time may be quoted here with advant- 
age, as it reveals the attitude of Islam in practice: 


“'The Prophet (Peace be on him) was in the mosque, when a person came there with 
the hair of his head and beard in a dishevelled condition. The Prophet (Peace be 
on him) made a sign towards him which implied that he was ordering him to set his 
hair in order. That person (left the mosque), obeyed the command and returned. 
Then the Prophet (Peace be on him) remarked: ‘Is it not better than that someone 
aria Jou eo with dishevelled hair as if he is Satan.’.”” (Mishkat al-Masabih, 
vol. I, p. 


2 Mark that the Holy Qur'an allows aesthetic fulfilment but not luxury, which is vice. 
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“Verily Allah hath made obligatory the employment 
of beauty in respect of everything.”! (Sahih al-Muslim). 
(Mishkat: al-Masabih, Kitab al-Said, al-Fasl al-awwal, p. 
357): 


And let every Muslim artist and artisan remember 
the following Prophetic exhortation: 


dos Wfabloa! re betlslur tld] 


“Verily, when a servant (of Allah) executes any task, 
Allah loves that he executes it with thorough skill and for 
stability and perfection.?” (Kanz al-‘Ummal). 





1 The Holy Prophet (Peace be on him) has commanded Muslims to fulfil aesthetic re- 
quirements even in respect of such matters as putting on the clothing over the 
dead body, preparing a grave, slaughtering an animal and killing an enemy soldier 
on the battlefield. (See: Mishka@r al-Masabih, B@b Ghusl- al-Mayyit, p. 143; and 
Kita@b al-Said, p. 357). 


2 Mark that ‘perfection’ is the attribute of beauty. 
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Part V 


DUTIES AS MORAL BEING 


(or, Duties to Self relating strictly to Morality) 


1. DUTIES OF OMISSION. 
(Duties of Respect for the Self ). 
2. DUTIES OF COMMISSION. 

( Duties of Love for the Self ). 
Chapter I 
DUTIES OF OMISSION 


END: 


Moral Self-Preservation. 


(1) Lying, or False Speech, prohibited: 


Sssy! OF asst 


ee 


. and shun the word that is false.”” (xxiI: 30). 
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‘Verily Allah guideth not those who are false and un- 
grateful.” Tee 3). 
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“Shall I inform you (O people!), on whom it is that the 
evil ones descend? They descend on every sinful liar.’’! 
(RV 2215222). 


(ii) Mixing up truth with falsehood prohibited: 


SEN tei 55 


‘‘And confound not truth with falsehood.” (i: 44). 


(il) Concealing truth prohibited: 
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‘“‘and conceal not the truth while ye know (it). (11: 44). 


(iv) Concealing evidence prohibited: 
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“Conceal not evidence; (on whoever conceals it,—his 
heart is tainted with sin. And Allah knoweth all that ye 
do.” (i: 283). 


(v) Aversion to truth (—a state of mental perversion—a 
moral disease—) condemned: 


OGRA EY PAST EDS Fh Sey SD 


“Verily We have brought the Truth to you: But most 
of you have hatred for truth (—truth being always bitter 
for those who become accustomed to living on and bene- 
fiting from falsehoods). (XLII: 78). 


EOCh., Xv: 7: 
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(vi) Assisting falsehood or fraud, and giving false evidence, 
ruled out from Islamic conduct: hence abstinence from 
it is duty: 


7,5 264 wo he 
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‘*..and (the servants of the Most Gracious are those) 
who witness no falsehood.” (xxv: 72). 


Note: ‘Witnessing no falsehood’ implies in the word- 
ings of the Arabic text: (1) ‘do not give false evidence’; 
and (2) ‘do not assist falsehood or fraud’. 


(vii) Spirit of Hypocrisy condemned: hence abstinence from 
it is duty: 
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‘‘And of the people there are some who say: ‘We 
believe in Allah and the Last Day’; but they do not (really) 
believe. Fain would they deceive Allah and those who 
believe, but they only deceive themselves, and how little 
they perceive! In their hearts is a disease, so Allah hath 
increased unto them (that) disease; and grievous is the 
penalty they (incur), because they have been lying.” (11:8-10). 


These verses speak of the Hypocrites of the Holy 
Prophet’s time, who were practising deception in respect 
of the Muslims. They, however, lay down the moral 
principle that practising deception in human relations is 
strongly condemnable, and he who practises it becomes 
morally diseased. Thus, it is duty not only to others, but 
also to one’s own self, to abstain from adopting hypocriti- 
cal attitude in any matter whatsoever. 


(viii) Deeds not conforming to words condemned: hence 
abstinence from the same is duty: 
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_ Oye who believe! why say ye that which ye do not? 
Grievously odious is it in the sight of Allah that ye say that 
which ye do not”. (LXI: 2, 3). 
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Disparity between word and deed of a person may 
bring harm to others who may repose confidence in him 
in any matter, but it damages that person also, because: 
(1) he loses the capacity to stick to truth; and (2) he loses 
the confidence of his fellow-beings and, hence, his prestige 


(ix) The Spirit of Duplicity condemned: hence abstinence 
from it is duty: 
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‘When they (i.e., the Hypocrites) meet those who be- 
lieve, they say: ‘We believe’; but when they are alone with 
their evil ones, they say: ‘We are really with you: we 
were only jesting’. Allah will throw back their mockery 
on them and give them rope in their trespasses; so_ they will 
wander like blind ones (to and fro). These are they who 
have bartered guidance for error: But their traffic is pro- 
fitless, and they have lost true direction.” (1: 14-16). 


Although these verses refer to the Hypocrites of 
Medina, they lay down a universal principle, namely, that 
duplicity, which is a deeper phase of hypocrisy, corrupts 
a person’s moral tone, on the one hand, and brings loss of 
face to him, on the other. Thus, side by side with being 
unjust to others, he who practises duplicity also damages 
himself. Hence it is a ‘duty to self’ to abstain from it 
completely. 


(x) Making a show of hollow acts of goodness, devotion and 
charity, condemned; hence abstinence from that is duty: 


Making a show of hollow acts of goodness, devotion 
and charity is a form of hypocrisy and, as such, has been 
condemned by the Holy Qur’an: 
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‘So woe to the worshippers who are neglectful of their 
Prayers, those who do (good) to be seen, but refuse (to supply) 
(even) small kindnesses (or, neighbourly needs).” (Cvil: 4-7). 


(xi) Oath-mongering condemned; hence abstinence from it 
is duty: 


All habitual liars lose the faith of their fellow-beings 
and hence resort to habitual and false swearing in order to 
create belief and confidence in their word: while ‘‘the true 
man’s word is as good as his bond”. Oath-mongering is 
thus related to evil character and a false personality, and is 
disapproved by the Holy Qur’an: 
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‘‘Heed not the type of despicable man,—ready with 
oaths.... (LXvuli: 10). 


(xii) Following one’s lusts of the heart prohibited: 


The Holy Qur’an enjoins: 
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‘“‘So follow not lusts of the heart? lest ye lapse (from 
truth)... .° (iV: 135). 


(xiii) Desiring false appreciation and being pleased with 
flattery condemned; hence abstinence from it is duty: 


The Holy Qur’an says: 
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“Think not that those who exult in what they have 
brought about, and love to be praised for what they have 


1 The word Hawd used in the Arabic text does not mean simple desire but 
“blameable or evil inciination”. (Lane’s Arahic-English Lexicon). It is “‘lusts of 
the heart” when related to morality, and ‘‘caprice’’ when related to knowledge. 
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not done,—think not that they can escape the penalty. For 
them is a penalty grievous indeed.” (1: 188). 


(xiv) Flattery, as embodying self-debasement of the flatterer’ 
ruled out in Islamic conduct; hence abstinence from it 
is duty: 


The Holy Qur’an says: 
KIEL ST ALSO IF IS 5 aidan eal AGT 


‘‘O ye who believe! Guard your duty to Allah and 
speak a straight speech: He will (on that account) make 
your conduct whole and sound...... (Xxx: 70). 


The Arabic word Sadid, used in this verse, when applied 
to speech, means? ‘true’ and ‘directed to the right point’. 
Now true speech is ‘statement according to fact’, as also 
‘sincere speech’. Moreover, a speech which is according 
to fact and sincere shall be a dignified speech. As for 
‘directed to the right point’, it connotes a ‘speech which has 
no exaggeration or its opposite’. It also contains the 
sense of straightforwardness?. 


The English word ‘flattery’ means: ‘treating with in- 
sincere and exaggerated praise and servile attentions’.* 


Flattery is, therefore, the very opposite of the ‘straight 
speech’ mentioned in the above verse. 


Moreover, according to the above verse, ‘straight 
speech’ renders one’s conduct whole and sound, which 
means that flattery renders conduct unsound. | 


Therefore, viewing it in the light of the Qur’anic 
teaching, flattery is immoral, and a Muslim should abstain 
from it totally. Condemning this vice, the Holy Prophet 
(Peace be on him) says: 





1 It damages morally the other party also. We shall deal with it in ‘“‘Duties to others’. 
2 Lane’s Lexicon. It also means: correct, right, relevant, pertinent. 


3 The other implications of ‘straight speech’ shall be dealt with in connection with the 
duty of truthfulness. 


4 See Chambers’ Twentieth Century Dictionary. 
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‘‘When you meet the flatterers, throw dust into their 
mouths.” (Muslim’s Sahih; Abti Da’tid’s Sunan, Chap. 
on ‘“‘Disapprobation of Flattery’’). 


(xv) Love for pomp and show—Ostentation', prohibited: 
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‘‘And be not like those who started from their homes 
insolently and to be seen of men (i.e., in vainglory and os- 
tentation).”” (vim: 47). 


Referring to the unseemly conduct of the enemies of 
Islam at the battle of Badr, this verse lays down the moral 
injunction that a Muslim should always abstain from 
vainglory and ostentation. | 


(xvi) Conceit condemned; hence abstinence from it is duty: 


The Holy Qur’an disapproves conceit in the following 
reference: 
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ey sua and on the day of (the battle of) Hunain: Be- 
hold! your superiority in numbers elated you; then it avail- 
ed you naught, and the earth, for all that it is wide, strait- 
ened unto you; then ye turned back in retreat.” (Ix: 25). 


This verse relates to the battle of Hunain, in which 
for the first time the Muslim army outnumbered the enemy 
forces; yet it was in this battle that the Muslim forces 
suffered a severe set-back first, which has been ascribed to 


I i.e., display to draw attention or admiration. 
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the spirit of elation, as opposed to the spirit of faith in God, 
which overtook the minds of a part of them, i.e., the new 
converts and the less-disciplined. 


The moral principle contained in that event is that 
God disapproves and punishes conceit and self-elation. 
Hence the duty to abstain from the same 


(xvii) Exultation in one’s achievements condemned. hence 
abstinence from it is duty: 
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“Think not that those who exult in what they have 
brought about, and love to be praised for what they have not 
done,—think not that they can escape the penalty. For 
them is a penalty grievous indeed.” (11: 188) 


Exultation in one’s achievements has been condemned 
here because it breeds pride which leads to a person’s ruin 
at least in damaging his character. In fact. it also blocks 
further progress. 


A Muslim should always attribute his achievements 
to the favour of God and maintain the state of mind 
known as humility. 


(xvii) Self-goodness—self-piousness (piety-complex) con- 
demned; hence abstinence from it is duty: 


The Holy Qur’an lays down the rule: 


% 


ls rd 94 =D I 994 ~ yg 
OPT oy DET SA ZEB BEL 


“Therefore ascribe not purity (i.e., goodness and righ- 
teousness) unto yourselves. He is Best Aware of him who 
wardeth off evil.!” (Lin: 32). 





| “zak@’un, i.e.. purity, goodness, righteousness......and zak@ nafsahu: *‘He praised 
himself.” (Lane’s Lexicon). 
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Many of those who are strict in conformity to external 
religious behaviour, without imbibing thoroughly the inner 
spirit of religious life, develop consciously or unconscious- 
ly, what may be termed as ‘piety-complex’, which is actually 
a form of self-esteem culminating in contempt for others. 


Many others who strive to be morally-good develop a 
feeling of self-esteem in that respect. 


Both of these wrong attitudes have been disapproved by 
the Holy Qur’an and should be shunned by every Muslim. 


(xix) Haughtiness prohibited: 
Haughtiness in all forms has been regarded as a basic 
evil by the Holy Qur’an. /bhs, who enjoyed the preroga- 


tive of the holy company of angels, became Devil because 
he compared himself with Adam and said: 
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orc I am better than he.” (Xxxvill: 76). 
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‘the was haughty, and became one of those who reject 
Faith (—indeed, became the Devil).” (xxxvu: 74). 


As regards mankind: 
OGisEwth E25 8 


“Verily He (1.e., God) loveth not those who are 
haughty.” (Xvi: 23). 


and: 
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Se ase evil indeed is the abode of those who are 
haughty.” (xvi: 29). 
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Hence, it is a Qur’anic moral duty to abstain from 
haughtiness in all forms. It should be shunned in thought, 
word and deed. The Holy Qur’an lays down the rules: 


ee 


BEI GES CNS FITS CH HBS Js 
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“Swell not thy cheek (for pride) at the people, and 
walk not in insolence through the earth?: for Allah loveth 
not any vainglorious’ boastful? (person). And be modest 
in thy gait, and lower thy voice (in humility)*; for the har- 
shest of sounds without doubt is the braying of an ass.” 
(XXXI: 18, 19). 


Another verse which condemns the demonstration of 
haughtiness in very strong terms may also be quoted: 


SLOG ST IG ES Os oth yy GIIS 


“And walk not in insolence through the earth. 
Verily, thou wilt by no means rend the earth, nor canst 
thou attain to the mountains in stature.” (xvii: 37). 


(xx) Obstinacy, Perverseness, Self-righteousness ruled out; 
hence abstinence from the same is duty: 


In emphasising the qualities of the righteous, the 
Holy Qur’an says:— 
O Gr Lb WGIE MF hd Ts 


"...and they are never obstinate in persisting know- 


’ 


ingly in (the wrong) they have done.” (11: 135). 





1 These injunctions relate to behaviour in general. 


2 Vainglorious, i.e., proud in the heart. This emphasises condemnation of haughtiness 
as It is to be found in the haughty person’s thought. 


3, 4 The reference here is to abstain from employing haughty tone in talk. 
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It is thus a duty to abstain from obstinancy, perverse- 
ness and self-righteousness in all the situations of life. 


(xxi) Quarrelsomeness prohibited: 


The Holy Qur’an has mentioned quarrelsomeness as 
the opposite of righteousness :-— 


eu 2e-, 7s ae, ~-3 2-8 
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“So have We made the (Qur'an) easy in thine own 
tongue, that with it thou mayest give glad tidings to the 
righteous, and warn therewith the vehemently quarrelsome 
folk.” (x1x: 97). 


The holy book also says about true Muslims :— 
OCI IS Sly Sate 19} 3 


¢ 


*,...and when the ignorant address them (in arro- 
gance and lack of culture), they say, ‘Peace!’ (avoiding 
thus all quarrel with them)...” (xxv: 63). 


Finally, there is the command, given to the Holy 
Prophet (Peace be on him), but meant to be obeyed by all 
Muslims, according to their situation :— 


O Cael LE eo tT 5 
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....and keep away from the (disputations raked up 
by the) ignorant.”? (v:199). 


__ It is, therefore, a duty for everyone who aims at 
righteousness, i.e., every true follower of the Qur’an, to 
abstain completely from quarrelsomeness. 





1 It should be noted that in its relation to the Holy Prophet (Peace be on him), which 
forms its real context, this command has a more comprehensive implication. He was 
commanded not to engage in fruitless controversies with his ignorant strong-headed 
opponents, nor to conciliate them, but to ignore them; ‘‘holding to forgiveness and 
commanding what was right.” (vu: 199, first part of the verse.) 
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(xxl) Being over-powered by wrath ruled out. hence absti- 
nence from it is duty: 


In emphasising the qualities of the righteous, the 
Holy Qur’an says: - 


Bt Si 5 


“...and (those) who control their wrath...” 
(ti: 135). 


Hence, it is a Qur’anic duty of omission not to 
permit oneself under any circumstance to be over-powered 
by wrath. 


(xxi) Light-heartedness prohibited: 


The Holy Qur’an says: 


SITY LEH V5 KSEE GF Isle Shey 


a 


“...and (in order that) ye may not (lose the balance 
of your mind in) joy because of that (worldly good) which 
hath been given (to you)..." (LVI: 23). 


Fxultation over the good things of the world is wedded 
to light-heartedness. The man of God should regard all 
worldly good fortune as illusory (Lv: 20)?. Hence he 
should not suffer from emotional disturbance on such 
occasions, and should maintain his serenity, knowing, as 
he does, its true value. In other words, he should avoid 
light-heartedness. 


LS TS + te cos 
Le = Sco, Se ae coe mE = er ree 


1 The verse reads: 


23 9% -2- GAt - “ww 
O yas! Ee Ge 21 Gur Sets 
‘What is the life of this world but a matter of illusion.” 
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(xxiv) Pessimism, i.e., being over-powered hy despair. prohi- 
bited: 


The Holy Qur’an says: 
SEE UF IRE Ly 


“That ye may not despair over matters which have, 
escaped you...” (LVI: 23). 


Elsewhere, the exhortation is in the form of the em- 
phatic command: 


ZN att 55 2 CBU Sl abl x33 2 SE 2 
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‘and never give up hope of Allah's Soothing Mercy 
fruly no one despairs of Allah’s Soothing Mercy except 
those who have no faith.” (x: 87). 


This should be so, because every true Muslim 1s a man 
of God and devotion to Him ts the end-all and be-all of his 
life: 

wis tate oe 8 optfer ce Oe Cp oa . +2 
OEMS S) ab Ges GOES Ses Ge of 
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“Say: "Truly, my prayer and my service of scritice, 
my life and my death are (all) for Allah, the Cherisher of 
the Worlds: No partner hath He.” (vi: 162, 163). 


It is through this intense devotion that the light of 
Faith and Hope continues to burn constantly in his heart, 
and despair can never overtake him. Indeed, he is, in his 
religious make-up, out and out an optimist. and pessimism 
1s the very negation of his Faith. 


Hence the Quranic duty of shunning Pessimism com- 
pletely and thoroughly. 


(xxv) Being over-powered by fear ruled out; hence the effort 
to eradicate it is duty: 


Fear is one of the greatest scourges of human life, 
and he who can overcome it is really a fortunate man. 


a3 


The Holy Qur’an has given a teaching which ensures this 
merit thoroughly. 


According to the holy book, a true Muslim is he who 
has absolute faith in God and cultivates true devotion to 
Him. (vi: 162.)1. This faith and this devotion lend a 
Strength to his will, a balance to his emotions and a grace 
to his personality which never fail him in life, because God’s 
help and protection is unfailingly and always available 
to him: : 


2 Fe "ag. wl Cee 20S 74 
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‘So whoever rejects Evil and believes in Allah hath 
grasped the most trustworthy hand-hold that never 
breaks’. (iI: 256). 


Thus a true Muslim is never afraid of anything of this 
world. He leads a life free of fear in proportion to the 
strength of his faith and trust in God: 


we gta: er Ben Se SK oes 8, be NA 01S 
al AMSG HE 249 Foyle BS Yb OT Sr I 
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‘Behold! verily on the friends of Allah there is no 
fear, nor shall they grieve; those who believe and (cons- 
tantly) guard against evil; for them are Glad Tidings in the 
life of the Present and in the Hereafter: No change can 
there be in the Words of Allah. This is indeed the supreme 
Felicity.” (x: 62-64). 


For them, the Comforting Message and the Com- 
mand is: 


S55 
‘Entertain no fear!” (XLI: 30). 


Because: all things and the consequences of all 





1 Quoted above. 
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events, are under the control and command of the All- 
Powerful, the All-Just and the Most Merciful God: 


ORGS OS eS sy GIS 


‘Blessed be He in Whose hands is Dominion; and He 


over all things hath Power..... (LXVII: 1). 


Osx I RSE abs 


** ...and with Allah rests the end of (all) affairs’’. 
(xxii: 41). 

It is thus the duty of a Muslim not to allow himself 
to be over-powered by fear. 


(xxvi) Cowardice on the battlefield prohibited: 


A true Muslim develops the strength of his heart 
through a dynamic and vibrant faith in God to such an 
extent that cowardice on the battlefield is inconceivable in 
his case: 


Ss 2 eee 
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.and those who are firm and patient, in pain (or 
suffering) and adversity, and throughout all periods of 
panic and violence.’ These are they who are proven true 
(in their faith in God); and these are they who are (truly) 
righteous’. (i: 177). 


a¢ 


Therefore, the Holy Qur’an lays down the command: 


OS aI GUL wT CLD ea 1 Bal BOE 


423 J! xs of JE IG 3 523 deo Ape. 5S 
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1 1.e., in war. 


‘‘O ye who believe! When ye meet the Unbelievers' 
in hostile array, never turn your backs to them. 


“If any do turn his back to them on such a day, un- 
less it be in a strategem of war or to retreat toa troop (of 
his own), he draws on himself the wrath of Allah, and his 
abode is Hell,—an evil refuge (indeed)! a TSG). 


Thus, to abstain from cowardice is a ta 


(xxvii) Fear of opponents of truth and justice ruled out; 
hence abstinence from it is duty: 


The Holy Qur’4n mentions it as one of the essential 
qualities of a true Muslim that, in upholding truth and 
justice, he is never afraid of those who may be opposed to 
him: 


_— ae ee, me) "WJ - 
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‘and (they are) never afraid of the reproaches of such 
as find fault..... EN 57): 


Thus, to abstain from fear of opposition in respect of 
upholding truth and justice is a duty. 


(xxvill) Cultivation of sadness, anxiety and worry in respect 
of worldly events and things prohibited: 


A true Muslim is, as we have already noted, a man of 
God, and his motto in life is to commit all his affairs to His 
care: 


© abel hed ail Gl att} Gye ests 


c 


‘(He said:) and I commit my affair to Allah: for 
Allah (ever) watches over His Servants.” (XL: 44). 


1 War between Muslim states is inconceivable in Islam. 
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This motto, taught by the Holy Qur’an, cuts at the 
very root of that attitude of ntind which subjects a person 
to indulge irrationally in sadness, anxiety and worry, there- 
by damaging him in many ways. 


Speaking directly of the problem, the holy book says: 
eSLIC YS KEL YF Be LY 


‘... that (He might teach) you not to grieve for that 
which ye missed or for that which befell you...” (m1: 153). 


Thus it is the duty of every true Muslim not to cultivate 
sadness, anxiety and worry in respect of what happens to 
him in his life. | 


(xxix) (a) Capriciousness, 


(b) indulgence in fancies and phantasms divorced 
from the realities of life, 


and (c) harbouring evil thoughts, 
—all ruled out in Islamic conduct; hence abstinence 
from them is duty: 


The Holy Qur’an regards waswas as a great evil, so 
much so that it teaches a definite prayer for seeking God's 
protection against it. The prayer is: 


Sh O81 355 3 ed GINS Ere test 
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“Say: I seek refuge with the Lord and Cherisher of 
Mankind, the King (or Ruler) of Mankind, the God (or 
Judge) of Mankind from the evil of the waswas of (or caus- 
ed by) the slinking (devil), who whispereth in the hearts of 
Mankind,—among jinns and among men.” (CXIVv). 


The word ‘waswas’ which has been left untranslated by 
the present writer comprehends within it several meanings 
that relate to different aspects of evil in the thoughts and 


a 


feelings of human beings. The “Dictionary of Modern 
Written Arabic” gives the following meanings: 


“devilish insinuation, temptation, wicked thoughts, 
doubt, misgiving, suspicion; delusion, fixed idea; uneasi- 
ness, anxiety, concern, melancholy.” 


The word ‘waswas* covers, therefore: (i) depression of 
spirits through thoughts of sadness (—melancholy); (ii) 
anxiety; worry (—uneasiness and concern): (iii) capricious- 
ness (—doubt, misgiving, suspicion); (iv) indulgence in 
delusions; (v) harbouring of evil thoughts. 


Thus, the above prayer, while it emphasises the duty 
of abstaining from cultivation of sadness, anxiety and 
worry—stated in the immediately preceding section, also 
emphasises the duty of (/) shunning of capriciousness, and 
(ii) abstaining from indulgence in delusions, namely, in 
fancies and phantasms divorced from the realities of life 
and consequently living in an imaginary world of one’s 
own making, and (iii) guarding oneself against harbouring 
evil thoughts. 


(xxx) Perversion—straying, and leading others, into evil 
courses condemned, hence abstinence from it is duty: 


_ __ The Holy Qur’an condemns perversion in all its forms 
in the following verses: 


aol Ge AOE aud Goh G see Us 
“3 V9 Pd - (77% 15% 
Oe Se SEF Obes! 
‘And relate to them the story? of the man to whom 


We sent Our Signs, but he passed them by: So Satan follow- 
ed him up, and he became of the perverted’’. (vit: 175). 





1 With regard to this duty, refer also to xxvi: 225 where the word wahm has been 
employed. 


2 “The story is preferably to be taken in a general sense, and not with reference to any 
particular individual.”” (Abdul Majid Daryabadi, oy. cit., p. 298, n. 295.) 
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‘And the Fierce Fire shall be placed in full view before 
the perverted ones.” (XxXvi: 91). 


Hence, it is a duty to absiain from perversion in all 
its forms. 


(xxxi) Indulgence in everything vain ruled out; hence abs- 
tinence from it is duty: 


Emphasising certain essential attributes of Islamic con- 
duct, the Holy Qur’an says: 


SSpeae SF GMS 


.and those (Believers) who from (everything) vain 
keep away....” (XXIII: 3). 


At another place, the same trait of Muslim character 
has been mentioned in these words: 


OS 1352 SUL 153 15} 5 


‘,..and when they pass by some vanity (like vain 
random talk, unedifying jokes, vain ‘recreations’, etc.). 
they pass by it with dignified (avoidance!)”. (xxv: 72). 


(xxxii) Idle discourse disapproved; hence abstinence from 
it is duty: 


The following verse of the Holy Qur’an, though it re- 
lates to a particular event, also lays down a general rule of 
conduct: 


aul Ja Gt = Od Sil 3 CRI Bt Ge 
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1 t.¢., neither indulging in it nor being fussy about it. 


10, 


‘And of mankind are those who purchase (i.e., are 
occupied with) idle discourse?, to mislead (men) from 
Allah’s Way (—which is the way of beneficial spending of 
time and energy) without knowledge (i.e., on the basis of 
vain fanciful stories), and throw ridicule on it: for such 
there will be a humiliating Penalty.” (xxxt: 6). 


It is, therefore, duty to abstain from wasting time and 
energy in vain talks, frivolous discourses and idle tales. 


(xxxuil) Recklessness prohibited: 


One of the attributes of the unrighteous mentioned 
by the Holy Qur’an is that of being ‘musrif’ (xL: 28), which 
word comprehends ‘recklessness’ in its meanings. 


Also, the injunction has been laid down: 
% Leer 
b Ys 


a: Do not practice recklessness... .”° (vit: 31). 


(xxx1v) Abstinence enjoined in respect of: 


(i) Idle curiosity; 
(ii) Believing in unfounded reports; 
(iii) Spreading unfounded reports; 
(iv) Entering into discussions without correct know- 
ledge of the problem; 
(v) Entertaining opinions for which no strong reason 
to believe exists; 
(vi) Proffering uncertain opinion; 
(vii) Tendering uncertain advice. 


In the following pithy verse, whose Arabic text can be 
but poorly translated into English, the Holy Qur’an lays 


down a comprehensive duty of omission which covers all 
the above vices: 


— FF 


1 “Life is taken seriously by men who realize the issues that hang upon it. But there 
are men of a frivolous turn of mind who prefer idle tales to true Realities and they 
are Justly rebuked here’’. (A. Yusuf Ali, op. cit., p. 1080.) 
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‘Pursue not and follow not that whereof thou hast 
no knowledge”. (xvi: 36). 


(xxxv) Idleness ruled out; hence abstinence from it is duty: 


The Holy Qur’4n commands the Muslims in these 
words: 


29, on o' e ; oeN9 een irate iW ars a cyan 
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‘“O ye who believe! persevere, and excel in persever- 
ance, and be (always) in a state of readiness, and observe 
your duty to Allah that haply ye may prosper.” (i: 200). 


Idleness, or aversion to labour, is possible in a physi- 
cally normal person only when: (a) he has no serious end 
in view, and (b) he possesses a tone of mind whereby he 
suffers from lack of perseverance. 


The Holy Qur’4n cuts at the root of both of these 
short-comings when it commands the Muslims, in the above | 
verse, to develop the very opposite character, namely, 
maximum of perseverance and the most serious end, i.e., 
making observance of the duty to God the goal of life. 


Thus, idleness is definitely a vice in the Qur’anic moral 
system and should, as such, be shunned by every Muslim. 


Expounding this Qur’anic teaching, the Holy Prophet 
(Peace be on him) has taught the Muslims to seek God’s 
refuge from idleness. The wordings of the prayer are: 


CUE Saedls Ss jal cieulsalerchs el dled 
lawld des 
“O Allah! I seek refuge with Thee from worry and 
grief and incompetence (in the performance of duties) 


and idleness and cowardice and miserliness and the burden 
of debt and the tyranny of the people.” (Bukhari’s Sahih). 
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(XXXVI) Abstinence enjoined in respect of false endeayour in 
earning livelihood: 
(a) through beggarv: 
(>) through acquiring money falsely by religious 
pretences and superstitious practices: 
(c) through gambling. 


(a) Through Begeary: 


The qualities of the needy person who deserves 
financial help have been laid down thus: 


; ye eRe Se ig eg 4 ot Fg Yeo s 
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“(Voluntary financial help is!) for those in need. 
who, in Allah's cause“, are restricted. and cannot move 
about In the land (seeking for trade or work). The ignorant 
man thinks because of their modesty (in respect of asking 
for help). that they are free from want. Thou shalt know 
them from their (unfailing) mark. They beg not importu- 

nately from all and sundry... ... = M2 7a b 


Thus: the person who deserves help should fulfil the 
tollowing conditions: 

(¢) his need for money should be genuine: 

(ii) 1t Should arise from some honourable or accept- 
able cause, including inability to work due to 
physical ailments or non-availability of emplov- 
ment: 

(11i) he should be respectable in his demeanour: 

(1) he should not beg from all and sundry. namely. 

should not adopt beggary as a profession. 


Professional beggary, which is a debasing form of 
acquiring easy money, 1s, therefore, completely ruled out 
by the Holy Qur’an. Indeed. it has no place in Muslim 
society’. 
eee 
1 (primarily). 

2 All genuine service to mankind. specially religious service, is included here. 

3 This fact is affirmed further by the uncompromising verdict of the Holy Prophet 


(Peace be on him) against beggary. (See: e.g.. AbU Da'td: Sunan. vol. I, pp. 232, 
247), 
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(b) Acquiring money falsely through religious pretences 
and superstitious practices: 


The Holy Qur’an points out condemningly another 
false means of earning money which damages both the 
recipient and the giver of money,—-the means, namely. 
of employing religious pretences and superstitions, or, 
so-called ‘‘spiritual’’ practices. It says: 


OME Utegs ES! 64 ET Sr Bat BE 
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‘O ye who believe! verily many of the priests and the 
monks devour the substances of the people in falsehood 


a9) 


(i.e., on false pretences)... .. (ixe 34). 


This verse refers to the Jewish priests and divines and 
the Chistian monks and clergy. The false pretences con- 
sisted in that the Jewish priests used to misint-rpret the law 
for the benefit of obtaining money from the interested 
parties!, and the Christian monks and clergy used to issue 
indulgences and dispensations and had made the shrines 
of their saints a source of revenue for themselves.’ 


The condemnation by the Holy Qur’an means that it 
is the duty of a Muslim to abstain from acquiring money 
from all types of false pretences and practices in the name 
of spirituality and religion. 


(c) Gambling, as embodying the spirit of earning wealth 
without labour, prohibited: 


Another way of acauiring easy money is through the 
different forms of gambling. The Holy Qur’an commands 
the Muslims to shun all those forms of false-earning, when 
it says: 


Sr ae ee ee ee eee ne oe a et Oe a ee a ee 


Clos, 1223: $e16:132 2, 311. 
2 See: Prof. Lecky’s History of European Morals. 
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“O ye who believe! Intoxicants and gambling’, (de- 
dication of) stones, and (divination by) arrows, are an 


abomination—of Satan's handwork: Shun it, therefore, that 
ye may prosper.*”” (Vv: 89). 


Thus, it is a duty to abstain totally from all forms 
of gambling. : 


(xxxvil) Love of wealth for its own sake* vehemently con- 
demned; hence abstinence from it is duty: 


The Holy Qur’an, while condemning unrighteousness, 
recounts love of wealth as one of the vices: 


OGLE Ch oes 
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....and ye love wealth with inordinate love.” 
(LXXXIX: 20). 





1 Gambling: The word maisir, used in the Arabic text, denotes literally: a means of 
getting something too easily—getting profit without labour and on the basis of chance. 
Finally, it is ‘any game of hazard, or play of stakes, or wagers, so that even the game 
of children with walnut is included under this name by Mujahid’. (Lane’s Arabic- 
English Lexicon). The most familiar form of gambling among the Arabs was based 
on the principle of lottery through the employment of arrows. The Greeks used 
knuckle-bones. The Roman children employed ‘head-or-tail’ system with the coins. 
The Israelites used to draw lots. Certain other communities, like the Aryans, used 
dice. (Encyclopaedia of Religion and Ethics, VJ, pp. 163, 164). 


nN 


The total abolition of this evil practice in Muslim society by the Holy Prophet (Peace 
be on him) has been admitted even by his worst critics as one of the ‘‘most celebrated” 
reforms accomplished by him. (See: D.S. Margoliouth in: Encyclopaedia Brit.. XVII, 
p. 407, 11th Ed.). As for the non-Muslim communities, even of the present ‘age of 
enlightenment’: ‘‘The extent to which gambling prevails at the present time is difficult 
to assess..... Most of it is centred in the horse-racing . . . .On the whole, it may safely 
be asserted that little short of £100,000,000 changes hands every year in England in 
connection with gambling transactions..... Side by side with the betting odds and 
betting tips, the newspapers record the tragic results on those who yield to the temp- 
tation. In 13 years (1895-96 to 1906-7) there were 156 suicides in England assigned 
to this cause, as well as 719 cases of theft or embezzlement, and 442 bankruptcies’ 
(Encyclopaedia of Religion and Ethics, V1, pp. 164, 168). Indeed, the close relation- 
ship between gambling and crime, including sexual crime and crime against life and 
property, is an established fact of human history and can be perused in the cultural 
histories of the different communities who have indulged in this devastating vice. 


td 


It should be noted that the verses which voice condemnation of love for wealth are all 
to be found in the closing part of the Holy Qur’4n. This fact seems to emphasize 
that love for wealth may damage even an otherwise virtuous life. Hence, the greatest 
caution is necessary in that respect. 
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‘‘and Jo! in the love of wealth he (i.e., the unregene- 
rate man who is ungrateful to God) is violent.” (Cc: 8). 


Sle 75 OSE CH 


“The emulous desire tor abundance and increase (in 
wealth, status and other worldly possessions) distracts you 
(from the more serious and higher things), until ye visit 
the graves (i.e., ye die).” (cn: 1, -_ 

: o- 9 > oo°" we a7 wD 
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arenes 

‘Woe to every kind of scandal-monger and backbiter, 
who amasseth wealth and counteth it (often out of love for 
it), thinking his wealth would make him last for ever. By 


no means! He will surely be thrown into that (Hell) which 
breaks to pieces.”” (Civ: 1-4). 


It is, therefore, the duty of a Muslim to shun love for 
wealth totally, regarding wealth only as a means to virtue. 


(xxxvill) Abstinence enjoined in respect of Covetousness} 
or, the spirit of Greed, which expresses itself in: 


(a) Covetous Selfishness, or, withholding from others 
the goods possessed by one’s own self (=miser- 
liness); 

and (b) Coveting other’s goods. 

(a) Covetous Selfishness: 

The Holy Qur’an has laid down the rule: 
O SPs ob AI 8 £3 53 55 


‘‘And those saved from the covetousness? of their own 


et ee a re 


1 Synonymous words are: Avarice, avidity, cupidity, greed, greediness. 
2 The word used here in the Arabic text is shuhh, which means ‘covetousness combined 
with stinginess’. We may call it ‘covetous selfishness’. 
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souls, -they are the ones that achieve prosperity.” 
(LIN 9 NI iG). 


Thus it is a duty to abstain from harbouring the spirit 
of covetousness-—covetous selfishness-—in all things that 
We POSSESS. 


(b) Coveting others’ goods prohibited 
By coveting others’ goods: 
(7) one damages his spirit of contentment and. as a 
consequence, his peace of mind: and 
(11) he cultivates the spirit of jealousy. 


Both of these are vices. 


The Holy Qur'an, therefore, says: 
UB FF Rest a, Sy) EST EY 5 
“And in no wise covet those things in which Allah 


hath made some of you excel others.” (Iv: 32). 


It is, thus, a duty to abstain from coveting the goods 
that others possess. 


(XXx1X) Permitting oneself the very Spirit of. Miserliness, 
prohibited: 


The Holy Qur’an commands: 
= 9O 4 A031 Ke Ae 
tis GJ Jjise da Jat Y 3 
Make not thy hand tied (in miserliness) to thy neck 
xvi 297. 
Because, the true Muslims are those who: 
icans 


“are not niggardly”. (xxv: 67). 
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And every Muslim should always remember that: 
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. there are those who bury gold and silver and 
spend it not in the Way of Allah: announce unto them a 
most grievous penalty--on the Day when heat will be 
produced out of that (wealth) in the fire of Hell, and with it 
will be branded their foreheads, their flanks. and their 
backs: (And it will be said to them:) ‘This is the (treasure) 
which ye buried for yourselves: taste ve. then. the (treasure) 
Ve mUricd .  Aaix: 3400) 


and: 
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“Let not those who are niggardly in respect of the 
gifts which Allah hath given of His Grace, think it 1s good 
for them: nay! it is bad for them. Soon shall the things 
withheld in niggardliness be tied to their necks like a collar 
(—the collar of agonising misery—-) on the Day of Judg- 
ment. To Allah belongs the heritage of the heavens and 
earth: and Allah is well-acquainted with what ye do.” 

(i: 1&O). 


It is, therefore, a duty to self to keep one’s heart ab- 
solutely clear of the spirit of miserliness. 


(xl) Practising miserliness in respect of one’s self specificall) 
condemned; hence abstinence from it is duty: 


People are generally miserly in respect of others. But 
there are those also who are miserly, not only towards 
others, but even towards themselves. Namely. thev dep- 
rive themselves of rationally and justly benefiting from 
those means of healthy living which God bestows on them. 
Such persons have been condemned by the Holy Qur’‘an: 
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“Verily, Allah loveth not the arrogant, the vainglorious: 
—nor those who are niggardly and command mankind to 
niggardliness and hide the bounties which Allah hath bestow- 


ed on them; and We have prepared for the ungrateful a 
punishment that steeps them in contempt...’’(IV: 36, 37). 


“Hiding the bounties which Allah hath bestowed on 
them” implies: 


(() withholding bounties from others: 

(ii) Disallowing those bounties from manifesting them- 
selves on one’s person and inthe different aspects 
of one’s personal life. 

There is a hadith which clarifies the duty in respect 

of the second implication directly: 
BUS Nar So sote eel! o 
“Allah loves to see the effects of His bounties on the 


person of His Servant.” (Tirmizi). 


It 1s, therefore, the duty of a Muslim to abstain from 
practising miserliness towards his own self. 


(xli) (a) Squandering—Vain Spending, prohibited: 
The Holy Qur’an says: 


awe 
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‘*,.. but squander not (your wealth) in the manner of 


a spendthrift. Verily spendthrifts are associates of (i.e., 
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of the same family as) the Evil Ones; and the Evil One is 
to his Lord (Himself) ungrateful?.”? (xvm: 26, 27). 


It is, therefore, a duty to abstain totally from squander- 
ing one’s wealth, whether for one’s own self and dependants 
or for others. 


(b) Jnsincerity in acts seemingly of charity and spending 
one’s wealth for show in general, condemned: 
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“Verily Allah loveth not the arrogant, the vainglorious 
. those who expend their substance to show off to 
men... . (iV: 36,338). 


(xl) Jmpatience, or want of calm endurance and persever- 
ance, disapproved; hence abstinence from it is duty: 
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“If only they had patience until thou (O Prophet) 
could come out to them, it would have been. good for 
them. (That they behaved impatiently was bad for them)’’. 

(XLIX: 5). 


This verse indicates that impatience, namely, want of 
calm endurance and perseverance, is bad for one’s self. 
Hence to abstain from it is duty to self. 





1 Hence those who squander their wealth commit no less a sin than that of being un- 
grateful to God by misusing His bounty. 


2 Cf. another verse: 
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.hor open it (i.e., the hand) with a complete opening lest thou become 
Nines cons and destitute. * (xvil: 29) 
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(xiii) Spirit of Ungratefulness condemned; hence abstinence 
from it ts duty: 


The Holy Qur'an says: 


' 


Det ols B22 I ait SI 


Verily, Allah loveth not any treacherous, ungrateful 
(person). 6 Yxih 38): 


This verse emphasises basically the spirit of ungrateful- 
ness. Of course, active ungratefulness, whether towards 
God or towards fellow-beings, is also definitely included. 


It is, therefore, duty to eschew the spirit of ungrateful- 
ness and to abstain from being ungrateful to anyone, where- 
by the moral purity of one’s own inner personality is 
damaged. 


(xliv) Indecency, lewdness and everything abominable in 
thought and word and deed, prohibited: 


The Holy Qur’an has commanded: 
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*.. and draw not nigh to indecencies, whether open 
Ol eciclow ess. re NIC 151.) 
Again: 
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and He forbiddeth lewdness and abomination and 
wickedness..... “2 (xvi: 90.) 


It is, thus, duty to abstain totally from indecency, lewd- 
ness and everything abominable in thought, in speech and 
in action. 


ce ee | Et ere mee ee ee 











1,2 The words fawa@hish and fahsha’ used in the above verses for shameful things are 
very rich in their meanings and cannot be translated into English. 
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(xlv) The very Spirit of Sexual Immodesty prohibited: 


The Holy Qur’an says: 


‘ps 
s\ 
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‘‘And come not nigh to adultery: for it is a shameful 
(deed) and an evil, opening the road (to other evils).” 
(xvi: 32.) 


The words *‘come not nigh to” imply abstinence from 
the very spirit of sexual immodesty, as also the attitude 
and the behaviour in which it manifests itself. Thus it is 
a duty to shun! the very spirit of sexual immodesty, as 
also the immodest attitudes and behaviour that cause temp- 
tation in relations between the sexes. 


(xlvi) Defiling one’s spiritual and moral purity through 
illicit sexual gratification, including homosexuality 
and self-abuse, prohibited: 


Abstinence from lewdness has already been included 
in the duty mentioned in the previous section. Here we 
may quote the verses where the command has been given 


with particular reference to sexual appetite. The Holy 
Qur’an says: 





| This stern moral attitude of Islam may be compared with the spirit, the attitude, and 
the consequent behaviour, nurtured in the Western communities, where, because 
of freedom of promiscuity, adultery ‘thas become fashionable in both England 
and America’? and elsewhere. (Scott: History of Prostitution, p.226). Indeed, 
because of the absence of the spirit of sexual modesty and of the cultivation 
of general licence in respect of sexual manners. sexual morality has been 
damaged to such an extent that: “The old type of prostitute who pranced about 
gaudily and drunkenly in the Strand, Leicester Square, Piccadily and Regent Street, 
is a thing of the past.... There has been a huge increase in promiscuity among 
men and even greater increase among,women . . . The results are that more and more 
every year is man turning to so-called girls of respectability in order to satisfy his 
sexual appetite . . Virginity among women is becoming something to sneer at . 
Where all are practising what is virtually prostitution there can be no such thing 
as prostitution.”” (Jbid., pp. 224, 225, 228). There is a lesson in this for all those 
Muslims who advocate the adoption of western culture. Alas! the social evils of the 


West aie only too fast penetrating the Muslim communities also under the spell of 
modernisation! 
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“Say thou (O Prophet!) to the believing men that they 
should lower their gaze (in the spirit of sexual modesty) 
and guard their private parts (against misuse): that will 
make for greater purity for them. And Allah is well-ac- 
quainted with all that ye do. 


“And say to the believing women that they should 
lower their gaze and guard their private parts (against 
misuse).”” (XXIV: 30, 31.) 


These verses lay down the duty of abstaining from 
defiling one’s purity by illicit sexual relations and sexual 
self-abuse.! 


(xlvii) Indifference to self-reform condemned, hence abstin- 
ence from it is duty: 


The greatest of moral diseases consists in the attitude 
of indifference to self-reform. The Holy Qur’an takes full 
cognizance of it and, in order to warn the Muslims of its 
evil implications and consequences, condemns the presence 
of this disease among the clergy and the people of a previous 
religious community. 


Addressing their clergy, it says : 
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“Do ye enjoin right conduct on the people, and forget 
(to practise it) yourselves, and yet ye study the Scripture? 
Will ye not understand?” (11: 44.) 


a , 
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1 The only way of satisfying the sexual appetite recognised by the Holy Qur’an as 
legitimate and chaste is that of marriage between man and woman duly solemnised. 
(xxill: 5-7; Lxx: 29-31). All other ways are totally prohibited. 
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‘“Thenceforth your hearts hardened: they became like 
a rock and even worse in hardness. For among rocks there 
are some from which rivers gush forth; others there are 
which when split asunder send forth water; and others 
which sink for fear of Allah: and Allah is not unmindful 
of your actions’. (iI: 74.) 


It is, therefore, the duty of a Muslim to abstain from 
cultivating or retaining an attitude which may disable him 
from reforming himself in respect of his weaknesses and 
deficiencies. 
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Chapter II 


DUTIES OF COMMISSION 


END: 


Moral Development ensuring Moral Perfection. 
(1) Cultivation and practice of Truthfulness enjoined: 


The Holy Qur’an Jays down the command in the 
following two verses: 
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‘“‘O ye who believe! Guard your duty to Allah (in res- 
pect of truthfulness) and be with those who are true (in 
thought, word and deed).”” (1x: 119.) 


SAS Oc 18 wes al I CA 
FA tf 97% eee. w lee oft 8% 5.27" GS “34 
153956 Das ale at! abl 2,23 ,Bous BS cas OE 
Oaks 


oer 


‘“O ye who believe! Guard your duty to Allah and 
speak words (that are) true and directed to the right point: 
that He may make your conduct whole and sound and 
forgive you your sins. He that obeys Allah and His 
Messenger, hath indeed attained the highest achievement.” 

(xxx: 70, 71.) 


The first verse commands the Muslims: 


(a) to be most conscientiously truthful, namely, 
through guarding their duty of obedience to God 
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Who is all time a witness even to their innermost 
thoughts and feelings, not to speak of speech and 
action; 


(b) to be comprehensively truthful, because conscien- 
tious truthfulness means truthfulness in every res- 
pect, namely, in thought, word and deed: 


(c) to develop the spirit and activity of truthfulness 
by upholding the cause of truthfulness and by 
loving the company of those who are genuinely 
truthful. 


The second verse commands, not only conscientious 
truthfulness in speech, but also guarding against even 
unconscious slip from truth by making the speech “‘direc- 
ted to the right point.””! 


Truthfulness in thought, word and deed is, therefore, 
a duty. Indeed, it is such an important duty that it forms 
one of the essential attributes of righteousness (11: 14-16), 
and Heaven has been promised to those who uphold truth 
in their hearts and practise it in their actions (XxXxilII: 35). 
In Heaven itself, the righteous will enjoy their blissful 
life in ‘‘an Assembly of Truth in the Presence of the Sovereign 
Omnipotent.” (LIv: 55). 


(ii) Guarding of Oaths enjoined: 


Taking lightly one’s oaths is the quality of the person 
who is deficient in moral earnestness and lacks in true 
devotion to truthfulness. Hence, in order to maintain 
sound moral outlook and character, it is a duty to guard 
one’s oaths, i.e., to be true to one’s oaths; and this is what 
the Holy Qur’4n has commanded: 
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.. and guard your oaths.” (Vv: 89). 








1 ‘‘directed to the right point’’ also means employing accuracy in expression, which is a 
part of wisdom—another great excellence upheld by the Holy Qur’an. (11: 269.) 
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dil) Cultivation of the spirit of Sincerity and Uprightness 
enjoined: 


Sincerity means freedom from pretence. Upright- 
ness (or, honesty) means freedom from fraud. Both 
these qualities are actually forms of truthfulness, implying 
that there should be sameness in reality as in appearance. 
In other words, what we express in words should be the 
same as we feel in our hearts, and in no way should we do 
injustice to our speech by making it immoral through 
making it discordant with what we believe to be true. The 
Holy Qur’4n has thus commanded sincerity and upright- 
ness (side by side with truthfulness in giving evidence 
and with justice in pronouncing judgment), in the following 
verse : 


Wel 225 1315 


Mes Sang and when ye utter a word, do justice there- 
unto.... (vi: 152.) 


(iv) Steadfastness in everything good and true enjoined: 


The Holy Qur’an has commanded the Muslims to be 
steadfast in the cause of Truth: 


awhies 


‘“’...and be ever ready (i.e., fixed in your resolve) 
..” (ir: 200.) 


Again: 
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‘‘O ye who believe! when ye meet a (hostile) force, stay 
urm =...) (wm: 45.) 


_This should be so, because firmness is one of the 
basic qualities of true Believers: 
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‘‘Allah keepeth firm those who believe, with the Word 
that stands firm, in this world and in the Hereafter... .” 
(XIV: 27.) 


Hence, steadfastness in all that is good and true is 
duty. 


(v) Modesty enjoined: 


Modesty, which means “‘restraint by a sense of seemli- 
ness” and which implies spiritual purity and moral decency 
in One's inner attitudes and outward behaviour in respect 
of moral decorum, has been emphasised in a beautiful man- 
ner in the following Qur’anic verses: 
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“O ye children of Adam! We have bestowed raiment 
upon you to conceal your shame, and as an adornment. 
But the raiment of piety, that is the best. Such are among 
the Signs of Allah, that ye may be admonished. 


“O ye children of Adam! Let not Satan seduce you. 
in the same manner as he got your parents out of the 
Garden (of felicity), stripping them of the raiment (of inno- 
cence and purity), that he might manifest their shame to 
(EMV ae eevee 26027.) 


‘Raiment of piety’, in verse 26, emphasises the obser- 
vance of modesty in the inner attitude as well as outward 
behaviour; while the words: ‘let not Satan seduce you’ in 
verse 27, proclaim the duty of the observance of modesty.’ 


eee 


! The Holy Quran has not only laid down this duty in fundamental terms, but has alse 
given certain rules in that respect, We shall state those rules in the section on 
*“Manners”’ 
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(vi) Marriage enjoined for providing the protection of the 
moral fortress of married life to the individual: 


The law has been laid down: 
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‘“Marry those among you who are single. or the vir- 
tuous ones among your slaves, male or female: If they are 
in poverty Allah will give them Means out of His Grace: 
for Allah encompasseth all, and He knoweth all things.” 

(XxIV: 32.) 


That marriage provides a moral fortress, a fortress of 
chastity, has been emphasised by the Holy Qur’an in the 
word muhsin—hisn meaning fortress—employed in the 
verse which points out the true motive with which a Mus- 
lim should marry: 


2? - 1 8 9 


9 
a?) bs 


6 


‘,... desiring chastity, not lust...” (Iv: 24.) 


(vii) Chastity under all conditionst Preservation of sexual 
sanctity enjoined: 


Chastity implies maintenance of purity in thought, 
word and deed, in respect of the sexual passion. The 
Holy Qur’an makes it a duty when it commands: 
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‘Those who find not the wherewithal of marriage shall 
keep themselves chaste (in thought, word and deed)..... 
(xxIV: 33.) 


Elsewhere, the womenfolk have been specifically com- 
manded: 


99 





Se AS (ye I 


“ and that they shall observe the principle of 
chastity (even in respect of the most distantly related as- 
pects of attitude and behaviour), that is best for them...” 

(xxIv: 60.) 


(viii) Labouring for earning one’s livelihood enjoined: 


The Holy Qur’4n has commanded: 
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“and seek of (i.e., strive and labour for) Allah's 
Bounty (i.e., means of livelihood): and remember Allah 
much, that ye may prosper.” (Lxu: 10.) 


The above command to strive and labour for earning 
one’s livelihood has actually been given in the context of 
the observance of special weekly congregational worship 
on Fridays. This does not mean, however, that the com- 
mand is confined only to Fridays. On the contrary, the 
Holy Qur’an has emphasised the virtue of labouring for 
earning one’s livelihood by repudiating the Jewish-Chris- 
tian notion of the Sabbath—of the false belief as to the 
sanctity of idleness and abstinence from work—and assert- 
ing that labour for honest earning is most definitely a part 
of worship. 


Expounding the Qur’anic view, the Holy Prophet 
(Peace be on him) says: 
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“To engage in labour for honest livelihood is duty . . - 
(Mishkat al-Masabih, vol. i1., p. 7). 


(ix) Earning livelihood through honest means enjoined: 


The verse quoted in the preceding injunction’ implies 
one more command also: namely, to earn one’s livelihood 
by honest means and in honest manner, because it has to 
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be earned as ““God’s Bounty” and not as Satan’s favour. 
Moreover, the command to earn has been combined with 
the command to “remember Allah much, that ye may 
prosper’, thereby commanding spiritualisation of the 
effort for earning, which alone can truly guarantee the main- 
tenance of one’s conscience as sound and unblemished. 


(x) Benefiting oneself from only that which has been law- 
fully acquired, enjoined: 


The most basic need of man is food, and hence it is 
hunger in respect of which it is most difficult to observe 
lawfulness. Even an honest person finds it most difficult to 
abstain from employing debasing or illegitimate means, like 
theft, when he is confronted with death by starvation. 
Hence, the Holy Qur’an has mentioned food when laying 
down the duty of benefiting oneself from only that which 
has been lawfully acquired. It says: 
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‘‘O mankind! eat of whatsoever is on the earth (provi- 
ded it is) lawfully acquired, and good (i.e., lawful for your 
health)....” (it: 168.) 


Then the Holy Qur’an goes beyond food and lays down 
the general law: 


Leal 54 


‘“O ye who believe! Spend out of the good things which 
ye have lawfully earned and out of that which we have 
brought forth for you from the earth...” (iI: 267.) 


According to Qur’anic commentators, this verse re- 
lates to spending in charity for others!, from which a 
person benefits spiritually. But, spending on one’s personal 
needs should all the more strictly be based on what one has 


ee 


1 Actually speaking, there is nothing in the wordings of the verse whereby personal 
expenditure should be excluded. 
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lawfully earned, because in that way alone can the spiritual 
health--the integrity of personality—be properly main- 
tained. 


(xi) Virtue of industry enjoined: 


To lead a hard life, to engage in perpetual endeavour 
for the flowering up of one’s talents and faculties, to struggle 
incessantly through honest labour for higher and higher 
achievement: that is the law of life in Islam, emphasised 
time and again in the Holy Qur’an and enshrined in the 
life of the Holy Prophet (Peace be on him). Emphasising 
this law, the Holy Qur'an says: 
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' and that for man shall be naught (i.e., no man 
deserves) save that wherefor he maketh effort, and that 
(the fruit of) his effort will soon come in sight.”’ (LI: 39,40.) 


Again: 
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“For each (human being) is a rank according to the 
deeds which he doth: for thy Lord is not unaware of what 
they do”. (viz 132.) 


The first verse says that no human being deserves 
any success in life except what he labours for. The second 
verse emphasises progress on the basis of genuine, practical 
endeavour. 


Industry is, therefore, an important duty to self, 
according to the Holy Quran. 


(xil) Virtue of pursuing stable and sound Progress life, 
through: 


(1) Planning one’s life and activity soundly ; 
(ii) Aiming at consequential (as opposed to wasteful) 
activity; 


(iii) Aiming at the highest and the soundest productivity 
in one's activity, 
enjoined: 


The Holy Qur’an commands: 
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*“O ye who believe! Fear Allah (in wasting your life 
and talents in vain or wrong pursuits and through unsound 
planning and execution), and (in all types of actions) let 
every soul look to what (resulting good and worthiness for 
success and progress) he has sent forth for the morrow. 
Yea, fear Allah (for making your activity positive, planned, 
consequential and progressive, thereby manifesting your 
true and active thankfulness to Him for His bounties): 
for Allah is well-acquainted with (all) that ye do.” 

(LIX: 18.) 


That the human outlook should be progressive, which 
necessitates aiming at the highest and the soundest produc- 
tivity, is borne out by the fact that man, according to the 
Holy Qur’an, is an evolutionary being and the character 
of human life is evolutionary:! 
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_ “So I do call to witness the ruddy glow of Sunset; the 
Night and its Homing; and the Moon in her Fulness: Ye 
shall surely travel from stage to stage.” (LXxxiv: 16-19.) 


(xii) Cultivation and maintenance of Optimism enjoined: 


Optimism, or maintaining an unflinching attitude of 
hope, is based, in a Muslim’s life, on his unswerving faith 





LA critical study of the Holy Qur’An reveals that it is not only the human personality 
which is evolutionary but also the universe wherein humanity originated and has to 
fulfil its destiny. 


103 


in and sincere reliance on God, and has been mentioned in 
the Holy Qur’an as an essential attribute of Islamic life:! 


S375 Fost OS GGG 5 Wale Qo Et 2G 36 CAT 


bas) Am) 


‘Is one who worships devoutly during the hours of the 
night prostrating himself and standing (in adoration), who 
takes heed of the Hereafter, and who places his hope in the 
Mercy of his Lord (like one who does not)?...” 

(XXXIX: 9.) 


To maintain optimistic attitude in life is, therefore, 
duty. 


(x1v) Cultivation and maintenance of the spirit and the 


attitude of Generosity (or, Spirit of Benevolence) en- 
Joined: 


Actual generosity is a duty to others. But the culti- 
vation and maintenance of the spirit and the attitude of 
generosity is a duty towards self because of the purity and 
enrichment that it acquires thereby. It is this spirit and 
this attitude that have been emphasised together with 


actual generosity, as essential attributes of righteousness, in 
the following verses: 
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‘And vie with one another, hastening to forgiveness 
from your Lord, and to a Garden whose breadth is that (of 
the whole) of the heavens and of the earth, prepared for 
the righteous,—those who spend (freely), whether in pros- 
perity or in adversity..... ” Gu: 133, 134.) 
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{ That Pessimism, as mentioned before (on page 73), amounts to infidelity (Kufr) also 
shows that, according to the Holy Qur’dn, the Faithful is he for whom Optimism is 
an inseparable quality of character. 
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“Those who spend (in Charity) of their goods by night 
and by day, in secret and in public, have their reward 
with their Lord; on them shall be no fear, nor shall they 
grieve.” (i: 274.) 


(xv) Constancy in Life commanded, hence its observance is 
duty: 


Success and productivity in life demands constancy 
in our effort, and hence devotion to the principle of con- 
stancy is a duty to self. The Holy Qur’an enjoins it in 
respect of Prayer, saying that life is truly and ultimately 
successful of those ‘‘who,” besides possessing other vir- 
tues. “are constant at their worship.””! (LXx: 23.) 


Now, Prayer being the most basic character-building 
exercise according to the Holy Qur’an, the above verse 
refers indirectly to the merit of cultivation and maintenance 
of the principle of constancy in respect of all virtues. 
This fact has been directly emphasised by the Holy Bs 
(Peace be on him) when he says: 


asslabl dl athe. acl 
‘The action (of goodness) most loved by God is that 1 In 
which the principle of Constancy is observed most.’ 
(Bukhari: Sahih, Vol. u., p. 957). 


(xvi) Punctuality and Regularity in life enjoined: 


The Holy Qur’an has enjoined punctuality in respect of 
Prayer: 


OG 3 CaS Cheba Ee 6 ELE Sy} 


“Verily the Prayer is prescribed unto the Believers 
at definite times (or, at soe hours)”. (tv: 103.) 
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In this manner the Holy Qur’an trains and accustoms 
the Muslims to punctuality in all the affairs of life. 


Moreover, the holy book appeals repeatedly to the 
Believers to observe the principle of regularity found in 
Nature and within their own selves, and take lesson from it 
all. For instance: 


6 es TT BOT FO AST Sal ids 


"On the earth are Signs for those of assured Faith, 
as also in your own selves: will ye not then observe?” 
(Li: 20, 21.) 


BY ay 0815 Jae SST INS corsa a SI 
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“Behold! In the constitution of the heavenly bodies 
and the earth, and the alternation of the Day and the 
Night, there are indeed Signs for the possessors of under- 
standing ..” (tr: 190.) 


Such being the importance of punctuality and regu- 
larity according to the Holy Qur’an, it is a duty to observe 
them 1n life to the best of one’s ability. 


(xvii) Observance of the principle of Moderation enjoined: 


According to the Holy Qur’an, conformity to the just 
mean in all things of life is one of the basic distinguishing 
marks of Islamic conduct. God says: 


“Thus We have exalted yen as a community (ummah) 
conforming to the just mean....” (i: 143.) 


Having laid down the principle basically and for uni- 
versal application in life, the holy book also refers to cer- 
tain concrete instances of its application. For instance: 
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(a) Concering prayer: 
Ase eee aay el 8 eae ai ge <7 
ote Ws or gels cseys the oe 9) 5 
‘Neither speak the Prayer aloud, nor speak it in a 
low tone, but seek a middle course between.” (xvit: 110.) 


(b) Concerning spending: 


The true servants of God are: 


t 99227 
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“those who, when they spend! (their wealth, talents, 
time, energy, etc.), are neither extravagant nor sparing. 
but hold a just (balance) between those (extremes).” 


(XXV: 67.) 
(c) Concerning walking ; 
ouen oS \ ail 5 
‘And be moderate in thy pace.... (Xxx: 19.) 


Thus, observance of the principle of moderation in 
all things is a duty. 


(xviii) Observance and maintenance of Discipline enjoined: 


A true Muslim’s Jife is a disciplined life. It is hedged 
in by principles, rules and laws from all sides, named by 
the Holy Qur’an as ‘limits ordained by God’, and it is a 
duty to maintain life strictly within those limits. Dis- 
cipline is thus the hall-mark of Islamic life. Speaking of 
the true Believers the Holy Qur’an says: 
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1 Here there is no specific mention of wealth. Hence the reference is general. 
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....and those who keep the limits ordained by 
Allah. So proclaim the glad tidings to the Believers.” 
(ix. 112) 


As regards those who are undisciplined and violate 
those limits, we are told: 
AIT abl 3302 CF C5 OES GL ait 3506 Eb 
O OsAB 
‘These are the limits (ordained by) Allah. Trans- 


gress them not. For .whoso transgresses Allah’s limits: 
such are wrong-doers.”” (11: 229.) 


Again: 


- ' ’ 
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“"....and any who transgresses the limits ordained by 
Allah, does verily wrong his own soul... .”  (Lxv: 1.) 


Observance of strict discipline in life is, therefore, duty 
to self. 


(xix) Cultivation and practice of Moral Courage enjoined: 


Moral courage consists in upholding and advocating 
truth without fear. 


According to the Holy Qur’an, it forms one of the 
essential attributes of Islamic conduct. For, the true 
Believers are those who are: 


wae5 wae ~ -.-" 
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“... mever afraid (in upholding Truth) of the re- 
proaches of such as find fault.” (v: 57.) 
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Hence, cultivation and maintenance of moral courage 
is duty. - 


(xx) Remaining pitched in battle against the forces of evil 
enjoined: 


A true Muslim is a man of God and. as such, his 
function is to enjoin what is right and to forbid what is 
wrong!. He cannot perform this function, however, 
unless he remains pitched in battle against the forces of 
evil. And this he has been commanded by the Holy 
Qur'an: 


“~ 
oe 
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‘Verily Satan is an enemy to you: so treat him (cons- 
tantly) as an enemy (remaining engaged in perpetual fight 
with him). (Xxxv: 6). 


Shaitan, or, Satan, is, according to Lane’s Arabic- 
English Lexicon, not only ‘the devil’, but ‘any that is exceed- 
ingly, or inordinately, proud or corrupt or unbelieving 
or rebellious.’ As such, Satan represents all evils, what- 
ever their form, wherever they are found, and whenever 
they manifest themselves. Used as a proper noun, 1.€., 
as ‘the Satan’, the word signifies the personification of 
Evil. In any case, the promptings to evil are there all the 
time: the forces of evil, in their multifarious forms, are 
perpetually at work. Those who do not treat evil as their 
enemy fall a victim to it. But every Muslim is, so to say, 
born to destroy evil and to establish the good. He cannot 
treat evil even with indifference, not to speak of befriending 
it. He must fight, fight continuously and with all his 
might, against evil, wherever it is within his reach and 
whatever its form. It is his unavoidable duty. 


_ Expounding this duty, the Holy Prophet (Peace be on 
him) says: 


tor \ yal Ls abr el ores dy d ad lee ghey 
ledlcaaiel 25 st bis 





Eom: 140; x: 7121x: 112; ete. 
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“Whoever observes evil it is his duty to eradicate it 
with his hand (or, power of authority). But he who is 
unable to do that, let him employ (the power of) his tongue. 
In case there is one who is unable even to do that, let him 
(at least detest it) with his heart. This last, however, is the 
weakest degree of Faith”. (Muslim: Sakik, vol. I, p. 51.) 


(xxi) Cultivation and practice of Bravery enjoined : 


True Muslims, according to the Holy Qur’an, are 
those who face all hardships and trials, and the forces of 
the enemy at the battlefield, bravely : 


Mpa s TONS Chas USES Boas OIG 
Saas. Si yo pee 8, He Nn tH? 
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....and those who observe firmness and calmness 
in pain (or suffering) and adversity, and throughout all 
periods of panic and violence (i. e., in war): Such are 
they who are true (in their Faith!). Such are the God- 
fearing © (m 4177.) 


Muslims have been, therefore, commanded : 
Gast Cl ly Eosts VASE 45 ha 151 Hel Cau oe 
5638 XI 

“ O ye who believe ! When ye meet a force (of the 

enemy on the battlefield), hold firm (i. e., face the enemy 

bravely), and calf Allah in remembrance much? (and 
often), that ye may be successful.” (vit: 45.) 

Again : 
ODS 2299 GELS ei Wh ee 3) Bi oh GE 
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1 Mark that bravery belongs to the heart and not to the body. It is the true faith and 
the true spirit (i.e., true devotion to an ideal) that makes a man brave. In the case of 
a Muslim, it is Faith in God in all its aspects which is the only motivating force in his 
life; and Faith in God is the highest and the most unfailing source of strength. 


2 Mark that bravery is cultivated at higher and higher levels through devotion to God. 


1t0 


“OQ ye who believe! When ye meet the Unbelievers 
in battle, never turn your backs to them..” (vu: 15.) 


(xxii) Observance of Self-Respect, Magnanimity and Sob- 
riety enjoined : 


It is the duty of every Muslim to cultivate and observe 
self-respect, side by side with humility ; because the very 
fact that he is a Muslim makes every true follower of 
Islam honourable. The Holy Qur’an says : 


ssi 5s fh 


“Ye are the best community (in respect of your ideo- 
logy and your mission)....” (mi: 110.) 


297, « ote wipe is 
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‘Honour belongs to Allah and His Messenger 
(Muhammad) and the (true) Believers;..’” (Lxm: 8.) 


That is why God has commended the self-respecting 
attitude of the Ashdab-us-Suffah (People of the Platform) 
in IJ : 273, already quoted’, and has referred to the virtues 
of self-respect, mangnanimity and sobriety as the virtues 
which should be practised by all of His true Servants : 


OGL Ss SUL 1382 155 


ss, 
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‘*.,..and when they pass by what is nonsense, they 
pass by it observing self-respect, magnanimity and sobriety.” 
(xxv: 72.) 


(xxill) Self-defence against wrong enjoined : 


Self-respect makes self-defence necessary, wherever 
required. Of course, all mischief is to be avoided (vi : 56; 
XXVIII : 77, etc.) and nothing should be done _ which 
violates any of the virtues that have been enjoined (11 : 208). 





| See page 82. 
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With these precautions, self-defence is a duty, because it 
has been mentioned by the Holy Qur’an as a quality of the 
Believer’s conduct : 


Oot et lis 


‘‘and those who, when an oppressive wrong is inflicted 
on them, help and defend themselves.”}  (xL_n: 39). 


(xxiv) Observance of the spirit of Contentment enjoined : 
Discontentment can be in respect of: 
(a) one’s resources, or, (b) one’s possessions. 


(a) As to the first: one may feel that if he is able to 
acquire the patronage of the high-ups, he can increase his 
resourcefulness for increasing his possessions : wealth. 
prestige, power, etc. Such an ambition leads almost al- 
ways to debasement of the self, and consequently to the 
violation of the virtue of self-respect. Hence, a Muslim 
has been commanded to direct all his needs and all his 
ambitions to God and God alone, as, for instance, in the 
basic Muslim prayer: 


SOhE BY 5 SE 


‘Thee alone (O Allah) do we worship and Thine help 
alone we seek.”’ (1: 5.) | 


The Holy Qur’an wants a Muslim to be absolutely 


contented with the Patronage of God, Who is the Source of 
all Gocd, when it asks emphatically: 


‘Is not Allah enough for His servant?” (xxx1x: 36.) 





1 This verse relates to individual as well as collective action, according to the form of 
the wrong inflicted. 
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(b) The usual form of discontentment is in respect of 
what one possesses, . and it becomes more damaging 
morally when one starts cultivating jealousy in relation 
to what others possess. The Holy Qur’an has forbidden it 


outright: 
o Fo a ie a <r oe P 
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“And covet not the thing in which Allah hath made 
some of you excel others (but cultivate the spirit of con- 
tentment). Unto men a fortune from that which they 
have earned, and unto women a fortune from that which 
they have earned. (Be not jealous of one another) but ask 
Allah of his bounty (through positive, rational effort and 
the fulfilment of your genuine needs). Lo! Allah is ever 
Knower of all things (including your innermost feelings; 
so be careful).”” (Iv: 32.) 


Cultivation and maintenance of the spirit of content- 
ment! is, therefore, a duty to self for keeping it morally 
healthy. 


(xxv) Practice of Selflessness in doing good enjoined: 


The Prophets of God, who have embodied service 
to humanity at its highest, were asked by God to proclaim 
in unequivocal terms that they did not want any reward 
for it. The Holy Qur’an has mentioned this time and 
again?, thus laying down the principle that it is a duty to 
observe selflessness in doing a duty to others. 


In fact, all good to others should be done purely out 
of love for God’, and therefore, never never for any sel- 
fish end. Or else, the merit of the otherwise virtuous deed 
will become null and void, as the Holy Qur’an warns: 

1 Contentment should be clearly distinguished from want of effort for improving one’s 
life in all those things which have been approved or commended by God, including 


rational possession of the goods of this world. 
2 wi: 90; xt: 29; x: SL; xxv: 57; xxvi: 109; xxvi :127; xxvi: 145; xxvi: 164; 


xxvii 180; xxxvi: 86; xLu: 23; etc. The words mentioned in connection with 
the Holy Prophet Muhammad (Peace be on him) are: 


Belek ETF ys 


**.,. Say: No reward tor this (i.e., my service to humanity as Prophet of God) 
do I ask of you...’’ (vr: 90.) 


3 1: 177; ete. 
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““O ye who believe! Render not vain your charity by 
reminders of your generosity or by injury..”. (11: 264.) 


On the positive side, the following motto of selfless- 
ness has been laid down as the guiding light for all true 
Muslims. Their attitude, whenever they do any good to 
others, should invariably be: 


ONS 3 Bs Ke bY 


*....No reward do we desire from you, nor thanks.” 
(LXXVI: 9.) 


(xxvi) Soft-heartedness, Gentleness ana Kindness enjoined: 


A Muslim, while he has been commanded to be stiff 
and mighty against evil}, has to be, in his basic character, 
soft-hearted. This is what the Holy Qur’an has taught. 
A Muslim should practise humility (xxxm : 35) which means 
showing respect to others. That makes it impossible 
for him to be of harsh temperament. Then, he is to be the 
pursuer of “‘compassion and kindness” (xc: 17). Taking 
both of these qualities into consideration, the basic tone 
of his character should not but be that of soft-heartedness, 
gentleness and kindness, unless any exceptional situation 
justly demands otherwise. 


Moreover, he has to follow the examples of the 
Prophets whose conduct has been set for him as a pattern. 
Now, the Holy Qur’an says, on the one hand, _ that: 
“there is for you an excellent pattern (of conduct) in 
Abraham and those with him...” (Lx: 4); and on the 
other hand, it informs us: “Lo! Abraham was soft- 
hearted, long-suffering” (1x: 114). Therefore, to culti- 
vate and maintain soft-heartedness is duty. 


Concerning the Holy Prophet Muhammad (Peace be 
on him) the Holy Qur’an emphasises his soft-heartedness 
in these words: 


—e_ 





ee Ee = aementind wom ot wee CRN OP 


1 See page 109. Also: xtvirt: 29. 
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‘It is part of the Mercy of Allah that thou dost deal 
soft-heartedly with them... (111: 159.) 


Indeed, he is: 
Osea des 


‘Mercy (and Blessing) unto all the worlds.” (xx1:107.) 


And: 
» 2-9 997 -?, gr 
Onde 5 S525 Gh Se 
‘“ ..To the Believers he is most kind, merciful.” 
(ix. 128:) 


To follow the Holy Prophet Muhammad (Peace be on 
him) is duty!. To cultivate and maintain soft-hearted- 
ness, gentleness and kindness is, therefore, also duty. 


(xxvii) Patience, Forbearance, Perseverance, Composure, 
Equanimity, Steadfastness,  Self-control and 
Hardiness enjoined: 


The virtues mentioned above are very closely related 
to one another and are included in the Arabic word sabr’, 
which has been repeatedly emphasised by the Holy Qur’an 
in different contexts and has been enjoined forcefully. 


The holy book says: 
OPEN Ao abl Sst s AB canst G2 Gl 
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1 xxx: 21; 11: 31. : 
2 na A Dictionary of Modern Written Arabic, published by Cornell University Press. 
S.A. 
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‘“O ye who believe! seek help in sabr and prayer; 
verily Allah is with those who practise sabr...... 


‘‘Be sure We shall test you with something of fear and 
hunger, some loss in goods or lives or the fruits (of your 
toil), but give glad tidings to those who practise sabr.— 
who say, when afflicted with calamity: ‘To Allah we be- 
long and to Him is our return’: They are those on 
whom (descend) the Blessings and the Mercy of Allah ; 
and they are the rightly-guided.”” (m1: 153, 155-157.) 


BS OB takes Tbs Tek g Gyan 
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‘*....and those who practise sabr in pain (or suffering) 
and adversity, and throughout all periods of panic and 
violence. Such are the people of truth, the God-fearing.”’ 
(11: 177.) 


Bn obeest 
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....and Allah loveth those who practise sabr.” 
(111: 146.) 


assists ght AT ait Sel... StS Soa 
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‘....the men and the women who practise sabr,.... 
....for them Allah hath prepared forgiveness and great 
reward.” (xxxul : 35.) 


ONIN GE SI EU - MI eA STEMS AMS 


‘Those who observe sabr, seeking their Lord’s Coun- 
tenance (i. e., Divine Pleasure) ........ for such there is 
the final attainment of the (Eternal) Home.” (xm: 22). 


It is, therefore, the duty of every Muslim to practise 
sabr with a view to attain perfection in it: 
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‘‘O ye who believe! practise sabr, vie in the practice 
of sabr and be (ever) ready (in the cause of Truth); and be 
careful of your duty to Allah; that ye may succeed and 
prosper.”” (1: 200.) 


(xxvill) Cultivating the spirit of Humility and Modesty 
enjoined: 


The Holy Qur’an refers to, and enjoins the duty of. 
cultivating and observing humility and modesty in the 
following verses: 


Wsevats SsahS ad ET. NS Chas 


ae the men and the women who possess the spirit 
of humility........ , ....for them Allah hath prepared 
forgiveness and mighty reward.” (xxx: 35.) 


Set 2GLE NYS 635 CoS E HE HS sie 
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‘‘And the servants of (God) Most Gracious are those 
who walk on the earth with humility, and when the ignorant 
address them (in arrogance), they (do not insult them or 
engage with them, but) say (or, wish them) ‘Peace! 
(separating themselves from them calmly)!. (xxv: 63). 


L249 St SCS SS GEIS 2 585 jas 9 
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1 t.e., ‘Peace, and Good-bye; let me leave you.’ (Abdullah Yusuf Ali, op, cit., 
D. “341, n 3123). 


ay 


“And swell not thy cheek (for pride) at the fellow- 
beings.’ nor walk in insolence through the earth’: for 
Allah loveth not any arrogant boaster. And be moderate 
in thy pace. and lower thy voice?; for the harshest of 
sounds without doubt is the braying of the ass.” (XXXI: 
18, 19.) 


(xx1x) Observance of the spirit of Thankfulness* enjoined: 


The Holy Qur'an contains the command, originally 
given by God to the Holy Prophet Moses (Peace be on 
him) but meant to be obeyed by every Muslim: 


Cee iG os 
*....and be of those who are thankful.” (vu: 144.) 


Speaking directly to its addressees, the holy book has 
commanded: 
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** and be thankful for the favours of Allah, if it is 
He Whom ye serve.” (Xvi: 114.) 


It should be noted here that all the goods that a man 
receives in his life, through whatever medium they might 
be delivered to him, are God’s favours according to the 
Qur’anic teaching. When a person bestows his favours 
on anyone, not only the thing that he bestows, but he him- 
self, becomes for him God’s favour in that respect. It is 
thus a duty to thank God for every good that one receives, 
as also to thank him who acts as the agency for obtaining 
that good.° 





This is the command to observe humility in one’s behaviour in general. 

This is the command to observe humility in walking. 

This is the command to observe humility in the tone of one’s talk. 

Thankfulness comes into operation with regard to others, and as such it is a duty to 
others. But the spirit of thankfulness enriches the inner personality of the mora! 
agent himself. Hence it forms a duty to self also. 


5S This has been emphasised in direct terms by the Holy Prophet (Peace be on him) when 


he says:— 
ALLS DY orab Cay 


‘*He who does not express thankfulness to human beings is not (really) thankfu! 
to Allah (also).” (Bukh&rl: Adab al-Mufrad, p. 34.) 
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(xxx) Struggle to achieve Self-Purification, along with its 
Qur'dnic technique, enjoined: 


(1) According to the Holy Qur'an, the servants of 
God, namely, true Muslims, are those who not only 
practise righteousness but constantly yearn for perfection 
In it: 


C994 Cae Mo HIS IO G(T 2 eee Ake Hohe 
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‘‘And those who pray, ‘Our Lord! bestow on us cool- 
ness of eyes from our wives and our offspring, and make 


us (so perfect in virtue that we may be) unto the righteous 
a pattern (to be followed).’’ (xxv: 74.) 


And this yearning becomes a reality in the case of those 
who strive for it truly: 
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*....and among them (1.e., the followers of the 
Qur’an) there are those who, by Allah's leave, are foremost 
in virtues. That is the great Grace (i.e.. the most honour- 
able achievement). (xXXxv: 32.) 


For that achievement, however, it is necessary to purif\ 
the self. Hence, true Muslims are those who: 


Soto SM > AD 
“act aiming at (self-) purification.” (xxi: 4.) 
And, thereby they develop: 
oa os 
‘a sound heart.”” (XXvI: 89.) 


_ Hence, Self-purification and development of Conscien- 
ttousness 1s duty. 
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(2) But the human heart cannot be developed into a 
morally-sound heart without 


(a) constant self-examination; and 
(b) the consequent struggle directed at abstaining 
from evil of every type and practising good in 


every way. 


The Holy Qur’an commands its followers in respect of 
both: 


(a) As to constant self-examination: 
ol 50S) EOS EP METS ant 1 al A GE 
OGG eee aie 
‘“O ye who believe! Fear Allah, and let every soul 
look to (i.e., examine) what it has sent forth for the mor- 
row. Yea! fear Allah: for Allah is well-acquainted with 
what ye do.” (LIX: 18.) 
(b) As regards the struggle: 


(1) against all evil within and without the self: 
be g- 9% Bro & 9— Iu 4b), ¢ 
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“Verily Satan (who represents and prompts all evils 
within and without the self) is an enemy to you: so treat him 
(constantly) as an enemy (remaining engaged in perpetual 
fight with him). (xxxv: 6.) 


(ii) in favour of all that is good: 


DS! b> aloe Fall buses 


“And strive for Allah (i.e., for the establishment 
of the highest good within and without the self) as is due 


unto Him, hard striving. He has chosen you (for it)....” 
(xxi: 78.) 
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Thus, constant Self-examination and the Struggle to 
destroy evil and to establish the good are Qur’anic duties 
to self. 

(3) But the Struggle (Jihad) mentioned above is not 


possible without a living and dynamic faith in God and 
devotion! to Him i.e.. without maintaining the heart as: 


A ee? <a “15 
OC Zc 
e ty 4 


‘a heart turned tn devotion to God.” (L: 33.) 
For that, however, it is necessary: 
(a) to conscientiously and devotedly practise: 
(1) Communion with God: 
(11) Fasting; and 
(111) Charity; —and 


(b) to fulfil all duties rigorously, whether they are 
to self or to others. 


The Holy Qur’4n has enjoined all the above as duty: 
(a) (i) As to communion with God, it has prescribed 
three forms and has enjoined their obser- 


vance: 


(¢) Constant remembrance of God: 
Mol 58 SS aia GIL 


‘“O ye who believe! Celebrate the remembrance of 
Allah, remembering (Him) much (in word and in thought), 
and glorify Him morning and evening.” (XXXuHI: 41, 42.) 


(ii) Observance of Regular Prayer, in congregation and 
otherwise: 





1 Duty in this respect has been mentioned on pp. 3-8. 
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“And establish regular prayer...... “tan: 110). 


(iif) Congregational worship at the highest level : 


he IEE hee CONE obs 


‘And pilgrimage to the House (i.e., the Ka’bah at 
Mecca) (for congregational worship at world-level) is a 
duty unto Allah for mankind,—for him who can afford 
the journey....°° (111: 97.) 


(11) As to fasting, which is the most potent exercise 


for the practice of self-control, the Holy Qur’an orders 
it in these words: 


St SES Cis Cat Kile oS yal ah BY 
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“O yet who believe! Fasting is prescribed to you, 
even as it was prescribed to those before you, that ye may 
(learn) self-restraint.”” (11: 183.) 

(ii) As to charity, the Holy Qur’an enjoins: 

(a) compulsory charity (Zakdt, etc.), 

as well as 
(5) optional charity. 


It says: 
bE SH Il 5 


eee and pay the poor-due....”? (11: 110). 
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d ‘This command has been repeated at mumerous places in the Holy Qur'an. 


2 This command has been repeated at numerous places in the Holy Qur’an. It shall 


be properly referred to in the **Duties to Others.’ 


122 
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“CO ye who believe! Spend (for helping those in need) 
out of the good things which ye have (honourably) earned, 


and of that which We bring forth from the earth for you. .”! 
(1: 267.) 


(b) As regards fulfilment of all duties rigorously, whe- 
ther they are to self or to others, the Holy Qur’an lays down 
the command: 


ASG Ag ENE ANGE 


“OQ ye who believe! Enter into Islam wholly (i.e., 
fulfil all the duties prescribed by Islam, including those 
related to apparently trivial issues of life).”” (i: 208.) 


1 This command has been repeated at numerous places in the holy book. 
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Appendix 
DUTIES TO ANIMALS AND THINGS 


Note: Duties to animals and things are really duties 
to Self, because in the final analysis, they form part of 
‘duty of Conscientiousness’’. Hence they have been in- 
cluded as appendix to ‘‘Duties to Self.’’ 


God says in the Holy Qur’an: 
(1) 
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*....and do good to parents...and to what your right 
hands own...” (iv: 36.) 


According to the celebrated commentator Imam 
Fakhr al-Din al-Razi', the expression “what your right 
hands own,” stands for all those that have no civil rights, 
including the dumb animals. Thus this verse lays' down 
the duty’? of being good towards, and doing good to, the 
animals. | 
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1 See al-Tafsir al-Kabir, vol. m1 p. 323. 
2 This duty has been taught in an elaborate form in the Hadith. 
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‘It is He Who hath created for you all things that are 
on the earth...... are (i290) 


All things having been created for our benefit, it be- 
comes our natural duty: 


(i) to protect everything from damage; 
(ii) to employ it for our benefit in keeping with its 
dignity as God’s creation; 
(iii) to promote its well-being, as far as possible, thereby 
establishing our thankfulness to God for His 
Blessing in a practical manner. 
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BOOK II 


| DUTIES TO OTHER INDIVIDUALS | 


Part I 


FUNDAMENTAL DUTIES TOWARDS 
ALL HUMAN BEINGS 


Part Il 


DUTIES OF CONDITION TOWARDS 
OTHER INDIVIDUALS 


Part II 
DUTIES IN RESPECT OF MANNERS 





Part I 


FUNDAMENTAL DUTIES TOWARDS ALL 
HUMAN BEINGS 


(I) Duties relating to the Happiness of Others. 


(II) Duties relating to the Moral Perfection of Others. 





Chapter I 
DUTIES RELATING TO THE HAPPINESS OF OTHERS 


(1) Duties of Omission; 
(2) Duties of Commission. 
(I) DUTIES OF OMISSION 


END: Abstinence from ill-wishing and ill-doing to fellow- 
beings :— 


(A) Comprehensive Commands; 


(B) Specific Commands: 
I. Duties of Love..IJ. Duties of Respect. 
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(A) Comprehensive Commands relating to the duty of 


abstaining from all evil against fellow-beings: 


(i) With regard to the duties of omission pertaining to the 
happiness of other individuals, in their capacity basically 
and purely as human beings, the Holy Qur’an has laid 
down certain comprehensive commands through which 
Muslims have been ordered to abstain from committing 
every conceivable form of evil against them. For 
instance: 
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“..and He (i.e., God) forbiddeth lIewdness and 
wickedness (i.e., all evil conduct) and infringement (of 
the rights of others). He exhorteth you that haply ye may 
be admonished.” (xvi: 90.) 
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~..and wrong not mankind in their things’... . 


(VII: 85.) 
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‘‘“And those who break the Covenant of Allah after 
having plighted their word thereto, and sever that which 
Allah hath commanded should be joined’, and work mis- 


1 According to Baidawi, things imply ‘rights’ of human beings. (See his Tafsir, p. 300). 


2 According to the commentators of the Holy Qur’an, it refers to the non-fulfilment of 
duties which men owe to God and to parents, family, neighbours, community, 
ae re fellow-creatures in general. (See Abdul Majid Daryabadi, op. cit. Vol. 

on: 
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chief (i.c., cause moral corruption and material disorder) 
in the land: on them is the Curse and for them is the 
terrible Abode (i.e., Hell)” (xi: 25). 
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“Say (O Muhammad): my Lord forbiddeth only 
indecencies, such of them as are open and such as are 
secret, and sin, and infringement (of the rights of others) 
without justice... .” (vi: 33). 
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“Work not confusion in the earth after the fair order- 
ing (thereof), and call on Him in fear and hope. Lo! the 
Mercy of Allah is (always) near to those who . right.” 

Vit: 56). 
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‘,...and He hath set up the Balance, that ye trans- 
gress not the balance (of justice in your actions)’’. 
(Lv: 7, 8). 
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‘,...ye shall neither wrong nor be wronged.” (1: 279). 


(ii) Wrong-doing has not been allowed even against worst 
enemies: 
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‘“...and let not the hatred of others to you make 
you swerve to wrong and depart from justice....”’ (Vv: 9). 


(iii) Wrong-doing to anyone is so severely abhorred that 
even befriending the wrong-doer is most severely 
condemned: 
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‘“‘And incline not to those who do wrong, or else the 


Fire will seize you—ye have no protectors other than 
Allah,—and ye shall not be succoured.”’ (x1:113). 


(B) Specific Commands relating to specific duties of 
Omission: 





I. Duties of Love: 
(1) Violating others’ right to life prohibited: 


(a) The Holy Quran commands the Muslims never 
to commit murder: 
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“....Take not life, which Allah hath made sacred, 
except by way of justice and law: Thus doth He 
command you, that ye may learn wisdom.” (vi: 151). 
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‘And take not life, which Allah hath made sacred, 
except by way of justice and law. And if anyone is slain 
wrongfully. We have given his heir authority (to demand 
redress through law or to forgive): but let him not exceed 
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bounds in the matter of taking life; tor he is helped (by 
the law)?.” (xvu: 33.) 


(b) The following verse stresses the gravity of the 
crime of murder in the strongest possible terms: 


2 4t-r lw . 49% 2 28 GB 27-10% 27 
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ee Aaa sens if anyone killeth a human being—unless it 


be for murder or for spreading mischief in the land—it 
shall be as if he killed all mankind....” (v: 35.) 


(c) The Holy Qur’an condemns not only murder in 
general but also human sacrifice to idols and false deities, 
and the custom of female infanticide, practised by the pagan 
communities, including the pre-Islamic Arabs? : 
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‘Even so, in the eyes of many of the Pagans, their 
(so-called) ‘partners’ (of God) made alluring the slaughter 
of their offspring, in order to lead them to their own des- 
truction, and cause confusion in their religion.” = (vi: 137.) 
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‘Kill not your children for fear of want: We shall 


provide sustenance for them as well as for you. Verily 
killing of them is a great sin.” (xvii: 31.) 





1 In this respect, there is no discrimination in Islam. ‘According to Hanafis, the life of 
a slave stands on equal footing with that of a free-man, of a woman with that of a 
man, of a non-Muslim with that of a Muslim.” (Abdur Rahim: Muhammadan 
Jurisprudence, p. 359). 


2 For the wide-spread practice of infanticide among different ancient nations, including 
the Greeks and the Romans, see Encyclopaedia Britannica, X\I, p. 322. The 
Qur’anic law in respect of this almost universal evil is actually a world-reform. 
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(ii) Violating the rights of Others in respect of wealth 
‘prohibited : 


(a) The Holy Qur'an forbids all illegal methods, in- 
cluding dishonesty, theft, dacoity, etc., in acquiring 
what belongs to others: 


ole HENS 55 
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....and wrong not mankind in their goods....”’ 
(vir: 85.) 
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‘“‘O ye who believe! devour not your property among 
yourselves (1.e., consume not one anothers’ belongings) 
unlawfully....”’ (iv: 29.) 


It is generally the demands of one’s family for higher 
standard of living which induce a person to acquire wealth 
by unlawful means. The Holy Qur’an makes a pointed 
reference to it and asks the Muslims not to succumb to their 
wives’ and children’s wrong requests or desires—though 
treating them with affection—and to stick to absolute 
honesty in respect of one’s earnings: 
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“OQ ye who believe! Truly, among your wives and 
children are (some that are) enemies to yourselves: so 
beware of them! But if ye forgive and overlook and cover 
up (their faults), verily Allah is Forgiving, Merciful. 
Your wealth and your children may be but a trial, whereas 
Allah! with Him is an immense Reward. So keep your 
duty to Allah as best as ye can....”” (LxIv: 14-16.) 


(b) Loot and arson have been specifically condemned 
and prohibited : 
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‘‘And when he (i.e., the enemy of Truth) turneth away, 

he speedeth through the land that he may act corruptly 


therein and destroy the crops and the cattle. And 
Allah approveth not mischief.” (1 : 205.) 
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‘‘Beset not the highways menacing (wayfarers)....”’ 
(vil: 86.) 
(c) With regard to theft, its prohibition is covered 


fully in tv : 29. It has, however, been specifically 
prohibited also in the following verse: 
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“(that)e.5 2960. they will not steal....”1 (Lx: 12.) 

The stern view that the Holy Qur’an takes in respect 
of theft is evident from the punishment it has prescribed 
in Vv: 38. We shall mention it at its suitable place. 


(d) Depriving other persons of their inheritance con- 
demned : 


In counting the vices which shall lead human beings 
to Hell, the Holy Qur’an says: 
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“And ye devour Inheritance (of the weak), devouring 
greedily.”” (LXxxIx : 19.) 





1 This verse forms part of the pledge which the women converts from paganism took at 
the hands of the Holy Prophet (Peace be on him). It applies, however, equally to 
men. (Ref: Tafsir al-Jaladlain, p. 458). 
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(e) To take by deceit more than one’s share out of a 
thing jointly deserved or owned by several persons, 
condemned: 
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"|. whosoever is false to his trust (as a co-sharer), 
he shall restore on the Day of Resurrection (and Judgment) 
what he misappropriated. Then every soul will receive 
its due, whatever (good or evil) it earned, and none shall 
be dealt with unjustly.” (im: 161.) 


(f) Defrauding in general in mutual relations of busi- 
ness prohibited : 
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. ‘,...and make not deficient the balance (by diminish- 
ing what is due to the buyer)”. (LV : 9.) 
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“....and cause no loss (to others in trade through 
fraud)”. (xxvi : 181.) 
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‘‘....And give not short measure or weight....’ 
(x1: 84.) 
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‘Woe to those that deal in fraud,—those who, 
when they have to receive by measure from men, exact 
full measure, but when they have to give by measure or 
weight to men, give less than due.” (LXxxul : 1-3.) 
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(g) Misappropriating things entrusted, prohibited: 
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‘O ye who believe! Betray not the trust of Allah 
and the Messenger, nor misappropriate knowingly things 
entrusted to you.” (vitt:27). 


Also, favouring and supporting the misappropriator is 
prohibited: 


Cleat CEI SE ¥5 
‘*....and be not thou an advocate for those who betray 
their trust....” (iv: 105). 


(1) Hoarding commodities and withholding them 
from free circulation for exploiting fellow-beings through 
the creation of artificial scarcity and the consequent shooting 
up of prices, condemned: 


In counting the vices that will lead human beings to 
Hell, the Holy Qur’an says 
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‘‘He hoarded and withheld it (from circulation).” 
(LXX: 18). 


(1) Exploiting the needs of others by lending money 
on interest! vehemently condemned and prohibited: 
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1 The economy which Islam offers is interest-free economy, and therefore, Islam con- 
demns not only usury but all forms of interest-bearing wransactions. 
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‘Those who devour riba! (usury and interest) will 
not stand (on the Day of Resurrection) except as stands 
one whom the Evil One by his touch hath driven to madness. 
That is because they say: ‘Trade is like riba’. But Allah 
hath permitted trade and forbidden riba. Those who after 
receiving direction from their Lord, desist, shall be par- 
doned for the past; their case is for Allah (to judge); but 
those who repeat the offence are Companions of the Fire: 
they will abide therein. 


“Allah will deprive riba of all blessings, but will give 
increase for deeds of charity: ‘For He loveth not creatures 
ungrateful and wicked.” (1: 275, 276). . 
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“Oh ye who believe! Devour not riba, doubled and 
multiplied; but fear Allah, that ye may (really) prosper.” 
(1: 130). 


(iii) Corrupting others in respect of wealth, prohibited: 


(a) through Bribery: 
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“Do not consume your property among yourselves 
iniquitously; neither proffer it to the judges, that you may 
sinfully consume a portion of other men’s goods, and 
that wittingly.”” (i: 188.) 


In the Hadith we find that the Holy Prophet (Peace be 
on him!) has very strongly condemned the acceptor of 
bribe, the giver of bribe and the middleman. (See: 
Mishkat al-Magabth, Bab al-Rizq al-Wulat, p. 326). 


1 Rib@-means ‘‘any addition, however slight, over and above the principal”, and thus 
includes both usury and interest. (See: Lane’s Arabic-English Lexicon). 
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(6) through Gambling : 
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‘(Oh ye who believe! Intoxicants and gambling, and 
(dedication of) stones, and divination by arrows, are an 
abomination,—of Satan’s handiwork: Eschew _ such 
(abomination), that ye may prosper.” (v: 93.) 


(iv) Want of Helpfulness and Charitableness towards 
others condemned; hence abstinence from it is duty: 


(a) Hoarding gold and silver, thereby keeping it out 
of circulation and thus damaging collective econo- 
my, on the one hand, and abstaining from rendering 
economic assistance in deserving individual cases, 
on the other, vehemently condemned: 
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‘*....those who hoard up gold and silver and spend it 
not in the Way of Allah (1.e., for the welfare of feilow- 
beings), announce to them (O Muhammad) a most grievous 
penalty—on the day when heat will be produced out of 
that (wealth) in the fire of Hell, and with it will be branded 
their foreheads (representing human thinking) and their 
flanks (which support the seat of greed, i. e., the stomach) 
and their backs (as symbolising stability and strength)— 
(and it will be said unto them:) Here is that which ye 
hoarded for yourselves. Now taste of what ye used to 
hoard.” (1x : 34,35.) 


(b) Practising niggardliness and promoting it as a 
creed condemned : 
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“Make not thy hand tied (in niggardliness) to thy 
neck....”> (Xvit: 29.) 
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“.... Verily Allah loveth not such as are vainglorious, 
boasters—those who are niggardly and command man- 
kind to niggardliness and hide that which Allah hath vouch- 
safed to them of His Bounty; and We have prepared 
for the infidels torment ignominious.”’ (Iv: 36,37).? 


(c) Refusing small kindnesses to Others condemned : 
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“Ah, woe unto the worshippers, who are heedless of 
their Prayers; who would be seen (at worship) yet refuse 
small kindnesses to (others).”’ (cv : 4-7.) 


(d) Well-doing to Others with a view to getting more 
in return disapproved as worthless act of goodness: 


—_!_ 
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_ “And whatsoever ye give in gift? in order that it may 
increase among the substance of men’ (and return to you 
augmented) increaseth not with Allah (i.e., is not accepted 
as virtue and blessed by Allah); but that which ye give out 
for charity, seeking the Countenance (i.e., Pleasure) of 
Allah, (will increase): it is these who will get a recompense 
multiplied.”” (xxx : 39.) 


1 Cf. cvm: 23, 24. 


2 This is the rendering of the word riba@ here by Maulana Abdul Majid Daryabadi. 
(See his English Translation of the Holy Quran, p. 651). 
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(e) Charity with laying obligation on the recipient 
and/or, hurting him in any way, prohibited: 


15359 5 gpl Sse SLs ste! SB at 
‘“O ye who believe! Render not vain your charity by 
reminders of your generorsity or by injury....”’ (11 : 264.) 


(v) Want of Goodwill towards Others prohibited : 


(a) Breaking promises, pledges and covenants and 
violating oaths taken in mutual dealings prohibited: 
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..And break not your oaths (when ye pledge your 
word in any matter)....” (xvI : 91-92). 
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..It is those who are endued with understanding 
that receive admonition;—those who fulfil the Covenant 
of Allah and fail not in their plighted word.” (xm : 19, 20.) 


(6b) Abstaining from giving false evidence made a 
condition of Faith, and thereby a duty: 


Recounting the fundamental virtues of true susie: 
the Holy Qur’an says : 
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.and those who witness no falsehood (i.e., do not 
give false evidence)?....”’ (XXv : 72.) 





1 The other meaning of this verse has been quoted on page 142. 
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(c) Concealing evidence prohibited: 
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‘Conceal not evidence; for whoever conceals it, 
his heart is tainted with sin. And Allah knoweth all that 


yedo.” (i : 283.) 


(d) Treachery condemned, hence abstinence from it 
is duty: 


The Holy Qur’an says: 
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“Verily, Allah loveth not any that is treacherous, or 


shows ingratitude.” (xxI : 38.) 


Also : 


‘(The servants of God are)....those who witness 
no falsehood (1.e., deal not falsely or treacherously with 
anyone)....”” (XXv: 72.) 


(e) Ingratitude for the good received from others 
condemned; hence abstinence from it is duty : 


The Holy Qur’an says : 
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“Verily, Allah loveth not any that is treacherous, or 


shows ingratitude.” (Xx : 38.) 


142 


II. Duties of Respect: 


(i) (a) Showing contempt for others; and 


(b) Oppressing others, 
prohibited: 
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“And swell not thy cheek at human beings (i.e., do 
not treat others contemptuously and do not oppress them), 
nor walk in insolence through the earth; for Allah loveth 
not any vainglorious, boaster.” (xxxI : 18). 


Arrogance and oppression are such grave vices that 
the hearts of those who indulge in them are sealed up to 
influences for good : 
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“Thus doth Allah seal up every heart—of (him 
who is) stiff-necked, oppressor.” (XL : 35). 


Indeed, they alone who abstain from belittling and 
oppressing others will go to Heaven : 
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“That Home of the Hereafter We shall give to those 
who intend not high-handedness or mischief (i.e., evil in 
general) onearth: And the End is (best) for the righteous.”’ 

(XXVIII : 83). 
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(ii) Damaging the honour of Others through defaming them 
in any way, even though the aefamatory remarks are 
based on truth, prohibited: 


(a) Defamation in general forbidden: 
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....and defame not (nor be _ sarcastic to) each 
other... .” (XLix : 11). | 
The only exception in speaking ill of others is where 
a person has ‘been wronged mischievously and he has to 
defend his honour by exposing his wicked enemy. Even 
in that case, however, such a wronged person has been 
advised to practise forgiveness and to abstain from ex- 
posing the evils of his enemy—leaving the affair to 
God and hoping for His Reward—because God is 
‘Forgiving, Powerful’. 


The Holy Qur’an says : 
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‘‘Allah approveth not the utterance of evil speech 
(directed at defaming others), unless by one who hath been 

wronged; and Allah is ever Hearing, Knowing. 
“If ye do good openly or keep it secret, or cover evil 
with pardon, lo! Allah is ever Forgiving, Powerful.”’ 
(Iv : 148, 149). 
(6b) Scandal-mongering specifically condemned; hence 
abstinence from it is duty : 
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“Woe to every (kind of) scandal-monger!, back- 
Diter.;..° (CIV : 1): 
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‘Heed not thou any (who is) ready with oaths, (is) a 
slanderer, (and) goes about with calumnies.. ” 
(LXVIII : ‘10, 11). 
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1 The vice of scandal-mongering covers “talking or suggesting evil of men or women by 
word, or innuendo, or behaviour, or mimicry, or sarcasm, or insult’’. 
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(c) Fabrication of lies against Others condemned; hence 
abstinence from it is duty: 
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“Woe to every sinful fabricator of falsehoods.”’ 
(XLV : 7). 


(d) Transferring one’s guilt to Others condemned ; 
hence abstinence from it is duty : 
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‘But if any one earns a fault or a sin and throws it 


on to one that is innocent, he carries (on himself) (both) 
a falsehood and a flagrant sin.” (Iv : 112). 


(e) Attacking the honour of chaste women through 
slandering them condemned vehemently ; hence 
abstinence from it is duty : 
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‘‘Those who slander chaste women, indiscreet but 
believing, are cursed in this life and in the Hereafter ; 
for them is a grievous Penalty,—on the day when their 
tongues, their hands, and their feet will bear witness 
against them as to their actions. On that Day Allah 
will pay them back (all) their just dues, and they will 
realize that Allah is the (very) Truth that makes all things 
manifest.”” (XxIV : 23-25). 


(iii) Backbiting Others prohibited : 
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‘*...and speak not ill of each other behind their backs. 
Would any of you like to eat the flesh of his dead brother? 
Nay, ye would abhor it. So fear Allah. Verily, Allah 
is Relenting, Merciful.” (xLIx : 12). 


(iv) Using obscene language against anyone prohibited: 
CRs ans Tasch oF ays 


‘*....and (God) forbiddeth all shameful, abominable 
deeds....”” (xvi : 90). 


Using obscene language is in itself shameful. To use 
it for insulting another person is all the more shameful, 
and it is, therefore, absolutely forbidden to a Muslim. 


(v) Cultivation of rancour against anyone ruled out; 
hence abstinence from it is duty : 


__ The Holy Qur’4n commands in relation to the worst 
ideological enemies of the Muslims who were in a state of 
perpetual war with them, thus:. 
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“And if they (i.e., the enemies at war) incline to 
peace, incline thou also to it, and trust in Allah. Lo! 
He is the Hearer, the Knower.”’ (vit: 61). 


_ This command implies that a Muslim should not cul- 
tivate rancour against anyone, but should always be ready 
to establish peace even with his worst ideological enemies, 
not to speak of enemies at lower level, namely, the level 
of simple social relations. 


(vi) Jealousy prohibited in its very basis : 


Jealousy is a widely-prevalent moral shortcoming of 
human beings. Its goal is the deprivation of others of the 
good things that they may have in excess of what one may 
possess, and it emerges and entrenches itself in the character 
of those who are not blessed with true faith in God and 
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genuine moral refinement. Its roots lie in covetousness. 
Consequently, those who do not efface covetousness from 
their lives fall victim to 1t. 


The Holy Qur’4n mentions its evil and teaches the 
prayer for being saved from it. (cxmI : 5). Then going 
to its root, it lays down the command that it is the duty of 
a Muslim to abstain from covetousness and the consequent 
jealousy under all circumstances : 
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‘‘And in no wise covet those things in which Allah 
hath bestowed His gifts more freely on some of you than 
on others. Unto men a fortune from that which they have 
earned, and unto women a fortune from that which they 
have earned. (All this is with Allah’s permission. There- 
fore, never wish or try that the good things which others 
have may be diminished for them), but ask (for yourselves) 
Allah of His Bounty (with a positive healthy outlook). 
Lo! Allah is ever Knower of all things.” (Iv : 32). 


(vil) Observance of Duplicity! condemned; hence absti- 
nence from it is duty: 


_ Duplicity is a deeper phase of insincerity, which has 
its roots in hypocrisy. The Holy Qur’4n condemns it in 
very strong terms : 
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‘‘When they meet those who believe, they say: ‘We 


believe’. But when they are alone with their evil ones, 
they say: ‘Weare really with you; we were only jesting’. 


a eee ee, 


1 We have mentioned this vice in connection with *Duties to Self’ also. This is so be- 
cause duplicity is a two-edged vice. It injures, on the one hand, the moral tone of him 
who indulges in it; and, on the other hand, the interests of him against whom it is 
practised. 
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‘**Allah will throw back their mockery on them, and 


give them rope in their trespasses ; so they will wander 
like blind ones (to and fro). 


‘These are they who bartered Guidance for error ; 
but their traffic is profitless, and they have lost true direc- 
tion.” (1: 14-16). 


It should be noted that, though the particular reference 
in these verses is to the Hypocrites of Medina, they contain 
the general law that duplicity, wherever practised, is a 
grave vice, and it is the duty of a Muslim to abstain from 
it totally if he has to be true to his Faith. 


(viii) Cultivating the habit of suspecting the motives of 
Others, prohibited : 
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SS) GA 
“O ye who believe! Shun as much suspicion (as 
possible); for lo! some suspicion is a crime (because it in- 


volves cruel injustice to innocent and _ well-meaning 
people).....”’ (XLIX : 12). 


(ix) Spying, 1.e., probing into the affairs of Others, prohi- 
bite 
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..and spy not (into the affairs of others for fault- 
finding). . ° (XLIX : 12). 


(x) Deriding and ridiculing Others prohibited : 
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‘““O ye who believe! let not a folk deride a folk....” 
(xLIx : 11). 
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(xi) Giving offensive nicknames to Others prohibited: 
GIL | secs 5 


‘‘and call not others by nicknames....”” (XLIX : 11). 


(xii) Corrupting Others through flattery to be avoided : 


The Holy Qur’an condemns those who love to be 
flattered and warns them of grievous consequences. 
(111 : 188). Now, to be the cause of the commission of sin 
by someone else is also asin. Thus to flatter anyone and 
thereby corrupt his mentality is a sin, and hence to abstain 
from it is duty. 


(I) DUTIES OF COMMISSION 


END : 


Positive well-wishing and well-doing to fellow- 
beings. 
(A) Comprehensive command relating to the Duty of Prac- 


tising well-wishing and well-doing towards fellow-beings, 


enjoined : 


The Holy Qur’an says : 
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‘““O ye who believe! Bow down, prostrate yourselves 
and adore your Lord, and (always) do good (to others), 
that ye may prosper.” (Xx : 77). 


(B) Specific Commands relating to specific Duties of 
Commission : 


(a) Duties of Love; 
(b) Duties of Respect. 
(a) Duties of Love : 


(i) Duties relating to life : 
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(a) Protecting and preserving human life: an act of 
sublime goodness; hence, an important duty: 


The Holy Qur’an says : 


Qe HIBIOS Get os 5 
‘ ....and whoso saveth (i. e., protects and preserves) 
the life of one, it shall be as if he had saved the life of all 
mankind....”’ (v: 35). 


(6) The Qur’anic law of Equality, combining permission 
for blood-wit, in cases of murder, also directed 
to saving of human lives as far as equitable : 
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‘‘O ye who believe !_ The Law of Equality is prescribed 
to you in cases of murder : the free for the free, the slave 
for the slave, the woman for the woman. But if any re- 
mission is made by the brother (i.e., the heirs of the 
murdered person), then grant any reasonable demand, and 
compensate him (in the form of blood-money) with hand- 
some gratitude....”’ (i : 178)}. 


(c) Active sympathy with Others for the amelioration 
and removal of their sufferings in respect of their 
health—as also in other respects—, enjoined : 


Recounting the moral qualities of true Muslims, the 
Holy Qur’an says : 
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1 The legal implications of this verse have been discussed in Penal Ethics. 
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“Then will he be of those who believe, and enjoin 
patience (i. e., constancy and self-restraint), and enjoin 
compassion and active sympathy (with others for the 
amelioration and removal of their sufferings and misfor- 
tunes)”. (xc: 17). 


Thus visiting the sick, not as a mere formality but 
for active sympathy in their suffering, and participation, 
according to one’s capacity, in all collective efforts directed 
at the preservation and promotion of human health is 
a duty, without the fulfilment of which no one can aspire 
to be a true Muslim. 


(ii) Duties in respect of the wealth of Others: 


To regard the wealth of others as absolutely 
inviolable, enjoined: 


(a) Only that which has been acquired by a Mus- 
lim lawfully can be owned and utilized by him: 
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‘“O humankind! consume, out of that which is (found) 
on the earth, (only) that which is lawful and good; and 
do not follow the footsteps of the devil, for he is to you 
an avowed enemy. He enjoineth upon you only the evil 
and the foul....’! (i : 168, 169). 


(b) Protecting the wealth of Others entrusted to 
one’s custody, enjoined: 
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‘Lo ! Allah commandeth you to render back your 
Trusts to those to whom they are due....” (Iv: 58).? 


1 Cf. xvi: 90; vir: 65. 
2 Cf. 1: 283. 
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(c) Complete honesty in commercial transactions 


enjoined: 
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‘Give full measure when ye measure, and weigh with 
an even balance, (in short, be fully honest in all your 
commercial dealings): That is most fitting and most 
advantageous in the final determination”. (xv: 35). 
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‘*....Give measure and weight with full justice....’ 
(vi: 152).? 


(111) Duty in respect of spending one’s wealth for Others: 


(A) Charitableness and generosity towards Others 
enjoined: 


(a) All that belongs to a Muslim belongs actually 
to God and is, therefore, meant to be generously 
spent for the benefit of God’s creatures: 
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‘“‘Allah hath purchased of the Believers their persons 
and their wealth because the Garden (of Paradise) will be 
theirs.” (1x: 111). 


(b) The basis of a Muslim’s charity and generosity 
is purely “‘love for God” and ‘“‘fear of the 
Hereafter” and hence the economic assistance 
which he renders to anyone is to be from the 
highest motive and without the least tinge of 


worldliness: 
A> KOC SS 





I Cf. xxvr: 181, 182. 
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“*,..(but it is righteousness) ....to spend wealth 
(in charity) out of love for Him (i.e., God) (alone)....” 
(1: 177). 
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‘*...(the righteous) who spend their wealth (on others) 
for increase in self-purification, and have in their minds 
no favour from anyone for which a reward is expected in 
return, but only the desire to seek for the countenance of 


their Lord Most High; and soon will they attain (complete) 
satisfaction.” (xcu: 18—21). 
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‘‘And those who dispense their charity with their hearts 

full of fear, because they will return to their Lord;——it 


is these who hasten in every good work, and these who are 
foremost in them.” (xx: 60, 61). 


(c) Charity—a Basic Virtue: 
Orbe 4 ao! SU 
“By no means shall ye attain righteousness unless 
ye give (freely) of that which ye love; and whatever ye give, 
of a truth Allah knoweth it well.” (1: 92). 


(d) Measure of charity defined: To spend what is 
superfluous from one’s rational needs: 
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“They ask thee (O Muhammad!) how much they are 
to spend; say: ‘What is beyond your needs.” Thus Allah 
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maketh clear to you His signs: in order that ye may con- 
sider (their bearings) on this life and the Hereafter.” 
(1: 219, 220). 


(e) Mode of giving charity defined: 
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“If ye disclose (acts of) charity, even so it is well, 
but if ye conceal them, and make them reach those (really) 
in need, that is best for you. It will atone for some of your 
evil deeds. And Allah is well-acquainted with what ye do.” 

(i? 27 


(f) Blessings of charity emphasized through parables: 
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“The parable of those who spend their substance in 
the Way of Allah is that of a grain of corn: it groweth 
seven ears, and each ear hath a hundred grains. Allah 
giveth manifold increase to whom He pleaseth: for Allah 
careth for all, and He knoweth all things. Those who 
spend their substance in the cause of Allah, and follow not 
up their gifts with reminders of their generosity or with 
injury,—their reward is with their Lord: on them 
shall be no fear, nor shall they grieve.’” (1 : 261, 262). 
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72. 
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‘‘And the likeness of those who spend their substance, 
seeking to please Allah and to strengthen their souls, is as 
a garden, high and fertile : heavy rain makes it yield a 
double increase of harvest, and if it receives not heavy rain, 
light moisture sufficeth it. Allah seeth well whatever ye 
do.” (m1: 265). © 


(g) Charity should be practised at all times and under 
all circumstances: 
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“Those who (in charity) spend of their goods by night 
and by day, in secret and in public, have their reward with 
maa on them shall be no fear, nor shall they grieve.” 
II: 
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‘Be quick in race for forgiveness from your Lord, 
and for a Garden whose width is that (of the whole) of the 
heavens and of the earth, prepared for the righteous,— 
those who spend (freely), whether in prosperity, or in 
adversity; who restrain anger, and pardon (all) men ;—for 
Allah loves those who do good”. (il: 133, 134). 


(h) A very forceful appeal made for practising charity: 
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“Does any of you wish that he should have a garden 


with date-palms and vines and streams flowing underneath, 
and all kinds of fruit, while he is stricken with old age, 
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and his children are not strong (enough to look after 
themselves)—-that it should be caught in a_ whirlwind 
with fire therein, and be burnt up? Thus doth Allah 
make clear to you His Signs (in respect of possible economic 
misery and the way to remedy it through the universal 
practice of economic well-doing to others), that they may 
consider.” (iI: 266). 


(1) Specific categories of those who deserve charitable 
economic assistance, mentioned: 


The following categories have been specified: 


The kinsfolk, the orphans; the needy; ‘those who 
ask’; the poverty-stricken persons in general; those in 
bondage (as slaves or as prisoners of war), (including 
the task of their emancipation through payment of ran- 
som); those suffering from the burden of debt (and have 
to be relieved through the payment of that debt); the way- 
farers; and recent converts to Islam. (i: 177; 1x : 60). 


(j) Command given to use one’s talents and possessions 
for, and practise assistance of all kinds to, all: 
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“Oh ye who believe! spend out of (the bounties) 

We have provided for you, before the Day comes when no 


bargaining (will avail), nor friendship nor intercession. 
Those who reject Faith injure (only themselves.)”! (11: 254). 


(B) Charitableness towards one’s debtor enjoined : 
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“If the debtor is in a difficulty, grant him time till 


it is easy for him to repay. But if ye remit it by way of 
charity, that is best for you if ye only knew.” (11: 280). 





1 Besides this verse, there are numerous other verses where the merit of helping others 
has been mentioned e.g., Lv: 7, Exit: 10. 
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(C) Giving of free gifts to cultivate generosity and to 
enhance love enjoined : 


The Holy Qur’an says: 
BES SRDS; 


‘**,..and do not forget grace amongst yourselves...” 
(11: 237). 


The Arabic word used here for ‘grace’ means, accord- 
ing to Lane’s Lexicon, ‘‘a free gift, or favour, a benefit, and 
bounty”. Thus this verse includes the command of 
giving free gifts for cultivating generosity and for enhancing 
love. 


(iv) Maintenance of goodwill towards Others: 


(a) Absolute justice enjoined, even though it means 
any amount of personal suffering for the moral 
agent, or the interests of those nearest and dearest 
to him are sacrificed, and even though the other 
party is his or Islam’s worst enemy: 
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‘Verily, Allah enjoineth justice (to all and under all 
circumstances)....”” (XVI: 90). 
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“O ye who believe! Be ye staunch in justice, witnesses 
for Allah, even though it be against yourselves or (your) 
parents or (your) kindred, whether (the case be of) a rich 
man or a poor man, for Allah is nearer unto both (than 
ye are). So follow not passion lest ye lapse (from truth); 
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and if ye lapse or fall away, then lo! Allah is ever informed 
as to what yedo.” (iv : 135). 
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‘‘O ye who believe ! Be steadfast witnesses for Allah 
in equity, and let not the hatred of any people seduce you 
that ye deal not justly. Deal justly, that is nearer to your 
duty. Observe your duty to Ailah. Lo! Allah is informed 
of what ye do.” (v : 8). 


(b) Bearing witness firmly and without fear or favour 
and thereby assisting those who are in the right 
made a basic virtue and, hence, duty: 
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‘*‘And those who stand firm in their testimonies.” 
(LXx : 33). 


(c) Fulfilling all promises, agreements, pledges, cove- 
nants, contracts, engagements and treaties, en- 
Joined: 
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““....and fulfil (every) promise (and engagement): 
for (every) promise (and engagement) will be enquired 
into (on the Day of Reckoning).” (xvu : 34). 
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“Oh ye who believe! Fulfil (all) obligations (or 
compacts)?. (v: 1). 
{ The Arabic word ‘a7d, used here, means literally: a contract, a compact, a covenant, 


and an engagement. ' Finally, it comprehends all duties towards God and man. (See: 
Lane’s Arabic-English Lexicon). 
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(d) Sincerity and _ straightforwardness in general 
towards Others enjoined: 


As we have already seen, a Muslim is required to do 
good to others purely for the sake of God, which alone is 
virtue according to the Holy Qur’an. But that is impossible 
without cultivating and maintaining absolute sincerity for 
God, as demanded in the Holy Qur’an: 
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‘....and call upon Him, making your devotion sin- 
cere as in His sight....” (vil : 29). 
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But genuine sincerity for God is impossible to main- 
tain unless one possesses sincerity essentially. Hence 
Cultivation and maintenance of essential sincerity, one 
suante) of which is sincerity towards fellow-beings, is 
uty. 


Thus the Holy Qur’4n commands the Muslims to be 
sincere and straightforward in all their dealings with every- 
one: 
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‘And (He commandeth you, saying): This is My 
straight Way (—the Way of Truth, Justice, Sincerity 
and Straightforwardness—): follow it....” (vi: 153). 


(e) Cultivating and maintaining the attitude of com- 
passionate kindness towards others emphasized as 
one of the basic qualities of a true Muslim’s charac- 
ler: 
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_ “....and enjoin on each other practice of compas- 
sionate kindness (towards all)....” (xc : 17). 
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(f) Gracefulness and liberatity in dealing with Others 
enjoined: 
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....and forget not gracefulness and liberality in 
your mutual dealings....” (mu : 237). 


(g) Positive effort for the creation and maintenance 
of harmony and peace among human beings, 


emphasized as a great virtue which should never 
he avoided: 
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‘In most of their secret talks there is no good; but if 
one exhorts to a deed of charity or justice or conciliation 
between human beings, (secrecy is permissible). To him 
who does this, seeking the good pleasure of Allah, We 
shall soon give a reward of the highest (value). (Iv: 114) 
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“And make not Allah’s (name) an excuse in your oaths 
against doing good, or acting rightly, or making peace 


between human beings; for Allah is He Who heareth and 
knoweth all things.” (1 : 224). 
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ee ...Never shall We suffer the reward of the reformers 
to perish.” (vit: 170). 
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(h) Judging Others’ motives in the best light, except 
when a definite reasonable cause exists, enjoined: 


As we have already seen, the Holy Qur’an forbids 
guessing about others’ motives: 
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‘‘O ye who believe! Shun as much suspicion as possible; 
for lo! some suspicion is a crime....”’ (XLIX : 12). 


It means that a Muslim should cultivate basically the 
attitude of initially judging others’ motives in the best light, 


except when a definite reasonable cause exists to the con- 
trary. 


(i) Speaking good of Others, while paying due regard 
to truth and justice, enjoined: 


The Holy Qur’an says : 
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‘Say to My servants that they should (only) say (in 
general and about others) those things that are best; for 
Satan doth sow dissensions among them: lo! Satan is to 
man an avowed enemy.” (Xvi : 53). 


(j) Speaking to Others with courtesy and politeness en- 
Joined: 
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‘....and speak unto mankind with courtesy and poli- 
teness (according to best standards of human speech)... .” 


(1 : 83). 


(k) Gratefulness to Others for any good that one may 
receive from them, enjoined: 


» 
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In asking the question: 
OSC yess GS 3a 
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“Is the reward of goodness aught save goodness !” 
(Lv : 60), the Holy Qur’an emphasizes the principle that a 
Muslim should always reward goodness with goodness, 
and the least that he can do is to sincerely thank him who 
does him any good. And gratefulness brings reward from 
God : 
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‘We (i.e., God) shall reward the thankful.” (im :145). 


(1) The most rational behaviour upheld ana the highest 
moral standard enjoined in respect of evil emanat- 
ing from Others : 


(i) The Holy Qur’an permits equal redress of 
wrongs done to a Muslim by Others, at the 
same time commending forgiveness: 
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“Tf you punish (him who has wronged you) then punish 
with the like of that wherewith ye were afflicted. But if 
ye show patience, that is indeed the best (course) for those 
who are patient.” (Xvi: 126). 
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“The recompense for an injury is an injury equal 
(in degree) thereto; (i.e., when anyone is wronged and he 
stands up for his rights, the most he can claim is equal 
redress): but if a person (prefers the saintly character to 
that of the worldly-wise man, and) forgives (the offender) 
and makes re-conciliation (in the interests of morality), 
his reward is due from Allah: Lo! He loveth not those 
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who do wrong. And whosoever vindicateth himself 
(without transgressing limits of justice) after he hath suf- 
fered wrong—for such there is no way (of blame) against 
them. The way (of blame) is only against those who op- 
press mankind and insolently transgress beyond bounds 
through the land, defying right and justice. For such 
there will be a painful doom. And verily whoso showeth 
patience and forgiveth—lo! that (voluntary forbearance 
and clemency) would truly be an exercise of courageous 
will and resolution in the conduct of affairs.” (xLu : 40-43). 


(ii) Nay, the Holy Qur'an goes further. It enjoins 
repelling evil with goodness as the highest moral 
ideal—-as a necessary condition of moral per- 
fection : 
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‘‘Nor can Goodness and Evil be equal. Repel (Evil) 
with what is better (i.e., Goodness): Then will he bet- 
ween whom and thee was hatred become as it were thy 
friend and intimate! And no one will be granted such good- 
ness except those who exercise patience and self-restraint, 
—none but persons of the greatest good fortune. And 
if (at any time) an incitement to discord is made to thee 
by the Evil One, seek refuge in Allah. He is the One 
Who hears and knows all things.” (XLI : 34-—36). 
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‘And the Hour (of Final Accountability and Divine 
Judgment) is surely coming. So overlook (any human 
faults) with gracious forgiveness.” (xv : 85). 
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....Let them forgive (those who do any injury to 
them) and let -them overlook (the offenders’ faults). Do 
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you not wish that Allah should forgive you ? For Allah 
is Oft-Forgiving, Most Merciful”. (xxiv : 22). 
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‘‘....But forgive (the enemies of Islam) and overlook 
(their hostility) till Allah accomplisheth His purpose; for 
Allah hath power over all things.”” (II: 109). 

(6) Duties of Respect 
(i) Treating with respect all human beings in their funda- 
mental rights as fellow-beings—irrespective of differences 

of sex, race, colour, etc., enjoined: 


According to the Holy Qur’an every human being 
deserves respect in his capacity as a human being 


S51 65 US Is 
‘Verily We have honoured the Children of Adam....” 
(Xvi : 70) 
This aspect of the Qur’Anic moral teaching includes’: 


(a) Respecting the rights of all human beings with 
regard to life, honour and property. 


Also :(b) respecting every human being’s equality of status 
as a human being : 


and, as a consequence : 
(c) respecting his right to freedom, 


(d) and the right to fraternise with all other human 
beings, 


—— except when a just moral cause intervenes. 
The following verse of the Holy Qur’an prescribes it, 
in conjunction with other numerous relevant and connected 
verses that have been quoted in different contexts in the 
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present dissertation, as a duty of all human beings to 
protect and promote the above human rights: 
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“© humankind! fear (in respect of the rights of fel- 
low-beings) your Guardian-Lord (i. e., Allah ) Who created 
you from a single soul and created, of like nature, his mate, 
and from them twain hath spread abroad countless men 
and women (everyone of whom is thus bound up in one 
fraternity—the human family—and possesses the birth 
right of basic human equality with his fellow-beings to 
have the freedom of equal opportunity for enjoying the 
blessings of life on earth). Reverence Allah, through 
Whom you claim your mutual (rights) (and, therefore, 
respect your fellow-beings’ rights to life, honour, and 
property, as also those relating to liberty, equality and 
fraternity), and (reverence) the wombs (that bore you): 
for Allah ever watches over you”. (Iv: 1). 


Here we may also quote with advantage another im- 
portant related verse which specifically repudiates the 
erroneous notion of inequality of human beings on physi- 
cal bases—tribal, racial, etc——and lays down the 
basic and the most just principle on the basis of which one 
human being earns more honour than another. God 
proclaims in the Holy Qur’an : 
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‘‘O humankind ! We created you from a single (pair) 
of a male and female, and made you into nations and 
tribes, that you may know each other (not that ye may 
despise each other). Verily the most honoured of you 
in the sight of Allah is (he who is) the most righteous of 
you and Allah has full knowledge and is well acquainted 
(with all things).” (xLrIx : 13). 
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(11) Humility, forbearance and peacefulness have been 
mentioned in the Holy Qur’an as basic virtues; hence 
to practise them is duty: 
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‘‘And the servants of (Allah) Most Gracious are those 
who walk on the earth in humility, and when the ignorant 
address them, they say, ‘Peace !’” (xxv: 63). 
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....for men and women who humble themselves, for 
men and women who give in charity, for men and women 
who fast (and deny themselves), for men and women who 
guard their chastity, and for men and women who engage 
much in Allah’s remembrance —, for them has Allah 
prepared forgiveness and great reward.” (xxxum : 35). 


The most important occasion when a person’s spirit 
of humility is put to test is when he speaks to another per- 
son. Hence, humility in talk with others has been enjoined 
specifically also : 
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-...and lower thy voice (in humility); for the 


harshest of sounds without doubt is the braying of an ass.” 
(XxxI : 19). 
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Chapter I] 
DUTIES OF THE MORAL PERFECTION OF OTHERS 


END: 
Moral Perfection of Others. 
(1) Duties of Omission; 
(2) Duties of Commission. 
()} DUTIES OF OMISSION 
END: 


Abstinence from all forms of activity that might 
be conducive to the creation of, or might directly 
create, conditions of immorality. 


(a) Duties of Love; (b) Duties of Respect. 
(a) Duties of Love: 


(1) Creating conditions of moral corruption prohibited : 
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| “Do no mischief (moral or material) on the earth, 
‘after it hath been set in order, but call on Him with fear 
and hope :_ For the Mercy of Allah is always near to those 
who practise virtue.” (vit : 56). 


167 


(ii) Obstructing the path of morality, as also other paths 
of goodness, prohibited : 
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‘And be not like those who started from their homes 
insolently and to be seen of men, and to hinder (men) 
from the Way of Allah (i. e., the perfect System of Good- 
ness which alone leads to God).”” (vu : 47). 


‘(The sentence will be:) throw, throw into Hell every 
contumacious Rejector (of God)!—hinderer of good....” 
(Le 2 2d 52). 
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‘Heed not the type of despicable man, — ready with 
oaths, a slanderer, going about with calumnies, hinderer 
of good....” (Lxvi : 10—12). 


(iii) Co-operating with others in sin and transgression pro- 
hibited : 
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‘“....and help ye not one another in sin and trans- 
gression: Fear‘Allah: Lo! Allahis strict in punishment.” 
iy: 3) 


(iv) Spreading lewdness in any form, and thereby enticing 
others in vice, prohibited : 
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‘Say : the things that my Lord hath indeed forbidden 
are : (indulging in and spreading!, at any level and any 
type of,) shameful deeds (or lewdness), whether open or 
Seciet.... 7 (Vi 233). 
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..and He forbids (indulging in and spreading, 
at any level and any type of,) shameful deeds (or lewd- 
ness)....”’ (xvi: 90). 


(6) Duties of Respect : 


Duties in respect of illegitimate and immoral sexual 
relations whereby, side by side with one’s own chastity, 
the chastity and honour of others as well as the sanctity 
of the institution of family’, is violated : 


(i) Adultery and Fornication prohibited? : 
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‘And come not nigh to fornication and adultery : 
For it is a shameful (deed) and an evil, opening the road 
(to other evils).”” (xvi : 32). 
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“(The true servants of God are those who)....do 
not commit adultery (nor fornication)....”> (XxXv : 68). 
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.... that they will not commit adultery (nor forni- 
cation)....” (Lx : 12). 


1 Cf. xxiv: 19. 

2 It should be noted that one of the ends of *‘sexual duties”’ is the preservation and pro- 
motion of the *‘family’’ as the basic unit of society—a point which is basicto the 
Qur’anic social philosophy and which is of immense value in respect of its Peanin 
on the moral health of human society. 
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3 “Polyandry’”’ and ‘‘Neoga” also come under this category. They are, therefore, 
prohibited. See p. 199. 
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(11) Homosexuality vehemently condemned ; hence absti- 
nence from it is duty: 


Speaking of the Sodomites. the Holy Qur’an says : 
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‘We also (sent) Lut: He said to his people: ‘Do 
you commit lewdness such as no people in creation (ever) 
committed before you ? For ye practise your lusts on 
men in preference to women: ye are indeed a_ people 
transgressing beyond bounds’....And We rained down 
on them a shower (of brimstone): then see what was 
the end of those who indulged in sin and crime ? ” 

(vir: 80, 81, 84). 


(iii) The institution of Prostitution condemned : 


Speaking of the women prisoners of war, the Holy 
Qur’an lays down the following rule, thus promulgating 
the law condemning the business of prostitution in all 
its aspects : 
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....and force not your maids to prostitution (—a 
custom prevalent among the pagan Arabs in respect of 
their slave-girls —) their desire being for chastity, in 
order that ye may make a gain in the goods of this life....” 
(XXIV : 33). 
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(I) DUTIES OF COMMISSON 
END: 


Active struggle for creating an atmosphere con- 
ducive to morality and awakening the moral 
consciousness of one’s fellow-beings by word 
and deed. 
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Preliminary : 
The Holy Qur’an says : 
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“By Time (as it has unfolded through the ages, re- 
cording man’s successes and failures), verily man is in a 
state of loss, but not those who have Faith and do (cons- 
tantly) righteous deeds, and exhort one another to Truth, 
and exhort one another to endurance (in the service of 
Truth).” (ci: 1-3). 


The Holy Qur’an further warns that evasion of this 
active struggle leads to calamities of the highest magnitude, 
which afflict the innocent and the guilty alike : 


4, ~s s i wo? 079 EG Ere, yy 7 
O lis}! WAS ab! ST bole 
‘And fear the chastisement that shall not afflict those 


alone who among you do wrong ; and know that verily 
Allah is Severe in Chastising.” (vit : 25). 


DUTIES: 


(a) Duty of Love; (b) Duty of Respect. 
(a) Duty of Love: 


Active struggle for the fullest establishment of morality 
enjoined : 


(i) The mission which has been entrusted by God te 
the Muslim community is. the establishment cf moral 
order in the world as a whole —a mission the fulfilment 
of whieh is the duty of every Muslim, man and woman : 
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“Ye (O Muslims !) are the best (ideological) com- 
munity that hath been raised up for mankind. Ye enjoin 
right conduct and forbid ali that is wrong (= evil); and 
ye believe in Allah....°’ (itt : 110). 


(ii) This mission entails, however, certain difficult 
conditions, which it cannot be possible for every Muslim 
to fulfil, Consequently. while it is the duty of every 
Muslim to co-operate! in it to the best of his capacity and 
in the manner best suited to him, it is necessary that there 
should be a trained, disciplined and devoted band of 
Muslims who should lead the struggle. And this is what 
the Holy Qur’an has enjoined : 
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‘“Let there arise out of you a band of people inviting 
to all that is good, enjoining what is right, and forbidding 


what is wrong: They are the ones who attain felicity.” 
(111 : 104). 


(iii) The basic struggle consists, thus, in propagating 
among mankind the Divine Teachings which form the very 
foundation and the life-blood of the moral order. This 
struggle has, however, to be pursued in the sublimest man- 
ner. The Holy Qur’an says : 
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1 Co-operation is also participation according to the Holy Qur'an: 
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‘“‘Whoever recommends and helps a good cause becomes a partner therein: and 
whoever recomunends and helps an evil cause shares in its burden: and Allah hath 
power over all things.”’ (rv: 85). 
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‘Invite (all) to the Way of thy Lord with wisdom 
and beautiful preaching; and argue with them in ways that 
are best and most gracious: For thy Lord knoweth 
best who have strayed from His Path and who recieve gui- 
dance’. (xvi: 125). 


(iv) The establishment of the moral order necessitates 
finally the employment of state-authority for this purpose. 
The Holy Qur’an enjoins this function on the Islamic 
State : 
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‘*....Allah will certainly aid those who aid His (cause) 
— for verily Allah is Full of Strength, exalted in Might, 
(able to enforce His Will). (Muslims are) those who, 
if We give them authority in the land, establish regular 
prayer and give regular charity, enjoin the right and forbid 
wrong ; and with Allah rests the end (and decision) of 
(all) affairs”. (xxi : 40, 41). 


(v) The Holy Qur’an condemns the establishment 
of secret societies for evil ends. But it permits secret 
activity, if absolutely necessary, for the promotion of 
virtue : 
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“In most of their secret talks there is no good, : but 
if one exhorts to a deed of charity or justice o1 concilia- 
tion between human beings, (secrecy is permissible) : 
to him who does this, seeking the good pleasure of Allah, 
We shall soon give a reward of the highest Neen 

(iv : 114). 
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(B) Duty of Respect: 


Marriage permitted as the only means of fulfilling 
sexual need and made obligatory for preserving the moral 
health of society : 
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‘““Marry those among you who are single, or the vir- 
tuous ones among your slaves, male or female : if they are 
in poverty, Allah will give them means out of His Grace : 
for Allah encompasseth all, and He knoweth all things. 
Let those who find not the wherewithal for marriage keep 
themselves chaste, until Allah gives them means out of 
His Grace’. (XXIV : 32). 
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Part II 
DUTIES OF CONDITION TOWARDS 
OTHER INDIVIDUALS 


(A) Duties to Relatives and to the non-Relatives 
belonging to one’s home; 


(B) Duties with respect to Age and Rank; 
(C) Duties to Particular Categories of non-Relatives; 
(D) Duties to Muslims as Muslims; 


(E) Duties to non-Muslims as non-Muslims. 


In part I of the ‘““Duties to Others’, we have covered 
those duties of omission and commission which the Holy 
Qur’an has prescribed in respect of our dealings with our 
fellow-beings without consideration of the nature of our 
relationship with them. They are duties which, according 
to the Holy Qur’an, we owe to every human being in his 
capacity as human being. In other words, they are duties 
which relate to fundamental human rights. 


The Holy Qur’an has prescribed, however, another 
set of duties also, which we owe to others in consideration 
of their specific relations with us. They may be called: 
“Duties of condition’. We shall deal with them now, 
classifying them first into five broad sections: A, B, C, D, 
and E, as given above. Of course, these sections are fur- 
ther sub-divisible, as we shall see. 





Chapter I 


DUTIES TO RELATIVES AND TO THE NON-RELATIVES 
BELONGING TO ONE’S HOME 





(1) Duties towards one’s Parents. 

(2) Duties towards one’s Offspring. 

(3) Respective duties of Husband and Wife. 
(4) Duties towards Relatives in general. 


(5) Duties towards Domestic Servants. 


| (1) DUTIES TOWARDS ONE’S PARENTS | 


(a) Duties of Commission 


(1) As the following verses show, the Holy Qur'an enjoins: 
(a) doing good to parents in every way; 
(5) obeying them without demur in everything good; 
(c) behaving respectfully towards them; 
(d) maintaining attitude of thankfulness sain them, 


(e) caring for them with mercy— 
with special regard for the mother?. 





1 Ref: Footnote on p. 189, 


Wl 


The Holy Qur’an says: 
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“Thy Lord hath decreed that ye worship none but 
Him, and that ye be kind to parents. Whether one or 
both of them attain old age in thy life, say not to them 
a word of contempt, nor repel them, but address them in 
terms of honour. And, out of kindness, lower to them 
the wing of humility; and say, ‘My Lord! bestow on them 
Thy Mercy even as they cherished me in childhood’. 
Your Lord knoweth best what is in your hearts: if ye do 
deeds of righteousness, verily He is Most Forgiving to 
those who turn to Him again and again (in true penitence).”’ 

(Xvi : 23-25). 
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‘‘We have enjoined on man kindness to his parents: 
In pain did his mother bear him, and in pain did she give 
him birth. The carrying of the (child) to his weaning is 
(a.period of) thirty months. At length, when he reaches 
the age of full strength and attains forty years, he says, 
‘O my Lord! grant me that I may be grateful for Thy 
favour which Thou hast bestowed upon me, and upon 
both my parents, and that I may work righteousness such 
as Thou mayest approve; and be gracious to me in my 
issue. Truly have I turned to Thee and truly do I bow 
(to Thee) in Islam’, Such are they from whom We shall 
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accept the best of their deeds and pass by their ill deeds : 
(they shall be) among the companions of the Gardens ; 
a promise of truth, which was made to them (in this life).” 

(XLVI: 15, 16). 


(11) Doing good to parents even if they are non-Muslims, 
regardless of their attitude to Islam, enjoined : 
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‘And We have enjoined on man (to be good) to his 
parents : In travail upon travail did his mother bear him, 
and in years twain was his weaning : (hear the command), 
‘Show gratitude to Me and to thy parents’: to Me is 
(thy final) Goal. But if they strive to make thee join in 
worship with Me things of which thou hast no knowledge, 
obey them not; yet bear them company in this life with 
justice (and consideration), and follow the way of those 
who turn to Me (in love): In the end the return of you 
all is to Me, and I will tell you (the truth and meaning of) 
all that ye did.” (xxxr: 14, 15). 


(5) Duty of Omission: 


Abstinence from obeying non-Muslim parents in their 
anti-Islamic religious beliefs and practices, enjoined : 
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‘We enjoined on man kindness to parents : but 1f they 
(either of them) strive (to force) thee to join with Me 
(in worship) anything of which thou hast no knowledge, 
obey them not. Ye have (all) to return to Me, and I will 
tell you (the truth) of all that ye did.” (Xx1x : 8). 


179 


(2) DUTIES TOWARDS ONE’S OFFSPRING 





A. SOCIAL AND SPIRITUAL STATUS OF THE CHILD: 


(1) The Holy Qur'an teaches that the child is a res- 
pectable being : 


(a) because of his humanity, concerning which it has 
been said : 
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‘Verily We have honoured the Children of Adam... ."’ 
(av ieee 70): 
(b) because of his sinlessness, as it has been said : 
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‘“Assuredly We have created man in the goodliest 
constitution (1. e., pure and individually perfect).” (xcv : 4). 
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‘*....Every soul draws the meed of its acts on none 
but itself : no bearer of burden can bear the burden of 
another....”> (vi: 164). 


Thus the child is born sinless, without inheriting the 
sins of his ancestors. And it is classed as innocent up to 
the age of discretion, as it has been said : 
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‘On no soul doth Allah place a responsibility but to 
the extent of its ability. ..” (1 : 286). 


And its categorisation as innocent makes it logically 
immune from receiving those punishments which are meant 
for adults in respect of commission of wrongs. 
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(ii) In its condemnation of infanticide, the Holy 
Qur’an_ teaches that the child is a ‘gift from God’—a 
‘trust’?! of God placed in the care of the child’s elders, 
and should, therefore, be treated with love, understanding 
and extreme care : 
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‘Lost are those who besottedly have murdered their 
children without knowledge, and forbidden (to themselves) 
that which Allah bestowed upon them (as gift), inventing 
a lie against Allah. They have indeed gone astray and 
heeded no guidance.” (vi : 140). 


B. DUTIES: 
(1) Duties of Omission : 


Infanticide had been practised by different com- 
munities of the world, including the pagan Arabs, the 
Hindus, the Greeks and the Romans, in the pre-Qur’anic 
era of human history.22 When the Holy Qur’an came, 
it voiced its condemnation of that evil and inhuman 
practice in strong terms and forbade it totally, as we have 
seen in verse VI : 140 quoted above, and as we find in the 
following : 


(a) Killing of offspring for fear of poverty—before 
their birth: in the form of abortion, or after their birth: 
in the form of murder—forbidden : 
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“Kill not your children for fear of want: We shali 


provide sustenance for them as well as for you. Verily 
the killing of them is a great sin. (xvii : 31).? 





1 A Muslim holds everything—his life, property, position, children. etc.—as trust from 
God. : (1x 111). 


2 See: Encyclopaedia of Religion and Ethics and Encyclopaedia Britannica (relevant 


portions). 


3 There is another verse also of the same import, i.e., vi: 151. 
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(b) Killing of daughters for extra fear of dishonour 
specially condemned : 
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“When news is brought to one of them, of (the birth 
of) a female (child), his face darkens, and he is filled with 
inward grief! With shame does he hide himself from 
his people, because of the bad news he has had! Shall 
he retain it on (sufferance and) contempt, or bury it in the 
dust! Ah! what an evil (choice) they decide on !” 

(xvi : 58, 59). 
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‘When the female (infant), buried alive, is questioned 
(by God on the Day of Judgment)—for what crime 
she was killed! (Lxxx1 : 8, 9). 


(c) Infanticide with ‘religious’ motives condemned : 
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‘Even so, in the eyes of most of the Pagans, their 
‘partners’ made alluring the slaughter of their children, 
to lead them to their own destruction, and cause con- 
fusion in their religion. If Allah had willed, they would 
not have done so: But leave alone them and their in- 
ventions.”’ (vi: 137). 


(11) Duties of Commission : 


Condemning contempt for one’s children, _for- 
bidding their treatment as a burden, and teaching respect 
and love for them, the Holy Qur’an refers to their upbring- 
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ing by their parents, — a function which all parents, 
including the animal parents, perform basically and natu- 
rally under the urge of the parental instinct, but wherein 
the outlook requires to be refined and enlightened in the 
interest of human well-being. In this connection : 


(a) The Holy Qur’4n commands the safeguarding 
of the interest of the child, in the most delicate period of 
his life, in respect of suckling him, which is specially jeo- 
pardised in case the parents are unfortunately separated 
from each other through divorce : 
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“The mothers shall give suck to their offspring for 
two whole years, if the father desires to complete the term. 
But he shall bear the cost of their food and clothing on 
equitable terms....”” (iI : 233). 


(b) Then it refers to the unselfish upbringing of the 
child by the parents up to the time of his maturity! as a 
virtue, in the following prayer which Muslim children 
are taught to make for their parents : 
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““’,..and say: ‘My Lord! bestow on them Thy 
Mercy even as they (tenderly) cherished me (when I was) 
young.” (Xvi : 24). 


This verse refers to the fact that the parents have to 
look after the needs of the child until he is mature. It 
has been mentioned as a universal fact which occurs 
in a natural course,—namely, everyone whose outlook 
in respect of his children is rational and not perverted and 
whose circumstances do not force him to act against the 
true dictates of human nature’, is bound to do it. How- 








1 The obligation of maintenance of the offspring upto the age of matunty is borne out 
by the law laid down for transferring to the orphans living in one's charge the ad- 
ministration of their properties. (See tv: 6). 

2 In case of adverse circumstances the Qur’dnic social philosophy makes it the duty of 
the state to look after the proper upbringing and development of the child, as we 
shall see later. j 
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ever, although natural, it should be treated as a specific 
duty in the light of the general command of “doing good 
to all’ and ‘“‘taking special care of those who are related 
to one in blood” (xvi : 90), in the interest of the moral 
health of human society. 


(c) The Holy Qur’an teaches prayers which are highly 
instructive in guiding us to the parents’ duties towards 
their children. The prayers are : 
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*....and be Thou good unto me in my progeny 
(O Lord !) (i. e., cause my progeny to be good and accom- 
plished in every way)....° (XLVI: 15). 


ob) Cab cS eT 535 Bayh 5 Gf Oe Mes 


**...Our Lord! Grant unto us the comfort of our 
eyes from our wives and our offspring, and give us (the 
grace ) to lead the righteous.” (xxv : 74). 


Now, for the offspring to be ‘‘comfort of one’s eyes” 
it is necessary that they should be good in every way; 
and they would not be normally so unless the parents exert 
to their full for building up their children in all aspects 
of their lives and to the highest stature possible. 


We know that mere yearning expressed in prayer and 
left at that means nothing more than sheer idiocy and 
insult to God. Hence this verse refers to the duty of 
doing everything in the power of the parents to bring up 
their children healthy and strong physically, intellectually, 
morally, spiritually and economically. Of course, that 
would mean sacrifice for the parents. But, according to 
the Holy Qur’an, self-sacrifice is an essential quality of 
Muslim character (LIx : 9), and it becomes a duty in the 
case of one’s children. 


(d) Finally, the Holy Qur’an lays down the command: 
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““O ye who believe ! protect yourselves and your wives 
and children from a (spiritual) Fire whose fuel (unlike the 
fuel of physical fire) is human beings (who lead wrong lives) 
and stones (which have been worshipped as false deities 
by ancient communities) over which are (appointed) 
angels stern (and) severe, who flinch not (from executing) 
the Commands they receive from Allah, but do (precisely) 
what they are commanded.” (LXVI : 6). 


In order to understand the implications of the above 
command truly and comprehensively, it is necessary to 
grasp deeply the constitution of the human _ personality 
and the dynamics of human activitiy. The fact is that the 
different aspects of the human personality are _ inter- 
related and, according to the Qur’anic concept of tauhid, 
they form an organic unity,—their inter-relationship and 
inter-dependence being expressible as follows : 


Sound mind resides in a sound body. 


Sound morality is possible only for a person of sound 
mind. 


Sound spirituality 1s attainable only by a person of 
sound morals. . 


Sound economic pursuit requires at least the sound- 
ness of body and mind both. 


Thus, saving one’s children from the fire of Hell 
necessitates not only giving them formal teaching of certain 
religious beliefs and practices—which, if not integrated’ 
with other aspects of life, amounts for all practical pur- 
poses to a defective attempt—but taking all those steps 
which will make them good in every way, as taught by the 
Holy Qur’an and expounded in the present dissertation, 
in respect of human life, namely : physically, intellectually, 
morally, spiritually and economically : the comprehensive 
programme and the manner in which the Holy Prophet 
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(Peace be on him) built up the despicable pagan Arabs 
into a community of righteous and progressive super- 
humans.’ 


This means that the verse quoted above envisages the 
following rights of the child and their fulfilment: 


(1) establishment of an atmosphere of love and 
understanding for the child’s proper growth; 


(2) protection against all evils: neglect, cruelty and 
exploitation; 


(3) provision of adequate nutrition, proper housing, 
recreation, and medical service; 


(4) provision of opportunities and facilities for the 
child’s balanced development in freedom and 
dignity, according to the Qur’anic code of life; 


(5) provision of the best available formal education, 
in keeping with the child’s aptitude and capabi- 
lities; 


(6) provision of comprehensive moral education and 
training; 


(7) Above all and running through every phase of 
the child's life, there should be the provision of 
spiritual education and training—of as high 
an order as possible— for making him truly 
God-fearing: which is the most basic and the 
highest virtue that a Muslim should possess. 


(3) RESPECTIVE DUTIES QF THE HUSBAND AND THE WIFE 


For a proper understanding of the mutual rights and 
duties of the husband and the wife as taught by the Holy 
Qur’an, it is necessary to begin with a basic evaluation of 


1 Indeed, the Holy Prophet (Peace be on him) built up his followers in a most compre- 
hensive way, as would be evident even from a perusal of the present dissertation. The 
same comprehensiveness should grace the programme of the parents for their children. 
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woman’s position in that teaching.?} 


(A) BASIC GUIDANCE CONSTITUTING THE BACKGROUND 
OF DUTIES 


1. POSITION OF WOMAN : 


We have already seen that the Holy Qur’an makes 
no distinction between man and woman as regards the 
fundamental human rights. Here we may specifically state 
that: = 


Woman, like man, is the possessor of free personality, 
and enjoys equalit ity with man, in respect of: 


(a) Her spiritual and moral status: 


att see RTP SP A 


.Unto men the benefit of what they earn (of 
mes and unto women the benefit of what they earn 
(of virtue) (i.e., in matters_of spiritual grace both, man and 
woman, enjoy. "equal status and are independent of one 
another). ay 22) 
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1 It may be observed at the very outset that the Quranic teaching on this problem is tn 
sharp contrast with the point of view of other religions. We may mention here the 
teaching of the Bible. “According to the Old Testament, woman is responsible for 
the fall of man, and this became the cornerstone of Christian teaching...... It is a 
remarkable fact that the gospels (barring divorce, Matt. 19:9) contain not a word in 
favour of woman...... The epistles of St. Paul definitely insist that no change can be 
permitted in the position of woman...... St Jerome has aught but good to say of 
woman...‘.Woman is the gate of the devil, the road of evil, the sting of the scorpion’. 
Canon law declares: ‘Man only is created to the image of God, not woman: therefore 
woman shall serve him and be his hand-maid’. The Provincial Council of Macon 
(sixth century) seriously discussed the question ‘whether woman had a soul at all’.”’ 
(Krafft-Ebing: Psychopathia Sexualis, p. 4. n.) 


As regards the point of view of other religions, primitive as well as civilised, re- 
ference may be made to: Encyclopaedia of Religion and Ethics. 
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“Lot men who surrender (unto Allah) and women who 
surrender, and men who believe and women who believe, 
and men who obey and women who obey, and men who 
speak the truth and women who speak the truth, and 
men who persevere (in righteousness) and women who 
persevere, and men who are humble and women who are 
humble, and men who give alms and women who give 
alms, and men who fast and women who fast, and men 
who guard their modesty and women who guard (their 
modesty), and men who remember Allah much and women 
who remember—Allah hath prepared for them forgive- 
ness and a vast reward. (XXXtH: 35). 


(h) Her economic rights : 


— “..,,Unto men a fortune from what they have earned 
(of wealth), and unto women a fortune from what they 
have earned (of wealth) (both being free and equal with 
regard to the possession of their economic rights)... .” 
(iy 732). 
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‘Unto the men (of a family) belongeth a share of that 
which parents and near kindred leave, and unto the women 


a share of that which the parents and near kindred leave, 
whether it be little or much—a legal share.” (Iv : 7). 


(c) Her legal rights: 
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*....And they (women) have rights similar to those 
Sg men) over them, according to what is equitable. ...” 
Wea). 





| It should be noted that this verse applies to worldly wealth as well as to virtue. 
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‘*“A mother should not be made to suffer because of 
her child, nor he to whom the child is born (be made to 
suffer) because of his child (because hoth are equal before 
thelaw)....7  (11:233). 


2. INEQUALITIES OF CONDITION: 


Indeed, as a Auman being, woman enjoys equality 

of status with man.” With this, however, there are also 

‘inequalities of condition” which have been necessitated 

by the - differences in her physical constitution, mental 

make-up and her distinct_roles in society as mother and as 
wife. Thus: 


(a) as mother: 


In the verses we have quoted concerning the duties 
to Parents we find that the Holy Qur’an lays special em- 
cietosty of her role in respect of the child—as a conse- 
quence of which she deserves devotion greater, and honour 
higher, than the father.? 


(b) as wife: 


As a wife, side by side with enjoying equal fundamen- 
tal human rights, she has been placed one degree below the 
husband in the matter of administering the affairs of the 
family: 





[ 


This implication has been stated by the Holy Prophet (Peace be on him) in concrete 
terms when he singles out the mother and says: 


ow wv 
Updos Fe doallO! 
“Verily Paradise is by the side of her feet.” 


(Mishkat al-Magabih, p. 421) 


Also in the hadith where he (Peace be on him) emphasised service to the mother 
thrice and thereafter mentioned service to the father. (Riya@d al-S@lihin, p. 163). 
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““,...but men have a degree (of advantage) over them? 
oe a2 oS) 


It should, however, be clearly kept in mind that, in the 
Qur’anic teaching, the husband and the wife stand in 


complementary relation to each other, and never never in 
the relation of the ruler and the ruled_(1 : 187). 


In the presence of the husband, the HolyQur’an has 
not_chosen her to function as the head of the family, be- 
cause owing to his masculine constitution and appropriate 
mental make-up, the husband ‘is better equipped. to earn 
livelihood for the family, to bear the physical strains, and 
to avert dangers to the family in general. The Holy 
Qur’an refers to these functions of the husband when, speak- 
ing of his role for the wife, it says: 
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“Men are the protectors and maintainers of women, 
because Allah hath given the one more (strength) than the 





Compare this with the following verdicts of the exponents of modern scientific thought 
on this problem : 


Says Nemilov: ‘Man, perhaps even down to the protein molecules of his tissue 
cells, is biologically different from woman. From the very moment of sex forma- 
tion in the embryo, the biological ducting of the sexes develops along entirely diver- 
gent paths...... We must recognize the unquestionable existence of the biological 
inequaiity of the sexes. It goes deeper and is of far greater import than it would 
appear to those not familiar with natural science.” 

(Biological Tragedy of Woman, pp. 75-78). 


‘The desires and conduct of the two sexes’’, says Mercier, “are not similar but 
are complementary and reciprocal. In courtship the male is active: his role is to 
court, (oO pursue, to possess, to control, to protect, to love. The role of the famale is 
passive...... Consequent on this fundamental difference are certain others. For 
pursuit, greater ardour is necessary than for mere reception; and the courting ac- 
tivity of the male is, throughout the whole animal kingdom, more ardent than that 
of the female; and this greater ardour is connected with certain other differences.” 

(Conduct and its Disorders Biologically Considered, pp. 289-290). 


Julian Huxley observes: “I venture to prophesy not only that the inherent 
differences between the sexes will not tend to diminish in the course’ of evolution 
but that man will continue, as now and in the past, to emphasise them by custom 
and convention.”’ (Essays in Popular Science, p. 63). 
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other, and because they spend of their wealth (for suppor: 
ting them and other members of ‘the family)....” 
(Iv: 34). 


Of course, the husband has to administer the family 
jointly with the wife, according to the Qur’anic law: ~ 


2 5 3 bo% 
VAS Si (Aye 2 


. (Believers are those) who conduct their affairs by 
mutual consultation (and not arbitrarily)...’ (xLm: 38). 


As a follower of the Qur’an, it is only in extreme cases 
that the husband may differ irreconcilably with the wife. 
But then too he cannot transgress the bounds of justice 
and mercy; for the Holy Qur’4n commands him to be 
always just, merciful and considerate?. 


The second position of the wife as administrator is, 
thus, not a source_of suffering for her but a source of 
strength and a blessing. 

(c) as sharer in inheritance: 


In respect of inheritance, the Holy Qur’an has laid 
down the law: 
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‘‘Allah (thus) directeth you as regards your children’s 


Mane to the male a portion equal to that of. two é 


females...” (Iv: 11). 


This, however, has nothing to do with the inferiority ) 2 


of woman, the real reason behind this inequality in share | 


ee 


being that the male has been given the role of the bread- 
winner for the “family and, as such, entrusted with the 
financial burden of himself and his wife and children, while 
the female has not been given the role of bread-winner 


and; as such, has not been entrusted with any financial . ‘ 


N 


obligations towards anyone, including her husband and | 





1 See references on absolute justice to all and mercifulness towards all (pp. 156, 158). 
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children; indeed, not even her own, because that has been 
made the obligation of the husband. Thus, although 
getting half of the male’s share, she, in most cases, remains 
at an advantage as compared with the male, rather than 
suffering loss. 


(d) as giver of evidence in law-suits: 


In its law of evidence, the Holy Qur’an had laid down: 
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‘“.. and get two witnesses out of your own men, and 
if there are not two men, then a man and two women, such 
as ye choose for witnesses, so that if one of them errs 
(in her judgment or in her memory), the other can remind 
Net. (ME 282), 


This law is based on the fact that unlike man, whose 
sphere of activity is mostly outside the home and who 
thereby gains a rich experience of and a sharp judgment 
about, men and things, the natural sphere of activity for 
the woman is the home, which doés not allow her to acquire 
the same richness of experience and sharpness of judg- 
ment regarding the affairs of the outside world. Hence, she 
is not likely to hold her own under the severe strain of 
cross-examination, because of which any possible. short- 
coming on her part as a witness to a case 1s required to be 
made up through a second woman’s evidence. 


This is the Muslim point of view, deducible from the 
above verse itself. And it bears no insult for womanhood. 


The non-Muslim point of view with respect to woman’s 
evidence is, however, harsh and insulting to her. 


In the Judaic-law, woman is completely debarred from 
giving evidence. We are told in the Jewish Encyclopaedia, 
(v, p. 177) that: ‘“‘The witness must be a man and not 
woman.” Indeed, “‘let not the testimony of women be 
admitted, on account of the levity and boldness of their 
sex.”” (Josephus: Antiquities of the Jews, Vv, 8: 15). 


WZ 


The verdict of the sages of the modern age of en- 
lightenment —of a civilisation that is referred to as ‘‘Chris- 


tian’, Is: 


The fact that women are difficult to deal with under 
cross-examination 1s well-known among lawyers, and their 
skill in drawing red-herrings across the path of any en- 
quiry directed against themselves, makes them stubborn and 
evasive witnesses at all times when they have anything to 
conceal”. (Ludovici: Woman, p. 320). ; 


‘We are again and again forced to admit”, says Bauer, 
“that a woman is not in a position to judge objectively, 
without being influenced by her emotions”. (Woman and’ 
Love,.1. p. 289). - 


In the view of Havelock Ellis: “In women deception 
is almost physiological..... in some countries it has led 
to the legal testimony of women being placed on a lower 
footing than that of men”. (Man and Woman, p. 196). 


3. THE INSTITUTION OF MARRIAGE: 
The Qur’anic point of view with regard to the institu- 


tion of Marriage is based on the following principles and 
laws: 


(7) ei ebes cene? ah man_and woman in eusuring 


mutual eee a ital protection as husband and 
wife has been stressed by using a metaphor of profound 
beauty. : 
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. They are a garment unto you, and ye are a gar- 
ment unto them...” (iI: 187). 


(ii) For those who can afford it, marriage is an obli- 
gation; — | ——s 
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‘‘Marry? those among you who are single, and the 
pious among your slaves, male or female: ‘if they are in 
poverty, Allah will give “them means out of His ‘grace: 
‘Allah is of ample means, and He knoweth all things’’ 


(OxTV 32) 2 
(iii) Marriage is a social contract: 


The word nikah, used for marriage in the Holy Qur’an, 
originally means ‘aqd, according to Imam Raghib (vide 
Mufradat al-Qur’an); ‘and ‘aqgd means contract. Thus 
the very word nikah implies that marriage is a social 
contract, and not a sacrament, although it i is a sacred con- 
tract. Moreover, the Qur’ anic permission to terminate 
the relation of marriage, if 1t becomes absolutely impossible 
for the husband and the wife to continue that relation, 
proves that the Qur’an regards marriage as a social contract 


only. 
(iv) Women are not to be treated as chattels: 
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“O ye who believe! You are forbidden to inherit 
(as chattels) the women against their will...” (Iv: 19). 





1 As to those who cannot afford married life, they have been commanded to observe 
absolute chastity: 
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‘Let those who find not the wherewithal for 7 aes keep themselves chaste, 
until Allah gives them means out of His grace . XXIV :33). 


2 Contrast it with the attitude of those religions which advocate celibacy and idolise 
it as the ideal of perfection, considering sexual satisfaction even in the bond of marriage 
as positive evil from the spiritual point of view. Thus, in Christianity:-'*As an insti- 
tution, Jesus regards marriage as essentially physical and intended only for the present 
age. Those who were to share in the blessings of the eschatological kingdom would 
neither marry nor be given in marriage but would be possessed of the non-physical 
body in the resurrection.” (Hastings’ Dictionary of the Bible, HW, p. 138). *‘It was 
this outlook on sex which led to the rule that no man or woman, married or un- 
married, who had performed the sex act the previous night, should take part in a 
Church ‘festival or in the Eucharist.” (Scott: History of Prostitution. pp. 72, 73). 
“Christianity”, writes the sociologist Ludovici, **.... preaches that sex is to be 
deplored, to be avoided, and, if possible, negatived. And the Puritan, who may be Te- 
garded as the extreme Christian, is notorious for his implacable loathing of sex’’ 
(Woman, p. 5). It may be observed here in passing that it is this attitude of Christia- 
nity that fa been responsible for the very dirty crusade of Western writers against 
Islam’s affirmative attitude towards sex. 
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(¥) Marriage with persons of certain categories has been 


emer 


The Holy Qur’an has prohibited marriage with all 
those who may stand in the relations of consanguinity, or 
affinity, or fosterage, in Iv: 23. Abdur Rahim ans 
that Qur’anic law thus: “By reason of consanguinity a 
man cannot marry any female ascendant or descendant 
of his or the daughter of any ascendant, how high soever, 
or of any descendant, how low soever, or the daughter of 
his brother or sister or the daughter of a brother’s or 
sister's daughter, and so on. On the ground of affinity he 
is debarred from marrying a woman who has been the 
wife of any ascendant of his, and any ascendant or des- 
cendant of the wife if marriage has been consummated, or 
of any woman with whom he has had unlawful connection 
and any woman who has been the wife of his son or grand- 
_son. Generally speaking, fosterage induces the same 
limits of relationship prohibitive of marriage as consan- 
guinity”. (Muhammadan Jurisprudence, p. 329). 


(vi) Relations between husband and wife.have been con- 
ceived as based on mutual co-operation, love and compassion: 
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“And among His Signs is this, that He created your 
mates from among yourselves, that ye may dwell in tran- 
quillity with them, and He has put love and mercy between 
your (hearts); verily i in that are Signs for those who reflect.” 

(OX ZT): 


It means that :— 


(a) marriage is essentially a spiritual bond of union, 
rather than a mere physical relationship; 

(6) marriage should be contracted with the firm re- 
solve of maintaining that relation for life; 

(c) monogamy should be the ideal', because that is 
the ideal condition in which mutual co- -operation, 
harmony and love can be practised normally and 
smoothly by the common man. 

1 Polygamy has been permitted by the Holy Qur’4n on humanitarian grounds, under 


Sxsep opal circumstances, and with severe restrictive conditions, as we shall see 
ater. 
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(vii) Polygamy permitted with severe restrictions: 


The only Qur’anic verse which contains the permission 
for polygamous marriage, savs: 
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“And if ve fear that ye shall not be able to deal justly 
with the orphans. marry of the women who seem -gaod to 
you, two.and-three-and.tour: and if ve fear that (in case 
of having more wives than one) ve shall not be able to deal 


justly (with them) then (marry) only one (free woman) or 


2 


cod 


(a captive) that vour right hands possess. That will be 
more suitable to prevent you from doing injustice.” (IV: 3). 


Important points, worthy of being carefully noted, 
are :— 


(a) This verse does not enjoin polygamy, but only 
pernits it. 


e+ pepe 


(6) Unrestricted polygamy, which had been rampant 
among the pre-Qur'anic Arabs and many other 
nations of the world,’ has been restricted to the 
maximum of four. 


(c) The permission relates to situations of emergency’, 


~A hee 


and not to normal Conditions of fife and society. 





.'Polygamy”’, says Roberts, ‘‘was the rule among the Eastern peoples before Mo- 
hanimad’s time.”” (Social Laws of the Qur'an, p. 8). As for a comprehensive discus- 
sion of the history of this institution among different nations of the world, see: 
Encyclopaedia of Religion and Ethics. 


Fixing the maximum at four seems to be based on the natural law relating to monthly 
courses, whereby the husband can do justice in respect of conjugal relations even if 
he has the maximum of four wives. 


This verse was revealed after the battle of Uhud, which gave rise to a situation of 
emergency. Appreciable number of Muslim men were killed in the battle, leaving 
behind orphans and widows, and giving rise to the preponderance of adult females. 
Also, there were some women captives of war. Polygamy was prescribed for those 
who were God-fearing and whose sole mission in life was spiritual refinement and 
pursuit of Divine Pleasure. 


A. Yusuf Ali says: '’Notice the conditional clause about orphans, introducing 
the rules about marriage. This reminds us of the immiediate occasien of the pro- 
mulgation of this verse. It was after Uhud, when the Muslim community was left 
with many orphans and widows, and some captives of war. Their treatment was 
to be governed by principles of the greatest humaniiy and equity. The occasion 1s 
past, but the principles remain. Marry the orphans if you are quite sure that you 
will in that way protect their interests and their property, with perfect justice to them 
and to your own dependants, if you have any. If not, make other arrangements for 
the orphans."’ (op. cit., p. 179) 
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(dq) The permission is based, not on considerations of 
lust, hor on any benefit accruing to the marrying 
male, but on the principle of sacrifice-—of provid- 
ing, protection and support_to.orphans, while un- 
dergoing a severe tension of dealing with all the 
wives. 

(e) The permission is conditioned by one’s ability 
to deal equitably with his wives, which even at the 
formal level is an extremely difficult condition to 
fulfil except for those who are thoroughly disciplin- 
ed, stick to spiritual and moral values above every- 
thing else. and enter into marriage for spiritual 
considerations— for the sake of obtaining Divine 
Pleasure. 


(f) Thus this verse, instead of inducing the men to 
practice polygamy, recommends to them mono- 


gamy. 


(g) Finally, looking at the Qur’anic permission for 
polygamy with an unbiased mind, every ra- 
tional person is bound to be convinced that in 
situations of emergency, namely. whenever there 
is a preponderance of females-~as it happens 
after the wars—and wherever there is the problem 
of the uncared_ for and unsolicited widows and 
orphans, it becomes a moral duty of God-fearing 
people to-practise polygamy, whereby alone the 
individuals can be saved from disaster and the 
community can escape the horrors of prostitution. 


The verdict of human history in this behalf, coming 
down to the year 1970, is indisputable. 


The Natal Mercury (Durban, Sept. 10, 1970) reports 
thus :— 


‘The people of a strongly Christian town near Calabar, 
capital of Nigeria’s South-Eastern State, have agreed to 
relax the one-man-one-wife rule. At a mass meeting re- 
cently they decided that every man was free to marry 
from two to six women at the drastically reduced price of 
R 10a wife. Bride price in the area used to be between 
R 100 and R 300. 
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‘‘The reason for the move is that the town has been 
swarming with unmarried girls and widows since the end of 
the Nigerian civil war. The town’s elders believe that a 
general return to polygamy will help to keep women from 
turning to prostitution for a living. 


“The decision, almost certain to be approved by the 
State’s military Government, highlights one of the serious 
social problems now confronting Nigeria in the aftermath 
of the 30-month civil war. 


‘Japan and most of Europe faced similar situations 
after World War II.... 


‘““West Germany, which suffered most and made the 
most rapid post-war economic recovery, 1s still faced with 
the problem of surplus women. And the same is true to- 
day of Japan and Italy. 


‘For Nigeria the problem will be especially difficult 
to solve. The country is still underdeveloped. The sur- 
plus women are mostly illiterate. 


“The matter is further complicated by the fact that 
most ex-soldiers now joining the ranks of the unemployed 
have no other professional training or skills. 


‘‘Federal and State leaders agree that a ‘liberalisation 
of marriage law’ will go a long way to minimising the 
problem. 


“The main difficulty is the attitude of the Church, 
still a very powerful influence in the three states in former 
Eastern Nigeria where the problem is most acute. More 
than 75 per cent of the population is Christian. 


‘An Ibo leader told me: ‘We would like our people to 
follow the example of the Calabar people because the 
problem is really serious in our area. One difficulty, of 
course, will be economic... But our main difficulty may 
be with the Christian missions, especially the Roman 
Catholic Church which still exercises a strong influence on 
our people. But we hope the Church will close its eyes, 
so that Christians can marry as many wives as they can 
afford just as the Muslims and pagans do. I can see no 
other way out’.” 


198 


‘‘There is’’, wrote Dr. Mrs. Annie Besant, the re- 
nowned English leader of the Theosophical Movement, 
‘‘pretended monogamy in the West, but there is really poly- 
gamy without responsibility; the ‘mistress is cast out to 
be the ‘woman of the street’, for the first lover has no res- 
ponsibility for her future and she is a hundred times worse 
off than the sheltered wife and mother in the polygamous 
home. When we see thousands of miserable women who 
crowd the streets of Western towns during the night, we 
must surely feel that it does not lie in the Western mouth 
to reproach Islam for polygamy. It is better for woman, 
happier for woman, more respectable for woman, to live 
in polygamy, united to one man only, with the legitimate 
child in her arms, and surrounded with respect, than to be 
seduced, cast out into the street—perhaps with an illegi- 
timate child outside the pale of law—unsheltered and un- 
cared for, to become the victim of any passerby, night 
ae night, rendered incapable of motherhood, despised 
by all’’. 


Annie Beasant, The Life and Teachings of Muhammad, 
p. 3). 


(viti) Polyandry and Neoga ruled out: 


Recounting the categories of women with whom 
marriage is forbidden, the Holy Qur’an says: 
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‘...and (forbidden also) are wedded women (i.e., 
women having husbands)....” (Iv: 24). 


Thus the holy book repudiates polyandry (or, plura- 
lity of husbands) and the Hindu custom of Neoga (or, loan- 
ing the wife to another person for getting an issue), and 
ue custom of exchanging wives practised by certain savage 
fribes?. 


(ix) Temporary and ‘companionate’ marriage prohibited: 


Temporary conjugal relations are prompted purely by 
lust, and in no case for establishing that sublime spiritual 


I Refer to Encyclopaedia of Religion and Ethics, Vol.1., p. 125. 
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relation between man and woman which alone can form 
the basis for building up the family. Therefore, the Holy 
Quran disallows temporary and ‘companionate’ marriages. 
it says: 
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‘,... Except tor these (prohibited relations), all others 
(i.e., other women) are lawful, provided ye seek (them in 
marriage) with gifts from your property (as dower-money), 
desiring chastity (in permanent companionship), not lust 
(in any form of temporary marriage)...."? (IV: 24). 


® 


(x) Dowry enjoined out of regard for woman's dignity? 
and her economic interest: 
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“And give the women’ (on marriage) their dower as 
afree gift...” (iv: 4). 


(B) DUTIES OF HUSBAND AND WIFE TOWARDS ONE 
ANOTHER 


1. DUTIES OF THE HUSBAND : 
Preliminary : 
The Holy Qur’an stresses the extra-ordinary import- 


ance of, and hence the duty of extreme carefulness about, 
the relationship of marriage: 
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1 ‘Real satisfaction"’. says Pollens, *“‘comes not trom mere sexual experience but from 
a relationship which ts lasting and continuous and which ts built on feelings of affec- 
tion devotion and tenderness”. (The Sex Criminal, p. 196) 


2 Says Abdur Rahim: ‘“‘It is not a consideration proceeding from the husband for the 
contract of marriage, but it is an obligation imposed by the law on the husband as a 
mark of respect for the wile, as 1s evident from the fact that the non-specification of 
the dower at the time of marriage does not affect the validity of the marriage.” 
(Muhammadan Jurisprudence, p. 334). 


This should be clearly distinguished from the evil custom of paying the price of the 
bride to her parents, a custom widely prevalent in ancient times in many Communities 
of the world, for which refer to Westermarck's Short History of Marriuge, pp. 166- 
169. 
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..and be careful of your duty to Allah, through 
Whom ye demand (your mutual rights), and to the wombs. 
Verily Allah ever watches over you.” (IV: 1). 


It should be noted here that in the Arabic text the 
word ‘womb’ has been coupled grammatically with the 
word ‘Allah’ in respect of the observance of carefulness in 
duty, thus highlighting the position of the mother and the 
wife in the Qur’anic teaching. 


(1) Duties of Commission : 
re a eo a Tem, a 


(a) Protecting and maintaining the wife stressed as an un- 
avoidabie function of the husband: hence fulfilment of 
this function is duty: 
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‘Men are the protectors and maintainers of women, 
because Allah has given the one more (strength) than the 
other, and because they support them from their means 

J (iv: 34). 


(b) Treating the wife with kindness and equity enjoined: 
Ls — 3 SaJL Ee ingoe leis 


. and (O Believers!) live with them (i.e., the wives) 
on a footing of kindness and equity....” (IV: 19). 


(c) Toleration of the faults and the shortcomings: of the 
wife, enjoined: 


Oats i RES ES a GI GS GASTON 


Sa If ye take a dislike to them (1.e., the wives), 1t 
may be that ye dislike a thing, and Allah brings about 
through it a great good.”” (iv: 19). 





1 According to Nemilov: “‘Anyone familiar with the physiology and biology of woman 
will be less annoyed and irritated at her sudden change of mood, allegedly unreason- 
able flares of temper, her unmotivated acts. Understanding this, man will deeply 
sympathise with the bearers of the egg cells who, having the same aspirations and 
claims upon life, are burdened with more difficult biological tasks.”’ (Biological 
Tragedy of Woman: pp. 187,188). 
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(d) Spiritualisation of physical relation, abstaining from 
damaging wife's dignity through unnatural offence, and 
keeping the duty of parenthood in view with due regard 
to wife's health enjoined: 


IST 5» SY) W455 5 kks ST AGS BULA £35 £8 
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‘Your wives are a tilth unto you (like the soil which 
accepts the seed and brings forth the plants). So go in 
unto your tilth (and not anywhere else) when and in what 
manner ye like; but send (good deeds) before you for 
your souls; and fear Allah (in respect of your moral and 
spiritual obligations towards your wife, towards yourselves 
and towards the offspring that you may beget as a conse- 
quence); and know that ye will (one day) meet Him. And 
give (O Muhammad) glad tidings to the Believers (i.e., 
those who, as believers in the Qur’anic Guidance, remain 
devoted to spiritual and moral values even in carnal plea- 
sures). (1: 223). 


A commentator of the Holy Qur’4n comments on 
this verse thus :— 


‘Sex is not a thing to be ashamed of, or to be treated 
lightly, or to be indulged to excess. It is as solemn a fact 
as any in life. It is compared to a husbandman’s tilth; 
it 18 a serious affair to him: he sows the seed in order to 
reap the harvest. But he chooses his own time and mode 
of cultivation. He does not sow out of season nor culti- 
vate in a manner which will injure or exhaust the soil. 
He is wise and considerate and does not run riot. Coming 
from the simile to human beings, every kind of mutual 
consideration is required, but above all, we must remember 
that even in these matters there is a spiritual aspect. We 
must never forget our souls, and that we are responsible 
to God. 


‘It was carnal-minded men who invented the doctrine 
of original sin: ‘Behold’, says the Psalmist, ‘I was shapen 
in iniquity, and in sin did my mother conceive me’ 
(Psalms, li: 5). This is entirely repudiated by Islam, in 
which the office of father and mother is held in the highest 
veneration. Every child of pure love is born pure. Ce- 
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libacy is not necessarily a virtue, and may be a vice”. (A. 
Yusuf Ali, op. cit., p. 88). 


(e) Concern for the welfare of the wife in all respects, spe- 
cially the spiritual, stressed, and hence looking after the 
physical, mental, moral, spiritual and economic welfare 
of the wife is duty: 


The Holy Qur’an has taught the prayer: 
obte! GREb CS Yet 55 Goss EH Ge Wes 


*...Our Lord! Grant to us the comfort of our eyes 
from our wives and our offspring, and give us (the grace) 
to lead the righteous.”” (xxv: 74). 


Moreover, the Muslim husbands and fathers have 
been entrusted with the following duty: 
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‘‘O ye who believe! protect yourselves and your wives 
and children from a (spiritual) Fire...” (LXxvI: 6). 


While expounding the teaching contained in these 
verses with respect to “‘duties’’, in the section on “Duties 
to the Offspring”, we have already seen that these verses 
relate to the duty of ensuring the physical, mental, moral, 
spiritual and economic welfare. (See p. 185). 


(ii) Duty of Omission : 


There are several duties of omission which are directly 
and indirectly contained in the foregoing and the forth- 
coming discussions relating to the ‘‘Position of Woman” 
and the ‘‘Husband-Wife relation’. One specific duty, 
nich is not contained there, may, however, be mentioned 

ere. 


Accusing the wife falsely, or without proper evidence, 
has been regarded as a heinous crime; hence to abstain from 
it is duty}: , 





1 It is also a duty of all men towards all women. 
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The Holy Qur’an says: 
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‘‘“And those who accuse clean women (of unchastity) 
and then produce not four (eye-) witnesses, scourge them 
with eighty stripes and accept not their testimony for ever. 
And these! they are the transgressors.”” (XXIV : 4).} 


2° DUTIES OF THE WIFE: 


Of Commission and Omissicn : 


(a) Submissiveness to the husband as the head of the 
family—not in servile manner but with the spirit of dignified 
maintenance of harmony; 


(b) guarding the conjugal rights of the husband through 
abstaining from doing anything that may, in the least mea- 
sure, violate her chastity; 


(c) protecting the prestige and the property of her 
husband: 


The above three virtues form the unavoidable functions 
of the righteous wife, according to the Holy Quran; and 
hence constitute the basic duties of the wife. 


The Holy Qur’an says: 
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.So the righteous women are obedient (to God 

and submissive to their husbands), and guard in (the hus- 

band’s) absence what Allah would have them guard (_.e., 

their chastity and the prestige and property of the husband) 
J. (av: 34). 


1 The procedure of law in case of accusation of the wife by the husband of adultery, 
has been mentioned in the verses that follow. We shall deal with it when discussing 
punishments. 
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(C) LAWS RELATING TO ABNORMAL SITUATIONS AND 
TOE KESPECTIVE DUTIES : 


1. Efforts of the husband, in case of wife’s refracto- 
riness and fear of desertion, to bring her to the 
path of rectitude: 
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‘*.. As to those (wives) on whose part ye fear rebellion 
and desertion admonish them (first); (in case that does not 
reform their conduct) banish them to beds apart: (lastly, 
if they still prove to be incorrigible, ye are permitted to) 
beat them (with a tooth-brush or something like it, in order 
to awaken in them the sentiment of self-respect and the 
consciousness of the seriousness of their guilt in itself and 
in respect of its consequences for the family-life, and in a 
manner which causes no injury or pain to them). Then 
if they obey you (by returning to the path of rectitude), 
seek not a way (of harassment or ill-treatment) against 
them. Verily, Allah is Most High, Great (wherefore it 
does not behove you to tyrannise over your wives).”’ 

(iv: 34). 


This verse speaks of serious breach in loyalty to the 
marital bond on the part of the wife. Now, there can be 
threé ways: (1) to divorce the wife off-hand; (2) to take the 
matter to a court of law; (3) to deal with it at personal 
level. The Holy Qur’an prefers the last, and that for 
obvious reasons. The first is an extreme measure, and its 
consequences may be very damaging for the wife or for. 
the family as a whole. The second alternative is scandal- 
ous and means ‘washing dirty linen’ in public. It invites 
accusations and counter-accusations, and it is specially 
damaging for the wife. It is the third alternative only, the 
one prescribed by the Holy Qur’an, which is the.best in the 
interest of the wife and of public morality. 


In connection with beating the rebellious wife, there 
are certain important facts which should be borne in 
mind 
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Firstly, to resort to it as a last remedy has been merely 
permitted, and not made obligatory. 


Secondly, although permitted in theory, it has been 
positively discouraged in practice, as, for instance, the 
Holy Prophet (Peace be on him), who alone has the original 
right to interpret the teachings of the Qur’4n and whose 
interpretation alone can be absolutely correct, says: ‘““You 
will not find these men (who beat their wives) as the good 
ones among you.’! Again: ‘‘No one should ever beat 
his wife with a whip like a slave (who was beaten with the 
whip by non-Muslim masters).’’? Still again: ‘“‘The best 
of you is he who is best to his wife.’’’ 


Thirdly, it has been made absolutely clear by the Holy 
Prophet (Peace be on him) that the beating should be of a 
symbolic or nominal type. It should be “striking without 
injury or pain’”’,* and it should be ‘“‘with a tooth-brush or 
something like it.’’> 


Fourthly, the function of the Holy Qur’an is to provide 
guidance to human _beings belonging to all stages of social 
evolution. Consequently, this remedy, while it may be 
unthinkable in respect of people belonging to the higher 
stages of social evolution, may yet form the only proper 
and ‘natural’ corrective instrument in the case of those who 
stand at the lower ladders of social and psychological re- 
finement. In fact, it has not only formed a vital part of 
marital life but has been regarded as a positive contribu- 
tion to marital success among many a community of 
the world, who have believed in the eminent philosopher 
Nietzsche’s verdict: ““When you go to a woman forget not 
pont whip.” And the testimony in this behalf is irrefut- 
able. 


Krafft-Ebing says: ““Among peoples of a lower class of 
culture the subjection of woman is extended even to bru- 
tality. This flagrant proof of dependence is felt by woman 
even with sexual pleasure and accepted as a token of love’’. 
(Psychopathia Sexualis, p. 211). 





1 Abf Da’%id: Sunan, vol. 1, p. 292; etc. 

2 Bukhari: Sahih, vol. Il, p. 784. 

3 Ibn M@jah: Sunan; BGb Husn ma‘ashrat al-Nisd@, p. 142. 

4 Ibn Majah: Sunan, p. 133. Muslim: Sahih, vol. I, p. 291. 
5 See Tabarl’s Tafsir, vol. V, p. 41, Egyptian edition. 
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‘““Among the Slavs of the lower class the wives feel. 
hurt if they are not beaten by their husbands; the peasant 
women in some parts of Hungary do not think they are 
loved by their husbands until they have received the first 
box on the ear; among the Italian community a wife, if 
not beaten by her husband, regards him as a_ fool.” 
(Encyclopaedia of Religion and Ethics, vil, p. 156). 


“The Englishman’s privilege of beating his-wife with 
a stick not thicker than his thumb, has become rather 
favourite.” (Ludovici: Woman, p. 13). 


According to the school of thought founded by 
Freud, the scientist, the father of Psychoanalysis, and the 
idol of the rebels against religion: ‘“‘Helene Dentach has 
elaborated Freud’s assumption and. generalised it in 
calling masochism the elemental power in feminine mental 
life. She contends that what woman ultimately wants in 
intercourse is to be raped and violated, what she wants in 
mental life is to be humiliated: menstruation is significant 
to woman because it feeds masochistic fantasies: childbirth 
represents the climax of masochistic satisfaction.” 
(Horney: New Ways in Psychoanalysis, p. 110). 


2. Procedure in case of serious disagreement and 
conflict between the husband and the wife: 


(i) Effort at reconciliation through arbitration by a 
Family Council composed of one representative from each 
side}, enjoined: 
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‘And if ye (O Muslims) fear a breach between them 
twain (i.e., the husband and the wife), appoint two ar- 
biters, one from his family, and the other from hers (— 


the two knowing the mentalities, the faults and the merits 
of both—); then if the two (arbiters) wish for rectifica- 





1 Mark the healthy nature of this prescription, wherein scandal as well as chicaneries 
of the law have been avoided and the sanctity of the husband-wife relation has been 
fully maintained. 
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tion (i.e., strive for reconciliation earnestly and justly), 
Allah shall bring about harmony between the twain: For 
Allah hath full knowledge, and is acquainted with all 
things.”’ (Iv: 35). 


(ii) 

(a) While lending its weight to the sanctity of the 
marriage-relation, the Holy Qur’an gives due consider- 
ation to the weaknesses and aberrations of human nature. 
Therefore, it allows divorce as a necessary evil!, when that 
becomes the only remedy for rectifying a situation of irre- 
concilable incompatibility. 


(6) In allowing the divorce, however, the Holy Qur’an 
prescribes a procedure which aims at eliminating the evils 
of idiosyncrasy and availing every possible opportunity and 
means for reconciliation before the final rupture,— 
the procedure consisting in abstention from pronouncing 
divorce during the menstrual period, which is the period 
of least mutual husband-wife attraction, and pronouncing 
it in three stages at intervals of one month each, thereby 
preventing hasty step and providing the parties repeated 
opportunity for cool deliberation. 


(c) Though pronouncement of divorce has been placed 
in the hands of the husband, the wife has also been given 
the right to sue for, and obtain, divorce.’ 


(d) In case of divorce, again, the Holy Qur’an em- 
phasises with full force the safeguarding of the welfare of 
the wife and treatment of the wife with generosity. 


(e) The Qur’anic teaching is also emphatic in safe- 
guarding the welfare of the unborn child, if that may be 
the case. 


(f) When the marriage tie has been finally dissolved, 
the husband is not permitted to take back his wife, until 
she has married someone else sincerely and has thereafter 
become a widow or a divorcee. This injunction is meant 
to check husbands from making fun of marriage, which is 
a serious affair according to the Holy Qur’an. 


— — ee 


1 Cf. The Holy Prophet’s exposition of the Qur’Anic standpoint: “Of all things permitted 
by law, divorce is the most hateful in the sight of God.”’ (Abti Da’fid: Sunan, xt: 3). 


2 Marriage being a social contract, the Islamic law gives to the wife also the right to 
deprive the husband of the prerogative of pronouncing the divorce at his will. Says 
Abdur Rahim: “‘it is open to a woman at the time of marriage or subsequently there- 
to to stipulate for their (i.e., husband’s rights’) curtailment or to get some of them 


transferred to herself, such as the right to dissolve the marriage.” (Muhammadan 
Jurisprudence, p. 328). 


208 


(g) A period of waiting, or probation, has been pres- 
cribed for the divorced women as a healthy gap in their 
sexual life, and for saving them from taking any hasty step 
in connection with their next marriage (which 1s necessary 
after the emotional disturbance caused by the shock of 


divorce), and for safeguarding the interests of the un- 
born child, if any. 


(h) Cessation of relations with the wife without freeing 
her from the marriage-tie has been prohibited. 


The following verses of the Holy Qur’an contain in- 
junctions in respect of the above: 
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“OQ Prophet! When ye (the Muslims) do divorce 
women, divorce them at their prescribed periods, and 
count (accurately) their prescribed periods; and fear Allah 
your Lord: and turn them not out of their houses, nor shall 
they (themselves) leave, except in case they are guilty of~ 
some open lewdness; those are the limits set by Allah: 
and any who transgresses the limits of Allah, does verily 
wrong his (own) soul: thou knowest not if perchance Allah 
will bring about thereafter some new situation. 


“Thus when they fulfil their term appointed, either 
take them back on equitable terms or part with them on 
equitable terms; and take for witness two persons from 
among you, endued with justice, and establish the evi- 
dence (as) before Allah. Such is the admonition given to 
him who believes in Allah and the Last Day. And for 
those who fear Allah, He (ever) prepares a way out. 


‘And He provides for him from (sources) he never 
could imagine. And if anyone puts his trust in Allah, 
sufficient is (Allah) for him. For Allah will surely accom- 
plish His purpose. Verily, for all things has Allah appoint- 
ed a due proportion. 


‘Such of your women as have passed the age. of 
monthly courses, for them the prescribed period, if ye 
have any doubt, is three months, and for those who have 
no courses (it is the same): For those who carry (life 
within their wombs), their period is until they deliver their 
burdens : and for those who fear Allah, He will maxe 
their path easy. 


‘That is the Command of Allah, which He has sent 
down to you : and if anyone fears Allah, He will remove 
his ills from him and will enlarge his reward. 


“Let the women_live (in ‘Jddat), in the same style as 
ye live, according to your means : Annoy them not, so as 
to restrict them. And if they carry. (life in their wombs), 
then spend (your substance) on them until they deliver 
their-burden : and if they suckle your (offspring), give them 
their recompense: And take mutual counsel together, 
according to what is just and reasonable, And if ye find 
yourselves in difficulties, let another woman suckle (the 
child) on the (father’s) behalf... 
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‘Let the man of means spend according to his means : 
and the man whcse resources are restricted. let him spend 
according to what Allah has given him. Allah puts no 
burden on any person beyond what He has given him. 
After a.difficulty, Allah will soon grant relief.” (Lxv : 1-7). 
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“Divorced women shall wait concerning themselves 
for three monthly periods. Nor is it lawful for them 
to hide what Allah hath created in their wombs, if they 
have faith in Allah and the Last Day. And their hus- 
bands have the better right to take them back in_ that 
period, if they wish for reconciliation. And women. shall 
have rights similar to the rights against them, according 


to what is equitable ; but men have a degree” (of advantage) 
over them. And Allah is Exalted, Wise. 
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“A divorce is only permissible twice: After that, 
the parties should either hold together on equitable terms, 
or separate with kindness. It is not lawful for you (men) 
to take back any of your gifts (from your wives), except 
when both parties fear that they would be unable to keep 
the limits ordained by Allah. If ye (judges) do indeed 
fear that they would be unable to keep the limits ordained 
by Allah, there is no blame on either of them if she gives 
something for her freedom. These are the limits ordained 
by Allah: so do not transgress them. If any do trans- 
gress the limits ordained by Allah, such persons wrong 
(themselves as well as others). 


“So if a husband divorces his wife (irrevocably), he 
cannot, after that, re-marry her until after she has married 
another husband and he has divorced her. In that case 
there is no blame on either of them if they re-unite, pro- 
vided they feel that they can keep the limits ordained by 
Allah. Such are the limits ordained by Allah, which He 
makes plain to those who understand. 


‘When ye divorce women. and they fulfil their term, 
either take them back on equitable terms or set them free 
with kindness; but do not take them back to injure them, 
or to take undue advantage: if anyone does that, he wrongs 
his own soul. Do not treat Allah’s Signs as a jest, but 
solemnly rehearse Allah's favours on you, and the fact that 
He sent down to you the Book and the Wisdom for your 
instruction. And fear Allah. and know that Allah is well- 
acquainted with all things. 


“When ye divorce women, and they fulfil their term, 
do not prevent them from marrying their (former) hus- 
bands, if they mutually agree on equitable terms. This 
instruction is for all amongst you, who believe in Allah 
and the Last Day. That is (the course making for) most 
virtue and purity amongst you. And Allah knows, and 
ye know not.” (11 : 228-232). 
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‘‘For divorced women maintenance (should be provided) 
on a reasonable (scale). This is a duty on the righteous.” 
(11-2241). 
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“There is no blame on you if ye divorce women before 
consummation or the fixation of their dower: but bestow 
on them (a suitable gift), the wealthy according to his means, 
and the poor according to his means:—a gift of a 
reasonable amount is due from those who wish to do the 
right thing. 


“And if ye divorce them before consummation, but 
after the fixation of a dower for them, then the half of the 
dower (is due to them), unless they remit it or the man’s 
half is remitted by him in whose hands is the marriage tie; 
and the remission (of the man’s half) is nearest to right- 
eousness. And do not forget liberality between your- 
selves. For Allah sees well all that ye do.” (11: 236,237). 
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‘But if ye decide to take one wife in place of another, 
even if ye had given the latter a whole treasure for dower, 
take not the least bit back : would ye take it by slander 
and a manifest wrong ? 


‘And how could ye take it when ye have gone in unto 
each other, and they have taken (from you) a solemn cove- 
nant?) (iv : 20-21). 
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“Tf a wife fears cruelty or desertion on her husband’s 
part, there is no blame on them if they arrange an amicable 
settlement between themselves; and such settlement is best: 
even though men’s souls are swayed by greed. And if 
ye do good and practise self-restraint, Allah is well- 
acquainted with all that ye do. 


‘‘Ye are never able to be fair and just as betweerf wo- 
men even if it is your ardent desire: But turn not away 
(from a woman) altogether, so as to leave her (as it were) 
hanging (in the air). If ye come toa friendly under- 
standing and practise self-restraint, Allah is aoe: 
Most Merciful. 


“If they disagree (and must part), Allah will provide 
abundance for all from His all-reaching bounty: For 
Allah careth for all and 1s Wise.” (iv : 128-130). 


1 We may refer here also to the customs of “//@ and Zihar,mentioned in the Holy Qur’an 
in tt: 226 and tn xxxmi:4; Lvut: 2-4 respectively. They were practised by the 
pagan Arabs and were repudiated by Islam. 


"Ila is the ‘vow of abstinence from one’s wife’. ‘“‘It was a recognised pre-Islamic 
form of repudiating one’s wife and a denial of her rights for a period, definite or inde- 
finite. In Islam the legal effect of such conduct amounts to a single irrevocable 
divorce’. (Abdul Majid Daryabadi, op. cit., p. 71). 


Zihar ‘‘was an evil Arab custom, by which the husband selfishly deprived his wife 
of her conjugal rights and yet kept her tied to himself like a slave without freeing 
her to remarry. He pronounced words importing that she was like his mother. 
After that she could not demand conjugal rights but was not free from his control 
and could not contract another marriage. Sce also Lv: 1-5, where this is con- 
demned in the strongest terms and punishment is provided for it. A man sometimes 
said such words in a fit of anger: they did not affect him, but they degraded her posi- 
tion.’ (A. Yusuf Ali, op. cit. p. 1103). 
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(4) DUTIES TOWARDS RELATIVES IN GENERAL 


(i) Duties of Commission : 


The Holy Qur’an has enjoined looking after the well- 
being of one’s relatives—sisters, brothers, aunts, uncles, 
cousins, nieces, nephews, erand-parents, grand-sons, 
grand-daughters, etc.—and rendering to them all possi- 
ble assistance with the purest of motives. In that 
connection: 


(a) It emphasises thorough  conscientiousness in 
respect of the ties of kinship : 


ESN 4 CHAS Got abi nds 


““.,..and reverence Allah in Whom ye claim (your 
rights) and (reverence) the wombs (i. e., the ties of kin- 


Ship)... > Iv 1), 


(b) It places the duty of doing good to one’s kith 
and kin immediately next to the duty of doing good to 
parents—which stands at the highest in the category of 
social duties—, thus high-lighting the great importance 
of the duty to kith and kin: 


‘““...and do good to parents and to the kinsfolk.... 
(iv : 36). 


(c) It makes economic assistance to the kinsfolk, 
with the noblest motive, one of the basic ingredients of 
practical piety : 


bd 


GH oF os LEDC SIS 


..(it is true righteousness) to spend of your subs- 
tance, out of love for Him (i. e., God), for your kith and 
Kins a? ce 177). 
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(d) And not only that. Doing good to ones rela- 
tives and assisting them in their needs, is not just an op- 
tional act of goodness but an unavoidable duty; because 
the relatives have a_ definite right whose fulfilment a 
Muslim owes to them : 


ES GAS oF 
‘So give what is due to kindred?....° (xxx : 38). 
Again : 


Gs 3 GELS yas 5 eal 2b aii St 
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“Verily Allah enjoineth justice, the doing of good 
(to others in general), and giving to kinsfolk (their due). . 
XV: 90). 


Thus: Duties of Commission towards the kinsfolk 
may be broadly classified into : 


(a) Maintaining cordial relations with them, and culti- 
vating love for them: 


(b) Rendering economic assistance to them, whenever 
necessary: 


(c) Doing good to them in every other way. 
(ii) Duty of Omission : 
The Holy Qur'an condemns in strong terms the damag- 


ing of the ties of relationship with one’s kith and kin: 
hence to abstain from it is duty : 


‘al sol O Spb sasice wr rt ail OE Ope CATS Sia I 
OSE AY ~ Ss CPG Siew 5 SOR Ole 


.... The transgressors, who break the Covenant of 
Allah after ratifying it, and sever that which Allah ordered 
to be joined (i. e., damage the relationship with, and violate 





1 Cf. Similar command in xv: 26. 
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the duties they owe to, among others, the kinsfolk), and 
act corruptly on the earth. these are they who are the 
losers.”2 (1 : 26, 27). 


(5) DUTIES TOWARDS DOMESTIC SERVANTS 


The Qur’anic doctrine of love for God and man is so 
thorough and comprehensive in its scope that it trans- 
forms the formal, and often temporary, relationship of 
‘sive and take’’ between the employer and the servant 
into a relationship of liberality and love, giving to the 
domestic servant virtually the role of a part and parcel 
of the family.? In any case, the Holy Qur'an has made it 
a duty for every Muslim to do good to all those who are 
under his control and in subjection to him, including the 


domestic servants,——-and to treat it as one of his basic 
duties : 
eae AME - (re eee see ee 
»relal EE Ve ECS} geAtyts 
*...and do good to parents....and to those 


whom your right hands possess (i. e.. those who are subject 
to your authority)...." (iv : 36). 





1 Ref. also: xut: 25. 


2 This aspect of relationship has been explicitly propounded by the Holy Prophet 
(Peace be on him). He says in connection with the prisoners of war, who, so long as 
they do not obtain their freedom, are to be distributed in Muslim families to serve 
them and who stand below the ordinary free domestic servants and, as enemies. 
hardly deserve any privilege according to the canons of pre-Qur’anic laws and. for all 
practical purposes, of the post-Qur’anic laws: 


** |, Whoever has his brother (human being) under him, he should feed him 

- with the food that he himself eats, and clothe him with such clothing as he himself 

wears. And do not impose upon him a duty which is beyond his power to perform; 

if, however, you command them to do what they are unable to do, assist them in that 
affair.” (Bukhari: Sahih, vol. 1, Kita@b al-adab). 


AF 





Chapter II 
DUTIES IN RESPECT OF AGE AND RANK 


The Holy Qur’an says : 
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‘“He it is Who hath placea you as vicegerents on the 
earth and hath raised some of you above others in degrees 
that He may try you by (the test of) that (position and rank) 
which He hath given you. Lo! thy Lord 1s swift in prose- 
cution : yet He is Oft-Forgiving, Most Merciful.” (vr : 165). 


This verse refers to the fact that there have always 
existed and will always exist gradations in human society 
in respect of seniority and superiority, giving rise to: 


(i) Seniors in age, on the one hand, and juniors in 
age, on the other; 


(11) Superiors in talents and accomplishments (with 
respect to piety, knowledge, etc.,), on the one 
hand, and those inferior to them, on the other; 


(iii) Employers and officers, on the one hand. and the 
employees and the subordinates, on the other. 


This social phenomenon has, however, a moral im- 
plication according to this verse, as is clearly affirmed 
by the words : “that He may try you by (the test of ) that 
(position and rank) which He hath given you’. This 
trial consists in the proper and improper moral behaviour 
in the situations contained in this phenomenon. 


Zio 


There are two attitudes which seem to be ingrained 
in every healthy and balanced human _personality—as 
is evident from a study of classical morally-elevated hu- 
man personalities in history, to whom the Holy Qur’an 
refers—the attitudes, namely, of : 


(1) Respect for everyone who excels in anything of 
life as compared to one’s self; and 


(11) compassionate kindness towards everyone who 1s 
deficient in anything of life. 


In this respect, the Holy Qur’4n has commanded its 
followers to behave in requisite goodness and beauty to- 
wards fellow-beings (xvi : 90). Moreover, it has enjoined 
respect for one’s parents (XviI : 23), on the one hand, and 
compassionate kindness as a general rule of life, on 
the other (xc:17). 


Thus, the duty towards those who are one’s senior 
in age, Or superior in talents or accomplishments, or one’s 
employers or officers, would be that of showing respect 
to them ; while the duty to those who are one’s juniors 
in age, or inferior to him in talents or accomplishments, 
or they are one’s employees or subordinates, would be that 
of compassionate kindness. 


We find these duties specified in the following words 
in the Holy Prophet’s exposition of the Qur’anic Teaching: 


LASS ols soom rol olin rl 


‘Whoever does not show compassionate kindness 
to him who is small (as compared to him in age or rank), 
or does not observe respect towards him who is big (as 
compared to him in age or rank), is not one of us (i. e., 
is not a Muslim)” (Tirmizi : Jame‘, vol. II, p. 14). 
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Chapter III 


DUTIES TO PARTICULAR CATEGORIES OF 
NON-RELATIVES 





(1) Duty towards Neighbours. 

(2) Duty towards Friends and Associates. 

(3) Duties towards Orphans. 

(4) Duties towards Widows. 

(5) Duties towards the Needy and the Destitute. 
(6) Duties towards Guests and Wayfarers. 


(7) Duties towards Slaves. 





| (1) DUTY TOWARDS NEIGHBOURS | 


Concerning one’s neighbours, the Holy Qur’an has 
classified them into two categories, namely : 


(a) Neighbours who are near. Nearness includes 
here nearness in residence as well as nearness in relation- 
ship,— the relationship may be of any sort : family ties, 
religion, etc. Those who enjoy nearness in both ways 
have a double right on a Muslim. 


(b) Neighbours who are strangers, i.e., those with whom 
we have no relationship, and those who reside at some 
distance from us, and those who belong to a different re- 
ligion. Their rights would be naturally less than the rights’ 
of category (a). 
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Fer all of them, the comprehensive duty of doing good 
has been enjoined, as the tollowing verse says : 


338! oby FCCSY LOIS ES 4, BES W 5 abt bauer 
sole 5 SA 5 at ws AS ACS ne 
LES At Sp Sl KE Pee) 
5 Oe IE oF 
‘Serve Allah, and join not ies with Him : and do 
good—-to parents, kinsfolk, orphans, those in need, 
neighbours who are near, neighbours who are strangers, 
the companion by your side, the wayfarer (ye meet), 


and what your right hands possess: for Allah loveth not 
the arrogant, the vainglorious:....° (IV : 36).? 


_ (2) DUTY TOWARDS FRIENDS AND ASSOCIATES | 


es aware — a ae — 





Doing good to friends and associates enjoined : 

The verse quoted in connection with ‘duty to neigh- 
bours’ (IV : 36) speaks of the ‘companion by your side’ 
and enjoins the duty of doing good to him. 

The words ‘companion by your side’ mean : 


(a) a close friend, and 


(b) he with whom one may be associated in any sphere 
of activity, e. g., a fellow-worker. 





~ (3) DUTIES TOWARDS ORPHANS — | 

The Holy Qur’an assigns an important place in its 
system of duties to the doing of good to orphans, so much 
so that caring for the orphans has assumed the form of a 





I in respect of this duty, the Holy Prophet (Peace be on him) has given the following 
stern warning:- 


aut oslnld is dds yy 


what he loves for himself.’’ (Tirmizl: J/@me‘, vol. Il, p 
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‘None of you will be (counted) a Believes unless he loves for his neighbour 
.). 


sacred institution in Islam --and that for the first time in 
the known history of mankind. 


The holy book divides the orphans into two categories, 
namely, (1) those who are destitute; and (2) those who 
inherit means of subsistence and are under one’s care ; 
and it condemns the malpractices of the people in respect 
of both, and lays down duties of omission and commission 
withregard to both. 


bk. DUTIES RELATING TO THOSE OR?HANS WHO ARE 
DESTITUTE AND TO ORPHANS IN GENERAL : 


(a) Duty of Omission : 
Treating the orphan with harshness proiibited : 
555 EHS 
“Therefore, treat not the orphan with harshness.”’ 


(xci : 9). 


Because, treating the orphans with harshness should 
be possible only for him who belies religion and not for a 
believer in Divine Guidance : 


Pe ed ee es - 12% is eos < ~39er" 
ST Se GET UO CN Gat EET 


_ “Hast thou observed him who belieth religion ? That 
is he who repelleth the orphan (with harshness). (Cvil: 


L 2), 
(6) Duties of Commission : 

(1) Doing good to the orphan in every way, enjoined : 
GZ dy 5 ECS, ILS ES a WLIW S abl lo d2er 3 
wells SH IANS BB 63 LAS pd Halls 
FEBS Git Gs SOP EL Os aS GT LAL 

vrs 4, 292 wre 
6 3 MS OF 
‘Serve Allah, and join not equals with Him; and do 
good—to parents, kinsfolk, orphans....” (Iv : 36).? 





1 Cf. m: 83; m: 215. 
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(11) Spending one’s wealth with the highest motive for 
the welfare of the orphans emphasised as an act 
of true righteousness and as one of the acid tests 
of one’s Faith ; hence its observance is duty : 


PPE EN 5 BANS KB TH aT 


SEO SI secs SOS TAS sit Shh al GA 
FANS B55 wi a8 


“It is not righteousness that ye turn your faces to- 
wards East or West; But it is righteousness—to be- 
lieve in Allah and the Last Day, and the Angels, and the 
Book, and the Messengers; to spend of your substance, 
out of love for Him, for your kin, for orphans....” (1: 177) 


(ini) The difficult path of duty which brings the highest. 
rewards from God emphasised, among other things, 
in terms of feeding the orphans in times of distress : 


255 232 plbl Sass ey deh C Su ITS 

& mre Z[Free"n o aA, A (Pane aw K ow 

Osseo! Cilre5 dato |5 oaks 
‘‘Ah, what will convey unto thee what the Ascent is: 
—/(it is) to free a slave, and to feed in a day of privation 


an orphan near of kin, or some poor wretch in misery.” 
(xc : 12—16).! 


It may be noted here that, besides the ‘orphan near of 
kin’ who has naturally a special claim, orphans in general 
are included in the category of ‘some poor wretch in 
misery’. 


(iv) To set aside a portion of one’s wealth for the benefit 
of orphans when inheritance is divided, enjoined : 


2 uy > 9 SP oe PIC Vay # leey = 1525 Cima ae re Tee 
5 IIE CMS MNT Ho Sof Sezai 545 1315 
O Bias V5 2) IS 5 
“But if, at the time of division, other relatives, or 
Orphans, or the poor are present, give them something 


1 Cf. Lxxvi: 8. 
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also, and speak to them words of kindness and justice.” 
(iv : 8). 


(v) Besides voluntary help from the Muslims, making 

the orphans beneficiaries in the spoils of war and 

_ In enemy property acquired otherwise by the Islamic 
State, enjoined : 


fais 5 Ws Ss patie OF 2 nae GT EL Is 
tS Beit a Boal eS Sly SS RIS As 
aus ee 215 eA EN 5 ED 


‘‘And know that of all the booty that ye may acquire 
(in war), a fifth share is assigned to Allah,—and to the 
Messenger, and to near relatives, (and to) the orphans, 
the needy, and the wayfarer,—if ye do believe in Allah 
and in the revelation We sent down to Our Servant on the 
Day of Testing,—the Day of the meeting of the two 
forces; for Allah hath power over all things.” (vin : 41). 


5 HDI 6s DAH ts BI Moe Stee — 
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Ss cil Br SelgQEe 28S LOSE SOASKE O pa 

6 Sa tu ao a 


‘‘What Allah has bestowed on His Mesh (and 
taken away) from the people of the townships,—-belongs 
to Allah,— to His Messenger and to kindred and orphans, 
the needy and the wayfarer; in order that it may not 
(merely) make a circuit between the wealthy among you. 
So take what the Messenger assigns to you, and deny your- 
selves that which he withholds from you. And _ fear 
Allah ; for Allah is strict in Punishment.” (LIX : 7). 


2. DUTIES RELATING TO THOSE ORPHANS 
WHO INHERIT MEANS OF SUBSISTENCE 
AND ARE UNDER ONE’S CARE: 











(a) Duties of Omission : 





To start with: the Holy Qur’4n condemns very 
strongly the practice of the pagan Arabs who used to 
misappropriate the helpless orphan’s inheritance. 


22> 


Taking up the problem of the orphans who may come 
under a Muslim’s care, and for whose property he may 
be the custodian, the holy book prohibits all such acts 
whereby even the slightest injustice may accrue to an orphan 
—and that in the following terms : 


(i) It enjoins abstinence from interfering with— 
nay, even coming near—the orphan’s property except 
when it becomes necessary in the interest of the latter's 
welfare : 


Swe Dsl TA EGA Si GNU HTS 
SRE S Sy A salt 
‘Come not nigh to the orphan’s property except to 
improve it, until he attains the age of full strength; and 


fulfil (every) engagement, for (every) enagement will be 
enquired into (on the Day of Reckoning). (Xvi : 34). 


LIE aie GE ORE CE CLE AS Det G60 Gas Sh 
b Yiae Oem 
“Those who unjustly eat up the property of orphans, 
eat up a Fire into their own bellies: they will soon be endur- 
ing a blazing Fire!” (iv : 10). 


(ii) Jt enjoins abstinence from employing deceptive 
measures for misappropriating the orphan’s property : 
Misat HEE Ys BL CBM ISS 5 caisal GIS 
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_ “To orphans restore their property (when they reach 
their age), and do not substitute (your) worthless things 
for (their) good ones; and devour not their substance (by 
mixing it up) with your own. For this is indeed a great sin.” 

(Iv. 2) 
(il) Jt enjoins abstinence from marrying the orphan- 
girls with the motive of exploiting their wealth thereby: 


os TSN SE I OUG ppSig wast Gb BE Sf pees G3 
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‘And if ye apprehend that ye may not deal justly with 
the orphan-girls, then marry such as please you, of other 
women, by twos and threes or fours; but if ye apprehend 
that ye shall not act justly, then marry one only, or that 
which your right hands own, that will be more suitable 
that ye may swerve not. (iv : 3). 


(iv) It enjoins abstinence from wasteful spending of 
the orphan’s property out of dishonest selfish considera- 
tion : 


NSIS SND, 5 Ciel CHF; 
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.And consume it not weeny: nor in haste 
against their growing up....” (Iv: 


(v) Jt enjoins abstinence from carelessness in safe- 
guarding the interests of the orphans in respect of restora- 
tion of the orphan’s property to them : 


3 3H FS 20 an! Oe a GA SH , 
Cea 735 SE ev 339.5 5 fod sal 


‘‘And give not unto the weak of understanding (what 
is in) your (keeping of their) wealth, which Allah hath given 
you to maintain, but feed and clothe them out of it, and 
speak to them words of kindness and justice.” (Iv: 5) 


(vi) Finally, it makes a touching appeal and registers 
a stern warning in these words : 


abt ES. fe LE Ce 2555 yilé Oe 8 8 Goll 
CE CLE ASH eet oY Ssh St Ol IF Oud; 
b Mas Chen 5H OE gis EOE 


“Let those (disposing of an estate) have the same fear 
in their minds as they would have for their own if they 


ee 


2 ee 
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I This verse embraces two implications. One of them has been mentioned in connec- 
tion with “polygamy”. The other one has been given here. 
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had left a helpless family behind : Let them fear Allah, 
and speax words of appropriate (comfort). Those who 
unjustly eat up the property of orphans, eat up a Fire into 
their bellies; they will soon be enduring a blazing Fire !"’ 

(tv : 9, 10). 


(b) Duties of Commission : 


(i) Loving care for, and conscientious service to, the 
orphans living under one’s guardianship, and honest 
protection of their property, with permission for 
reasonable remuneration to the manager of orphan’s 
property, in case of his poverty, enjoined : 


— SS os (eel Oe SED AL IS BE SSIES 
CE G45 MISS STNG 5 Ciet Sb J Sepaliget 
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‘And test the orphans (in respect of their capacity 
to handle their affairs independently) until they reach the 
marriageable age (i. e., age of majority)+; then if ye find 
them of sound judgment, hand over unto them their pro- 
perty; and consume it not wastefully, nor in haste against 
their growing up. If the guardian is well-off, let him claim 
no remuneration (for service to an orphan). But if he 
is poor, let him have for himself (as remuneration) what 
is just and equitable. When ye release their property 
to them, take witness in their presence. But all-sufficient 
is Allah in taking account.” (IV : 6). 


(ii) Co-partnership with the orphans, for better ma- 
nagement of their property and their affairs, per- 
mitted : 


> x8 5 ABE OLY HS ATS) Se al os SESE S 
4555 Sil Gly EES 2h 1S Soimtctlh Ge Ao gs ad 


1 According to the Hanafi school of Islamic Law, the age of majority is 18 years for 
boys and 17 years for girls. (See: Mustafa Ahmad al-Zarga: al-Madkhal al-Fiqhi 
al-4*‘m, vol. II, p. 779.) 
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———— 


‘They ask thee concerning the orphans. Say: The 
best thing to do is what is for their good : if ye mix their 
(financial) affairs with yours (as co-partners), they are your 
brethren (and as such entitled to all generosity and love). 
But Allah knoweth the man who means mischief from 
the man who means good. And if Allah had wished, 
He could have put you into difficulties: He is indeed 
Exalted, Wise.” (1 : 220). 


(iii) The principle of the Court of Wards for pro- 
tecting people of “‘weak understanding’, including 
minor orphans, through the institution of guar- 
dianship, laid down. Also, permission given to in- 
vest the capital of of the orphans in trade with a 
view to benefit them : 


Ga patty FOS £0 car Oe gh yet Tani 55 
: ZIG Ge 94 se a FP 7 
oltiyes MF P35, a5-55 


“Give not unto the weak of understanding (what is in) 
your (keeping of their) wealth?, which Allah hath given 
you to maintain; but feed and clothe them out of (the 
profits of ) it?, and speak to them words of kindness and 
justice’. (Iv : 5). 


(iv) Finally, the Holy Qur’dn enjoins absolute justice 
in all respects towards the orphans: 


GLE HGS S95 Kaw 2a! Be Tg Soak? 
KRESS GEBI SID HY SS 
idk RAS Of ytd gl Ge Chaatells Gays 
GE 4 OE ail OF JS be BEETS 


“They ask thee concerning the Women. Say: Allah 
doth instruct you about them: and (remember) what hath 


| Here the verse lays down the rule of guardianship for all those owners of property 
who are weak of understanding, thereby establishing the institution of Court of 
Wards. 


2 According to the Qur’Anic commentary, Bahr al-Muhit, it means: ‘Make it a means of 
maintaining them so that you invest it in trade and earn profit, and so that you may 
be able to meet their expenses from the profit and not from the capital’. (vol. II., 
p. 179). 
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been rehearsed unto you in the Book, concerning (justice 
to) the orphans of women to whom ye give not the por- 
tions prescribed, and yet whom ye desire to marry, as also 
concerning the children who are weak and oppressed: that 
ye shall stand firm for justice to orphans. There is nota 
good deed which ye do, but Allah is well-acquainted 
therewith.” (iv: 127). 





Basic Observations: 
Te a Se RE a? 


The position of the widows had been miserable even in 
certain advanced and civilised communities of the world 
before the advent of the Holy Qur’an. Among the Jews 
and the Christians, they enjoyed no prerogatives, because 
of the Biblical dogma which affirms woman’s_responsibility 
for the Original Sin}, so much so that she could not even 
benefit from her husband’s wealth as an_ inheritor?. 
Among the Hindus, it was not considered appropriate for 
her even to remain alive,—it being a virtue for the 
widow to burn herself alive in the funeral pyre of the hus- 
band; and, even when she chose to abstain from suicide, 
it was her most sacred duty to regard all her remaining 
life as a period of mourning and to pass it, therefore, in 
wretchedness and misery—as a mark of devotion to her 
deceased husband: remarriage being considered a_hein- 
ous crime. This was so, because “‘widowhood, accord- 
ing to Hindu doctrine, is the penalty incurred for the sins 
committed in a previous incarnation, entailing hopeless 
drudgery for the rest of life.’> In the Greco-Roman 
culture, ‘‘the dying husband could leave her by will to a 
friend, with his goods and by the same title.’’* 


As regards the pagan Arabs themselves, who were the 
first addressees of the Holy Quran : “The widows... . were 


—— ee 





1 According to Lecky, the havoc that this dogma created for a woman among the 
Jews and the Christians was that “‘woman was represented as the door of hell, as the 
mother of all human ills. She should be ashamed at the very thought that she is a 
woman.’ (History of European Morals, 11, p. 142). 

2 Letourneau: Evolution of Marriage, p. 261. 

3 Hammerton’s Encyclopaedia of Modern Knowledge, IV, p. 1927. 


4 Letourneau: Cvolution of Marriage. p. 261. 
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regarded as part of the estate,.and as such passed ordi- 
narily into the hands of their husband’s. heirs.”? 


Of course, the widow’s right to property was un- 
thinkable in any community of the world, because “‘women 
appear to have been universally and in every respect re- 
garded as minors so far as rights of property went..... 
Only_sons, not daughters, still less wives, can inherit.’’? 


It was in this background that the Holy Qur’an intro- 
duced the following thorough-going reforms in respect~of 
the widows, and made it an obligation on the Muslims 
to practise them: ~~~ 


(i) The period of mourning has been restricted to four 
months and_ten days. \t has been actually called 
‘period of waiting’, and, as such, it ts not a period 
for imposing wretchedness and misery on the 
widow but a period prescribed in the interest of 
her biological preparation for re-marriage and in 
the interest of finding out if she is with an unborn 
child by her deceased. husband,—all this being for 
the promotion of human welfare. _ 


The Holy Qur’an says: 
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“If any of you die and leave widows behind, they 
(the widows) shall wait, keeping themselves apart (i.e., 
in restricted social intercourse), four months and ten days. 
Then when they have fulfilled their (prescribed) terms, there 
is no blame on you if they (as independent dispensers of 
their future) dispose of themselves in a just and reason- 
able manner (in the enjoyment of social life and in con- 


ae 


1 Roberts: Social Laws of the Qur’Gn, pp. 62, 63. 
2 Cheyne and Black’s Encyclopaedia Biblia, cc. 2724, 2728. 
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nection with their re-marriage)'. And Allah is well- 
acquainted with what ye do.” (I : 234). 


(ii) In case the dower-money has not been already paid 
by the husband, or has not been written off by the wife, it 
shall be treated as debt and shall be paid to the wife after 
the death of her husband before. any share is delivered to 
any inheritor,—this, according to the Qur’danic law: 


2s wr 


po 51 Gy Ged Bes yah 
.(The distribution of inheritance in all cases is) 
aa the payment of legacies and debts....” (Iv: 11). 


(iil) The widow shall receive her fixed share in inherit- 
ance from her husband’s estate, according to circumstances: 
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‘*...In what ye leave. their (1.e., the wives’) share is a 
fourth, ‘if ye leave no child; but if ye leave a child, they 
get an eighth: after piyment of legacies and debts... .” 

(IV : 12). 


(iv) Re-marriage of widows has been strongly advoca- 
ted for providing them enjoyment of fullness of life: 


The Holy Qur’an says: 
eo CIN LETS 


“(O Muslims!) Wed those among you who are single 
(i.e., those who are not already in the bond of wedlock, 
whether they are unmarried, or lawfully divorced, or 
widowed)2. (XxIV : 32). 





1 In case it is proved that there is unborn issue, a widow will not re-marry until it ts 
born and for a reasonable time thereafter—in which case, the term may be more or 
less than four months and ten days; and during the entire period her maintenance is 
the liability of her late husband and shall be chargeable to whatever assets he leaves 
behind. (See: al-Heda@ya, vol. II, pp. 33, 34., Egyptian edition.) 


2 See for this denotation of the Arabic word for ‘single’: Raghib Isfahani Mufradat 
al-Qur’a@n, p. 31; and ’AlUsi’s R@h-al-Ma’ani. vol. VI, p. 147. 
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(v) Abstinence from treating the widow as a chattel, 
enjoined: ee 


ES TBS ALI UAT el gh CAE 


‘““O ye who believe! It is not lawful for you forcibly 
to inherit the women (of your deceased kinsmen)....” 


aii (Iv: 19). 
(a) Duties of Commission: 


Among the above injunctions, numbers (i), (11), (iil) 


and (iv) relate serially to the following three duties of com- 
mission: 
(1) Duty of permitting a period of consolation and re- 
adjustment to the widow: 
(2) Duty of strengthening the widow financially ; 
(3) Duty of encouraging the widow to re-enjoy fullness 
of life through suitable re-marriage, in case she 
desires it and considers it conducive to her over-all 


welfare. 
(b) Duty of Omission ; 


_ Injunction (v), on the other hand, relates to the duty of 
omission—the duty, namely, of abstaining from damaging 
er personality and her human dignity. 


Indeed, according to the Qur’anic teaching, a widow 
BOsseases a free and independent personality, and anyone 
who 


my 


subjects he: to humiliation or loss is a sinner. 


| ) DUTIES TOWARDS THE DESTITUTE AND THE NEEDY | 


As we have already noticed in the sections on “‘duties 
to self’? and “duties to others—I (general)’, the Holy 
Qur’an lays great emphasis on the cultivation of fellow- 
feeling and maximtm assistance to fellow-beings for 
ensuring their wclfare and happiness in all respects, and 
it regards the economic welfare of the people as a thing 
of vital import. Here we may take note of such Qur’anic 
statements and injunctions as deal with the service of 
fellow-beings with specific reference to the destitutes and 


the needy,—statements and injunctions which relate not 


only to economic assistance but to help in all possible 
respects. 
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(a) Duties of Commission: 


(1) Food being the most primary and most basic physical 
need of a human being, feeding the indigent has been classed 
as one of the outstanding virtues; hence it is duty: 


ass) Kal CHOGLS CAS § Eilts ot UE PE Ose 
OSE I3 he Re bb IF ot! 
‘(As to the righteous)..... they feed, for the love of 
Allah, the indigent, the orphan, and the captive,—(saying), 
‘We feed you for the sake of Allah alone: no reward do we 


x 99 


desire from you, nor thanks’.”  (Lxxvi: 5-9). 
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“And what will explain to thee the path that 1s steep ?— 

(It is) freeing the bondman; or the giving of food in a day 


of privation to the orphan with claims of relationship, or 
to the indigent (down) in the dust.” (xc: 11-16). 


(2)(1) Again, not only feeding those who need it, but all 
economic assistance to the economically-distressed people 
has been enjoined as the duty of a Muslim, emphasising that 
it is the fulfilment of a right: 
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‘“‘So give what is due to kindred, the needy, and the 
wayfarer. That is best for those who seek the Counten- 
ance of Allah, and it is they who will prosper.” (Xxx: 38). 


Opssadt 5 QED Ge pelisel G5 


‘And in their wealth and possessions (was remem- 
bered) the right of the (needy), him who asked, and him 
who (for some reason) was prevented (from to fd 

Ele F9):4 
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1 Cf. xvi: 26; m:177; 1m: 215; 1v: 8. 
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— 


(11) Continuing economic assistance to a needy person. 
even though he gives cause for personal anger through some 
misbehaviour, enjoined: 
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‘Let not those among you who are endued with grace 
and amplitude of means resolve by oath against helping 
their kinsmen, those in want, and those who have left their 
homes in Allah’s cause: let them forgive and overlook; do 
you not wish that Allah should forgive you? For Allah 
is Oft-Forgiving, Mest Merciful.” (xxiv: 22). 


(il) Kind treatment of the needy person, in case of 
one’s inability in rendering economic assistance, enjoined: 


ONE IS IS GRE Si Se aes Tense 628 53 


‘‘And even if thou hast to turn away from them in 
pursuit of the Mercy of thy Lord which thou dost expect, 
yet speak to them a word of easy kindness.”’ ‘(xvit: 28). 


(3) The above refers to economic assistance by indivi- 
duals. The Holy Qur’an takes care, however, to make 
it also a collective obligation of the Muslims to provide for 
the economic needs of the economically-distressed people 
out of compulsory chartitable axes: 
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.and those in whose wealth is a recognized right 
Foie the (needy) who asks and him who is prevented (for 
some reason from asking): ....° (Lxx: 24, 25). 


At s ad Sse 


‘Alms are for the poor and the needy...” (1X: 60)}. 


1 Cf. vin: 41; L1x: 7. It may be noted that in these verses the duty of helping the 


destitute and the needy has been placed on the Islamic State. 
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(4) The Holy Qur'an then goes beyond mere economic 
assistance and enjoins the comprehensive duty of doing 
good to the needy in all respects: 


es... Bete: 
‘**... and do good to the parents....and to those in 


Heed owen” MALY 230). 


(5) In case a Muslim is not in a position to help some- 
one in need, the Holy Qur’an has advocated indirect 
assistance through recommending and pleading the needy 
person’s case with those who may be capable of solving 
his difficulty. Such indirect assistance also is meritorious 
in the sight of God and to render it, therefore, is duty. 
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‘‘Whoever recommends and helps a good cause be- 
comes a partner therein: and whoever recommends and 
helps an evil cause, shares in its burden: and Allah hath 
power over all things.” (Iv: 85). 


(5) Duties of Omission; 


(i) Not feeding the poverty-stricken people, if one 
possesses the means to do so, is @ grave sin according to the 
Holy Qur'an, to avoid which is a duty for all those who wish 
to escape the terrible punishment mentioned therein: 


Condemning the evils of the pagan Arabs, the holy 
book says: 


OS AEE F GEE VIO AH EIS ¥ 
“Nay, nay! But ye honour not the orphans! Nor 


do ye urge upon one another to feed the poor!—”’ 
(LXXXIX: 17, 18). 


J It becomes duty under the general duty of “doing good” referred to m the foregoing. 
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‘Hast thou observed him who belieth religion (or, 


Requital)? That is he who repelleth the orphan, and 
urgeth not the feeding of the needy.” (cv: 1-3). 
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“Lo! he (i.e., the one condemned to Hell) used not 

to believe in Allah the Mighty, and urged not on the 


feeding of the indigent; wherefore hath he no friend here 
this day....” (Lx1x: 33-35). 
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‘They (i.e., those condemned to Hell) will say, ‘We 
were not of those who prayed, nor were we of those who 
fed the indigent’.”” (LxxIv: 43-45). 


(ii) Abstinence from ill-treating anyone who asks for 
help, enjoined: 


One GE SGI G5 


‘And as to him who solicits help (of any type), scold 
him not.” (xcul: 10). 


| (©) DUTIES OF HOSPITALITY | 
I. Duties relating to : 
(a) the Guest; and (b) the Host. 
II. Duties relating to the Stranded Stranger (Wayfarer). 
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Oy DUES KELATING TO THE GEST AND THE HOST. 


The basic duties towards others which the Holy 
Quran has taught and which we have expounded in the 
foregoing are fully exhaustive for guidance in respect 
ot the highest principles concerning the duties of the guest 
and the host. These duties have, however, been given 
explicitly and specifically by the Holy Prophet (Peace be 
on him) in his Sayings: and because those Sayings form an 
exposition and explanation of the Qur’anic code of life 
itself, it 1S necessary to trace them in the Holy Qur’an. 
In doing so we find the problem of guest-host duties con- 
tained in the stories of two Prophets, Abraham and Lot 
(Peace be on them), whose conduct is the standard for a 
Muslim, and to follow whom its a duty. 


Speaking of the guests of Prophet Abraham (Peace be 
on him), the Holy Qur'an says: 
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‘Has the story reached thee, of the honoured guests of 
Abraham (who were angels). Behold, they entered His 
presence, and said: ‘Peace!’ He said: ‘Peace!’ (and 
thought, ‘These seem) unusual people’. Then he (re- 
marked nothing at their being unusual strangers and) 
turned quickly to his household (to arrange for hospitality), 
and brought out a calf fatted (and roasted) (to honour 
them with the best food). And he set it before them, and 
(seeing that they touched it not) said: ‘Will ye not eat?’ 
(When they did not eat and thus appeared to refuse his 
hospitality,) he conceived a fear of them. They said: 
‘Fear not’, and they gave him glad tidings of a son en- 
dowed with knowledge.” (LI: 24-28). 


Again, the holy book says in respect of the guests 
of Prophet Lot (Peace be on him): 
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‘The inhabitants of the City (who were addicted to un- 
natural crime) came in (mad) joy (at the news of the arrival 
of handsome young guests, who were actually angels). Lot 
said (to them): ‘These are my guests: disgrace me not: 
fear Allah, and shame me not’.” (Xv: 67-69). 


(a) Duties of the host deducible from the above are: 


(1) He should wish Peace to his guests, even though 
they are strangers. 


(ii) He should make haste with a generous and loving 
heart to provide comfort for them. 


(iii) He should defend and protect them against all 
wrongs. 


(b) Duties of the guest deducible from the above are: 
(i) He should wish Peace to the host. 


(ii) He should demonstrate his goodwill towards the 
host. 


(iii) He should behave considerately towards the host. 


(Il) DUTIES TOWARDS THE STRANDED STRANGER 
(WAYFARER). 


The stranded strangers constitute actually a category 
of guests,—of course, guests of the community or the 
country as a whole. 


The general attitude of the human beings 1s that they 
regard their relatives and friends only as deserving their 
altruistic courtesy and hospitality. For, it ts innate in 
man to bestow courtesy without effort on those for whom 
he cultivates love. But very few are those who may have 
the same feelings and attitude towards strangers that may 
be in need of their help and hospitality, although moral 
goodness manifests itself more positively and more strongly 
in their case. 


The Holy Quran has taken up their cause, affirming 
service to them as their right, and has prescribed duties 
whereby their welfare and comfort has, been genuinely and 
comprehensively ensured . 


a 


(i) Concerning economic assistance to them, it has 
prescribed duties on the individual as well as on the collec- 
tive level: 


(a) Individual level: 
The Holy Qur’an says: 
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‘So give what is due to kindred, the needy, and the 
wayfarer. That is best for those who seek the Counten- 
ance of Allah, and it is they who will prosper’. (xxx: 38). 
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“They ask thee what they should spend (in charity). 

Say: ‘Whatever ye spend that is good, is for parents and 

kindred and orphans and those in want and for wayfarers. 
And whatever ye do that is good,—Allah knoweth it well.”’ 
(11: 215).! 


(b) Collective level, namely, on the basis of charitable taxes: 
One of the fixed items on which the Compulsory 


Welfare Tax (Zakat) is to be spent is the welfare of the 
stranded stranger: 
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‘“‘Alms are only for the poor and the needy... and 
(for) the wayfarers....” (1x: 60 





1 Cf. xvn: 26; m: 177. 
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Also, one of the items on which a_ fixed portion of 
war booty and of enemy property acquired otherwise by 
the Islamic state, is the welfare of the stranded stranger. 
(Ref: vi: 41 and LIx: 7). 


In this connection, the Muslim jurists have made it 
clear that besides personal help to the stranded stranger, 
or the wayfarer, in respect of his needs, the Islamic state 
may also. if need arises, spend a part of the amount meant 
for the welfare of the wayfarers on the construction and 
repairs of roads and highways, bridges and rest-houses.* 


(ii) Then, going beyond economic assistance and phy- 
sical comfort, the Holy Qur’an has enjoined doing of good 
to the stranded strangers in all respects. It says: 
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‘..and do good—to parents, the kinsfolk ...and 
(to) the wayfarer....” (Iv: 36). 





| (1) DUTIES TOWARDS SLAVES | 


a 





(A) THE QUR'ANIC STAND CONCERNING SLAVERY AND 
PRISONERSHIP OF WAR : 


We have seen in the section on basic duties towards 
others that the Holy Qur’an promulgates and upholds most 
ardently and without reserve the ideals of human equality, 
liberty and fraternity, and bestows a most comprehensive 
system of rights and duties based not only on absolute 
justice but, beyond that, on liberality, graciousness and 
compassion. 


___ All rights are, however, always subject to curtailment 
if the interests of human society or even of the individual 
so demand, because of the unhealthy and injurious attitude 
or action on the part of anyone. This is a principle which 
has been universally accepted by mankind, and its validity 
is ingrained in the very concept of social justice. As such, 
it has received sanction in the Qur’anic moral code also. 





2 See: QAdi ADM YUsuf’s Kitab al-Khardj, Bab al-Sadaq@t. 
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Viewing this principle in the perspective of human 
freedom. we find that the mission of the Holy Qur’an 
is to establish and promote conditions in which the ideal 
of human freedom thrives and prospers and all forms of 
cruel subjection and exploitation of man by man and all 
tvpes of misery Which a human being may be capable of 
bringing about for any of his fellow-beings, are eliminated. 


Thus the Holy Quran refuses to endorse the different 
forms of genuine slavery and serfdom practised unblushing- 
ly by the ancient primitive communities as well as by such 
civilised ccmmunities as the Greeks, the Romans, the 
Christians and the Hindus?, recognising o/y prisonership 
of war, and that too under unavoidable circumstances. 


It is essential for every student of the Qur‘anic teach- 
ing to remember that the Holy Qur'an came into a world 
wherein slavery had been practised as a normal pursuit of 
the powerful since times immemorial: and consequently it 
had taken deep roots in the socio-economic life of nume- 
rous human communities spread all over the world, in- 
cluding the Arabs. 


The Holy Quran had, therefore. to tackle not only a 
time-honoured evil custom but also a deep-rooted economic 
institution. As such, it adopted a gradual programme for 
iis total abolition, in the meantime laying down moral 
principles and statutory laws whereby the evils connected 
with slavery were totally eliminated from the Muslim so- 
ciety during the period of its revelation itself. 


We may now examine the Quranic teachings con- 
cerning male and female slaves and the problem of prisoner- 
ship of war and evaluate them:— 


(i) The first great truth that reveals itself to a student 
of the Holy Qur’an is that making slaves of human 
beings has not been enjoined anywhere even in- 
directly. And not only ts there no command. even 
an indirect recommendation does not exist. 


(ii) Taking prisoners of war as a war-strategy has been. 
of course, permitted in conformity with the prac- 
uce of all the nations of the world, The Holy 
Qur'an says: 





1 For details of the cruel principles and practices of these communities concern'ng 
slavery refer, among other scholarly works, to Encyclopaedia of Religion and Ethics, 
vol. 11, Art. “Slavery, pp. 595-631. 


242 


REI UG Ss WT GL a EG 
5 GED oes 


‘Therefore, when ye meet in battle the Unbelievers 
(i.e., non-Muslim enemies), then it is smiting of the necks. 
at length when ye have thoroughly routed them. bind a 
bond firmly (i.e.. make them prisoners of war):...” 

(XLVI: 4). 


Again: 
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“It is not for a Prophet (and similarly for any of his 
followers) to have captives unless he has fought and 
triumphed in the land.”” (vill: 67). 


This verse goes on further, however, to condemn 
worldly motives in respect of prisoners of war—the motive 
of benefiting from their services, or the motive of acquiring 
money in case they are ransomed,—a Muslim's motive for 
fighting in a war being only the triumph of the Divine 
Order of Truth and Justice: thus discouraging even re- 
taining prisoners of war: 
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“Ye (O Muslims) desire the temporal goods of this 
world,! while Allah desireth (for you) the (blessings of 
the) Hereafter (which are attainable only through rising 
above worldly passions): and Allah is Mighty, Wise.”’ 

(vit: 67). 


(iii) As to slavery proper, namely, acquiring men and 
women in bondage without a just war, there 1s 
not even a permission. Rather. the above quoted 
verse (Vill: 67) makes it positively illegal. 


(iv) As we have already noted, the institution of slav- 
ery formed a vital part of Arab life, with all its 
economic implications, at the time of the advent 





1 This reference is not to Muslims as such but to some of the Muslims of the time 
when the Qur’dnic guidance had not yet been completely reveaied. 
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of the Holy Qur'an. The Quranic method of 
reform in respect of such complicated evil institu- 
tions being their gradual elimination!, the Holy 
Qur’an began with emphasising the evil nature 
of that institution through exhortations to Muslims 
to emancipate the slaves, placing that act in 
the list of the highest virtues and announcing for 
it the highest reward to which a Muslim can and 
should aspire, namely, earning the Divine Pleasure. 
In the very earliest revelations belonging to the 
first year of the Call, we find the following historic 
declaration :—- 
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‘Ah, what will convey to thee what the Ascent (1.e., 


the high and difficult path of Duty) is! (It is) to free a slave.” 


ixcel2. 13) 
_ The exhortation was repeated at Medina in the follow- 
ing words :— 
epg - RY. ass KE OI ao FWESS 


.. but righteous is he who... giveth his wealth for 


love of Him (i.e., God)... to set free slaves... (11: 177). 


(vy) When the Holy Prophet (Peace be on him) had 


established the Islamic state at Medina, the prob- 
lem of the prisoners of war arose in consequence 
of the battles waged by the enemies of Islam, 
giving birth to another category of bondmen and 
bondwomen,—the only category permitted by the 
Holy Qur’an, as we have seen above. 





1 Cf. the gradual Qur’anic reform in respect of intoxicants. 


2 This clarion call did not go unheeded. Rather, the response was most enthusiastic. 
According to a conservative estimate, the number of slaves who received their freedom 
at the hands of the Companions of the Holy Prophet (Peace pe on him) reached a 
total of thirty-nine thousand, two hundred and fifty-nine. (Fath al-‘ Allam, commen- 
tary on Bul gh al-Maram, p. 332). \t may also be pointed out that this estimate does 
not include many more whose references are found in other books. 


As regards the Holy Prophet himself, it has been recorded that he emancipated 


sixty-three slaves. (/bid.) 
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Prisonership of war is, like war, a necessary evil, and 
humanity has never been and can never be immune from it. 
The Holy Qur’an has, however, tried to mitigate this evil 
to the utmost rational limit. 


We have seen above that it has condemned coveting 
prisoners of war. It being, however, unavoidable to have 
prisoners of war, the holy book has laid down most hu- 
mane laws in that respect, giving due weight at the same 
time to avoidance of positive harm to the Muslims through 
any politically-unrealistic approach—specially in the case 
when the enemy has also acquired Muslim prisoners of 
war, takes up an unjust stand concerning them and closes 
doors on the Islamic state in respect of awarding freedom 
to the prisoners of war in its hands. For, the Holy Qur’an, 
while preaching forgiveness and compassion, has also per- 
mitted the Muslims to retaliate if the enemy continues 
to stick to mischief and injustice :— 
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“If you punish, then punish with the like. of that 
wherefore ye were afflicted (by the enemies of Islam). But 


if you endure patiently, verily it is better for the patient.” 
(xvi: 126). 


Thus, the Qur’anic teaching is fundamentally aimed 
at the elimination of this form of bondage also, and the 
Islamic state has been exhorted by the Holy Qur’an to 
adopt, according to the exigencies of the situation, either 
of the following courses for setting free the prisoners of 


WV Alea — 


(a) setting free as a favour and out of sheer grace; 
(b) setting free in return for ransom. 


The injunction reads :— 
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“Therefore, when ve meet in battle the Unbelievers 
(1.e.. non-Muslim enemies), then it is smiting of necks: at 
length when ye have thoroughly routed thern, bind a bond 
firmly (i.e., make them prisoners of war): thereafter either 
(setting them free as a matter of) grace! or (freeing them 
in return for) ransom: until the war lays down its burdens 
(1.e., peace returns. after which no one can be made captive). 
That fisthevordimance).... Cx 4), 


In case, however, the Islamic state does not find itself 
strategically in a position where it may adopt the first 
alternative with justice to the Cause of Truth, nor are the 
prisoners in a position to take benefit of the permission to 
ransom themselves, they must naturally remain captives. 


But, then. the Holy Qur'an lavs down the third ordi- 
nance whereby the captive, can obtain their freedom in 
due course. It savs-— 
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.And if any of those whom your right) hands 
possess ask for a deed in writing (to enable them to earn 
their freedom for a certain Sum) give them (as vour bounden 
-duty) such a deed tf ve know tn them any good (i.c.. fitness 
for earning their livelihood through some work and thus 
bettering their position), and (for helping them to freedom) 
bestow upon them of the wealth of Allah which He hath 


bestowed upon vou... (XXIV: 33). 


This actually terminates. from the side of the Hols 
Qur'an, that form of bondage which ts incidental to pri- 
sonership of war and which concerns Islam's bloodthirsty 
enemies. Of course, the very creation of every other form 
of bondage is out of the question. as we have already 
seen. Thus, there should be no bondsmen and bonds- 
women of any category in an Islamic state. 





1 ftas worthy of being remembered that in most cases when the Muslim army captured 
prisoners of war in the battles fought during the regime of the Holy Prophet (Peace 
be on him), those captives were awarded their freedom as a mark of sbeer grace, in 
conformity with the allernative permitted in this verse. Thus. several of those who 
had been taken prisoners after the first battle of Islam, namely, the battle of Badr. 
were granted freedom without ransom. Similarly, the six thousand prisoners con- 
nected with the Banu Mustalag expedition. the inveterate enemies of Islam captured 
after the fall of Meeca, the captives obtained after the siege of Ta‘if, and the prisoners 
captured on some other occasions of warfare, were set free by the Holy Prophet 
(Peace be on him) by wav of grace. (See: Muslim: SahiA, vol. I. p. 93: Bukhari: 
Sahih, vol. IL. pp. 376, 593: Ibn Athir: ul-7arjAh, vol. I. p. 92.) 
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[Indeed the Holy Quran is so vehementh opposed to 
slavery in all its forms that it has ordained redemption of 
prisoners of war and emancipation of slaves as a_ collee- 
tive duty of the Muslims in respect of the definite and 
permanent functions of the perpetual compulsory 
Welfare Tax, i.e.. Zakat which every Muslim of means has 
been ordered to pay vearly for planned spending on 
welfare projects. The holy book says: 
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“Alms (i.e.. compulsory Welfare Tax meant to be 
collected and spent by the communal treasury or by the 
Islaimle state) ace for the poor. and the needy. . (2. (and) 
for those in bondage... (1x: 60). 


Thus: (a) prisoners of war should be redeemed. and 
(b) slaves should be helped to freedom. This injunction 
forms, indeed, a charter for the Muslims to eradicate sla- 
very from the world on an organized scale. 


Here we may refer also to another channel adopted 
by the Holy Qur'an for the emancipation of slaves. That 
is the channel of recommending to. or commanding, the 
Muslims to expiate for certain sins through setting slaves 
free or purchasing for them their freedom 


Thus: 


(i) if a Muslim killed another Muslim by mistake. 
it was made obligatory for him to emancipate a Slave: 
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‘He who killeth a Believer by mistake must set free a 
believing slave... (IV: 92). 


(if) It was, however, not only in case the person killed 
was a Muslim, but also when he was a non-Muslim and 
belonged to a community with whom Muslims had a treaty 
of mutual alliance: - 


. If he belonged to a people with whom you have a 
treaty of mutual alliance, compensation should be paid 
to his family, and a believing slave be freed...’ (Iv: 92). 


(iii) For those who had separated from their wives 
through Zihar, to which a reference has already been 
made}, and desired re-union, the first alternative given 
to them in respect of expiation was that of setting free a 
slave :— 


2 SF 38 IG GiB ae Ss wh Gs 5 
Os ‘an ee 


‘‘As to those who divorce their wives by Zihar, then 
wish to go back on the words uttered,—(it is ordained 
that such a one) should free a slave before they touch each 
other. This are ye admonished to perform and Allah is 
well-acquainted with (all) that ye do”. (Lvmt: 3). 


(iv) Failure in keeping to one’s solemn oath was or- 
dained to be expiated, among other alternatives, by freeing 
a slave :— 
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“Allah will not take you to task for that which is 
unintentional in your oaths, but He will take you to task 
for the oaths which ye swear in earnest. The expiation 
thereof is the feeding of ten of the needy with the average 
of that wherewith ye feed your own folk, or the clothing 
of them, or the emancipation of a slave...?” (v: 89)3. 





1 See page 214. 


2 In the Hadith we find that if any Muslim terminates his fast deliberately before time, 
one of the alternatives laid down for him by the Holy Prophet (Peace be on him) 
for expiating his sin is to free a slave. (Bukhari: Sahih; vol. 1, p. 259. Similarly, if a 
person slaps or beats his slave, the expiation of that sin is to free the slave. (AbU 
D&’id: Sunan, vol. 1., p. 466). 


Besides the channel of expiation of sins, another channel, which has been mentioned 
in the Hadith, has also been fixed. The Holy Prophet (Peace be on him) enjoined at 
Medina that, on the occasion of the solar eclipse, Muslims of means should not 
only engage in extra devotions like other Muslims, but should also emancipate 
slaves. (Muslim: Sahih; vol. I., p. 291). 
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and 


We should now take note of those verses of the Holy 
Qur'an which speak of the relations of Muslims with slaves 
and prisoners of war. The question may be asked: If 
the Holy Qur’an stands firmly for the abolition of bondage 
and slavery in all its forms, why those injunctions? The 
plain reply is: The Holy Qur’an, as we have already noted, 
came into a world wherein slavery was so deep-rooted 
that to uproot it at a stroke was to bring into existence 
some other intolerable evils. Hence. while giving ‘that 
ethical teaching and laying down those laws whereby this 
institution was to completely wither away in due course, 
it tolerated the presence of the pre-existing slaves and of 
the prisoners of war who could not tread the paths of 
freedom opened out for them by it and chose to stay in the 
Muslim community,—laying down, however. definite 
laws for the eradication of the tortures of slavery. In fact. 
there have been prisoners of war even afterwards who did 
not avail of the opportunity for freedom offered by the 
Holy Qur’an. And the same situation can repeat itself in 
the future. That, however, has been and would be, not 
because the Holy Qur'an enjoins it or desires it but because 
of the failures on the side of Islam’s enemies. 


We may now consider this part of the Quranic 
teaching. 


(B) DUTIES: 
(a) Duties of Commission: 
| Scene em ES , 
(1) Doing good to slaves and prisoners of war enjoined. 
_ The first and foremost teaching of the Holy Qur'an in 
this connection is the promulgation of the duty of doing 
good in all respects to “those whom the right hands pos- 
sess’’,—doing good positively as well as negatively: 
positively, in the sense of doing all positive good possible; 
and, negatively, in the sense of refraining from all injurv:- - 
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‘*...and do good to parents....and to those whom 


your right hands own}. Lo! Allah approveth not the 
arrogant, the vainglorious’. (Iv: 36). 





1 “What your right hands own’’. This includes prisoners of war, slaves. people in 
One’s power and the animals which might belong to a person. (See A. Yusuf Ali. 
op. cit. p. 191 n. 553). 
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(ii) Enabling the male and female slaves to enjoy healthy 
married life, enjoined: 
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‘And wed the single among you and the fit ones 
among your male and female slaves (both of whom to 
become free by marriage); if they be poor, Allah will give 
them means out of His grace. For Allah encompasseth 
all, and He knoweth all things.” (xxv: 32). 


(iii) Marriage with female slaves advocated und re- 
commended: 


Ree Ouest 2 a ee Oe eee 
O15 HN G31 Aye ETE G TECIS SS PI ees cb 


‘“*.. But if ye fear that ye shall not be able to deal 
justly (with wives more than one), then {marry) only one 
(free woman), or (marry) what your right hands possess 
{j.e., a prisoner of war or a slave). That will be more suit- 
able, to prevent you from injustice.” (Iv: 3). 


(b) Duties of Omission: 


(i) Compelling slave-girls to prostitution, prohibited: 
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‘‘And compel not your slave-girls to prostitution (—a 
custom practised by the pagan Arabs and certain other 
pagan communities—), they being desirous of keeping 
chaste, in order that ye may seek the frail goods of this 
world’s life....”’ (xxiv: 33). 


(ii) Promiscuous relations with female slaves, prohibited: 
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‘Also (forbidden unto you for marriage are) women 
already in wedlock, except! those whom your right hands 
possess. Thus hath Allah ordained (prohibitions) against 
you. Except for these, all others (including those whom 
your right hands possess) are lawful (for marriage), so 
that ye seek them with your wealth in honest wedlock, not 
debauchery. Seeing that ye derive benefit from them, give 
them their dowers (at least) as prescribed; but if, after a 
dower is prescribed, ye agree mutually on aught. Lo! 
Allah is ever Knower, Wise. 


‘‘And whoso is not able to afford to marry free, be- 
lieving women, let them marry from the believing maids 
whom your right hands possess. Allah knoweth best 
(concerning) your faith. Ye (i.e., the free and those in 
bondage) are one from another (1.e., equals in human 
status). So (without entertaining the false notion of loss 
of dignity) wed them by permission of their folk, and give 
unto them their dowers in kindness (as properly) wedded 
women, sot (as) fornicatresses, nor as those taking to them- 
selves secret paramours. When they are taken into wed- 
lock, if they fall into lewdness, their punishment is half 
that for free women. This (permission to marry female 
captives and slaves) is for those among you who fear sin. 
But it is better for you that you practise self-restraint. And 
Allah is Oft-Forgiving, Most Merciful.” (Iv: 24, 25). 





1 The reason for this exception is that the Holy Qur’4n places a inarried female prisoner 
of war whose husband has not been captured along with her. and who is_ therefore 
alone, in the category of a divorced woman. Marriage with her in case her husband 
has also been captured, is illegal. (See Abdul Majid Daryabadi, op. cit., p. 154, n. 3). 
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The above discussion shows that prisonership of war, 
as also the “slavery” of those whom the early converts 
to Islam possessed as a pre-Islamic iegacy and whom they 
retained thereafter, is actually ‘controlled freedom’’,— 
the basic human rights, i.e., rights to proper food, clothing, 
Shelter, health, marriage, education, etc., having been en- 
sured with the exception of what falls under the proprie- 
tory rights of the guardian tn the services of the prisoner 
of war or of his so-called slave. And these proprietary 
rights in services have been retained, in respect of the pri- 
soner of war, as atonement for his or her crime in engaging 
In war against the Cause of God, and the restrictions on 
freedom that have been prescribed are solely with refer- 
ence to the protection of the Islamic state and of the Mus- 
lim community from the harm that he may likely inflict 
otherwise as an active enemy. It is, thus, not slavery in 
the sense in which, for instance, the Greeks, the Romans, 
the Hindus and the Christians have practised it by treating 
their slaves as something sub-human or even non-human. 
The Holy Qur’an, and its exposition: the Hadith, have com- 
manded the Muslims to treat them just like servants and 
that too with affection and full regard for their welfare. 


(C) THE PROBLEM OF CONCUBINAGE: 


Concubinage may be defined as the establishment and 
maintenance of sexual relations between a man and a 
woman outside the marriage bond. As such, it has been 
widely practised by human communities, which include 
not only primitive tribal groups! but also civilised peoples 
like the Japanese, the Chinese, the Hindus, the Greeks, the 
Romans, the Jews and the Christians?. As for the Arabs, 
they lagged behind none in that respect when the Holy 
Qur’an came. 


We have already noted that the Qur’anic reform in 
respect of slavery was of a gradual nature. But the ques- 
tion 1s: Does the Holy Qur’an sanction concubinage? 


_ The reply to this question necessitates certain obser- 
vations :— 





1 Encyclopaedia of Religion and Ethics, vol. 3, pp. 809-811, 813. 

2 Ibid., pp. 812-814, 817-820 
We might note here the verdict of a modern English Sociologist also: “*"Wherever pos- 
A inane man should, of course, have a concubine of some sort.”” (Ludovici: Woman, 
p. ; 
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) 


(ii) 


(iii) 


(iv) 


1 Also note 
2 See p. 250. 
3 xx: 5, 6; 
4 See Abdul 


We have already noted that the Holy Qur’an 
prohibits promiscuity and debauchery in relations 
with those “‘whom the right hands possess’”’. 


We have also noted that the holy book upholds, 
advocates and enjoins marriage with them. 


If it is said that marriage with polytheists has 
been forbidden by the Holy Qur’an (1: 221), and 
most of the female captives of war obtained during 
the period of Qur’anic revelation were polytheists, 
and that, therefore, the Qur’anic injunction con- 
cerning marriage with female captives does not 
include them; and if the inference is made that the 
Holy Qur’an sets aside that category for being 
used as concubines, it would be, in the first ins- 
tance, a fallacious inference, and, secondly, it 
would go against the explicit Qur’anic injunction 
which forbids extra-marital relations in an un- 
qualified manner (xvi: 32)}. 


Moreover, as we have already noted’, the Holy 
Qur’an forbids Muslims from employing. their 
female captives for prostitution. Can it be 
conceivable thata Muslim would be free to 
establish extra-marital relations with her himself? 


There are certain verses in the Holy Qur’an where- 
in those with whoma Muslim can have legitimate 
sexual relations have been classed separately as 
‘spouses’ and ‘those whom their right hands 
possess’?. But this distinction does not imply, 
even according to the most anti-modernistic, 
conservative and literalistic exponents of the Holy 
Qur’an‘, that the expression “those whom their 
right hands possess” refers to concubines. Ra- 
ther, the word ‘‘spouses” denotes “free women 
joined to them by regular marriage bond’’*> and 
the expression: “those whom their right hands 
possess” stands for “‘women taken as captives in 
war and raised to the status of wives’’®. 





Iv: 24,25, quoted on p. 251. 


xx: 50; xxxi: 523 Lxx: 30. 
Majid Daryabadi, op. cit., vol. 4, p. 477. 


5, 6 See: Ibid., Commentary notes on verses 5 and 6 of Chap. xxill. 
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() There is no doubt that, although “those whom 
the right hands possess” enjoy all the rights as 
wives, they are distinguishable from those wives 
who are from among the free women, and hence 
their separate mention as wives. This distinction 
of the ‘free’ and the ‘captive’ is there even when 
they are not wives of anyone but merely servants 
in the household. And this distinction has a 
natural and rational basis. For, the captive be- 
longs originally to the enemy camp where her 
original mission was to destroy Islam and Muslims, 
while the free woman belongs solely to the fold 
of Islam. The loyalty to Islam and to the Is- 
lamic state of the latter cannot be normally doubt- 
ful; while in respect of the former’s loyalty great 
precautions are necessary; because even when 
a captive embraces Islam, it is possible that he or 
she may have done so to be able to do greater 
injury to the Muslim community under the mask 
of conversion. Of course, if he or she is sincere, 
the devotion from the Muslim community is 
bound to come to him or her gradually but de- 
finitely, to which Muslim history bears ample 
testimony. 


That distinction is there not only with regard to their 
position in society but also in Tespect of punishment for 
crimes, wherein they have been placed at an advantage 
out of regard for their lesser infusion into Islamic culture. 
Their punishment is half of that of a free person :!— 
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“.... When they (i.e., “those whom the right hands 
possess’’) are taken in wedlock, if they fall into shame, 
their punishment is half that of free women...” (iva25). 


To sum up : a critical study of the relevant verses 
proves that the Holy Qur’an does not sanction ‘the insti- 
tution of Concubinage. 


eee 


! Contrast it with the outlook of non-Qur anic ideologies where the punishment of 
those in bondage was higher, often to a most cruel extent, than that of the free 
Persons. (See: Endyclopaedia of Religion and Ethics. Art., **Slavery”’). 
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Chapter IV 
DUTIES TOWARDS MUSLIMS AS MUSLIMS 


(1) Duties of Commission; 


(2) Duties of Omission. 
(1) Duties of Commission: 


END: 


Promotion of the Happiness and Moral Perfection of 
the Muslims. 


(i) Respecting the sanctity of life, honour and property of 
other Muslims, enjoined: 


_ This duty is contained in the following directives :— 


(a) Cultivation and maintenance of genuine brotherly 
relations have been enjoined: 
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“The Believers are but a single Brotherhood!: So 
make peace and reconciliation between your two (con- 
tending) brothers; and be careful of your duty towards 
Allah (in respect of safeguarding these brotherly relations), 
that ye may receive Mercy.” (XLIXx: 10): 





1 It is a Brotherhood in which: 
(a) the odious distinctions of caste and colour, and of tribe and race, have been 


totally eliminated. (See xiix : 13, quoted on p. 164). 
(6) even the worst enemy of Islam is accepted as a full brother, if he chooses 


genuinely to be a Muslim: 
(Continued on page 256) 


255 


To maintain the integrity of this world Brotherhood? 
forms one of the highest duties of a Muslim, as we shall 
note elsewhere. 


That cannot be possible, however, without constantly 
maintaining the attitude of respecting the sanctity of the 
life, honour and property of individual Muslims. Hence 
the same is duty. 


(6) Mercifulness towards Muslims has been proclaimed 
as one of the basic virtues of Islamic life: 
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‘‘Muhammad is the Messenger of Allah; and those 
who are with him are strong against (hostile) Disbelievers, 
and merciful amongst each other...” = (XLvill: 29). 


(c) Observing respectfulness towards other Muslims 
has been proclaimed as one of the basic virtues 
which should be possessed by every Muslim: 





(Continued from page 255). 
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‘In a Believer they (i.e., the enemies of Islam) respect not either the ties of kin- 
ship or of covenant! It is they who have transgressed all bounds. But (even SO), 
if they repent, establish regular prayers, and practise regular charity,—they are your 
brethren in Faith: Thus do We explain the Signs in detail for those who understand.” 


(tx: 10, 11). 
(c) even a human being with practically no social standing, including the humblest 


slave, who may belong to any race or colour or country, can enter as a full brother 
by mere acceptance of Islam: 
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_ “. ++ But if ye know not their fathers, they are your Brothers in Faith and your 
friends...” (xxx: 5). 


' Having a membership today of seven hundred million souls. 
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“humble (or, respecttui!) toward — Believers...” 
(v: 57). 


(d) Absolute honestv in respect of other Muslims’ 
trusts has been enjoined: 
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And if one of you deposits a thing on trust with 
another, let the trustee (faithfully) discharge his trust, 
and let him fear his Lord....” (i: 283). | 


(e) Finally: keeping straight the relations with other 
Muslims, has been enjoined: 
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* so fear Allah, and keep straight the relations 
between yourselves (i.e., preserve the sanctity of life, honour 
and property between yourselves)...” (vu: 1). 


(ii) Endeavour to ensure peace and justice among Muslims, 
whether the moral agent is involved in it or not, enjoined: 


This duty is contained in the following directives: 


(a) In case quarrel or fight takes place between two 
Muslim parties, all possible effort for bringing about 
just peace between them, and, in case of failure, 
assisting the wronged party, has been commanded: 
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‘If two parties among the Believers fall into a quarrel, 
make ye peace between them: But if one of them transgresses 
beyond bounds against the other, then fight ye against the 
one that transgresses until it complies with the command 
of Allah; but if it complies, then make peace between 
them with justice, and be fair. For Allah loves those who 
are just”. (XLIX: 9). | 


(5) In case of one’s personal dispute, rising above 
self and settling all differences with brother Mus- 
lims on the basis of Divine Guidance given in the 
Holy Qur’an and in the Sunnah (Way of the Pro- 
phet), has been enjoined: 
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“...and if ye dispute in aught (do not try to settle 
your dispute on the basis of any subjective considerations 
but purely on the objective grounds of justice, and for 
that) refer to Allah and His Messenger (Muhammad), if 
ye (indeed) believe in Allah and the Last Day. That is the 
best and fairest (course) for final determination.” (iv: 59). 


(c) Such an attitude being impossible without the 
spirit of absolute selflessness, sacrificing personal 
interests and comforts for other Muslims has been 
commended and emphasised as one of the virtues 
of true Muslims: 
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‘*...and they give preference to (the interests and the 
needs of others) above themselves, though poverty become 
their lot....”  (LIx: 9). 


(d) The spirit of selflessness cannot be maintained 
without the constant cultivation of the attitude of 
goodwill towards all Muslims. This has been 
taught in the following prayer: 
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‘* _. Our Lord! forgive us and our brethren who have 
preceded us in the Faith, and permit not in our hearts ran- 
cour towards the Believers. Our Lord! verily Thou art 
Kind, Merciful.” (L1Ix: 10). 


(iii) Ensuring and promoting the moral and spiritual wel- 
fare of Muslims, enjoined: 


Enjoining right conduct and forbidding all evil ways 
has been proclaimed as the mission of every Muslim: 


Also: constantly exhorting one another to truth, per- 
severance in the way of truth, and the practice of com- 
passion, have been declared as the basic conditions for 
the spiritual and moral progress of the Muslims: 


Hence to strive for the moral and spiritual perfection 
of other Muslims in the above ways, is duty. 


The Holy Qur’an says: 
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“Ye are the best community that hath been raised up 
for mankind. Ye enjoin right conduct and forbid what is 
wrong: and ye believe in Allah....”” (ai: 110). 
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‘““_~ and (those who) exhort one another to truth and 


exhort one another to perseverance (in the cause of truth).”” 
(cil: 3). 


on 
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 “...and (those who) exhort one another to compas- 
Sion....” (xc: 17). 
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(2) Duties of Omission: 
END: 


Preservation of the Happiness and the Moral Health 
of the Muslims. 


(i) Killing a Muslim most severely condemned and pro- 


hibited: 
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‘It is not for a Believer to kill a Believer unless (it be) 
by mistake. ... 


‘‘Whoso slayeth a Believer of set purpose, his reward 
is Hell for ever. Allah is wroth against him and He hath 
cursed him and prepared for him an awful doom.” 

(Iv: 92, 93). 


(i1) Damaging the honour of other Muslims in any form, 
prohibited: 


(a) Insulting in any manner, defaming and backbiting 
has been ruled out: 
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_ “OQ ye who believe! Let not a folk deride a folk, be- 
like they may be better than they are, nor let (some) wo- 
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men (deride) (other) women, belike they may be better 
than they are; neither defame one another, nor insult one 
another by nicknames. [Ill is the name of sin after belief. 
And whoso turneth not in repentance, such are evil-doers. 


“....nor backbite one another. Would anyone 
of you love to eat the flesh of his dead brother? Ye abhor 
that (so abhor the other)! And keep your duty to Allah. 
Lo! Allah is Relenting, Merciful.” (xix: 11, 12). 


(b) Slandering the Muslims has been very severely 


condemned: 
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‘‘And those who hurt (through slander) the believing 
men and the believing women undeservedly, they bear the 
guilt of slander and manifest sin.” (xxxu: 58). 


(i111) Raking up disputes with other Muslims prohibited, 
with warning of very serious consequences: 
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‘(QO ye who believe!).... rake up no disputes (with 
one another), lest ye lose heart and your power depart... .”’ 
(vii: 46). 


One of the factors which lends ugliness to disputes 
is rancour. The Holy Qur’an deprecates rancour also, and 
teaches the following prayer: 
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“(The true Muslims pray': Our Lord!)... permit 
not our hearts to suffer from rancour against the Believers. 
Our Lord! Thou art indeed Kind, Merciful.’ (Lx: 10). 





1 "They pray”, says A. Yusuf Ali, *‘not only for themselves, but for all their brethren, 
and above all, they pray that their hearts may be purified of any desire or tendency 
to disparage the work or virtues of other Muslims or to feel any jealousy on account 
of their success or good fortune.’’ (Op. cit., p. 1524). 
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(iv) Damaging the just interests of other Muslims, prohi- 
bited: 


(a) In respect of defrauding them in matters pertaining 
to wealth: 
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‘‘O ye who believe! Eat up not your wealth among 
yourselves (i.e., do not consume one another’s wealth) 
unlawfully ..... (Iv: 29). 


(b) In respect of concealing evidence: 
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“Conceal not evidence; for whoever conceals it,— 


his heart is tainted with sin. And Allah knoweth all that 
ye do.” (i: 283). 


(v) Damaging the moral tone of the social environment of 
Muslims prohibited: 


Propagating indecencies, including scandalous gossip, 
among the Muslims has been condemned very severely; 
hence, abstinence from the same is duty. 


The Holy Qur’an says: 
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‘Verily those who love that indecency (and scandalous 
gossip) should be propagated among, and regarding, those’ 
who believe, for them shall be a torment afflictive in the 
(present) world and the Hereafter. And Allah knoweth 
(what terrible harm accrues to human society through 
such acts), and ye know not.” (xxiv: 19). 
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Chapter V 
DUTIES TOWARDS NON-MUSLIMS! AS NON-MUSLIMS 





(1) Duties towards all non-Muslims irrespective of their 
being friendly or inimical. 


(2) Particular attitude towards those non-Muslims who are 
either friendly or neutral. 


(3) Particular attitude towards those non-Muslims who 
are active enemies of Islam and Muslims 









| (1) DUTIES TOWARDS ALL NON-MUSLIMS IRRESPEC- 
_TIVE OF THEIR BEING FRIENDLY OR INIMICAL _| 


ENDS : 








(1) Ensuring justice to, and co-operation in goodness 
with, the non-Muslims; 


(2) Active sympathy with non-Muslims in rescuing 
them from spiritual and moral evils. 


(1) ENSURING JUSTICE TO, AND CO-OPERATION IN GOOD- 
NESS WITH, THE NON-MUSLIMS: 


(a) Duties of Commission: 


(1) Absolute justice under all circumstances enjoined: 
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| Refer also to Duties to Human Beings in general, from page 127 onwards. 


ASL2 


‘Oye who believe! be ye maintainers of your pact 
with Allah (stand out firmly for Allah), as witnesses to fair 
dealing, and let not the hatred of others to you make you 
swerve to wrong and depart from justice. Be just: that is 
nearer to Duty: and fear Allah. For Allah is well ac- 
quainted with all that ye do.” (Vv: 9). 


(ii) Fulfilment of pacts, contracts and treaties enjoined: 


Oe 
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‘‘O ye who believe! fulfil the compacts (with whom- 
soever you may make them)...” (v: 1). 


(iii) Forgiveness, in case of personal injuries from non-Mus- 
| lims, enjoined; 


GS oil PIO SEIT V GAY WAN I Gig Oo 
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‘Tell those who believe, to forgive those who do not 
look forward to the Days of Allah (i.e., the non-Muslims); 


itis for Him to recompense (for good or ill) each People 
according to what they have earned.” (xiv: 14). 


(iv) Granting protection to non-Muslims, even from amongst 
enemies, if they so desire, enjoined: 
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“If one amongst the Pagans asks thee for asylum, 
grant it to him, so that he may hear the Word of Allah; 
and then escort him to where he can be secure. That is 
because they are men without knowledge.” (Ix: 6). 


(b) Duties of Omission: 

(i) Transgressing the limits of justice in respect of non-Mus- 
lims and persecuting even the enemies of Islam among 
them, prohibited: 
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*... And let not the hatred of some people—be- 
cause they shut you out from the Sacred Mosque—incite 
you to transgress (the limits of justice and humanity in res- 
pect of them).«. &(¥: 3): 


(i1) Co-operation in sin and transgression prohibited: 


» OF Of 
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” 


**.. and co-operate not in sin and transgression, but 
keep your duty to Allah. Lo! Allah is strict in punish- 
ment.” (Vv: 3). 


(2) ACTIVE SYMPATHY WITH NON-MUSLIMS IN RESCUING 
THEM FROM SPIRITUAL AND MORAL EVILS, ENJOINED. 


(a) Duties of Commission: 


(i) Duty of reaching out the Message of Islam to non-Mus- 
lims enjoined: 


Inviting tellow-beings to Truth, and, for that purpose, 
the dissemination and propagation of the eternal Message 
of Islam, constitutes one of the noblest tasks, as the 
Holy Qur’an says: 
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‘“‘Who is better in speech than one who calls (men) to 


Allah, works righteousness, and says: ‘I am of those who 
bow in Islam’? (XLT: 33). 


This task has been made the obligation of every 
Muslim, because it has devolved on the Muslim com- 
munity as a whole: 
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“Ye are the best of Peoples, evolved for (the service 
of) mankind, enjoining what is right, forbidding what is 
wrong, and believing in Allah...” (111: 110). 


Reaching out the Message of Islam successfully is, 
however, a difficult and highly specialised task—a task for 
which God raised the Prophets. It, therefore, necessitates 
high-class organization and highly-qualified and superbly- 
trained missionaries. The Holy Qur’an is fully alive to it 
and makes it a duty of the Muslims to provide both: 
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“Let there arise out of you (O Muslims!) a band (of 
missionaries) inviting to all that is good, enjoining what 
is right, and forbidding what is wrong: They are the 
Ones to attain felicity.” (i: 104). 


The necessity of the creation of a high-class missionary 
organization as well as of superb accomplishments of those 
who might undertake to serve as missionaries of Islam, 
have both been emphasised in the following verse—the 
former in the word ‘twisdom’’, the latter in the verse as a 
whole: 
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‘Invite (all) to the Way of thy Lord with wisdom and 
beautiful preaching; and argue with them in ways that 
are best and most gracious: For thy Lord knoweth best, 


XAG 


who have strayed from His Path, and who receive guid- 
ance.”? (xvi: 125). 


All in all, reaching out the Message of the Holy Qur’an 
—the Message of Islam—to every human being, and to 
exert to the utmost in that way, is the bounden duty of the 


Muslims towards God, towards themselves and towards 
the non-Muslims. 


The Holy Qur’an enjoins: 
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‘‘And strive hard for (the Cause of) Allah (i.e., reach- 
ing out to all mankind the Religion of Allah and consoli- 
dating it all over the earth?) with the (sincere, disciplined 
and hard):striving which is His right. 


‘‘He hath chosen you (for this), and hath not laid upon 
you in Religion any hardship (but only blessing); it is the 
Faith of your father Abraham. It is He Who hath named 
you Muslims (lit. ‘those who have surrendered to God’), 





1 The comments of Abdullah Yusuf Ali on this verse are very edifying. He says:- 

‘‘In this wonderful passage are laid down principles of religious teaching, which 
are good for alltime. But where are the Teachers with such qualifications? We must 
invite all to the Way of God, and expound His Universal Will; we must do it with 
wisdom and discretion, meeting people on their own knowledge and experience, which 
may be very narrow, or very wide. Our preaching must be, not dogmatic, not self- 
regarding, not offensive, but gentle, considerate, and such as would attract their 
attention. Our manner and arguments should not be acrimonious, but modelled 
on the most courteous and the most gracious example, so that the hearer may say 
to himself; ‘This man is not dealing merely with dialectics; he is not trying to get 
a rise out of me; he is sincerely expounding the faith that is in him, and his motive 
is the love of man and love of God’.”” (Op. cit., p. 689, n. 2161). 


2 Ref: 
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“It is He Who has sent His Messenger with Guidance and the Religion of Truth, 
that He may proclaim it (make it*riumph) (as the supreme spiritual force) over all 


religion (i.e., ove all systems of belief and action), even though the ‘Pagans may 
detesi (it).”’ (LxI: 9 
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both (in the Revelation that came) before (since the time 
of Adam) and in this (Revelation), that the Messenger 
(Muhammad) may be a witness for you, and ye be (by word 
and deed) witnesses (of the truth of Islam) for (all) man- 
kind.” (XxII: 78). 


(ii) Co-operation in deeds of righteousness enjoined: 
eee Weep (as 
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‘*... and co-operate in righteousness and pious duty”’. 
(Vv: 3 
(6) Duties of Omission: 


(i) Forced conversion of non-Muslims prohibited: 


The Holy Qur’an says: 
PSs SAH AF SAG SHS 


‘Let there be no compulsion in (respect of adoption 
of the) religion (of Islam): Truth stands out clear from 
error!...” (i: 256). 


NoTeE: This verse also rules out persecution of non- 
Muslims on religious basis. 


(ii) Hurting the religious feelings through hurtful language, 
even when it relates to pure and simple superstitions, pro- 
hibited: 


' 
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*Revile not ye (O Muslims!) those (false deities) whom 
they call upon besides Allah...” (vr: 108). 





I Cf. vm: 42:- 
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‘*. .. $0 that he who was to perish (spiritually), should perish by a clear proof 
(of the Truth of Islam); and he who was to remain alive (spiritually) may remain 
alive by a clear proof...” 
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It may, however, be noted that, in controversies with 
the non-Muslims, if they attack Islam maliciously, a Mus- 
lim has been permitted to retort but with the condition 
of sticking to strictest equity. At the same time, however, 
the Holy Qur’an wants the Muslim debater and controver- 
sialist to restrain himself, not losing temper and not for- 
getting his religion’s sublime principles of conduct. We 
are told: 
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‘“‘And if ye catch them out (in a controversy), catch 
them out no worse than they catch you out: But if ye show 
forbearance, that is indeed the best (1.e., the most appro- 
priate course) of those who are forbearing.”” (xvi: 126). 


(2) PARTICULAR ATTITUDE TOWARDS THOSE NON- 


MUSLIMS WHO ARE EITHER FRIENDLY OR NEUT- 
RAL 


er 


(a Duty of Commission: 


Social Intercourse and Benevolence permitted: 


(i) The Holy Qur’an says: 
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“Allah forbiddeth you not that ye should deal benevo- 
lently and equitably with those who fought not against 
you on account of religion nor drove you out from your 
homes; verily Allah loveth those who are just.” (LX: 8). 


(ii) The Holy Qur’gn permits the extension of social 
relations with non-Muslims in proportion to the affinity 
which they may have with the Qur’anic moral and spiritual 
values. Thus, it permits marriage with the women who 
follow some revealed religion and have thus affinity with 
Islam. It also allows partaking of their lawful food: 


ALO 
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“This day are (all) good things made lawful for you. 
The food of those who have received the Scripture is lawful 
for you (provided it consists of lawful things), and your 
food is lawful for them. And so are the virtuous women 
of the believers and the virtuous women of those who re- 
ceived the Scripture before you (lawful for you) when ye 
give them their marriage portions and live with them in 
honour, not in fornication, nor taking them as secret con- 
cubines. Whoso denieth the faith, his work is vain and he 
will be among the losers in the Hereafter.” (v: 5)?. 


(b) Duty of Omission: 


Marriages with: (a) polytheistic and idolatrous women 
or men, or (b) men belonging to the ‘People of the Book’, 
even when they are friendly or neutral, prohibited: 





1 “The question is for food generally, such as is ordinarily ‘good and pure’: in the 
matter of meat it should be killed with some sort of solemnity analogous to that of 
the Kalima. The rules of Islam in this respect being analogous to those of the People 
of the Book, there is no objection to mutual recognition, as opposed to meat killed 
by Pagans with superstitious rites. In this respect the Christian rule is the same: 
‘That ye abstain from meats offered to idols, and from blood, and from _ things 
strangled, and from fornication.” (Acts, XV: 29). Notice the bracketing of forni- 
cation with things unlawful to eat. 


“Islam is not exclusive. Social intercourse, including inter-marriage, is per- 
mitted with the People of the Book. A Muslim man may marry a woman from their 
ranks on the same terms as he would marry a Muslim woman, i.e., he must give her 
an economic and moral status, and must not be actuated merely by motives of lust 
or physical desire. A Muslim woman may not marry a non-Muslim man, because 
her Muslim status would be affected: the wife ordinarily takes the nationality and 
status given by her husband’s law. A non-Muslim woman marrying a Muslim hus- 
band would be expected eventually to accept Islam. Any man or woman, of any 
race or faith, may, on accepting Islam, freely marry any Muslim woman or man, 
provided it be from motives of purity and chastity and not of lewdness.”” (A. Yusuf 
Ali, op. cit., p. 241). 
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As to (a): 
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“And do not marry the idolatresses until they believe, 
and certainly a believing slave woman is better than an 
idolatress woman, even though she should please you; and 
do not give (believing women) in marriage to idolaters until 
they believe, and certainly a believing male slave is better 
than an idolater even though he should please you; these 
invite to the Fire, and Allah invites to the Garden (of 


Bliss) and forgiveness by His will, and makes clear His 
Signs to human beings, that they might be mindful.” 


(1: 221). 
As to (b): 


Verse 5 of Chap. v, quoted above, confines the per- 
mission of marriage with the ‘People of the Book’ to their 
women only, thus definitely excluding their males whom, 
therefore, a Muslim woman is not allowed to marry. 


a EE A 


(3) PARTICULAR ATTITUDE TOWARDS THOSE NON- 


MUSLIMS WHO ARE ACTIVE ENEMIES OF ISLAM 
AND MUSLIMS: 


(a) Duties of Omission: 
= Sa a ee ae eS Se 


END: 





Preservation of Islam and Muslims. 


(i) Befriending active enemies, who are devoted to the des- 
truction of Islam and Muslims, and establishing with 
them intimate relations, even though they are near rela- 
tives, prohibited: 


There are several verses in the Holy Qur’an which 
bear reference to this problem. We quote all the impor- 
tant ones herein below: Every such verse relates, without 
exception, only to those non-Muslims of the days of 
Qur’anic Revelation—Pagans, Jews and Christians—who 
were sworn enemies of Islam and whose active hostility 
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towards Muslims had reached the highest limits!?. They 
had it as their permanent mission to do all in their power 
for destroying and annihilating Islam and Muslims. It 
was, thus, for protecting Islam and Muslims against their 
enemies and not out of spite for non-Muslims as such, 
that the following verses were revealed, and they hold good 
wherever and whenever similar situation arises. The 
rationality and justice of laying down this duty is obvious 
and must be accepted by every reasonable human being. 


The Holy Qur’an says: 
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‘Let not the Believers take for friends or helpers in- 
fidels? rather than believers: if ye do that, in nothing 
will there be help from Allah: except (entering into some 
no-war pact with them) by way of precaution, that ye may 
guard yourselves from them...” (i: 28 
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“Oh ye who believe! take not into your intimacy those 
outside your ranks: they will not fail to corrupt you. They 
only desire your -ruin: Rank hatred has already appeared 


1 This can be verified from the historical records, for which any detailed and proper 
book on Islamic history will suffice. 


2 (actively hostile to Islam). 
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from their mouths: Something far worse is hidden in their 
hearts. We have made plain to you the Signs, if ye have 
wisdom. Ah! ye are those who love them, but they love 
you not,—though ye believe in the whole of the Book. 
When they meet you, they say, “We believe’; but when they 
are alone, they bite off the very tips of their fingers at you 
in their rage. Say: ‘Perish in your rage; Allah knoweth 
well all the secrets of the heart’. If aught that is good 
befalls you, it grieves them; but if some misfortune over- 
takes you, they rejoice at it. But if ye are constant and 
do right, not the least harm will their cunning do to you; 
for Allah compasseth round about all that they do.” 

(mi: 118-120). 
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“They but wish that ye should reject Faith, as they do, 
and be on the same footing (as they); but take not friends 
from their ranks until they flee in the Way of Allah (from 
what is forbidden). But if they turn renegades seize them | 
and slay them; and (in any case) take no friends or helpers 
from their ranks: ...”” (iv: 89). 
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‘Already have We sent you word in the Book, that 
when ye hear the Signs of Allah held in defiance and ridi- 
cule, ye are not to sit with them unless they turn to a 
different theme; if ye did, ye would be like them. For 
Allah will collect the Hypocrites and those who defy Faith— 
allin Hell;...” (av: 140). 
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“Oh ye who believe! take not the Jews and tho 
Christians for your friends and protectors: They are but 
friends and protectors to each other?. And he amongst 
you that turn to them (for friendship) is of them. Verily 
Allah guideth not a people unjust.” (v: 54). 
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“Oh ye who believe! take not for friends and protec- 
tors those who take your religion for a mockery or sport,— 
whether among those who received the Scripture before 
you, or among those who reject Faith; But fear ye 
Allah, if ye have Faith (indeed).” (v: 60). 
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“When thou seest men engaged in vain discourse 
about Our Signs, turn away from them unless they turn to 
a different theme. If Satan ever makes thee forget, then 
after recollection, sit not thou in the company of the 
ungodly.” (vi: 68). 
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“But when the forbidden months are past, then fight 
and slay the Pagans? wherever ye find them, or seize 


! The Holy Qur’&n refers here to a well-attested historical fact. 


’ (of Arabia, who were in a state of pitched war with Islam and Muslims). 
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them, beleaguer them, and lie in wait for them in every 
stratagem (of war); but if they repent, and establish regular 
prayers and practise regular charity, then open the way for 
them; for Allah is Oft-Forgiving, Most Merciful.”’ (1x: 5). 
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“Oh ye who believe! Take not for protectors your 
fathers and your brothers if they love infidelity above 
Faith: If any of you do so, they do wrong.” (Ix: 23). 
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‘Oh Prophet! Strive hard against the Rejecters and 
the Hypocrites (to combat the evils of their hostility). And 
be firm against them. Their abode is Hell,—an evil re- 
fuge indeed.” (Ix: 73). 
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“They (1.e., the Hypocrites) swear by Allah that they 
said nothing (evil), but indeed they uttered blasphemy, 
and they did it after accepting Islam; and they meditated 
a plot which they were unable to carry out: this revenge of 
theirs was (their) only return for the bounty with which 
Allah and His Messenger had enriched them! If they re- 
pent, it will be best for them. But if they turn back (to 
their evil ways), Allah will punish them with a grievous 
penalty in this life and in the Hereafter: they shall have 
none on earth to protect or help them.” (Ix: 74). 
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‘CO ye who believe! Fight the (hostile) infidels who 
gird you about, and let them find firmness in you: and 
know that Allah is with those who fear Him’’. (Ix: 123). 
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“Thou wilt not find any people who believe in Allah 
and the Last Day, befriending those who oppose Allah 
and His Messenger, even though they were their fathers 
or their sons, or their brothers, or their kindred...” 

(Lv: 22), 
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‘‘O ye who believe! take not My enemies and yours 
as friends (or protectors),—offering them (your) love, 
even though they have rejected the Truth that has come to 
you, and have driven out the Prophet and yourselves (from 
your homes), (simply) because ye believe in Allah your Lord! 
If ye have come out to strive in My Way and to seek My 
Good Pleasure (take them not as friends), holding secret 
converse of love (and friendship) with them: for I know 
full well all that ye reveal. And any of you that does this 
has strayed from the Straight Path. Jf they were to get the 
better of you, they would behave to you as enemies, and 
stretch forth their hands and their tongues against you for 
evil; and they desire that ye should reject the Truth. Of no 
profit to you will be your relatives and your children on the 


Day of Judgment: He will judge between you: For 
Allah sees well all that ye do.” (Lx: 1-3). 
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‘Allah only forbids you with regard to those who fight 
you for (your) Faith, and drive you out of your homes, and 
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support (others) in driving you out, from turning to them 
(for friendship and protection). Itis such as turn to them 
(in the circumstances), that do wrong.” (Ix: 9). 


(ii) Firmness against the enemies of Islam enjoined: 
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‘“Muhammad is the Messenger of Allah; and those 
who are with him are strong against (the evils of) the Re- 
jectors...”’ (XLVI: 29). 


(i11) Mightiness against the enemies of Islam enjoined: 
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‘*...(The quality of true Muslims should be that they 
should be) mighty against the (hostile) Re 
(v: 57). 


(iv) Building up military strength in the highest possible 
measure, as a safeguard against dangers from the side 
of the enemies of Islam, enjoined: 
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“Against them (i.e., your enemies) make ready your 
Power to the utmost of your strength, including steeds of 
war, to strike terror into (the hearts of) the enemies of 
Allah and your enemies, and others besides, whom ye 
know not, but whom Allah doth know. Whatever ye shall 
spend in the Cause of Allah, shall be repaid unto you, 
and ye shall not be treated unjustly.” (vu: 60). 
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(v) Fighting against the enemies with the fullest enthusiasm 
and to the finish, in order to defend Islam and Muslims 
and make them safe, in case the non-Muslims create a 
state of war, enjoined: 
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“Oh Messenger! rouse the Believers to the mA If 
there are twenty amongst you, patient and persevering, they 
will conquer two hundred: if a hundred, they will conquer a 
thousand of the Rejectors: for these are a people without 
understanding.” (vill: 65). 


sare i abl G5 sb 2 L Osea ¢ Gall Ss) 

(33 OT YG AS BG oF Beal oe SANS ed 

55 holes Cast Gos heen Bll 5 39552 
Soh ital Gg Mishek Ss 


‘To those against whom war is made, permission is given 
(to fight), because they are wronged; —and verily Allah is 
Most Powerful for their aid;—(they are) those who have 
been expelled from their homes in defiance of right,—( for 
no cause) except that they say, ‘Our Lord is Allah’. Did 
not Allah check one set of people by means of another, 
there would surely have been pulled down monasteries, 
churches, synagogues, and mosques, in which the name 
of Allah is commemorated in abundant measure...” 
(xxi: 39, 40)!. 


(6) Duties of Commission : 


END: 
Promotion of Peace, Justice and Goodwill among 
mankind. 


(1) Maintaining the attitude of readiness for making peace 
with the enemies of Islam in the interest of human wel- 
fare, enjoined: 





1 “Several translators have failed to notice that yuqataliina (in the best-approved texts) 
is in the passive voice, ‘against whom war is made’,... not ‘who take arms against 
the unbelievers’ as Sale translates it. The clause ‘and ‘verily . . . their aid’ is parenthe- 
tical. Verse 40 connects on with ‘they are wronged’. The wrong is indicated: 
‘driven by persecution from their home, for no other reason than that they worshipped 
the One True God’. This was the first occasion on which fighting—in self-defence— 
was permitted. This passage therefore undoubtedly dates from Medina.’ (Abdullah 
Yusuf Ali, op. cit., p. 861). 
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‘But if the enemy incline towards peace, do thou 
(also) incline towards peace, and trust in Allah: for He is 
the One who heareth and knoweth (all things). Should they 
intend to deceive thee,—verily Allah sufficeth thee. . .”’ 

(vit: 61, 62). 


(11) Finally, observing absolute justice in all respects and in 
all dealings with the enemies of Islam enjoined as 
bounden duty: 


SEZ 5 bal TG ob hi BT RIG 
Efe BUS RY LST eh Ss TE oF SE 


OGG, LE ait 

‘Oh ye who believe! be maintainers of your pact with 
Allah (i.e., stand out firmly for Allah) as witnesses to fair 
dealing, and let not the hatred of others to you make you 
swerve to wrong and depart from justice. Be just: that is 
nearer to Duty: and fear Allah. For Allah is well ac- 
quainted with all that ye do.” (v: 9). 


(itt) In the case of non-Muslim parents, continued service to 
them enjoined, even when they exert to turn a Muslim 
away from Islam: 


SG Goel, ef IG ISAK BE G5 
Sh eT SUT G7 Oa AS 20320 Gut Gg Gee 


“But if they (i.e., the non-Muslim parents) strive to 
make thee join in worship with Me things of which thou 
hast no knowledge, obey them not; yet bear them company 
in this life with justice (and consideration) and follow the 
way of those who turn to Me (in love). In the end the 
return of you all is to Me, and I will tell you the truth (and 
meaning) of all that ye did.” (xxxr: 15). 
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Part III 
DUTIES IN RESPECT OF MANNERS 
END: 
Practical demonstration, in terms of etiquette, of the 


Qur’anic spiritual, moral and social ideals in life, with 
a view to refinement of culture. 


I. Religious Manners. II. Personal and Social Manners. 


Chapter I 
RELIGIOUS MANNERS 


(1) In respect of beginning an act: To say at the beginn- 
ing of every act: 


Oge5)l FN abl o% 
(Bismillahir-Rahmanir-Rahim) 


“In the ‘name of Allah, Most Gracious, Most 
Merciful.’”} 


This ‘manner’ is contained in the following Qur’anic 
references: 


(i) in respect of seeking knowledge and guidance: 


OSE ahh Sos orl LB 


“Read in the name of thy Lord and Cherisher Who 
created.” (xcCvi: 1). 


(ii) in respect of beginning a communication or dis- 
course: 





1 All the chapters of the Holy Qur’ an, except one, begin with this spiritual formula, 
which fact highlights its importance in Muslim life. 
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Oped! JH ail 9%) }5 GAL Se & 


“It (1.e., this communication) is from Solomon, and 
is (as follows): ‘In the name of Allah, Most Gracious, Most 
Merciful’.”” (xxvit: 30). | 


(iil) in respect of riding a vehicle and beginning a 
Journey: 


Guess 2 abl or ys I OES 


‘So he (Noah) said: ‘Embark ye thereon (i.e., on the 
Ark)! ‘In the name of Allah be its course and _ its 
mooring’.” (x1: 41). 


(iv) in respect of slaughtering animals: 


166 53 DG Se abl 521 LS RES asf OS 
salads 


‘To every people did We appoint rites (of sacrifice), 
that they might celebrate the name of Allah? over the 
sustenance He gave them from animals (fit for food)... .” 


(XxII : 34).~ 


(2) In respect of Praise to God: the Holy Quran’s first 
chapter opens with the words: 
—_—_—SS—EE— EEE LE a) 
1s I3—37 


WW hor 


a | 
(Alhamdo-lillah) 
‘*Praise be to Allah’. (1: 2). 


Muslim writings and speeches may begin with these 
words. 


Also, a Muslim should utter them whenever he is de- 
livered from evil (xxi : 28) or sorrow (XXxV: 34), or he is 
blessed with God’s Grace in any way (XxXvil : 18). 


Indeed, the accomplishment of every good and bene- 
ficial act should be followed by these words as expression 
of thankfulness, as it has been commanded: 


1 A Muslim should say: “Bismillg@he Alla@ho-akbar” (‘In the name of Allah: 


Allah is Possessor of all Greatness’). 
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ee) 


ab Lat NS 
“Say: ‘Praise be to Allah’... (xvu: 111). 


Thus, these words should be uttered after enjoying 
food or drink and when putting on new clothes. 


(3) In respect of affirming the Glory of God: 
The Holy Qur’an says: 
OFS Eby ae hs 
‘“Glorify the name of thy Lord, Most High.” 
| (LXXXVII: 1). 


Hence, on all occasions when God’s Glory is to be 
proclaimed, a Muslim should say: 


~~ 179 


aol Ge 
(Sub han-Allah) 
“Glory to Allah’. (xi: 108). 
OR, 
G5 Ol 
(SubhAna-Rabbi) 
“Glory to my Lord!” (xvi: 93). 


(4) In respect of affirming the Greatness of God: 


A Muslim derives all his strength from faith in God. 
Hence, he has been commanded to affirm constantly, 
through his attitude, and through words, whenever occasion 
arises, the greatness of God, as the Holy Qur’an says: 


oe 3% II 
OFLES iss 


“Yea, magnify Him for His Greatness and Glory.” 
(xvi: 111). 


The standard expression in this respect is: 
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PASTA] 
(Allaho-Akbar) 
**Allah is Possessor of all Greatness.”’ 


(5) __In respect of affirming God’s excellence as Creator: 


Admiring anything in God’s creation, a Muslim shoula 
say: 


b> 2 XQ 97a“ 
Oda ipot apl Se 
(Fa tabarak-Allaho ahsan-ul-Kh@liqin) 


**So blessed be Allah, the Best to create!” 
(xx: 14). 


(6) in respect of God’s Forgiveness and Mercy: 


On occasions of consciousness of one’s error or guilt, 
a Muslim should say: 


a e. , Se 
(Astaghfirullah) 


‘Tt ask the forgiveness of Allah.” 
Because, the Holy Qur’an says: 
ee Grains 2 Wasi (As 3! aco 6 BIS Sans 
B55) "1 asl CBS CF espa 


‘And those who, having done something to be asham- 
ed of, or having wronged their own souls, earnestly bring 
Allah to mind, and ask for forgiveness for their sins,—and 
who can forgive sins except Allah?—....” (1: 135). 


__ He may also say, when the consciousness of the viola- 
tion of Divine Law deepens: 


Hr ow: " >% ele ae => 
OHA Ge EY CTY ay ¥ 
(La ilaha illa anta Subhanaka inni kuntu min-az-Z4limin) 
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*... There is no god but Thou: Glory to Thee: I 
was indeed wrong!” (xx1: 87)? 


(7) In respect of guarding against evil in general: 


When an evil is imputed to a Muslim, or he is invited 
to evil, he should say: 


ail 37 
(Ma‘az-Allah) 
‘I seek refuge in Allah.”” (xir: 23). 


(8) In respect of guarding against Satan: 


For keeping evil thoughts away, or for casting them 
off, a Muslim has been commanded: 


71" so (% oS o of” a” 29 = “\e -els [7 
ORE Ale Gls ob LAL ES ME Se HE Gs 


“If a suggestion from Satan assail thy (mind), seek 
refuge with Allah; for He heareth and knoweth all things.” 
(vil: 200). 


Its usual form, based on this verse, is: 
Pr ybetleAdbbsss 
(A‘tizo billahi min-ash-Shaitan-ir-Rajim) 
‘“] seek refuge in Allah from the accursed Devil.” 


Its other form, mentioned in the Holy Qur’an, is: 


9F © 7 oO 8 20s '% le 21 299t oe ae, 
SRE MN AF Chai be ASA 5 I 
(Rabbe a‘fizo bika min hamazat-ish Shayatine wa a‘tizo bika Rabbe unyyahduriin) 





ee a te ae ee ee ae ee ae ol eet eee 
one = meme + =) mem 


1 He should pray to God in these words: 


“> “IPRS oat = Si A De | ae 
OGRN AS Cal 3 cau) 9 RE] Qu 
(Rabbighfir warham wa anta khair-ur- R&himin) 


**O my Lord! Grant Thou forgiveness and mercy! For Thou art the best of those 
who show mercy!"? (xx : 118). 


285 


“OQ my Lord! I seek refuge with Thee from the 
suggestions of the Evil Ones. And I seek refuge with Thee 
O my Lord! lest they should come near me.”’ 


(XXII: 97, 98).3 
(9) In respect of guarding serenity in afflictions: 


When confronted with any calamity or saddening 
news, a Muslim has been guided thus: 


~ 4 


OSFe atl GF ob G) DE aLoS HLT Ty 


“They say, when afflicted with calamity: ‘To Allah we 
belong, and to Him is our return’. (11: 156). 


(10) In respect of thoughts of elation and pride: 


When there is occasion for elation and pride, in res- 
pect of oneself or someone else, a Muslim, suppressing 
pride and attributing all achievements to the Power of God, 
should say: 


. % cha ' o, s 
tal Was Fy ab EG 
(Masha-Allah La Quwwata illa billah) 


eee ‘Allah’s Will (be done)! There is no power but 
with Allah!’....>  (xvult: 39). 


(i1) _In respect of making a promise: 


When a Muslim makes a promise, he should on the 
one hand make a firm resolve to carry out his promise at 
all cost, and on the other hand say, seeking the help of God: 


Zt 1S I 
(Insh4-Allah) 
“Tf Allah wills.” (XLvut: 27)?. 


1 Prayers contained in chapters cx and CxIv are also recited on such occasions. 
2 (Inna lillahi wa inna ilaihi raje‘tn). 


3 These words have been used not only by the Holy Prophet Muhammad (Peace be on 
him), as tn this verse, but by other Prophets also. Ref: x11: 99; xvi: 69; xxvii: 27: 
Xxxv1; 102. 
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Similarly, he should say these words when he antici- 
pates something. Because, the Holy Qur’an has com- 
manded the Muslims to do so: 


oi) TEE Of WOrss sys OG BG Hs J; 


‘‘Nor say of anything, I shall be sure to do so and 
so to-morrow without adding, ‘So please Allah!’.. .” 


(xvui: 23). 


(12) In respect of recalling something forgotten: 


The Holy Qur’an says: 


2 aK ad TH 9% - |" 5 
BY G5 PTE CSS ELI 15) EGS 
$44 4% ’ > 
Old) bie pe 


‘‘.,.and call thy Lord to mind when thou forgettest, 
and say, ‘I hope that my Lord will guide me ever closer 
(even) than this to the right road”!.”” (xvut: 24). 


(13) in respect of safeguarding devotion to the Holy Pro- 
phet (Peace be on him): 


Affirming, and invoking increase in, Divine Blessings 
and Peace on the Holy Prophet Muhammad (Divinely 
Blessed is he and in eternal Peace) whenever his name is 
mentioned,—doing this with all respect and as a mark 
of gratitude for his suffering in the cause of the service of 
mankind, and in obedience to the command of God given 
in the Holy Qur’an: 


Resell We et At OT gl Kohes OTs cht & 


“Lo! Allah and His angels shower Blessings (always) 
on the Prophet. O ye who believe! Ask blessings on 
him and salute him with a worthy salutation (i.e., with all 
respect). (Xxx: 56)?. 


— ~—. 


1. (‘As&@ anyyahdiyane Rabbi li adraba min haz rashada) 


2. This verse has a profound spiritual implication. We are, however, concerned here 
Only with its implication in respect of manners. 
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The shortest and the most generally used expression 
for affirming Divine Blessings and Peace on him is: 


= ' 
( Sallall@ho ‘alaihe wa sallam ) 


i.e., “Allah has bestowed upon him His Blessings and 
Peace.” 


The shortest comprehensive expression for invoking 
increase?—infinite increase—in God’s Blessings and Peace 
for him, is: 


plus bs useiechog gil 
( Allibumma Salle :al& Mubammadin wa barik wa sallim ) 


“© Allah! shower Thine Mercy, Thine Benediction 
and Thine Peace on Muhammad.”’ 


In English, the words “‘Peace be on him” have been 


used by Muslim writers. These words form the transla- 
tion of: 


PNA 
( ‘Alaihis-Sal&m ) 


That expression, however, also means: 


‘*He is blessed with Peace.”’ 






ee 


1 It 1s necessary to point out here the grave mischief of those non-Muslim scholars who 
translate the expression in question as: “‘“God bless him and grant him salvation.” 
(A Dictionary of Modern Written Arabic, edited by J. Milton Cowan, p. 425). As 
regards salvation, every Prophet of God was born with his salvation ensured, because 
he was the Messenger of God and, as such, remained all his life, under Divine Protec- 
tion, immune from sins. And this is perfectly logical, because he came to lead others 
into salvation. With reference to Muhammad, this fact has been clearly affirmed by 
the Qur’ n in several contexts, e.g., in xLvilI: 2. My rendering is according to the 
classical commentators of the Qur’4n. (See Tafsir al-Jal@lain, p. 357). 


2 The Holy Prophet’s entire life, since the very first day of his existence, has been, and 
is, and will be, under Divine Blessings and Peace. It is, therefore, increase which is 
invoked, and not mere bestowal. And this invoking for increase, again, is actually 
for getting blessings ourselves and not because the Holy Prophet needs it from us,— 
the continuous and abiding evolution of his personality in Beauty, Grace and Per- 
fection having been already ensured by God (xcm1: 4, 5). 
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(14) In respect of revering the Holy Prophet’s memory, 
and hence, his grave at Medina: 


The Holy Qur’an says: 


95 ai aie aducko 


bys yd B99 alsey 5 abl, Wet 


..1n order that ye (O mankind) may believe in 
Allah and His Messenger (Muhammad) and may assist 
and honour him... (XLVI: 9). 


Moreover, the Holy Qur’an lays down: 
AST ab! Us BG555T S! 


“Verily the most honourable among you is he who 
excels in Piety.” (XLIx: 13). 


And the Holy Prophet, according to Islamic theology, 
excels all human beings in Piety. He is, therefore, not only 
honourable but the most honourable in entire creation. 


Besides that, he is the first Muslim among God’s 
creatures (1V: 163); hence he deserves honour foremost 1n 
God’s creation.? 


Thus, when a Muslim visits Medina, he should treat 
the Holy Prophet’s Mausoleum with deep and unstinted 
reverence, stand before his grave most respectfully while 
paying homage to him and seeking God’s Blessings for 
himself. 


(15) In respect of revering the holy Ka‘bah at Mecca: 


The holy Ka‘bah is one of the ‘Symbols of God’; and 
the Holy Qur’an teaches : 


Qui S35 52 OG ab ZS Ab ad (5 


‘... whoever holds in honour the Symbols of 
Allah, it surely is from piety of the hearts”. (XXU: 32). 





1 He is the first also in Creation. This is borne out by the facts that: 
(1) everything in the universe is Muslim (111: 83); and (2) the Holy Prophet 
is the first Muslim (1v: 163). 
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Hence, when a Muslim visits the holy Ka‘*bah and looks 
at it, he should do so with a deep reverential attitude and 
even his formal behaviour there should be such as to be 
entirely based on its sacredness. 


(16) In respect of revering the Holy Qur’an: 


(a) The Holy nai says about itself: 


OSS St F255 9 
‘‘which none shall touch but those who are clean.”’ 


(LVI: 79). 


Hence, a Muslim should handle it only when he is ina 
state of formal purity with wudua and his total personality 
is in a State of communion with God. 


(b) We are also told: 


— 997 98, oF 99 “eo 


COs Rots I ea Sa GS 1315 


‘‘When the Qur'an is read, listen to it with attention, 
and hold your peace: that ye may receive Mercy.”’ 
(vit: 204). 
Hence, when the Holy Qur’an is read loudly, a Muslim 
should not only concentrate his mind on it but should also 
adopt the attitude of reverence. 


(17) In respect of venerating the mosque: 
The Holy Qur’an says: 


us~4 (E> iis c Be 5 bes 25h Ge 


“Oh Children of ane Wear your beautiful apparel 
(adornment) at every (time and) place of prayer: ..... 


Hence, when a Muslim visits the mosque, he should go 
there properly dressed and with respectful attitude. 


And as long as he stays there, he should observe the 
most dignified manners, in accordance with the advice given 
in XXII: 32, quoted in the text of “manner 15”’. 
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Chapter I 
PERSONAL AND SOCIAL MANNERS 
(1) In respect of employing the concept of ‘“‘Rightism”’: 


The Holy Qur’an designates the Muslims as ‘‘the Com- 
panions of the Right Hand’”’, and ‘“‘those on the right hand’’ 
(LVI: 8). From here emerges the concept of *“*Rightism’”’ 
which projects itself in the domain of manners and is em- 
ployed in all acts involving cleanliness, beneficiality, sanc- 
tity, and the like. 


The Hadith supplies the details in this respect, which 
have been incorporated in the books of Fi¢h (Islamic Law).! 


(2) In respect of greeting one another: 


The Holy Qur’an says: 


CPF OF att G1 she SUE ae Ais 1515 
| ofits F 


-_— —-- = . el +S aiibeniveisensinwes, = a ~ ee etree ames 8 ree: — 


1 Such laws relating to manners, are:- 


The right hand should be used for: (a) eating and drinking, (6) putting on clothes 
on the upper part of the body, and (c) giving and receiving gifts and washing hands. 


The left hand should be used for: (a) cleansing the nose and (5) washing soiled part 
of the body after the call of nature. 


The right foot should be: (a) placed first in entering the mosque, (6) used in 
putting on trousers, pants, socks and shoes, (c) employed in coming out of the 
toilet; and (d) handled first when washing the feet. 


The left foot should be: (a) employed in coming out of the mosque, (b) entered 
nee ba the toilet, and (c) used in putting off clothes, etc., from the lower part of 
the body. 


When a person lies down to take rest, he should rest on his right side first. 


These manners are not based on any superstition, but are meant to form the sym- 
bolic reminders of the fact that a Muslim has to build up his life as one of the ‘“‘Com- 
panions of the Right Hand.”’ The other end is the creation of the sense of discipline 
and of uniformity of behaviour among Muslims. (For references, see: Kitab 
al-Ad@b in the Compendiums of Hadith and the relevant sections in the books on 
Islamic Law). 
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“When a (courteous) greeting ts offered to you, meet 
it with a greeting still more courteous, or (at least) of equal 
courtesy. Allah takes careful account of all things.” 

(IV: 86). 


The basic form of greeting has been given in the Holy 
Qur’an at several places, as for instance in the following 
verse: 


$65 EF BEE the OS RL G38 Gi As 
at Vera? 30. 1S eee ya, © ee 
J pues Ge DE DEES Bee OF O* SPAS aw 
Opse5 538 EG sLel 

‘‘When those come to thee who believe in Our Signs. 


say: ‘Peace be on you: your Lord hath prescribed for Him- 
self (the rule of) Mercy: ...” (v4: 54). 


‘Peace unto you for that ye persevered in patience! 
Now how excellent is the final Home!”” (xt: 24). 


Why oe a a 
Osu asl sls 


“ ...and peace to all who follow the Guidance.” 
(xx: 47). 


The Islamic Shari'ah has prescribed the following 
standard form: 


eS 2I! 
( Assaldmo ‘alaikum ) 
‘Peace be on (or, with) you”, 
which, as a reply, takes the form: 
er eCle » 
( Wa ‘alaikum-us-Sal&m ) 


‘‘and on you (also) be Peace.’ 
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To it can be added: 
aLld ym) s 
(Wa Rahmatullah ) 
‘and the Mercy of Allah.” 
And after that, alse: 
wokis 
( Wa Barak&tuhti ) 
‘and His Blessings.” 


These additions are meant to raise the standard of 
greeting in the expression of love. 


(3) In respect of dignified bearing in life: 


A Muslim should keep aloof from all unedifying things 
in word and deed, not to speak of indulging in them. 
(xxl: 3). In spite of that, however, if he is ever confronted 
with an unedifying situation or thing, it is his duty to with- 
draw in an honourable and dignified manner. The Holy 


Qur'an says: 
OCIS Iss AU 135s 15} 3 
‘*.. and when they pass by any senseless thing, they 
pass by it with dignified (avoidance).”” (xxv: 72). 
(4) In respect of dealing with unreasonable people: 


With aggressive, unreasonable people who dispute 
merely for the sake of disputing, a Muslim should deal in a 
dignified manner, courteously withdrawing from their 
wranglings. The Holy Qur’an says: 


OLE IE Sgt 242 155 


‘‘. and when the ignorant address them, they say, 
‘Peace’. (xxv: 63). 


(5) In respect of talking to people: 


A Muslim’s manner of talk should contain the elements 
of courtesy, serenity, and dignity. 
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The Holy Qur’an says: 
Eos lly 


....and speak in goodly (i.e., courteous and digni- 
fied) manner to mankind....”” (1: 83). 
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3,7". 


b Shs Oe Gans! 


‘*...and lower thy voice (i.e., speak to people with 
serenity)...” (XXxI: 19), 


(6) In respect of avoidance of ostentation and haughtiness 


and observance of humility: 


__ A Muslim's manners should always reflect the above 
virtues. The Holy Qur’an says: 


AS MS CM GES BCH 2M BI; 
O33 Oke! 
“Nor walk on the earth with insolence: For thou 


canst not rend the earth asunder, nor reach the mountains 
in height.” (xvit: 37). 


SNS) SET Sfp She oe ab BS G gis 
Oral Sal 
‘‘And be moderate in thy pace, and lower thy voice; for 
the harshest of sounds without doubt is the braying of 
the ass.”” (XxxXI: 19). 


Ben aS ere aedne callie 


‘And the servants of (Allah) Most Gracious are those 
who walk on the earth in humility...... ”  (Xxv: 63). 


(7) In respect of avoidance of light-heartedness: 
A Muslim’s manners should always be based on avoid- 
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ance of light-heartedness and vainglorv and should reflect 
dignified bearing, because, according to the Holy Qur‘an: 


O Che ILA Sant Ss 


“Verily Allah approveth not those who exult in 
vanity.” (XXVuI: 76). 


(8) In respect of being thankful: 


The Holy Qur’an has repeatedly emphasised thank- 
fulness as one of the basic qualities of Islamic character 
and has condemned ungratefulness!,—thankfulness be- 
nefiting not only the personality of the moral agent in 
respect of its harmonious build-up but also bringing re- 
ward from God in the Hereafter: 


0 CE SEN 6g 3 
*...and Allah will reward those who give thanks 


(to God and man).”” (ir: 144). 


Hence, a Muslim should always thank in suitable 
words everyone who does any good to him. 


(9) In regard to demonstration of respect towards the elders: 


A Muslim should always maintain a respectful attitude 
towards his elders and demonstrate this attitude even in 
his manners, as it has been commanded in the case of one’s 
parents: 


a5 St QUA LY als 


‘And, out of kindness, lower unto them the wing of 
humility—. (XVII: 24). 


(10) In respect of compassion: 


A Muslim should not only maintain in his heart but also 
demonstrate through his manners compassionate kindness 





1 As recorded in the foregoing. 
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for all those who are weaker than him in any way or junior 
to him in age or rank, because the Holy Qur’an has laid 
down this virtue as one of the qualities of Muslim charac- 


ter. It says:— 


97 ,“nw 


WIAs Fl arFs ABN lols ot ht Se SEB 
sack ? ol 
**... and to be of those who believe and exhort one 


another to perseverance and exhort one another to com- 
passionate kindness’’. (xc: 17). 


(11) In respect of treating those who seek help: 


A Muslim should treat politely and not rudely every- 
one who asks for his help, because the Holy Qur’an says: 


5 IS SEN GF 
‘‘And as to one who asks (for thine help) scold (him) 
not’. (xcu: 10). 


(12) In respect of visiting the people: 


(1) Respect for each other’s privacy with a view to 
maintain personal and family privacy and to avoid 
social scandal to which its non-observance is likely to 

give rise, enjoined: 
MES oN 5 RAL ED Ze ste ci ASE 
igh ALG ORD hes Piso 3 sarge EF & 
pple 5 SE Ds DD oye LF PTE Foley 25 

99 Zi © ae 5 2 ow Pcie <3 os- G2 

abt CA Soh b pam) Se Bias) Se OBS, F555 ele 
Ss A oh. SEES EL 15) 5 ORGS Fale a5 4 ca AT 
215+ asl ST eR LUGS ghd Se Sigh ost) 
GE AG C6 CRI I Ty Sebel ioe ae 
ORE Aig abl 5» Go 
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*“O ye who believe! let those whom your right hands 
own and those of you who have not attained puberty ask 
leave of you three times before the dawn-prayer, and when 
ye lay aside your garments at noonday, and after the 
night-prayer: three times of privacy for you. No fault 
there is upon them beyond these times going round upon 
you, some of you upon some other. In this wise Allah 
expoundeth unto you the commandments: and Allah is 
Knowing, Wise. 


‘And when the children among you attain puberty, 
then let them ask leave even as those before them asked 
leave. In this wise Allah expoundeth unto you His com- 
mandments: and Allah is Knowing, Wise. 


‘And past child-bearing women who have no hope of 
wedlock—upon them it is no fault that they lay aside 
their outer garments, not flaunting their adornment. And 
that they should restrain themselves is better for them; 
Allah is Hearing, Knowing’. (xxiv: 58-60). 


(ii) Soliciting permission before entering another per- 
son’s house, enjoined; 


(iii) Respect for the inmate’s decision in refusing per- 
mission, enjoined: 


In connection with these two manners, the Holy 
Qur'an says :— 
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‘‘O ye who believe enter not houses other than your 
own until ye have asked leave and invoked peace on the 
inmates thereof. That is better for vou, haply ye may 
take heed. 


2a 


“Then if ye find no one therein, enter not until leave 
nath been given you. And if it is said unto you, go back, 
then go back. It is cleaner for you, and Allah is of that 
which ye work Knower. 


‘No fault it is upon you that ye enter houses uninha- 
bited wherein there is some property for you, and Allah 
knoweth that which ye disclose and that which ye hide”’. 

(XXIV: 27-29). 


(iv) Greeting the inmates on entering a house, enjoined: 
te tele oe ES IM Bm Te IKK Fone BIEL 
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‘*... Then when ye enter houses, salute one another 
with a greeting from Allah, blessed and sweet.” (xxiv: 61). 


(v) Obtaining permission from the host before leaving 
him, enjoined: 


The Holy Qur’an says :— 
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‘The Believers are those alone who have believed in 

Allah and His Messenger, and when they are with him on 

(some) affair collecting (people together) they depart not 


until they have asked his leave...” (XXIV: 62). 

. This verse, although particular in its reference, con- 
tains the general principle of Muslim conduct and man- 
ners. 


(13) In respect of dining at other persons’ homes: 


(i) Coming to dine without invitation deprecated. 


(11) Coming to dine before the appointed time 
deprecated. 


(il) Seeking to stay after dining for indulging in idle 
talk deprecated. 
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All these three injunctions are contained in the follow- 
ing verse, in its general application :— 
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“O ye who believe! enter not the Prophet’s houses,— 

until leave is given you,—for a meal, (and then) not (so 

early as) to wait for its preparation; but when ye are in- 


vited, enter; and when ye have taken your meal, disperse. 
Me A ee (xxx: 53). 


(14) In respect of assemblies: 


(i) Considerateness for others in accommodating them, 
enjoined: 
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‘© ye who believe! When it is said, make room! in 
assemblies, then make room; Allah will make way for you 
(hereafter). And when it is said, Come up higher! go up 
higher.” (Lym: 11). 


(ii) Engaging in whispers with someone to the annoyance 
of others while participating in an assembly, deprecated: 
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‘*Secret counsels are from Satan that he may cause grief 
to the Believers”. (Lvi: 10). 


(15) In respect of modesty in relations with members of 
the opposite sex: 


Note.—Injunctions under this head, together with those 
relating to privacy (quoted in the foregoing), lay 
down the basis of domestic peace and happiness and 
form a preventive measure against sexual vices and 
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slander. They are meant to promote purity of the 
heart and chastity. 


These injunctions may be divided into two categories, 
namely :— 


(a) those relating to men; and 
(6) those relating to women. 
(a) relating to men: 


When meeting those women who are categorised as 
strangers by Islam :— 


(i) Lowering the gaze out of respect for modesty, enjoined: 


(i1) Guarding modesty through proper covering of the body,! 
enjoined: 


The Holy Qur’an says: 
SHA ENS» 245535 (BE 5 BT 2 eS CLR OS 
Opa Shad Ep 
‘Say to the believing men that they should lower their 
gaze and guard their modesty: that will make for greater 
purity for them: and Allah is well acquainted with all that 
they do.” (xxiv: 30). 


(6) relating to women: 
ES TN: 


When meeting those men who are categorised as stran- 
gers by Islam:— 


(i) Lowering the gaze out of modesty, enjoined: 


(ii) Guarding modesty through proper covering of the body, 
enjoined: 


(uti) Use, in public appearance, of long gowns covering the 
whole body, enjoined: 





1 This rules out nudism, and even semi-nudism. 
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(iv) Display of beauty and ornaments, except what must 
appear thereof, prohibited: 


(v) Tinkling the ankle ornaments, thereby attracting the 
attention of male passers by, prohibited: 


All these injunctions are covered by the following 
two verses :— 
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‘And say to the believing women that they should 
lower their gaze and guard their modesty; that they should 
not display their beauty and ornaments oul what (must 
ordinarily) appear thereof; that they should draw their 
scarves over their bosoms—”. (XxIV: 31) 
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“© Prophet! Tell thy wives and daughters, and the 
believing women, that they should cast their outer gar- 
ments over their persons (when abroad); that 1s better, 
that they should be known (as such) and not molested. 
And Allah is Oft-Forgiving, Most Merciful’. (xxx: 59). 


1 Such actions are possible only for those who are inclined to unchastity. 
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Part I 


DUTIES OF THE INDIVIDUAL TOWARDS 
THE MUSLIM SOCIETY 


END: 

“Creation, Preservation and Promotion of Collective 
Life in a manner which ensures the Spiritual, Moral 
and Social Progress of the Individual in a healthy 
manner and eliminates the contrary. 


I.—Preamble: 
Society vis-a-vis the Individual. 
If.—Duties: 


1. Duty relating to active struggle for the Spiritual 
and Moral Perfection of the Muslim society. 


2. Duties relating to active struggle for ensuring and 
promoting the economic soundness of the Muslim 
society. 


3. Duties relating to active struggle for ensuring and 
promoting the political stability of the Muslim 
society. 
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Chapter I 
PREAMBLE 





| SOCIETY VIS-A-VIS THE INDIVIDUAL: | 
‘ ea eet ey 
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(i) The organic nature of human society: 
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“Oh mankind! reverence your Guardian-Lord, Who 
created you from a single soul, created, of like nature, 
his mate, and from them twain scattered (like seeds) count- 
less men and women;—Reverence Allah through Whom 


ye demand your mutual (rights), and (reverence) the wombs 
(that bore you): for Allah ever watches over you.” (Iv: 1). 
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‘‘O mankind! We created you from a single (pair) of 
a male and a female, and made you into nations and tribes, 
that ye may know each other (not that ye may despise each 
other). Verily the most honoured of you in the sight of 
Allah is (he who 1s) the most righteous of you. And 
Allah has full knowledge and is well acquainted (with all 
things). (XLIXx: 13). 


Shai“niee ait Sl Fel5 pies Si ZG 5 Eis (< 


‘And your creation and your resurrection is in no 
wise but as an individual soul: for Allah is He Who hears 
and sees (all things). (XxXI: 28). 
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(1) The organic nature of Muslim society as coming into 
existence by a ‘‘Contract’’: 

IAG 3s 225 SU OAS ail Gehl Se oS ait 
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‘“‘Allah hath purchased of the Believers their persons 
and their goods; for theirs (in return) is the Garden (of 
Paradise): They fight in His Cause, and slay and are slain: 
a promise binding on Him in Truth, through the Taurat, 
the Jnjzl, and the Qur’an: and who is more faithful to his 
Covenant than Allah? Then rejoice in the bargain which 
ye have concluded: That is the achievement supreme.”’ 

(ix: 111). 


(iii) The manifoldness of social life as the natural condition 
of the progress of human civilisation: 
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“By the Night as it conceals (the light); by the Day 
as it appears in glory; by (the mystery of) the creation of 
male and female;—verily, (the ends) ye strive for are 
diverse.” (xcit: 1-4). 


(iv) The importance of social environment for the develop- 
ment of the individual: 


PEs ASE, WE oh CLS Tz, Iy1 5 
OES! Yd abt ST 


“And fear tumult (or oppression), which affecteth not 
in particular (only) those of you who do wrong: and know 
that Allah is strict in punishment.” (vill: 25). 
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(v) Treating the demands of society above the demands of 
self, i.e., subordinating personal interests to the interests 
of the Social Whole created by Islam, enjoined: 


“9% 7 7 oé 7 we! « te, x 
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“Say: if it be that your fathers, your sons, your bro- 
thers, your mates, or your kindred; the wealth that ye have 
gained; the commerce in which ye fear a decline; or the 
dwellings in which ye delight—are dearer to you than 
Allah, or His Messenger, or the striving in His cause;— 
then wait until Allah brings about His decision: and Allah 
guides not the rebellious.” (Ix: 24). 
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Chapter I] 
DUTIES 





1. DUTY RELATING TO ACTIVE STRUGGLE FOR THE 
SPIRITUAL AND MORAL PERFECTION OF THE | 
MUSLIM SOCIETY 


TI an Ne 

















Active struggle for the spiritual and moral perfection 
of humanity in general, and of their own community in 
particular, is the very mission of the Muslims: 


YAS 5 wi p)l Opole AW Catt SG ke er 
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“Ye are the best of People, evolved for (the service of ) 
mankind, enjoining what is right, forbidding what is wrong, 
and believing in Allah. .... (ut: 110). 


Indeed, it is the inseparable quality of Muslim cha- 
racter: 


SON E ORNS os 7Zlh Sars 
.(it is their character ee ES) aaeeys) enjoin 
a ae (always) forbid evil... .” (1x: 112). 


Hence, Muslims have been commanded to set aright 
their affairs: 


BS ENE bet 5 anita 


. So be careful of your duty to Allah and set aright 
matters among you (in respect of your mutual duties)... .”’ 
(vin: 1). 
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Nay, the Holy Qur’4n goes beyond that. It orders 
all Muslims to engage in an unceasing struggle for the 
promotion of the Cause of spiritual and moral perfection of 
Muslim society in particular and of humanity in general. 
It says: 


ab ait IS Good! BE 


““O ye who believe! Be ye helpers (in the Cau se) of 
Allah (—the Cause of helping human beings to spirit ual 
and moral perfection)....” (Lx1: 14). 


While laying down that duty, however, the Holy 
Qur’an also guarantees success, if the struggle is pursued 
with the fulfilment of all the prescribed conditions: 


9>,- % AFeL 
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“....Allah will certainly aid those who aid His 
(Cause);—for verily Allah is Full of Strength, Exalted in 
Might, (able to enforce His Will).” (xxt: 40). 
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‘*“O ye who believe! if ye will aid (the Cause of) Allah, 
He will aid you and will make your foothold firm.” 
(XLVu: 71). 


One of those conditions is that the struggle has to be 
pursued not only as an individual responsibility but also 
co-operatively and collectively : 


oF 


6 


* ... Help ye one another in righteousness and piety, 
but help not one another in sin and enmity....”” (Vv: 3). 
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2. DUTIES! RELATING TO ACTIVE STRUGGLE FOR 
ENSURING AND PROMOTING ThE ECONOMIC 


SOUNDNESS OF THE MUSLIM SOCIETY 





I. THE PRINCIPLE OF ‘WEALTH FOR WELFARE’: 


The Holy Qur’an denounces inordinate love of wealth 
as an anti-Islamic quality of character, which leads to hell: 


CICA LSI Rs SM SESS 58 BI Us 
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“Woe to every (kind of) scandal-monger and back- 
biter, who pileth up wealth and layeth it by, thinking that 
his wealth would make him last for ever! By no means! 
he will be surely thrown into ‘That which Breaks to Pieces’.”” 

(cIv: 1-4), 


Similarly, it condemns those who amass wealth, make 
it idle, and do not spend freely for the good of their fellow- 
beings: 
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““’...And there are those who bury gold and silver 
and spend it not in the Way of Allah: announce unto them a 
most grievous penalty—On the Day when heat will be pro- 
duced out of that (wealth) in the fire of Hell, and with 
it will be branded their foreheads, their flanks, and their 
backs.—‘This is the (treasure) which ye buried for your- 
selves: taste ye, then, the (treasure) ye buried!’.” (Ix: 34- 
35). 


1 All those duties which relate to economic matters and which have been listed in 
the previous sections, are also directly related here’. 
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Abstaining from spending for the promotion of truth 
and righteousness and the welfare of fellow-beings leads 
to the ruin (moral, spiritual and economic) of the indivi- 


dual and the community: 
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‘And spend of your substance in the cause of Allah, 
and make not your own hands contribute to your destruc- 
tion: but do good; for Allah loveth those who do good.” 

(11: 195). 


Its consequences are, indeed, grave, as exemplified in 
the story of Qariin (or, Korah): 
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“Qartin was, doubtless, of the people of Moses; but he 
acted insolently towards them: Such were the treasures 
We had bestowed on him, that their very keys would have 
been a burden to a body of strong men. Behold, his people 
said to him: ‘Exult not, for Allah loveth not those who 
exult (in riches). But seek, with the (wealth) which Allah 
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has bestowed on thee, the Home of the Hereafter, nor 
forget thy portion in this world: but do thou good, as 
Allah has been good to thee, and seek not (occasions for) 
mischief in the land: for Allah loves not those who do 
mischief.” He said: ‘This has been given to me because 
of a certain knowledge which [ have.’ Did he not know 
that Allah had destroved before him (whole) generations,— 
which were superior to him in strength and greater in the 
amount (of riches) they had collected? But the wicked 
are not called (immediately) to account for their sins. 
So he went forth among his people in the (pride of his world- 
ly) glitter. Said those whose aim is the Life of this World: 
‘Oh! that we had the like of what Qartin has got! for he is 
truly a lord of mighty good fortune! But those who 
had been granted (true) knowledge said: ‘Alas for you! 
The reward of Allah (in the Hereafter) is best for those 
who believe and work righteousness: but this none shall 
attain, save those who steadfastly persevere (in good). 
Then, We caused the earth to swallow up him and his 
house; and“he had not (the least little) party to help him 
against Allah, nor could he defend himself.” (xxvii: 76- 
81). 


Viewing the problem from the other side, we find 
that, according to the Holy Qur’an, spending freely in the 
service of fellow-beings! forms a sure guarantee for the 
prosperity of the individual as well as of the community. 
We are told: 
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‘The parable of those who spend their substance in 
the Way of Allah is that of a grain of corn: it groweth seven 
ears, and each ear hath a hundred grains. Allah giveth 
manifold increase to whom He pleaseth: for Allah careth 
for all, and He knoweth all things.” (mm: 261). 


1 Exhortations to this effect have been repeatedly and emphatically made in the Holy 
Qur’An, oh in the form of injunctions and otherwise, and have been quoted in detail 
on pp. 234-236. 
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Lo! those who believe and do good works and es- 
tablish worship and pay the poor-due, their reward is with 
their Lord and there shall no fear come upon them, neither 


shall they grieve. (1: 277). 


Il, DUTIES : 


The Holy Qur’an does not, however, confine itself to 
mere exhortation, but lays down economic duties of the 
individual towards the Muslim Society in concrete terms. 


In this respect, there are: 
(a) Duties of Commission; and 
(6) Duties of Omission; 
We may now take up these duties. 
(a) Duties of Commission : 


(1) An annual Welfare Tax, called al-Zakah (Zakat)', en- 
Joined: 





joe 


According to Islamic Law, al-Zak@h is leviable annually on all Muslims of means, at 
the rate of 2-1/2%, on all uninvested wealth like silver, gold, jewellery (in the view of 
Hanafi Law), cash, commercial goods and debts receivable. It is not imposed on 
the value of built-up houses, tools of the artisan—including industrial machinery, and 
agricultural implements. (For detailed laws concerning this tax, reference may be 
made to Fath al-Bari, the Commentary on Bukh@arl’s Sahfh, vol. IV ,in Hadith 
literature, and to Heda ya in Hanafi law: chapters on al-Zakah). 


It may be noted here that the institution of al-Zak&h, as it exists today, is in 
urgent need of recasting and re-evaluation. 
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The Holy Qur’an says : 
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‘‘And establish (regular) Prayer and pay al-Zakah (i.e., 
the obligatory annual poor-rate, or, welfare tax). And 
whatever good ye send forth for your souls before you, ye 
will find it with Allah. Lo! Allah is the Seer of all that ye 
do.” I: Oe 


Note 1:—There is another annual welfare tax also, 
which is very much like al-Zakah, 1.e., the Sadaqah al-Fitr. 
It becomes due every year at the end of the fasting month, 
i.e., Ramadan, and is to be compulsorily paid, for the bene- 
fit of the poor, by eyery Muslim of means, on his behalf as 
well as on behalf of everyone of his dependants. Its rate 
has been fixed in terms of four pounds of wheat flour per 
head, and payment can be made according to its market- 
price. It has been expressly prescribed by the Holy Pro- 





1 That al-Zaka@h is a welfare-tax is borne out explicitly by verse 1x: 60, quoted else- 
where. 


The Holy Qur’&n further mentions the aim of this tax in terms of the ‘eradication 
of economic fear and sorrow.”’ It says: 
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“*Lo! those who believe and do deeds of Fiphicmunieas and establish (regular) 
Prayer and pay al-Zakah, their reward is with their Lord. On them (as a community) 
shall be no fear, nor shall they grieve (i.¢., they shall not suffer from fear and sorrow, 
either in respect of their Salvation in the Hereafter as individuals, or in respect of their 
collective economic life on the earth).”” (11: 277). 


2 Other verses on al-Zak@h, where the command has been repeated, are: xx: 78; 
XXIV: 56; xXx: 33; Lxxim: 20. 


That this has been God’s Law since all time, and forms one of the bases of eco- 


nomic welfare, has been affirmed in the following verses: 11:43; 11: 83; xix: 13; 
XIX: 31; xix: 55; xxi: 73; xcviu: 5. 
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phet (Peace be on him)! and not by the Holy Qur'an. It 
is, however, directly covered by the following Qur’anic 
Injunction: 


ZZ \ 
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‘And render to the kindred their due rights, as (also) 
to those in want...” (xvn: 26). 


Note 2:—There is still another tax prescribed by the 
Holy Qur’an in vi: 141. It is called ‘Ushr in Islamic Law, 
and is levied as 1/20th of the agricultural produce on arti- 
ficially-irrigated land, and 1/10th of the agricultural pro- 
duce on land benefiting from rain or natural spring only. 
It gives the appearance of being a tax like al-Zakah’, but 
it has been regarded in Islamic Law as land-revenue, pure 
and simple. 


(ii) Paying honestly and cheerfully any other taxes imposed 
by the Islamic State on the wealthy—for the welfare 
of the people and defence of the state, enjoined: 


When we study the scheme of taxation given by the 
Holy Qur’an, it is revealed to us that its outlook in that 
respect is rational and aimed at taxing the common man 
as lightly as possible. Indeed, that cruel type of heavy 
taxation which sucks the blood out of the common man 


i ga sorutely foreign to the spirit and the letter of the holy 
ook. 


The economic ideal of the Holy Qur’an being, how- 
ever, the eradication of poverty and of the multifaced evils 
to which the possession of excessive wealth by individuals 
leads, spending of wealth by the wealthy freely? and at the 

Ct gene eel it eee Sule 49 
1 See: Fath al-BGri, vol. IV, p. 117. 
2 See: Bukharl’s Sahih, B@b al-Zakah. 
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“Those who spend (freely), whether in prosperity, or in adversity ;” (im: 133). 
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highest level! for the benefit of their unfortunate fellow- 
beings has been proclaimed as the characteristic and un- 
avoidable virtue of every wealthy Muslim?. Indeed, the 
holy book regards it as the duty of a Muslim to spend all 
that he can save from his basic needs for the welfare of 
others: 
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‘They ask thee how much they are to spend (for the 
welfare of others). Say: ‘What is beyond your needs’. 
Thus doth Allah make clear to you His Signs: in order 
that ye may consider....” (i: 219). 


This is so, because a Muslim is only a trustee of the 
wealth that he possesses, and not its ““owner”’ in the sense of 
having the right to do with it whatever he likes: 


28d) 245 Sl Winds al Geel Se esti ait Gt 


‘Allah hath purchased of the Believers their persons 
and their goods; for theirs (in return) is the Garden (of 
Paradise):....”” (#X: 111). 


Moreover, the Holy Qur’an has emphasised that the 
have-nots have an inalienable right in the wealth of those 
who possess beyond their needs: 





1 Cf; 
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**By no means shall ye attain righteousness unless ye give (freely) of that which 
ye love; ...”” (1: 92). 
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*. . . but it is (true) righteousness . . . to spend of your wealth, out of love for Him... 
Such are they who are sincere (in their Faith); such are the God-fearing.”’ (1: 177), 
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‘‘And render to the kindred their due rights as (also) 
to those in want, and to the wayfarer:....”  (xvit: 26). 


This Qur’anic right of the economically-distressed has 
led eminent exponents of Islam, like Caliph ‘Ali, ‘Abdullah 
ibn ‘Umar, Mujahid, Taoos, Ibn Hazm, etc., to lay down 
the rule that there are economic duties on the wealthy 
Muslims, in respect of those who may be in economic dis- 
tress, beyond the payment of the welfare taxes prescribed 
by the Holy Qur’an’, and that the Islamic state? has the 
right—nay, it is its duty, to impose further taxes on the 
wealthy, if it finds that with its normal scheme of taxation 
it is unable to meet the challenge of expenditure on the 
welfare of the people and the state. 


(ii) Voluntary economic assistance to others, subject to 
one’s ability, enjoined: 


The Holy Qur’an has exhorted the Muslims at numer- 
ous places and in different ways and contexts to render 
voluntary economic assistance to their fellow-beings.‘ 
The following verse, however, proclaims that virtue in the 
form of command: 
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".+..And establish regular Prayer and give regular 


Charity; and loan to Allah a Beautiful Loan. And what- 
ever good ye send forth for your souls, ye shall find it in 





1 For references, see: Ibn Hazm’s al-Mohalla, vol. VI, p. 156. 

2 It should be clearly noted that an ‘Islamic State’ is only that state which is dedicated 
to the mission of Islam and is governed solely and comprehensively by the islamic 
norms, principles and laws. 

3 Ibn Hazm: al:Mohalld, vol. VI, p. 158. 


4 Such verses have been already quoted. See Pp. 234-236; etc. 
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Allah’s Presence,—yea, better and greater in Reward. 
And seek ye the Grace of Allah: for Allah is Oft-Forgiving, 
Most Merciful.” (Lxxim: 20). 


Now, voluntary economic assistance to others can 
assume the following forms: 


(1) Casual assistance: 


(a) Casual Gifts and Donations; 
(b) Repayable interest-free monetary loans, 
(c) Returnable rent-free loans of things. 


(2) Permanent assistance: 


(a) Bequests for individuals or for welfare projects 
(orphanages, homes of the destitute, hospitals, 
hostels, educational institutions, etc.). 


(b) Donating funds and creating charitable Trusts 
for the above purposes in one’s own life-time. 


All the above forms are comprehended by the above 
verse and have found their due place in the Holy Prophet’s 
exposition of the Qur’anic teaching. They have been in- 
cluded in the Islamic Law under the names, respectively, 
of: Hibah; Qard al-Hasanah, ‘Ariyah and Wagf; and rules 
and regulations relating to them have been laid down in 
full-fledged form}. 


(iv) Research in agricultural production and cattle-breeding 
with a view to proper utilization and advancement in 
those fields and for promoting the welfare of mankind, 
advocated; hence a duty: 





1 For the Hadith, refer to: Tirmizi, Sunan, vol. Il., p. 345; Bukharl: Sah, vol. II, pp. 
243, 541; Abu D&'tld: Sunan, vol. II., p. 501. For Islamic Law, refer to such books 
as al-Hedaya, vol. II., p. 289, etc. 
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The Holy Qur’an says: 
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“Behold! In the constitution of the heavens and the 
earth; in the alternation of the Day and the Night; in the 
sailing of the ships through the Ocean for the profit of 
mankind; in the rain which Allah sends down from the 
skies, and the life which it gives to an earth that is dead: in 
the beasts of all kinds that He scatters through the earth; in 
the change of the winds, and the clouds which they trail 
like their slaves between the sky and the earth;—here in- 
deed are Signs for (study, observation and research by) 
those who employ reason.” (iI: 164). 
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“And cattle He has created for you (O mankind): 
from them ye derive warmth, and numerous benefits, and 
of their meat ye eat. And ye have a sense of pride and 
beauty in them as ye drive them home in the evening, and 
as ye lead them forth to pasture in the morning,. And 
they carry your heavy loads to lands that ye could not other- 
wise reach except with souls distressed : for your Lord is 
indeed Most Kind, Most Merciful. And (He has created) 
horses, mules, and donkeys, for you to ride and as an 
adornment; and He will create (in future, other vehicles, 
through the ingenuity of Man) of which ye have no know- 
ledge.” (xvi: 5-8). 


320 


ast an 5 21h 4 I Cane OH Gas 

fgets - £399% om >t F, 9 739 v 9) Bo 

SAESS Cpstns OHMS FUP ae BEL CS 
oA 4 ° a a2 

053 EF 5 GS I Poe 


rd ao 


“Tt is He Who sends down rain from the sky: from it 
ye drink, and out of it grows the vegetation on which ye 
feed your cattle. With it He produces for you corn, olives, 
date-palms, grapes, and every kind of fruit: verily in this 
is a Sign for (observation, study and research by) those 
who reflect (on the nature, constitution and functions of 
things).”” (xvi: 10-11). 
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‘“‘And verily in the cattle will ye find an instructive 
Sign. From what is within their bodies, between excre- 
tions and blood, We produce, for your drink, milk, pure 
and agreeable to those who drink it. And from the fruit 
of the date-palm and the vine, ye get out wholesome drink 
and food: behold! in this also is a Sign for those who 
employ reason. And thy Lord taught the Bee to build its 
cells in the hills, on trees and in (Men’s) habitations; then 
to eat of all the produce (of the earth), and find with skill 
the spacious Paths of its Lord: there issues from within 
their bodies a drink of varying colours, wherein 1s healing 
for men: verily in this is a Sign for (observation, study 
and research by) those who reflect (on the nature, constitu- 
tion and function of things).”’ (XVI: 66-69). 
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‘(he said:)...*He Who has made for you the earth 
as a bed, and has enabled you to go about therein by roads 
(and channels); and has sent down water from the sky’. 
With it have We produced divers pairs of plants, each se- 
parate from the others. Eat (for yourselves) and pasture 
your cattle; verily in this are Signs for (observation , study 
and research by) the intellectuals.” (xx: 53, 54). 


(v) Pursuit and promotion of commerce in general, and inter- 
national commerce in particular, advocated: hence a 


duty: 
The Holy Qur’an says: 


(a) legalising commerce: 


oat 2ot Clie 


‘",..and Allah hath permitted (i.e., hath made lawful) 
GradGsa.... (i275). 


(b) defining the basis of commercial morality: 


af 
ee 
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satin ai let there be amongst you traffic and trade by 
mutual goodwill...” (Iv: 29). 


(c) referring to the benefits of inland commerce: 


1 It may also be noted that the Holy Qur’an lays down the law of commercial morality 
in 4: 282. 
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‘‘And there are other advantages in them (i.e., the 
cattle) for you; that you may through them attain to any 
need in your hearts (in respect of the provision of transport 
for human necessities); and on them and in the boats ye 
are carried (to distant places for the fulfilment of your 
needs).”’ (XL: 80). 


(d) advocating advancement in commerce through 
technological advance based on the pursuit of 
physical sciences, and referring to international 
trade in terms of Divine Bounty: 
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“Tt is Allah Who has subjected the sea to you, that 
ships may sail through it by His Command, that ye may 
seek of His Bounty, and that ye may show gratefulness (to 
God by developing those bounties further through the con- 
quest of Nature spoken of in the following verse). 


‘“‘And He hath subjected to you, as from Him, all that 
is in the heavens and on the earth: behold! in that indeed 
are Signs for those who reflect (on the nature, constitution 
and utility of things).”” (XLV: 12, 13). 


(vi) Pursuit and promotion of industrial technology based 
on steel industry prescribed as the basic material means 
of maintaining and advancing the mission of the Holy 
Qur’an, hence a duty: 


The Holy Qur’an refers to ship-building by the Holy 
Prophet Noah (Peace be on him)! and the steel industry 
pursued by the Holy Prophet David (Peace be on him),’ 





1 x1: 38. 


2 xxi: 80; xxxiv: 10. 
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thus placing industrial technology among holy pursuits 
and making its acquisition and cultivation one of the sacred 
duties of a Muslim. 


The holy book does not stop at that, however. It 
emphasises the importance of iron and steel industry direct- 
ly—an industry whose development led to the Industrial 
Revolution and which forms the foundation of power and 
prosperity of the advanced nations of today—and pro- 
jects it as the deciding factor in respect of the dominance of 
Islam in the industrial age as a world-force. The Qur’anic 
statement has already proved prophetic to the core. The 
verse reads: 
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‘We verily sent Our Messengers (to different commu- 
nities of the world) with clear proofs, and revealed with 
them the Scripture and the Balance that mankind may ob- 
serve right measure (in all their affairs); and We sent down 
Iron?, wherein is (material for) mighty war, as well as many 
(industrial) benefits for mankind, that Allah may test who 
it is that will help (the Religion of) Him and His Messen- 
gers though unseen:* Lo! Allah is full of Strength, Exal- 
ted in Might (and able to make Muslims triumphant 
against all odds; and promises to do so if they follow His 
Guidance honestly).”” (Lv: 25). 


1 “Sending down” of iron may have reference to the meteoric origin of this metal in 
ages gone by. 


2 God is unseen. But the Messengers of God also having been referred to as ‘‘unseen’’, 
the verse seems to refer to the present industrial age which began after the last Mess- 
enger (Muhammad) had departed and had become “‘unseen’’, and which saw the ene- 
mies of Islam in such power through industrialisation that industrialisation and 
technological advancement on a higher scale alone could have saved the Musil ims 
from the defeat and decline which they suffered during the nineteenth and_ the early 
twentieth centuries and which has been the source of the ruin of Islam and Muslims 
upto this day. Indeed, if the Muslims had maintained their lead in physical sciences 
and technology as wise followers of the Holy Qur’4n, they would never have fallen 
on evil days and would have continued to maintain their international supremacy. 
Their failure, however, spelled their destruction as a world-power and led ultimately 
to those servile conditions which have progressively assisted in the de-Islamisation 
of the rising generations of Muslims, until non-Islamic and even anti-Islamic ideolo- 
gies are now being foisted on free Muslim countries. 
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It may be emphasised with regard to (iv), (v), (vi) 
above that a categorical command is explicitly contained 
in the following verse in respect thereof: 
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“Against them (i.e., your enemies) make ready your 
Power to the utmost of your capacity, including steeds of 
war, to strike terror into (the hearts of) the enemies of 
Allah and your enemies, and others (i.e., enemies of the 
future) besides, whom ye know not, but whom Allah doth 
know.” (vill: 60). 


Mark how clearly God had warned the followers of 
Islam of those formidable enemies who rose against them 
after the Industrial Revolution and whose might the Mus- 
lims were, and have been so far, unable to counteract 
mainly because of their backwardness in respect of physi- 
cal sciences and technology. 


(b) Duties of Omission : 


(i) Wasting money in luxuries and unproductive pursuits, 
prohibited: 


The Holy Qur’an says: 
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“And act not wastefully (i.e., unproductively). Lo! 
He approveth not the wasters.” (vi: 141). 
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“and squander not (thy wealth) in wantonness. 


Lo! the squanderers were ever brothers of the devil, and 
the devil was ever an ingrate to his Lord.” (xvi: 26-27). 
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(11) Withholding money from expenditure in doing good to 
others and in productive pursuits, prohibited: 


‘‘And let not thy hand be chained to the neck (in 
respect of wealth)...” (xv: 29). 


(i!) Hoarding wealth and withholding it from circulation 
and expenditure in good causes, most vehemently con- 
demned: hence abstinence from the same is duty: 


The Holy Qur’an says: 
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“, .. And there are those who bury gold and silver and 
spend it not in the Way of Allah: announce unto them a 
most grievous penalty—”. (Ix: 34). 


(iv) Economic exploitation of others condemned; hence 
abstinence from it is duty: 


The Holy Qur’an says, condemning the Jews of those 
days: 
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‘‘And thou shalt see many of them hastening toward sin 
and transgression and their devouring of ill-gotten wealth 
(obtained through the exploitation of others). Vile in- 
deed is that which they have been doing”. (v:62) 
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(v) All types and forms of interest totally banned and abs- 
tinence from interest-bearing transactions enjoined: 
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“Those who devour riba (usury and interest) will not 
stand except as standeth one whom the satan hath con- 
founded with his touch. That is because they say: ‘Trade 
is like riba’. But Allah hath permitted trade and hath 
forbidden riba....”’ (11: 275, 276). 
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“O ye who believe! Devour not usury, doubling and 
quadrupling (the sum lent). Observe your duty to Allah 
that ye may be successful.”’ (11: 130). 


Two important points are worthy of being noted here: 


(a) While banning riba, the Holy Qur’an has forbidden 
not only usury but also interest in other forms. . Because, 
according to the best authorities?, the word riba, which 
means literally ‘an excess or addition’, denotes as a term 
of economics ‘any addition, however slight, over and 
above the principal sum lent’; and, as such, riba includes 
both ‘usury’ and ‘interest’. 


(b) Because riba is generally translated as usury, and 
because in modern parlance ‘usury’ signifies only an ‘exor- 
bitant rate of interest’, some people have fallen into the 
error that what the Holy Qur’an has really forbidden is an 
excessive rate of interest. In truth, it is only a misinter- 
pretation of the term riba and a perversion of the Qur’anic 
teaching. That the holy book does not distinguish bet- 
ween ‘exorbitant’ and ‘reasonable’ rates of interest is clear 
from the following: 





i ee ee 





1 Mufrad@t al-Qur’an by Imam R&ghib; T@j al-‘Arus; Lane's Arabic-English Lexicon. 
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“(Oh ye who believe! Fear Allah, and give up what 
remains of your demand for riba, if ye are indeed believers. 
If ye do it not, take notice of war from Allah and His 
Messenger: But if ye turn back (from charging interest), 
ye shall have your capital sums: deal not unjustly, and ye 
shall not be dealt with unjustly. If the debtor is in a 
difficulty, grant him time till it is easy for him to repay 
(the capital sum). But if ye remit it by way of charity, 
that is best for you if ye only know.” (11: 278-280). 


Mark the words in verse 279: ‘“‘ye shall have your 
capital sums’. The Holy Qur’an does not say: “Ye 
shall have your capital sums plus interest at a reasonable 
rate.” 


(vi) Creation of monopolies in trade and industry pronibited: 
When the Holy Qur’an lays down the basic principle 


concerning wealth that ‘‘it may not (merely) make a circuit 
between the wealthy among you’! (LIx: 7), it negates the 


legality of all those means and methods whereby wealth © 
becomes concentrated in the hands of a few, making the — 


\ 
‘ 
. 


rich richer. The aim of the creation of monopoly being 
nothing else than the concentration of wealth in the hands 
of the bigger business magnates and industrial barons, 


who either buy out the lesser fry or create mergers and | 


trusts or enter into private agreements—all with a view 


to charging higher prices for their goods and thus exploit- _ 
ing and fleecing the consumers, its prohibition is directly — 


contained in that verse. 
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Islam stands for the common man and not for the 
privileged few. It is thus that the Holy Prophet (Peace 
be on him) condemned the monopolist trader and forbade 
the hoarding of grain and its withholding from sale in 
times of scarcity’; and, in Islamic Law, the Hanafi jurists 
have explicitly ruled against the monopoly in food-stuffs.? 


(vii) Speculative deals classed as gambling and prohibited: 


Speculative deals in trade are actually a form of gamb- 
ling, and about gambling the Holy Qur’an says: 
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“Oh ye who believe! Intoxicants and gambling... . 


are an abomination,—of Satan’s handiwork: eschew such 
(abomination), that ye may prosper.” (v: 93). 


Expounding this detail of the Qur’anic teaching, the 
Holy Prophet (Peace be on him) has laid down positive in- 
junctions. For instance: 


“It is related by Ibn ‘Umar that the Messenger of 
Allah (Peace be on him) prohibited the sale of commodity 
not in stock with another commodity also not in stock.’ 


“It is related on the authority of Hakim ibn Hizam, 
who said: “The Messenger of Allah (Peace be on him) pro- 
hibited me bargaining about anything which I did not 
possess’. In another account, he (is reported to have) 
said, ‘I said, O Messenger of Allah, a person comes to me 
and wishes me to bargain about a thing which I do not 
possess. May I purchase for him from the market?’ The 
Prophet replied, ‘Bargain not about that which is not 
with you’.’’4 

“It is related on the authority of Anas (may Allah be 
pleased with him!) that the Prophet (Peace be on him) 
prohibited dealings in fruits, as long as they were not ripe. 
It was asked: ‘How to know their ripeness?’ He said, 
‘Until they grow red’. Then he said, ‘Do you think that 


1 Muslim: Sahfh, vol. II., p. 31. 

2 Hedaya, vol. lV, p. 47. 

3 Mishka@t al-Mas@bih, vol. I., pp. 247, 248. 
4 Ibid., vol. I., p. 248. 
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any one of you would be able to take the property of his 
brother if Allah were to stop fruit from ripening?’ In 
the account given by Ibn ‘Umar, it is stated that the Pro- 
phet (Peace be on him) prohibited the purchase and sale 
of date trees until the dates ripened, and from dealings in 
ears of corn until they grew (ripe and) white, or they were 
safe from calamities. He prohibited both the seller and 
the purchaser from such transactions.’’! 


The speculation market has unfortunately become a 
part and parcel of the present-day commerce. It is, how- 
ever, nothing better than a gambling den. An economist 
says’ 


‘In the speculation market, the person who gains most 
is the broker. His role is that of the managing committee 
of a race course or the keeper of a gambling den. The 
operators buy and sell through him and he goes on charg- 
ing his brokerage on each purchase and sale, just as the 
punters or the card players gain or lose among themselves 
and the race committee or the den keeper go on deducting 
their commission at a finish of each event. Money that 
ought to have been invested in industry or commerce finds 
its way into the speculative market, where it is feeding dis- 
guised and parasitical workers like brokers and shrewd 
operators. In a world clamouring for capital formation 
in, and capital diversion into, the under-developed coun- 
tries, a futures market is a regressive step.” 


(vitt) Betting in races prohibited: 


In the Qur’anic verse quoted above in respect of specu- 
lative deals, the word used for ‘gambling’ is maisir, which 
means ‘getting something too easily’: hence getting a profit 
without proper labour. In its wider acceptance, it means 
‘any game of hazard, or play or stakes, or wagers’.? 


As ‘game of hazard’, it refers to speculative deals. 


As ‘play of stakes or wagers’, it refers to forms of 
gambling like betting in races—an evil which is quite old 


1 Ibid., vol. I., p. 247. 
2 Lane’s Arabic-English Lexicon. 
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but which has assumed devastating proportions in the 
present age in the form of the Derby horse-race in England 
and of the Preakness and the Kentucky Derby races in the 
United States. 


(ix) Lottery or Raffle, prohibited: 


Let us refer to verse v:90 again. Commenting on 
this verse Abdullah Yusuf Ali says: ; 


‘The form most familiar to the Arabs was gambling 
by casting lots by means of arrows, on the principle of a 
lottery: the arrows were marked, and served the same pur- 
pose as a modern lottery ticket: Something, e.g., the car- 
case of a slaughtered animal, was divided into unequal 
parts. The marked arrows were drawn from a bag. 
Some were blank and those who drew them got nothing. 
Others indicated prizes, which were big or small. Whether 
you got a big share or a small share, or nothing, depended 
on pure luck, unless there was fraud also on the part of 
some persons concerned. The principle on which the 
objection is based is: that, even if there is no fraud, you 
gain what you have not earned, or lose on a mere chance. 
Dice and wagering are rightly held to be within the defini- 
tion of gambling....” (op. cit., p. 86). 





3. DUTIES RELATING TO ACTIVE STRUGGLE FOR ENSU- 
RING AND PROMOTING THE POLITICAL STABILITY OF 
THE MUSLIM SOCIETY 


— 


(a) Duties of Commission : 


(i) Collective discipline enjoined: 


The Holy Qur’an says: 


abl 
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‘,..and strengthen ye one another....” (tI: 200). 


331 


FRE CIS SPREE I 3 33 i535 5 ail Lab 
Fel 2 Gil Sl Sol 


‘‘And obey Allah and His Messenger; and dispute not 
one with another, lest ye lose heart and your power depart; 
and be patient and persevering: for Allah is with those who 
patiently persevere.”’ (Vill: 46). 


(ii) Disciplined obedience to the Leader, in so far as he leads 
according to, and in the best interests of Islam, en- 
Joined: 
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‘So keep your duty to Allah as best as ye can, and 
listen (obediently to the Divine Call that comes through 
the Leader), and spend (in the Way of Allah) for the benefit 
of your own souls. And those saved from the covetous- 
ness of their own souls (i.e., those who rise above personal 
interests)—they are the ones that attain felicity.” 

(LXIV: 16). 
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‘*“O ye who believe! obey Allah and obey the Messen- 
ger (Muhammad) and owners of authority from amongst 
you (as leaders and administrators or as leaders only)?; 
then if ye differ in aught, refer it to Allah and His Messen- 
ger, if ye do believe in Allah and the Last Day. That is 
best, and most suitable for final determination.” (Iv: 59). 





1 According to Lane’s Lexicon: 
“In general, those who are termed Ulu al-Amr of the Mustims. are these who 
superintend the affairs of such with respect of religion, and everything ccnducing to 
the right disposal of their affairs.”’ 
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(iii) Constant effort for the consolidation of Muslim Bro- 
therhood, enjoined: 
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‘And hold fast, all together, by the Rope which Allah 
(stretches out for you)....’” (im: 103). 


(iv) Active, profound, ceaseless and balanced struggle for 
making the Muslim community immune from all in- 
ternal and external evils in order to promote piety, 
progress and peace, enjoined: 
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**...If any one slew a person—unless it be for murder 
or for spreading mischief in the land—it would be as if he 
slew the whole people: and if any one saved a life, it would 
be as if he saved the life of the whole people....” (v: 36). 
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‘And strive in His cause as ye ought to strive (with 
sincerity and under discipline). He has chosen you, and 
has imposed no difficulties on you in religion; it is the Faith 
of your father Abraham. It is He Who has named you 
Muslims, both before and in this (Revelation); that the 
Messenger may he a witness for you, and ye be witnesses 
for mankind! So establish regular Prayer, give regular 
charity, and hold fast to Allah! He is your Protector— 
the best to protect and the best to help!” (xxu: 78). 
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‘Oye who believe! shall [ lead you to a bargain that 
will save you from a grievous penalty ?—that ye believe in 
Allah and His Messenger, and that ye strive (your utmost) 
in the Cause of Allah with your property and your per- 
sons: that will be best for you, if ye but knew! He will 
forgive you your sins, and admit you to a Garden beneath 
which rivers flow, and to beautiful Mansions in Gardens 
of Eternity: that is indeed the supreme Achievement. And 
another (favour will He bestow), which ye do love,— 
help from Allah and a speedy victory. So give the Glad 
Tidings to the Believers”. (Lx1: 10-13). 


(v) Fighting against the enemies of ISlam in defence of 
truth, justice and righteousness and for making Islam 
and Muslims safe against all aggression, enjoined: 


o 
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“Fight in the Cause of Allah those who fight you, but 


do not transgress limits; for Allah loveth not transgressors.” 
(ir: 190). 
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“And fight them on until there is no more tumult or 
oppression, and there prevail justice and faith in Allah; 


but if they cease, let there be no hostility except to those 
who practice oppression.” (1: 193). 
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“To those against whom war is made, permission is 
given (to fight), because they are wronged:—and verily, 
Allah is Most Powerful for their aid:....”. (xxi: 39.) 


(vi) Migrating from such places where Islam is persecuted 
and suppressed, thus saving one’s own faith and streng- 
thening the Cause of Islam and the Muslim community 
elsewhere, even though it involves losses from the ma- 
terial point of view, enjoined: 
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‘‘When angels take the souls of those who die in sin 
against their souls, they say: ‘In what (fight) were ye?’ 
They reply: ‘Weak and oppressed were we in the earth.’ 
They say: ‘Was not the earth of Allah spacious enough 
for you to move yourselves away (from evil)?’ Such 
men will find their abode in Hell,—what an evil refuge!— 
Except those who are (really) weak and oppressed—inen, 
women, and children—who have no means in their power, 
nor a guide-post to direct their way. For these, there 
is hope that Allah will forgive: for Allah doth blot out 
(sins) and forgive again and again. He who forsakes his 
home in the Cause of Allah, finds in the earth many a re- 
fuge, wide and spacious: should he die as_ a refugee from 
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home for Allah and His Messenger, his reward becomes 
due and sure with Allah: and Allah is Oft-Forgiving, Most 
Merciful.’ (1v: 97-100). 


(b) Duties of Omission: 


(i) Doing anything which might create disruption and dis- 
unity among the Muslim community, prohibited: 
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‘“,.and be not divided among yourselves; and re- 
member with gratitude Allah’s favour on you; for ye were 
enemies and He joined your hearts in love, so that by His 
Grace ye became brethren: and yet ye were on the brink 
of the Pit of Fire, and He saved you from it. Thus doth 
He make His Signs clear to you: that ye may be guided.” 

(il: 103). 


ESKES Y 5 
‘|. and dispute not one with another...” (vit: 46). 


(ii) Creating religious sects and thus dividing the Muslim 
community into hostile sections, prohibited: 
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4 LEH AE 25 Ge RAL SHS alle EIS 
3 Abs S15 29 BN 
‘Be not like those who are divided among themselves 


and fall into disputations after receiving Clear Signs: for 
them is a dreadful Penalty. .... “ (t: 185). 
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‘‘Turn ye back in repentance to Him, and fear Him: 
establish regular prayers, and be not ye among those who 
join gods with Allah,—those who split up their Religion, 
and become (mere) Sects,—each party rejoicing in that 
which is with itself! (xxx :31, 32). 


(ili) Tyrannising over other Muslims prohibited: 
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“Say: “My Lord forbiddeth only indecencies, such 
of them as are apparent and such as are within. and sin 
and wrongful oppression, and that ye associate with Allah 
that for which no warrant hath been revealed. and that ye 
tell concerning Allah that which ye know not.” (vit: 33). 


(iv) Creation of and participation in secret societies whose 
object is destruction of truth and justice, prohibited: 
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‘OQ ye who believe! When ye conspire ‘together. 
conspire not together for crime and wrongdoing and dis- 
obedience toward the Messenger..... (LVI: 9). 
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Part II 


DUTIES OF MUSLIM SOCIETY TOWARDS 
THE INDIVIDUAL 


END: 


—— Collective effort by the Muslim society (Millat) for: 


(a) Moral perfection of the individual; 


(6) Happiness of the individual. 





{ .—Fundamental Principles governing the Muslim Society 
and the Islamic State. | 


IJ.—Duties: 


(1) Duty of ensuring the spiritual welfare of the people. 
(2) Duty of ensuring the moral welfare of the people. 


(3) Duty relating to the intellectual development of 
the people. 


(4) Duties relating to the political and social welfare of 
the people. 


(5) Duties relating to the economic welfare of the 
people. 
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Chapter I 


FUNDAMENTAL PRINCIPLES GOVERNING THE 
MUSLIM SOCIETY AND THE ISLAMIC STATE 


| 1. INDIVIDUAL VIS-A-VIS THE SOCIETY 


(i) As we have already seen in the foregoing,’ the 
Holy Qur’an has emphasised the importance of social life 
and its demands. Here we may emphasise that simultane- 
ously it recognises the worth of the individual and the deve- 
lopment of individual personality. The holy book says: 
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“|... whosoever killeth a human being for other than 


man-slaughter or corruption in the earth, it shall be as if 
he had killed all mankind... (v: 32). 


Again, it says: 


2 oe a 19% ¢ 


999 
OP 5) 90 Pls 


**.... Their affairs are by mutual Consultation”. 
(XLII: 38). 


. Mark that tn this verse the principle of consultation 
is founded on the concept of the importance of the indi- 
vidual. 


(ii) The Holy Qur’an makes it the obligation of the 
Millat to look after and promote the spiritual, moral and 
general welfare of the individual. Collective effort for 





| See pages 305-307. 
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establishing what is right and eradicating what is wrong 
for the individual, and the creation of conditions wherein 
truth, perseverance in truth and mutual compassion and 
well-doing prevail for the benefit of the individual, has been 
directly affirmed and emphasised. The holy book says: 


pol o> OS 5 espa ¢ Os 


.ye enjoin what is right and forbid what is 
wrong.... (i: 110). 


ow” 
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. Save those who believe and do good works, and 
exhort one another to truth and exhort one another to 
endurance (in the cause of truth)...” (ci: 3). 


&6 


(iii) Side by side with that, the concept of collectivism 
is the very warp and woof of Islam, and it has to be cultiva- 
ted in Muslim society to the extent that even in his pres- 
cribed prayers a Muslim has to pray using the plural 
we} 


ée 








ee 


2. OBLIGATION OF ORGANISING COLLECTIVE WELFARE OF | 
MUSLIMS EVEN WHERE THEY ARE A SMALL GROUP ONLY 









This necessitates the establishment of the Islamic state. 
That does not mean, however, that Muslim minorities living 
in non-Muslim states have no obligation with respect to 
their collective life. Because /slam insists on collective 
duties to such an extent as to make it imperative for the 
Muslims, even when they do not possess a State of their own, 
to organise themselves into a well-knit community which 
should function under one leader. That leader should be 
elected by the Muslims on the basis of his piety, knowledge 
and other merits of leadership: and, united under him, they 
should employ every means and strive in every way to 
build up their lives, individually as well as collectively, in 


| See Sura al-Fatihah (Chapter 1) and other prayers taught by the Holy Qur'an. 
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a manner whereby they may be able to imbibe and assi- 
milate the spiritual, moral and social blessings of Islam 
in as wide a range and on as high a level as possible. 


All this is borne out by the organisation of the Muslim 
community under the direction of, and according to the 
instructions given in, the Holy Qur‘an, during the Meccan 
period of the Holy Prophet’s career. In addition to that, 
the following among several verses, have a direct bearing 
on the above-mentioned obligation: 


ASE hel hE S5st ST GE 


“Oh ye who believe! Enter into Islam (i.e., its 
comprehensive discipline) all ye together...” (11: 208). 
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‘And hold fast, all together, by the Rope which Allah 
Sigcic: out for you) and be not divided among your- 
selves... (am: 103). 


2 Bee oN Sat O25 aS Sil abl BET Sa BE 


‘Oh ye who believe! obey Allah, and obey the Messen- 
ger, and those charged with authority among you. . 


(Iv: 59). 


| | 3. OBLIGATION OF ESTABLISHING THE ISLAMIC STATE | 


The collective effort of the Millar for the moral perfec- 
tion and happiness of the individual cannot. however, gain 
its ends truly and comprehensively unless it transforms 
itself into a free theé/democratic state, whose function 
should be to enforce the Islamic Way of Life in its totality 
and to act as a condition for the natural flowering of the 
ideals of Islam. Hence the establishment of the Islamic 
State, whenever and wherever possible, forms, according to 
the Holy Qur'an, the duty of the Millat, not only towards 
Islam but also towards the individual. 





) That it is an unavoidable duty, in case of ability, is 
_. borne out by the fact that the Holy Prophet (Peace be on 


343 


him) established the state at Medina at the very first oppor- 
tunity. 


Further, this duty is contained and emphasised in the 
following verse: 


UIE sys A 6235 ool ey Of Goh 
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**He it is Who hath sent His Messenger with the Guid- 
ance and the Religion of Truth, that He may cause it to 


prevail over all religion, however much the idolaters may 
be averse.” (1X: 33). 


It should be noted that the domination of Islam as a 
Way of Life is not possible without the establishment of 
the Islamic State. Hence it is the collective duty of the 
Muslims to strive for it with might and main. 


Again, the Muslims have been commanded: 
53 2 ABLE 2) loue! 13 


“Against them (1.e., your enemies) make ready your 
Power to the utmost. ..°. (vit: 60). 


This injunction makes it an obligation to establish the 
Islamic State, because without that it is impossible to carry 
it Out truly and comprehensively. 


4. THE CONSTITUTION OF THE ISLAMIC STATE 


The Qur’anic Constitution of the State rests on the 
following principles: 


(i) Sovereignty: 
ee ee ee ee 


Sovereignty belongs to God: 


ESF HN Hs 6 YS H Fa 2 
gre. 


. Authority and control belong to Allah only.' 
He hath commanded that ye serve none save Him: that is 





1 Cf. wi: 57. xi: 67: etc. 
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the right religion, but most human-beings understand not.”’ 
(xi1: 40). 
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“Is not His the Command? And He is the Swiftest 
in taking account.” (VI: 62). 


CPS St Sie 


‘To Him belongeth the kingdom of the heavens and 
the earth.” (xLull: 85). 


Olst as 3 4 eI I 


*He does not share His Command with any person 
whatsoever.” (XVIII: 26). 


Besides the above verses, the following Excellent 
Names also bear reference to Divine Sovereignty: 


SASS 5 > Lord of the worlds (1: 2). 


Lh .,-%, »- ° Lord of the Throne (of Glory) 
J= Hal ~ Supreme (1X: 129); 
oars ie, > Lord of Power and Rule 
sbi “ (it 20). 
Seay, ‘ Ruler of rulers, or, Greatest of 
Sn ET rulers (x1: 45): 


SHOT > the Sovereign (LIX: 23): 


¢ : the King (1.e.. Ruler and Legis- 
uetl a lator) of mankind (CXtv: 2). 


(i) The right to legislate: 





(a) The right to legislate belongs basically to God: 
In the Holy Qur’an we read: 
dit UIC GI A GEL ah a BST 


“Lo! We (God) have revealed unto thee (OQ Muham- 
mad) the Scripture with truth, that thou mayest judge bet- 
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ween mankind by that (Law) which Allah hath shown (i.e.. 
hath revealed unto) thee.” (Iv: 105). 
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‘‘We (God) sent aforetime Our Messengers with clear 
Signs and sent down with them the Book and the Balance, 
that human-beings may conduct themselves with equity”’. 

(Lvu: 25). 


These verses affirm direct Divine legislation. 
(b) However, the laws given by the Holy Prophet Muhammad 
(Peace be on him), in addition to the Qur’anic Laws, also 


fall under the category of what ‘Allah hath revealed” 
because: 


OTHE YA Sloasdt ot GHGS 
‘‘Nor does he (i.e, Muhammad) say (aught) of (his 
own) Desire. It is not less than inspiration sent down to 


him.” (Lu: 3, 4). 


Hence: it has been commanded: 
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‘‘And whatever the Messenger (Muhammad) gives 
you, accept it, and from whatever he forbids you, keep 
back.” (LIX: 7). 


(c) Having been given the Divine Law it is not permitted 
to the Muslims to adopt, when they have their own 
State, any law which is repugnant to it. The following 
verses emphasise this fact very vehemently: 


0 65 4 OY cat OFC, KE G5 


“If any do fail to judge and command by (the light of) 
what Allah hath revealed, they are Unbelievers.”’ (v: 47). 
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“If any do fail to judge and command by (the light of) 
what Allah hath revealed, they are committers of severe 
wrong’. (Vv: 48). 
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“If any do fail to judge and command by (the light of) 
what Allah hath revealed, they are the transgressors.” 
(v: 50). 


(d) It should be noted that the Holy Qur'an prohibits only 
the violation of “what Allah hath revealed”. But, 
it does not lay down, either in the verses just quoted 
or anywhere else, that Muslims are forbidden from 
following any laws which Allah has not reveaied. thus 
leaving it open to frame new Laws for meeting the 
exigencies of new situations. Of course, all such laws 
should be in conformity -with the Divine Guidance, as 
the holy book says: 


at ehe tte LTS eee Salt SGT 
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“Seek they then the judgment of Paganism? And who 
is better in judgment than Allah unto a people whose 
faith is assured?” (v: 53). 


Thus, a controlled and limited, but positive, freedom 
has been given to the Muslims in respect of legislation. 


(iii) Status of Governmental Authority: 

Human beings are vicegerents of God: Hence, govern- 
mental authority can be held by them only as a delegated 
function and as a trust under the sovereignty of God: 

The Holy Qur'an says: 

Za" es 8 wo 9° aC it 29 “2 
ras LOIN G Dee GIy BOGS 5 


“Behold, thy Lord said to the angels: ‘verily | am going 
to place a vicegerent on the earth’.”” (11: 30). 
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(iv) Objectives of the Islamic State: 


The objectives of the Islamic State are: 


(a) To maintain internal order and ward off external ag- 
gression: 


In respect of maintenance of internal order, the Holy 
Qur’an says: 


IN oy ome 24a OG abt 255 IFS 
‘*... And if Allah had not repelled some men by others, 
the earth would have been filled with mischief. But Allah 
is Lord of kindness to (His) creatures.”’ (11: 251). 


Commenting on this verse, a learned commentator of 
the Holy Qur'an remarks: “This verse emphasises the 
importance of the State and establishes the fact that but for 
the existence of organised government, human. society 
would have been destroyed. On truth is based the maxim 
that Religion and State are twins.” (Ruh al-Ma‘ani, 
vol. II, p. 173). 


As regards warding off external aggression, we are 
told: 
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“To those against whom war is made. permission is 


given (to fight), because they are wronged:—and verily, 
Allah is Most Powerful for their aid.” (xxtr: 39). 


(b) To establish absolute justice for all citizens: 
The Holy Qur'an says: 


“94 eee ay ee ed 
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‘Allah doth command you to render back your Trusts 
to those to whom they are due; and when ye judge between 
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man and man (whether Muslims or non-Muslims), that ye 
judge with justice: Lo! comely is the teaching which He. 
giveth you! Lo! Allah is He Who heareth and seeth all 
things’. (IV: 58). 
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“Oh ye who believe! stand out firmly for justice, as 
witnesses to. Allah, even as against yourselves, or your 
parents, or your kin, and whether it be (against) rich or 
poor: For Allah can best protect both. Follow not the 
lusts of your hearts, lest ye swerve, and if ye distort (justice) 
or decline to do justice, verily Allah is well-acquainted with 
all that ye do.” (iv: 135). 


(c) To do all that lies in its power and to employ all means 
and media, including tableegh,' for the establishment 
of ‘all that is right” (al-ma‘riif) and the elimination of 
“all that is wrong” (al-munkar); 


(d) To organise institutions for spiritual and social welfare: 


In respect of (c) and (d) above, the Holy Qur’an says: 
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‘(Muslims are) those who, if we bestow on them 
(authority) in the land, establish regular prayer (—pursue 
spiritual welfare) and give regular charity (—pursue econo- 
mic welfare), enjoin (all) that which is right and forbid (all) 
that which is wrong (—pursue moral and political welfare). 
And unto Allah is the end of (all) affairs.” (xx: 41). 


Again: 


1 i.e., dissemination and propagation of the teachings of Islam, from the pulpit and 
the platform and through the press, the radio and the television, with a view to per- 
suading and inspiring the people in respect of the Islamic Way of Life. 
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“In most of their secret conferences there is no good: 
but if one commandeth a deed of economic well-doing or 
Justice or ’isla@h (i.e., establishment of peace, happiness and 
order) among human beings: to him who does this, seek- 
ing the good pleasure of Allah, We shall soon give a re- 
ward of the highest value.” (iv: 114). 


Moreover, from the social and economic point of view, 
the function of the Islamic State is to transform the Muslim 
community into a community of middle-roaders-—of the 
middle-class standard—with the elimination of the evils 
of poverty, on the one hand, and the evils of riches, on the 
other, as the Holy Qur'an proclaims: 


2 we 2S ELe Ire on, 
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“Thus We have appointed you (O Muslims) a middle 
nation (or, a nation conforming to the just mean'), that 
ye may be witnesses against mankind, and that the Messen- 
ger (Muhammad) may be in regard to you a witness”’, 
(ir: 143). 
Islam steers the middle course between Capitalism 
and Communism and bears witness to the evil of their 
extremism—an evil from which they themselves are trying 
to recede gradually, thus proving the truth of Islam. The 
famous philosopher of history, Prof. Arnold Toynbee ad- 
mits: ‘If Russia has moved to ‘the right’ her neighbours 
have moved to ‘the left’... the apparently irresistible 
encroachment of planning on the once unregimented eco- 
nomies of the democratic countries suggests that the social 
structure of all countries in the near future is likely to be 
both national and socialist. Not only do the Capitalist 
and Communist regimes seem likely to continue side by 
side; it may well be that Capitalism and Communism . . 
are becoming different names for very much the same 
things.’”? 
1 Lane’s Lexicon. 
2 Arnold Toynbee: A Study of History, Abridgenient of Volumes I—VI by D.C. 
Somervell, ed., 1946, p. 400. 
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(¢) To actively endeavour for making Islam the supreme 
ideological force on the world-front: 


ES KE 5g Bobs wilh J5 O27 Gulls 
OSS Loos 
‘It is He Who has sent His Messenger with Guidance 
and the Religion of Truth, that he may proclaim it (as the 
supreme ideological force) over all religion (namely, over 


all systems of belief and action), even though the Pagans 
may detest (it). (Lx1: 9). 


Again: 
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“Against them (i.e., your enemies) make ready your 
Power to the utmost...” (vuit: 60). 


(v) Democratic Rights of the People: 
a ig ae 


People are to be free and in possession of democratic 
rights: 


People in the Islamic State are to be free from subjec- 
tion to any human being, because their government is the 
government of Law and they are subjects of God alone. 


We have been told: 
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“The authority and control belong to Allah only. He 
hath commanded that ye serve none save Him. That is 
the right religion but most human beings understand not”’. 

(x11: 40). 


_ Then, the Holy Qur'an lays down the following 
Principle in respect of the collective life of Muslims: 
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‘.... Who (conduct) their affairs (or, government) 
by mutual consultation...” (XLII: 38). 


It is evident that the administration of the State on the 
basis of mutual consultation is impossible and unthinkable 
without the citizens enjoying freedom and full demacratic 
rights. 


Moreover, it is the essential condition and conse- 
quence of the establishment of absolute justice enjoined 
vehemently by the Holy Qur’an’ that the people should be 
in possession of freedom and equality of opportunity. -in 
other words, full democratic rights: and this actually has 
been realised in the Islamic State. 


(vi) Qualifications, status and functions of the Head of the Islamic State 
(Amir al-Mo' minin), 


1. He must be a Muslim, endowed with a high standard of 
piety, knowledge, wisdom and physical qualities. includ- 
ing bravery: 


That he must be a Muslim is borne out by the words 
‘from amongst you” in the following Qur’anic verse: 
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‘““O ye who believe! obey Allah and obey the Messenger 


and those who wield authority from amongst you...” 
(IV: 59). 


Even from the purely rational point of view, the head 
of an ideological state can reasonably be only he who be- 
lieves in and represents that ideology. 


As regards the high standard of piety, the Holy Qur'an 
lays down the law: 
ee ee ee OS 
1 See (iv) (b), as also other references on this topic. 
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“... Verily, the most honoured of you with Allah 
is (he who is) the most pious of you...” (XLIX: 13). 


Knowledge, wisdom and physical merits have been 
affirmed in the following verses: 
SBCs Ee SHU 29 E55 G6 alg 2H 28 OES 
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‘Their Prophet said to them, ‘Allah hath appointed 
Talut as king over you’. They said: ‘How can he exer- 
cise authority over us when we are better fitted than he to 
exercise authority, and he is not even gifted with wealth 
in abundance?’ He said: ‘Allah hath chosen him above 
you, and hath gifted him abundantly with knowledge and 
physique (i.e., physical merits): Allah bestoweth His power 
on whom He pleaseth. Allah careth for all, and He 
knoweth all things’. (11: 247). 
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“And David slew Goliath; and Allah gave him power 
and wisdom and taught him whatever (else) He ae 
(1: 251). 


2. His status is that of: (a) the Vicegerent of God; (b) the 
Successor to the Holy Prophet Muhammad (Peace be on 
him) (c) the Representative of the People who delegate 
their Authority to him: 


(a) He is the vicegerent of God: as it has been said 
about David (Peace be on him): 


euStg aes GUL Ef 3g 


‘‘O David We did indeed make thee a vicegerent on 
earth...” (XXXVI: 27). 
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(This is his cosmic status, or status in relation to God.) 


(b) He is the successor to the Holy Prophet Muhammad 
(Peace be on him): 


The Holy Prophet being the founder and the first head 
of the Islamic State, every other head of the Islamic State 
who comes after him is naturally his successor. 


(This is his historical status, or status in relation to 
the Holy Prophet, Peace be on him). 


(c) He is the representative of the people, who, as 
vicegerents of God, delegate their authority, out of or- 
ganisational and administrative necessity, to him. 


The administration of the Islamic State being based on 
‘“‘mutual consultation’’, as seen in the foregoing!, no one 
can impose himself as a despotic ruler on the Muslims. 
Rather, he is to be elected by them; and, as such, he is to 
be their representative. 


(This is his political status, or status in relation to the 
people.) 


3. His functions are: 


(a) As vicegerent of God, his natural function is to 
live for God, to carry out Divine commands and to surren- 
der his ego completely to Divine Pleasure. 


(b) As Successor to the Holy Prophet (Peace be on 
him), his natural function is to imitate the Holy Prophet as 
a Muslim and as head of the state, as best as he can. 


(c) As representative of the people, his natural func- 
tion is to be the servant of the people and not their master. 


Hence he should lead a life of austerity and self-negation. 
It has been said about good Muslims that they sacrifice 
their own interests and comforts for the sake of other 
Muslims.? The head of the Islamic State is, therefore, duty- 





ee a 


1 See p. 352. 
2 LIX: 9. 
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bound, more than any other Muslim, to base his life on 
self-sacrifice. 


Thus, his life must be exemplary for the people in res- 
pect of the Islamic Way of Life. 


4. His relationship with his people: 


(a) Parliament: 


He should rule the State in consultation with the people. 
Thus, there should be a parliament. 


According to the Holy Qur'an, the Holy Prophet 
(Peace be on him) was commanded by God, inspite of his 
unique position as God's Messenger, to administer the 
State in consultation with the people, who were his follo- 
wers. The command reads: 


treVI3 Puglia 5 


“And consult with them upon the conduct of 
affairs.” (im: 159). 


Thus. as Successor to the Holy Prophet (Peace be on 
him), the head of the Islamic State cannot assume the posi- 
tion of an autocrat or a dictator and cannot disturb the 
democratic rights of the people. 


(b) People’s Right to differ: 


The citizens of the Islamic State have the right to differ 
with the head of the State; and when such a situation arises, 
the dispute is to be referred to the Holy Qur'an and the 
Prophetic Guidance (Sunnah) tor arbitration. 


The right to differ is directly contained in the right to 
give opinion!, while the principle for settlement of differe- 
ences has been given in the following verse: 


Sia Bo) JRGNT ait DI 5555 UF G BSE OS 
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“If ye differ in anything among yourselves, refer it to 
Allah and His Messenger, if ye do believe in Allah and the 
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| xn: 38, quoted on p. 352. 
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Last Day: That is best, and most suitable for final deter- 
mination.” (iV: 59). 


(c) Supremacy of the Law: 


The above brings out that the head of the Islamic State 
is not above Law, his function being not to administer the 
State arbitrarily and at will but positively on the basis of 
Truth and Justice as given in the Divine Law, as_ the 
following verse establishes: 


boil Jae CF Ges sll IS LOI KN SE 


*....So0 judge between mankind with truth, and 
follow not caprice and lust of the heart, lest it cause thee 
to err from the path of Allah (i.e., do not subordinate the 
welfare of the people to thy personal inclinations and in- 
terests, because that would lead thee away from absolute 
obedience to the Divine Law and upholding it as supreme).”” 

(XXX Vik 26) 


However, as long as he administers in conformity 
with the Guidance given by God and His Messenger 
Muhammad (Peace be on him), he should be implicitly 
obeyed by all, as it has been commanded: 


i] 


eee oN Sols ORAM SBS abl Abt Rt dl GEE 


“Oh ye who believe! Obey Allah, and obey the 
Messenger and those charged with authority among you.” 
(iyo) 


(vii) Separation of the Executive and the Judiciary: 
0 A | Sl a_i 


If as we have noted, the head of the Islamic State 1s 
subordinate to the Law given by God and His Messenger 
(Peace be on him), the principle of the Supremacy of Law is 
established. Now, the only way to ensure the Supremacy of 
Law is the keeping of the judiciary independent of the execu- 
tive and the total avoidance by the head of the State of 
tampering with the functioning of the judiciary. 
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(vii) Qualifications of State's Functionaries 
I TC OS sa ae 


Functionaries of the State are to be appointed on no 
other consideration but genuine merits like knowledge, prac: 
tical wisdom, efficiency, honesty and integrity. 

The Holy Qur’an says: 


vQLaf A ce SI I93 


w\ 
se 


‘c 
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‘Verily Allah doth command you to make over Trusts 
to those to whom they are due (or to those who are worthy 
of them)”. (iv: 58). 


We have already seen that those in authority hold the 
State and all that it stands for as a trust from God. AI 
the offices of the State, from the highest to the lowest, are 
thus trusts; and one of the implications of above com- 
mand, according to orthodox authoritative thought, is 
that which relates to the appointments to governmental 
services only of persons who are worthy of those jobs?. 


(ix) Obedience in People’s own interest: 
a ee el 


Obedience to the head of the state has been imposed as 
a duty upon the citizens for: 


(a) the coordination of their democratic rights; 

(6) the establishment and maintenance of collec- 
tive discipline; 

(c) the establishment and maintenance of a unitary 
policy for the State. 


These three principles are contained in “enjoining 
what is right’’, which is one of the functions of the Islamic 
State, and. among other verses, in the following verse 
which lays down the command: 


%, CPs 
PBS SIF bat 5 


‘Establish happiness, peace and order among vour- 
selves”. (vill: 1).° 


1‘‘The concept of ‘trusts’ covers the principle that offices should go only to the really 
deserving”. (Ruh al-Ma‘Gnj, vol. V, p. 64). 
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Chapter II 
DUTIES 





et 
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‘“‘Enjoining what is right and forbidding what is 
wrong’? assumes. as Instrument of the state, the form of: 


(a) the actual establishment of conditions and re- 


quirements which preserve and promote human 
good; 


(b) the active obliteration of such conditions as 
destroy human good. 


Now, Good, being a comprehensive term, includes all 
goods, namely, spiritual, moral, intellectual, political and 
economic. 


In other words, the function of the Islamic State 
should be the spiritual, moral, intellectual, physical and 
social preservation and development of the individuals, with 
a view to the establishment of a righteous society, i.e., a 
society which is healthy in all respects. 


In this connection, besides those duties which shall 
be shortly mentioned, a basic duty of the Islamic State is 
the education and training of the experts of Islam? belong- 
ing to all the required levels of learning. The following 
verses bear reference to this duty: 





1 oan: 110; xxm: 41, 


2 Basic education in Islam shall have to be provided to every Muslim citizen of the 
State, as we shall shortly see. 
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“Let there arise out of you a band of people inviting 
to all that is good, enjoining what is right, and forbidding 
what is wrong: They are the ones to attain felicity.” 

(i: 104). 
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“... If a contingent from every expedition remained 
behind, they could devote themselves to studies in religion, 
and admonish the people when they return to them,—that 
thus they (may learn) to guard themselves (against evil)’’. 

(Ix: 122). 





| (1) DUTY OF ENSURING THE SPIRITUAL WELFARE OF | 
THE PEOPLE 





The Holy Qur’an proclaims ‘‘exhortation to Truth” as 
one of the essential conditions of human success (CHI: 3). 
Hence, it is the duty of the Islamic State as the vicegerent 
of God, Successor to the Holy Prophet (God’s blessings 
be on him), and representative of the people, to uphold, 
propagate and ensure the functioning of Truth, and conse- 
quently, the spiritual values—which form the basic con- 
tent of Truth in the lives of the Muslims. 


The Holy Quran says: 


sls DIGS ERMA STIG poo! EON 
Ons BE ob 54 1 Ee SIL 


“(Muslims are) those who, if We establish them (in 
authority and power) in the Jand, establish regular prayer 
and give regular charity, enjoin the right and forbid the 
wrong: With Allah rests the end (and decision) of (all) 
affairs”. (xxit: 41). 
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As a duty of the Islamic State, ‘establishment of regular 
prayer” and “enjoining what is right and forbidding what 1s 
wrong” in spiritual affairs, mean:— 


(a) the construction and maintenance of mosqucs: 


(6) appointment and maintenance of the requisite 
staff for the proper functioning of the mosques: 


(c) Organisation of spiritual education at the highest 
level as well as at the level of the general masses, 
and making it compulsory for every Muslim 
citizen of the state to acquire that educatien: 


(d) enforcement of laws whereby the above is en- 
sured ; 


(e) curbing and eliminating all those forces. cus- 
toms and institutions which are opposed to. or 
are capable of hindering, the proper functioning 
of the Islamic spiritual values. 


| (2) DUTY OF ENSURING THE MORAL WELFARE OF THE 
PEOPLE 





\ 





a 


Taking up the verse just quoted (1.€., XX: 41). it lavs 
down “enjoining what is right and forbidding what is 
wrong as one of the functions of the Islamic State. Vicw- 
ing this function in the perspective of morals, the fact stands 
out as self-evident that it is the duty of the Islamic State: 


(i) to organise and institute the moral education of the 
people, and to do in that behalf all that is necessary: 


(it) to take all positive steps, including the enactment and 
enforcement of laws, for ensuring the proper.practice of 
Islamic morals with a view to preserve and promote 
moral welfare; 


(iii) to adopt all measures necessary, including the enactment 
and enforcement of laws, for combating all tendencies, 
acts and forces that are detrimental to the cause of 
moral welfare, and for punishing the actual offenders. 
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In fact, the Holy Qur'an demands severe punishments 
for those who promote what is detrimental to the main- 
tenance of the proper moral tone of society: 


° &? aa Ar a o% (on W980 Ke wD 7° .4% 
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‘Verily those who love that immorality is propagated 
among the Believers, for them is a grievous penalty in this 
life! and in the Hereafter: and Allah knoweth (its far- 
reaching evil effects) and ye know (or discern) not.’”? 

(XxIV: 19). 


ee > ee 


(3) DUTY RELATING TO THE INTELLECTUAL DEVELOP- 
MENT OF THE PEOPLE 


je ee 


When we study the attitude of the Holy Qur’an re- 
garding the intellectual development of human beings, we 
find that: 


(i) it classifies humanity distinctly into two groups: 
the possessors of knowledge and the ignorant, 
and emphasises clearly the superiority of the 
former over the latter: 


Si Sg Sh GLI GAM SF AI oH 
ormialp) 


‘Are the possessors of knowledge equal with those 
who possess not knowledge? It is the possessors of under- 
standing that are mindful”. (xxxIx: 9). 









— . 


1 This refers to the punishment of the offenders by the Islamic State. 


2 The punishments prescribed by the Holy Qur'an for different offences have been 
given in Part III. 
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(11) Nay, it goes beyond that. Because, while em- 
phasising most vehemently the importance of 
intellectual development in human life, it makes 
the quest of knowledge a duty of paramount 
Importance for an individual. We have no- 
ticed that in detail already in Book I, chapter on 


“Duties to self” (section: ‘Duties as Rational 
Being’). 


The problem with which we are concerned here is: 
Has the Islamic State any duty towards the citizens in res- 
pect of their intellectual development? The plain answer 
is: Yes, as the following observations bear out: 


(i) According to the Holy Qur’an, God educated 
Adam, the progenitor of the human race: 


GE eS asides 


‘‘And He imparted to Adam the knowledge of the 
nature of all things?.”’ (i: 31). 


Then, the Holy Qur’an lays down the law that Divine 
Blessings are meant to be transmitted to others: 


Co ! “23 Sig 2 9 = 
203} Zh Gms FEO Gt 5 


‘’,...and do thou good (to others) as Allah has been 
good to thee...’ (XxvilI: 77). 


Thus, the knowledge imparted by God to Adam was 
meant to be transmitted to mankind, generation after 


generation, and to be developed further and further by 
them. 


Now: who can organise this difficult and great pursuit 
better than the possessor of the powers of collective vice- 
gerency of God? 


+ eee ae 





1 The Arabic word is asma’, plural of ‘“‘ism”. The commentators of the Holy Qur’an 
explain this word to mean: “‘the attributes of things and their descriptions and their 
characteristics, the attributes of.a thing being indicative of its nature”. (See: Saiyid 
Qutb’s Commentary named Fi Zil@l il-Qur’@r, p. 126). 
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Thus, it is the duty of the Islamic State to organise 
universal education for the intellectual development of its 
citizens. 


(ii) The Holy Qur’an has taught the prayer: 
ole 63325 


**....O my Lord! advance me in knowledge’’. 
(xx: 114). 


This shows that it is Ged who advances the human 
beings in knowledge. He does so, however, through 
human beings, of which the institution of prophethood is 
the proof. 


All the prophets, from Adam to Muhammad (Allah 
bless them all) were the vicegerents of God par excellence 
and, as such, the teachers of mankind. 


Every State is also the vicegerent of God, the Islamic 
State being supremely so, because besides its status as 
““state’’, it is also the inheritor of the blessings conferred 
on mankind by God through His Messengers. 


This vicegerency makes it incumbent on the Islamic 
State to undertake the development of knowledge to higher 
and higher levels and to organise and enforce the educa- 
tion of all its citizens with a view to their intellectual ad- 
vancement, with all the resources at its command. 


(iii) The Holy Qur’an refers to the establishment of 
justice and balanced life among human beings 
as the objective of Divine Guidance and, conse- 
quently, as.the objective of the Islamic State: 


<i 3402 OBTS ehdy, Gy ELT ad 
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shal OO! ase Oidls 
‘We sent aforetime Our Messengers with Clear Signs 
and sent down with them the Book and the Balance (of 
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Right and Wrong), that men may stand forth in justice... .” 
(LVI: 25). 


This objective cannot, however, be achieved without a 
universal dissemination among the people of the know- 
ledge of Islamic Wavy of Life. as a compulsory measure. 


The Islamic Way of Life is, in its turn. built upon 
Divine Guidance, which is the highest knowledge, and as 
such necessitates the acquisition of all knowledge for its 
proper understanding. 


Thus free, compulsory and universal education, based 
on Divine Guidance, having the promotion of the Islamic. 
Way of Life as its objective, and being widest in its scope, 
stands out as one of the foremost duties of the Islamic 
State. 


(iv) The Holy Qur'an commands the Muslims to 
build up their power to the utmost and in all 
respects (vi: 60)!. That objective is only 
achievable, among other things’, through: 


(a) universal and basic religious and general? edu- 
cation of the people, and 


(b) the highest theological, philosophical, scientific 
and technological education of those who pos- 
sess the proper aptitude: 


thereby building up a community of intellectuals 
which should endeavour ceaselessly to attain the highest 
level in every field of knowledge. 





1 Already quoted on p. 351. 


2 The eminent Muhaddith Daw'oodi has deduced the necessity of the development of 
agriculture from the verse under reference (See: ‘Aini: Commentary on Buakrl’s Sahfh, 
vol. V, p. 712). 


3 It may be emphasised here that Islam being the religion of Unity, it does not recog- 


nise any distinction between the, “religious” and the “secular”. The distinction 
made here is purely nominal, and not functional. 
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All that education should, of course, be inspired by 
the ideal of making Truth and Justice reign supreme in 
the world, whereby alone the mission of Islam 1s fulfilled.’ 


The crux of the above discussion is that:— 

In respect of intellectual development, it is the duty of 
the Islamic State: 

(a) to organise, establish and enforce free compulsory 


basic universal education; 


(b) to devise ways and means whereby all branches of 
knowledge are cuttivated at the highest level; and 


(c) to harness ali intellectual endeavour in the cause of 
the advancement of Truth and Justice. 


(4) DUTIES RELATING TO THE POLITICAL AND 


SOCIAL WELFARE OF THE PEOPLE 





Meee Oe 


(i) Establishment of happiness, peace and order for ensuring 
healthy existence and development of the individuals, 
enjoined: 


The Holy Qur'an says: 
BE EIS PASTS GNLOG 


.So fear Allah and pursue is/ah (i.e., happiness. 
peace and order) between yourselves...” (viii: 1). 


1 It may be remarked here that the present-day Islamic theological! education is unbal- 
anced, defective and narrow in conception; while the secular education that is being 
imparted in the Muslim countries is breeding, because of its wrong orientation, aim- 
lessness and even un-lslamic and anti-Islamic bias. (For a detailed discussion, see 
the author’s: The Present Crisis in Islam and Our Future Educational Programme). 
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(ii) Administering justice without discrimination and with- 
out any extraneous consideration, for the preservation 
of life, honour and property of the individuals, enjoined: 


The Holy Qur’an says: 


LT 35 oh see se Leal Chess * 1 13 3h ESN GE 
Soaky Jal a6 1 Phas GE HS Sle LISTS Bi 
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“Oh ye who believe! stand out firmly for justice, as 
witnesses to Allah, even as against yourselves, or your 
parents, or your kin, and whether it be (against) rich or 
poor; for Allah can best protect both. Follow not the 
lusts of your hearts, lest ye swerve, and if ye distort (justice) 
or decline to do justice, verily Allah is well-acquainted with 
all that ye do.” (Iv: 135). 


Again: 


SEB. SS BN TAGE ob GLI BM AOE 


ce 
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‘Oh ye who believe! be maintainers of your pact with 
Allah, as witnesses to fair dealing, and iet not the hatred of 
others to you make you swerve to wrong and depart from 
justice. Be just: that is nearest to Piety: and fear Allah. 
For Allah is well-acquainted with all that ye do.” (v:9). 


(iii) Ensuring the democratic rights of the people, enjoined: 


vGut Ol a S95 OT eat ene 


_ “Allah doth command you to render back your Trusts 
(i.e., all obligations towards God and fellow-beings)! to 
those to whom they are due....”. (iv : 58). 








a 


aRetens yee 


1 Ref: comments on this verse in Ruh al-Ma‘@ni, vol. I. It should also be noted that 
every government which wields authority as a delegated Pe: is, In the very na- 
ture of the case, a trustee of the democratic rights of the people. 
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(iv) Honouring all human beings as human beings: Hence no 
law, whereby the human dignity of any citizen is jeopar- 
dised unjustly, is to be adopted: 


The Holy Qur’an says: 


ase GSTs 
“We have honoured the children of Adam”. (xvii:70). 


(v) Punishing the violators of law and those who endanger 
the security of the State made a function of the State: 
Hence State's duty: 


The Holy Qur’an says: 


ygals BUI IS EABNAGT 2 AI S Ce OL ET 
Vt BE ay 55 CN FNS Et 


‘(Muslims are) those who, if We establish them (in 
authority and power) in the land, establish regular prayer 
and give regular charity, enjoin the right and forbid what is 
wrong....”” (xx11:41). 


In this verse, ‘‘forbidding (or, restraining from) what is 
wrong’ relates to the function of the Islamic State with 
regard to the punishment of offenders against Law. 


Also: punishing the criminals! is a positive demand of 
justice; and the Holy Qur’an enjoins: 


» Qual BRE OT nl Coe pal 1315 


“....And that when ye judge between human beings 
(whether Muslims or non-Muslims), ye judge with justice.” 
(Iv : 58). 





| Punishments shall be stated shortly. See pp. 381-394. 
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(vi) Defence of Islam and Muslims against internal disrup- 
tion: 


In this connection, it should be noted that: 


(a) Damaging Islam through the creation of mutually hostile 
religious groups has been condemned and prohibited by 
the Holy Qur’an: 


be ul 6S Mey SS EM Ge CHEN Sets I 
oaks itl 


‘., And be not ye among those who join gods with 
Allah,--those who split up their Religion, and become 
(mere) Sects, each party rejoicing in that which is with it- 
self’ (xxx: 31, 32). 


it is, therefore, the duty of the Islamic State as the 
defender of Islam, to foster religious unity among Mus- 
lims and to put down all attempts at religious disruption and 
disputes with an iron hand, leaving no place for religious 
adventurers. 


(b) Damaging Muslim unity and solidarity socially and 
politically, through the formation of mutually hostile. 
political, tribal, regional or racial’ groups, has been 
condemned, and the duty of punishing those who are 
guilty of such offence, and enforcing unity with justice, 
has been enjoined by the Holy Qur’an: 


OGG AEG WES GLH Ge GUE SE) 5 
TS 35 og GIGS 629 E Coss 25j 
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1 The Holy Qur’dn recognises no tribal, racial, linguistic or regional distinctions as a 


basis for political divisions. (xLIx: 13). 
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“If two parties among the Believers fight (against one 
another), make ye peace between them: but if one of them 
transgresses beyond bounds against the other, then fight ye 
(all) against the one that transgresses until it complies with 
the command of Allah: but if it complies, then make peace 
between them with justice and be fair: for Allah loves 
those who are fair (and just). The Believers are but a 
single Brotherhood: so make peace and reconciliation 
between your two (contending) brothers; and fear Allah, 
that ye may receive Mercy’’. (XLIX: 9-10). 


It is, therefore, the duty of the Islamic State to combat 
and eliminate all such tendencies in the community on the 
basis of truth and justice. 


(vii) Defence of Islam and Muslims against external aggres- 
sion, enjoined: 


lyk Sol Gree Gal Sst 


‘“‘To those against whom war is made, permission is 
given (to fight) because they are wronged....”’ (Xx: 39). 


Again: 
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‘Against them (i.e., your enemies) make ready your 
Power to the utmost of your capacity, including steeds of 
war, to strike terror into (the hearts of) the enemies of 
Allah and your enemies, and others besides, whom ye 
know not, but whom Allah doth know. Whatever ye shall 
spend in the Cause of Allah, shall be repaid unto you, and 
ye shall not be treated unjustly.” (vit: 60). 
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(5) DUTIES RELATING TO THE ECONOMIC WELFARE 
OF THE PEOPLE 








I. Harmonising different interests to end exploitation and the creation 


of a classless society, enjoined: 


In this respect: 


(i) The Holy Qur’an establishes the Brotherhood of 
Muslims: 


Shor Arras OST GS ALC BH OH Os 


OUses 


“The Believers are but a single Brotherhood. There- 
fore, establish happiness, peace and order among two. 
(contending) members of your Brotherhood, and observe 
your duty to Allah that haply ye may obtain mercy’’. 

(XLIx: 10). 


It should be noted that: 


(a) the concept of the Brotherhood of Believers is 
outright the concept of a classless society; 


(b) the establishment of happiness, peace and order in 
that Brotherhood refers to the preservation of the 
Brotherhood as a classless society through the re- 
quisite principles and laws: social, political and 
economic; 


(c) the establishment of happiness, peace and order 
is truly possible only for the state which controls 
the life of the people comprehensively and with 
coercive authority. Hence, this verse relates 
primarily and essentiafly to the duties of the Is- 
lamic State. 
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(ii) The Holy Qur’an lays down the law for ending exploi- 
tation at all levels and in all respects: 


OGRA YS GeAersy 
“Ye shali neither wrong, nor be wronged”. (11: 279). 
Again: 
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“The blame is only against those who oppress men 
with wrong-doing and insolently transgress beyond bounds 
through the land, denying right and justice: For such there 
will be a penalty grievous”. (XLII: 42). 


(iil) The Holy Qur'an enjoins active steps, through coercive 
authority, for ending exploitation: 


(HGCA ALOE ESI GL Se GW O15 
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“If two parties among the Believers fall into a quarrel, 
make ye peace between them: but if one of them transgresses 
beyond bounds against the other then fight ye (all) against 
the one that transgresses until it complies with the com- 
mand of Allah....... ”  (XLIX: 9). 


The first implication of this verse is that which has 
been given in the previous section. 


In its general bearing, it provides also the principle 
that if a group of Muslims tries to exploit another group, 
it is the duty of the Islamic State to restrain the exploiters 
by force. 


372 


Prohibition of usury and interest, whereby the rich 
exploit the poor, is a part of Qur’anic legislation in this 
regard. 


II Ensuring the economic characteristics of the Muslim society in terms. 
of its being the “balanced comunity’2 by eliminating the evils of 


poverty as well as the evils of riches3. enjoined: 
ae SS ee ae ee ESE 


The means which the Holy Qur'an prescribes, for 
adoption by the Islamic State, are: 


(i) Jt propounds the principle that all human beings have 
equal right to the means of sustenance found on earth,— 
and that, consequently, the citizens of the Islamic State 
have equal right to the means of sustenance found in 


the State: 
CFOS GIIGE Gh 


“He (Allah) it is Who created for you (1.e., for the 


benefit of all of you, O mankind!) all thatis on the earth’. 
(11: 29). 


Mark that, according to this verse, no human being 
has originally any exclusive and absolute right to anything 
found on the earth. 


1 See pp. 327-328. 


2 mt: 143. quoted on p. 350. 

3 That this is a necessary condition for every social order for being healthy and strong 
has been referred to in the following verse which emphasises that deviation of the 
economic order of a community from the ‘‘just mean” leads to disaster as regards 


the vers existence of that community. God says: 
“A295 “ oop Ff oH ee CGI << 
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“And how many populations We destroyed, whose way of life and Jivelihood be- 


*9 


came reckless (leading to corruption) ...........608 (XxVult: 58), 


one 


Again: 
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‘And We have provided therein (i.e., in the earth) 
means of subsistence,—for you and for those for whom ye 
provide not’. (xv: 20). 


Still again: 
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‘*...and (Allah) ordained in due proportion therein 
(i.e., in the earth) the sustenance thereof (for the purpose 
of fulfilling the requirements of its inhabitants) in four 
Days: equal for those who seek (to fulfil their needs)’’. 

(XLI: 10) 


(ii) Zt lays down the law that value lies in labour: 
OST A ot 


‘That man can have nothing but what he strives for 
(through labour)”. (Li: 39). 


(ili) It teaches that God rewards man’s labour in full. 
Hence, it is the duty of the Islamic State, as the vice- 
gerent of God, to establish an economic order wherein 
the labour of every citizen is fully rewarded: 


fe “ee dy” a. a 392 eee ae 
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‘And that his (man’s) effort will be seen; then he will 
be repaid for it with fullest payment”. (Lim: 40, 41). 
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(iv) {t sets forth the principle that ail human beings are 
equally honourable in respect of their humanity: It has 
been proclaimed: 


pl ES SIs 
“Verily We have honoured the children of Adam’’. 
(xvil: 70). 


_ Hence, it 1s the duty of the Islamic State, as God's 
vicegerent, to organise, ensure and promote honourable 
living and livelihood for all of its citizens. 


(y) /t approves’ the right to private property: 
Bs Che TW 5 SHEN S adil Be Gs Cte Sees 
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‘‘From what is left by parents and those nearest re- 
lated there is a share for men (to own) and there 1s a share 
for women (to own), whether the property be small or 
large,—a determinate share’. (Iv: 7). 


Again: 
79m (ow 92 © TH) - pI eg % 3 
» RST 205 Ty SKIS Ch) SEU 


‘<'..To men the benefit of what they earn and to 
women the benefit of what they earn...” (IV: 32). 


(vi) It protects the rights of the owner of private property 
against violations by others: 


at HENLE I3 


“...and wrong not mankind in their goods (..e., 
possessions)?....” (vil: 85). 


1 Let it be noted that the Holy Qur’&n does not make ownership of private property 
an obligation. 


2 Cf. Prescription of punishments for theft, robbery, etc. (pp 387, 388). 
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(vii) [t does not, however, permit the institution of private 


property to promote the evil of concentration of wealth. 
Rather, among other measures to which references have 
been made in the foregoing, it lays down the principle 
for the division of property among inheritors on a 
wide scale, by taking into consideration all the male 
and female categories of near relatives and permitting 
bequest of one-third property for the welfare of the 
non-inheritors, so that the Muslim community may 
remain essentially a community of middle-roaders 
from the economic point of view. 


(See 1v: 1, 12, etc., where the shares of the different 


beneficiaries in a Muslim’s property have been given)?. 


The foregoing makes it evident that the Qur’anic point 


of view steers clear of both: free economy (capitalist) and 
controlled economy (communist), and prescribes a par- 
tially-free and partially-controlled economy. 


In that respect :— 
(a) it sanctions the right of private ownership: 


(6) its principle that value lies in labour envisages pea- 
Sant-proprietorship of agricultural land and 
forms a condemnation of absentee land-lordship; 


(c) it advocates wages for the labourer commensurate 
with honourable living; 


(d) its emphasis on the gifts of nature being meant for 
all human beings, the right to own mines, water, 
perennial forests, etc., should belong only to people 
as a whole, namely, to the State. 


(e) its emphasis on the principle that wealth should not 
be permitted to become concentrated in a few 
hands makes it incumbent that the economic order 
should be such as to have no room for monopolists 
of wealth—the industrial barons and the business 
lords. 





1 Speaking of the Gur Anic law of inheritance, Macknaughten observes in the *Prelimi- 
nary Remarks’ to his “Principles and Precedents of Mohammedan Law’’; “......... in- 
deed it is difficult to conceive any system containing rules more strictly just and 
equitable’. 
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Besides these principles, however: 


(vill) /t emphasises the Brotherhood of Musiims, as already 
noted. 


This makes the provision of social security a duty, 
because a Brotherhood without social security for its mem- 
bers is hardly worth the name. 


Provision of social security will have no meaning, 
however, if the Islamic State does not, side by side with 
eliminating exploitation in all its forms}, ensure: 


(a) the right to work and employment; 
(b) the right to free choice of profession; 


(c) the right to decent wages for labour, and the con- 
sequent decent living. | 


These rights are directly traceable in the Holy Prophet’s 
practice in respect of Qur’anic Guidance?. 


(ix) It: 


(a) ensures economic assistance to those who, for any reason, 
are incapable of earning their livelihood, through the 
Welfare Taxes which we have discussed already. 





| Reference has been made to this duty on p. 372. 


2 See: Bukharl: Sahih, vol. 1., p. 275; Mishka@t al-Masabjh, vol. 1., pp. 242, 290. 
3 See: pp. 314, er foll. 
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(b) It lays down the principle of spending profusely: for 
public good, thereby creating, in the case of the Islamic 
State, public works,—thus warding off unemployment. 


Ill. Provision of basic necessities of life to all the citizens, enjoined: 
ce e __ mr raerrrmm arr ga a a Sa 


This problem has been covered indirectly and in diffe- 
rent details in the foregoing. It is a problem of such vital 
importance, however, that the statement of its positive and 
direct affirmation by the Holy Qur’an is necessary. 


In this connection, we have to consider: 
(a) the Qur’anic concept of God; 
(b) the Qur’anic description of the life of Adam and 


Eve—the parents of humanity—in the Heavenly 
Garden; 


(c) the Qur’anic promise, given by God, after the 
Repentance by Adam and Eve, concerning the 
elimination of fear and sorrow from the lives of 
human beings, during their sojourn on earth, and 
the condition thereof. 


As to (a), the Holy Qur’an says: 
OCA Sia MSF 
‘‘Praise to Allah, the Cherisher and Sustainer of the 
Worlds.” (1: 2). 
Thus God is the Cherisher and Sustainer of all human 


beings. 


Indeed, He has taken upon Himself the obligation of 
providing the livelihood, or, basic necessities of life, to 
all living beings: 

1 See: 1: 274. 
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“There is no moving creature on earth but upon 
Allah is the livelihood thereof.” (x1: 6). 


__ As to (6), the Holy Qur’an refers to the basic necessi- 
ties, provided by God to Adam and Eve in their heavenly 
Abode, as: food, clothing, health, shelter and education. 
The holy book says: 


HES isin ies see eg ias bia 


‘‘And We said: ‘Oh Adam! dwell thou and thy wife 
in the Garden (in health and happiness); and eat of the 
bountiful things therein (in healthy enjoyment) as ye wish.’ 


(1: 35). 


Again: 
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“Then We said: ‘O Adam! verily, this is an enemy 
to thee and thy wife: so let him not get you both out of the 
Garden, so that thou art landed in misery (in many ways, 
including the problem of suffering in respect of health). 
There is therein (enough provision) for thee not to go 
hungry (—food) nor to go naked (—<lothing) nor to 
suffer from thirst. (—food) nor from the sun’s heat 
(—shelter).”” (xx: 117-119). 
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Still again: 


Ge Aeshesles 


“And He imparted to Adam the knowledge of all 
things.” (1: 31). 


As to (c), God says: 
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“We said: ‘Get ye down all together; and if, as is sure, 
there comes to you Guidance from Me, whosoever follows 
My Guidance, on them shall be no fear, nor shall they 
grieve!”’ (1: 38). 


This verse denotes that proper enforcement of Divine 
Guidance, which is possible only through State Authority, 
ensures, to the limit possible under the conditions obtaining 
on earth, freedom from all fears and sorrows, including 
the economic fear and sorrow. 


This whole discussion brings out that: 


The Islamic State, as functioning under the Sovereignty 
of God, and in the capacity of His vicegerent, and as govern- 
ed by the Divine Law, is duty-bound to arrange and organise 
the economics of the state in such a way} that every citizen 
obtains the basic necessities of life—those necessities being: 
food, clothing, health, shelter, and education, thereby ob- 
taining all possible immunity from economic fear and sorow. 





1 The provision of basic necessities to every citizen forms such an important part of the 
Qur’anic teaching that even the right of the individual to private ownership of wealth 
and of private enterprise can be curtailed by the State Authority in case there is no 
other way to meet that objective, as the eminent jurist lbn Hazm affirms. (See: al- 
Mohalla, vol. 6, p. 156). 
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Part III 
THE PENAL CODE 


There are certain offences against the honour, property 
and life of the citizens, and against the security of the state, 
with respect to which the Holy Qur’an has ordained punish- 
ments! that are to be executed by the government of the 
Islamic State. 


The punishments specifically mentioned in the Holy 
Qur’an are: 


I. Punishments pertaining to the interests of the Individuals: 
a ae ee a en a ee ET 


(1) Punishments relating to Honour—in respect of: 


(a) Slandering of chaste women; 
| (6b) Fornication and adultery; 
| (c) Homosexuality. 


(11) Punishments relating to Property—in respect of: 


(a) Theft; 
| (b) Robbery. 


(il) Punishments relating to Life—in respect of: 


(a) Murder; 
(b) Mutilation. 


I]. Punishments pertaining to the interests of the State: 
I i NT I I 


Treason. 


Pa 
ae 





} Punishments for other offences, prescribed by the Islamic Code of Law, are traceable 
to the Hadith or to the deductions of the Muslim jurists. (See: al-T@j al-J&me'* li 
al- UsQ1). 
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Chapter I 


PUNISHMENTS PERTAINING TO THE INTERESTS 
OF THE INDIVIDUAL 


| 1. PUNISHMENTS RELATING TO HONOUR | 


(a) In Respect of Slandering of Chaste Women : 


The Holy Qur’an says: 
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‘‘And those who accuse chaste women (of unchastity), 
and produce not four witnesses (to support their allega- 
tions), flog them with eighty stripes; and reject their evi- 
dence ever after; for such men are wicked transgressors ;— 
unless they repent. thereafter and mend (their conduct); 
for Allah is Oft-Forgiving, Most Merciful’. (xxiv: 4, 5). 


Thus, the punishment prescribed is that of: 


(i) flogging the offender with eighty stripes; 
(ii) deprivation of the civic right of giving evidence— 
appearing as witness—in a court of law. 


As for the effects of repentance, ‘““Abu Hanifa (the 
Imam of Hanafi school of Law) considers that neither the 
stripes nor the incompetence for giving further evidence 
is cancelled by repentance, but only the spiritual stigma 
of being ‘wicked transgressor’. This of course is the more 
serious punishment, though it cannot be enforced in the 
Courts”. (A. Yusuf Ali, op. cit., p. 897). - 
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In case the accusation of unchastity is brought by the 
husband against his wife, the Holy Qur’an lays down the 
following procedure to be observed in a court of law; 
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‘‘And for those who launch a charge (of unchastity) 
against their spouses, and have (in support) no evidence 
but their own, their solitary evidence (can be received) if 
they bear witness four times (with an oath) by Allah that 
they are solemnly telling the truth; and the fifth (oath) 
should be that they solemnly invoke the curse of Allah on 
themselves if they tell a lie. But it would avert the punish- 
ment from the wife, if she bears witness four times (with an 
oath) by Allah, that (her husband) is telling a lie; and the 
fifth (oath) should be that she solemnly invokes the wrath 


of Allah on herself if (her accuser) is telling the truth”’. 
(XXIV: 6-9) 


Commenting on this Qur’anic ordinance, A. Yusuf Ali 
says: ‘“‘The case of married persons is different from that 
of outsiders. If one of them accuses the other of unchas- 
tity, the accusation partly reflects on the accuser as well. 
Moreover, the link which unites married people, even where 
differences supervene, is sure to act as a steadying influence 
against the concoction of false charges of unchastity, parti- 
cularly where divorce is allowed (as 1n Islam) for reasons 
other than unchastity. Suppose a husband catches a wife 
in adultery. In the nature of things four witnesses—or 
even one outside witness—would be impossible. Yet 
after such an experience it is against human nature that 
he can live a normal married life. The matter is then 
left to the honour of the two spouses. If the husband can 
solemnly swear four times to the fact, and in addition 
invoke a curse on himself if he lies, that is prima facie 
evidence of the wife’s guilt. But if the wife swears simi- 
larly four times and similarly invokes a curse on herself, 
she is in law acquitted of the guilt. If she does not take 
this step, the charge is held proved and the punishment 
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follows. In either case the marriage is dissolved, as it ts 
against human nature that the parties can live together 
happily after such an incident”. (op. cit., p. 897). 


(b) In Respect of Adultery and Fornication: 





As for illicit sexual relations between man and woman, 
i.e., adultery and fornication, which are very wide-spread 
and devastating evils of the Western civilisation, the Holy 
Qur’an ordains: 


Cy SOLE IS-gAk ZL Heel Bae G gins aap 


GSE dGis Sth CET al OR RSI cil GF i 


BSD Gu 


REAR CGS 269 3 lo caeebh Ge ai A 
OS kesh JN Axe 5¢ 3) bs 3} 22 3 yb Ses 


‘‘The woman and the man guilty of adultery or fornica- 
tion, flog each of them with a hundred stripes: Let not 
compassion move you in their case, in a matter prescribed 
by Allah, if ye believe in Allah and the Last Day: and 
let a party of the Belivers witness their punishment. Let 
no man guilty of adultery or fornication marry any but a 
woman similarly guilty, or an Unbeliever; nor let any but 
such a man or an Unbeliever marry such. a woman; to the 
Believers such a thing is forbidden.”’ (xxiv: 2, 3). 


Thus, the punishment prescribed for adultery and 
fornication is public flogging of the offenders with a hund- 
red stripes. 


Verse 3 speaks of further punishment of debarring 
those guilty of sexual immorality from establishing the 
marriage-tie in the circle of the chaste. 


~~ 
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1 The Holy Qur’an takes a very strong view of fornication and adultery, because they 
seriously damage the social health and because the Qur’Anic Guidance has already 
provided such conditions of life as totally nullify the norma! incentives to commit 
such crimes. 
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(c) In Respect of Homosexuality: 
The Holy Qur’an says: 
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“If any of your women are guilty of lewdness, take 
the evidence of four (reliable) witnesses from amongst you 
against them; and if they testify, confine them to houses 
until death do claim them, or Allah ordains for them some 
(other) way. If two men among you are guilty of lewdness, 
punish them both. If they repent and amend, leave them 
alone; for Allah is Oft-returning, Most Merciful’’. 


(iv: 15, 16). 


Commenting on verse 15, A. Yusuf Ali says: ‘‘Most 
commentators understand this to refer to adultery or for- 
nication; in that case they consider that the punishment 
was altered to 100 stripes by the later verse xxiv: 2. But 
I think it refers to unnatural crime between women, analo- 
gous to unnatural crime between men in verse 16 below; 
because: {1) no punishment is specified here for the man, 
as would be the case where a man was involved in the 
crime; (2) the word al-lati, is used for the parties to the 
crime; (3) the punishment is indefinite. ..... If we under- 
stand the crime to be unnatural crime, we might presume, 
in the absence of any definite order (“some other way’’) 
that the punishment would be similar to that for men in 
the next verse. That is itself indefinite, and perhaps 
intentionally so, as the crime is most shameful, and should 
‘be unknown in a well-regulated society. The maximum 
punishment would of course be imprisonment. for life.” 
(op. cit., pp. 183, 184). 





1 Mark the severe condemnation of sodomy in vir: 81-84, xxix: 28, etc. 
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{{ 2. PUNISHMENTS RELATING TO PROPERTY 


(a) In Respect of Theft: 





The Holy Qur’an says: 
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‘As to the thief, male or female, cut off (O men of 
authority) his or her hands}, a meed for that which they 
have earned,—an exemplary punishment from Allah; 
and Allah is Mighty, Wise. Then whosoever repenteth 
after his wrongdoing (i.e., returns the stolen goods to, or is 
forgiven by the owner) and amendeth (his criminal attitude 
of stealing), verily Allah shall relent towards him. Verily 
Allah is Forgiving, Merciful.” (Vv : 38, 39)?. 





1 “The Canon Law jurists are not unanimous as to the value of the property stolen, 
which would involve the penalty: of the cutting off of the hand. The majority hold 
that petty thefts are exempt from this punishment. The general opinion is that only 
one hand should be cut off for the first theft, on the principle that ‘if thy hand or thy 
foot offend thee, cut them off, and cast them from thee’ (Matt. xvitt: 8). Appa- 
rently in the age of Jesus thieves were crucified (Matt. xxvi:38).”’ (A. Yusuf Ali, op. 
cit., p. 254). 


According to Hanafi school of Islamic Law: a thief’s hand shall not be cut off if 
the value of the thing stolen is less than one dinar, and if two male witnesses of good 
character are not available for testimony. (Hedaya al-awwalain, p. 539). Also it 
“shall not be cut off for the theft of what cannot be guarded, or is not worth guarding, 
being found in the land in great quantity, such as dry wood, hay grass, reeds, game, 
fish, lime, etc.; also such articles of food as are quickly perishable, as milk, meat, 
fresh fruit, etc.... Finally, a thief’s hand shall not be cut off if the thing stolen 
has no conventional value, even though it be otherwise regarded as of great worth.”’ 
(Roberts: Social Laws of the Qur'an, p. 93). 


2 We might compare this Qur’&nic ordinance with the Biblical law. There we find 
that: “Ifa thief be found breaking up, and be smitten that he die, there shallno blood 
be shed for him” (Ex. 22:2). “If aman be found stealing any ‘of his brethren of 
the children of Israel, and maketh merchandise of him, or selleth him; then that thief 
shall die” (Dr. 24:7). 


In the Hammurabi, the Greek and the Roman codes, as also in the common law 
of England until recently, theft has been classed as a capital crime of grave nature. 
(See: Encyclopaedia Britannica, xii, p. 721). 


It should be noted that the deterrent effect of this mode of punishment has been 
very remarkable in all the Muslim lands where it has been enforced, e.g., in Arabia. 


It should also be noted that this severe punishment has been prescribed for the 
members of a society which ensures the provision of the basic human needs to every 
individual, 
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(b) In Respect of Robbery and Bloodshed : 


The Holy Qur’an says: 
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“The punishment of those who wage war against 
Allah and His Messenger (by violating public security for 
the establishment of which the Divine law has com2) and 
go about in the land causing corruption (in terms of robbery 
and bloodshed) is execution (in case they are guilty of 
murder), or crucifixion (in case they commit murder and 
robbery both), or the cutting off of hands and feet from 
opposite sides (if they commit robbery only), or exile 
from the land (if the murder or robbery has not yet been 
committed, but the persons concerned are arrested while 
on the point of doing so). That is their disgrace in this 
world, and a heavy punishment awaits them in the Here- 
after; except for those who repent before they fall into 
your power (1.€., prior to their arrest); in that case, know 
that Allah is Oft-Forgiving, Most Merciful. (He will 
condone their guilt in respect of the punishment which ts 
to be received in the Hereafter)”. (v:36, 37). 


Thus, the punishments are: 


(i) Slaying the offenders, in case murder only has 
been committed and no robbery has taken place. 


(ii) Cutting off cf the opposite hand and foot of the 
offender, in case robbery alone has b2en com- 
mitted. 


(iii) Crucifying the offenders, imjcase both robbery and 
murder have been committed. 


(iv) Exiling the offenders, in case they are arrested 
in the situation of crime before the actual com- 
mission, 
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3. PUNISHMENTS RELATING TO LIFE | 


(a) In Respect of Murder: 
The Holy Qur’an says: 
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‘““O ye who believe! The Law of Equality is prescribed 
to you in cases of murder: the free for.the free, the slave 
for the slave, the woman for the woman?. But if any 
remission is made? by the brother (i.e., the heirs of the 
murdered person), then grant any reasonable demand, 
and compensate him (in the form of blood-money) with 


handsome gratitude. This is a concession? and a Mercy* 

1 ‘Our law of equality only takes account of three conditions of civil society: free for 
free, slave for slave, woman for woman. Among free men or women, all are equal: 
you cannot ask that because a wealthy, or high-born, or influential man ts killed, his 
life is equal to two or three lives among the poor or the lowly. Nor, in cases of 
murder, can you go into the value or abilities of a slave. A woman is mentioned 
separately because her position as a mother or an economic worker is different. She 
does not form a third class but a division of the other two classes. One life having 
been lost, do not waste many lives in retaliation: at most, let the Law take one life 
under strictly prescribed conditions, and shut the door to private venegeance or tribal 
retaliation. But if the aggrieved party consents (and this condition of consent ts 
laid down to prevent worse evils), forgiveness and brotherly love is better, and the 
door of Mercy is kept open.’ (Abdullah Yusuf Ali, op. cit., p. 70, n. 182). 

‘According to the Hanafis’’, says Abdur Rahim, “the life of a slave stands on 
equal footing with that of a free-man, of woman with that of a man, of a non-Musltm 
subject with that of a Muslim.” (Muhammadan Jurisprudence, p. 359). 

2 ‘Islam while recognising retaliation as the basic principle of remedial right. favours 
compensation as being a principle which 1s most consistent with the peace and prog- 
ress of society, and lays down rules for the purpose of confining retaliation within 
the narrowest possible limit.’” (Abdur Rahim, op. cit., p. 359). 

3 ‘‘Retaliation being the right of the person injured or of his heirs. they can compound 
with the offender for money, or, if they choose, pardon him. Wherever retaliation 

_ for murder or hurt is compounded, the money payable as consideration can be realised 
only from the offender himself. So also when compensation is ordered in cases 
where there is a doubt as to the wilful nature of the homicide. Similarly when the 
hurt caused has not resulted in death, the wrong-doer alone can be called upon to 
pay compensation. But when death has been caused by negligence or mistake, the 
offender’s Akilas, that is his tribe or regiment, or the inhabitants of the town to which 
he belongs, are to pay the blood-money to the heirs of the deceased. The reason 
is that it is the duty of a person’s Akilas to watch over his conduct and the law pre- 
sumes that the wrong-doer wculd not haye acted in the way he did unless they neglec- 
tedthcir duty’ (Abdur Rahim, op. cit., p. 259). 

4 “The law, though it recognises retaliatian in theory, discourages this form of remedy 
in every possibls way. For exa:nple, if there be the least doubt as to the wilful cha- 
racter of the offerce or the proof retaliation will not be ordered.’ (Abdur Rahim, 
op. cit., p. 3259). 
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from your Lord. After this, whoever exceeds the limits 
shall be in grave penalty. In the Law of Equality there 
is (saving of) Life to you (as it cuts the roots of endless 
blood-feuds) oh ye men of understanding, that ye may 
restrain yourselves.” (it : 178, 179), | 


There are two points contained in these verses: 


(a) Punishment for murder is the taking of the mur- 
derer’s life. 


(6) If, however, the heirs of the murdered person 
agree without any compulsion, the law of mercy 
can be allowed to operate on the basis of reason- 
able monetary compensation to the heirs,—that 
with a view to ward off worse evils; —and the 
government will allow it. 


(b) In Respect of Mutilation: 


The Holy Qur’an says: 
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‘We ordained therein for them: ‘Life for life, eye 
for eye, nose for nose, ear for ear, tooth for tooth, and 
wourds equal for equal’. But if any one remits the re- 
taliation by way of charity, it is an act of atonement for 
himself. And if any fail to judge by (the light of) what 
Allah hath revealed, they are (no better than) ab iy 

(Vv : 48)}. 


] We may note with advantage the comments of A. Yusuf Ali on this verse. He says: 
“The retaliation is prescribed in three places in the Pentateuch, viz., Exod. xxi: 23-25; 
Leviticus xxiv: 8-21, and Deut. xix:21. The wording in the three quotations is 
different, but in none of them is found the additional rider for mercy, as here. Note 
that in Matt. v: 38, Jesus quotes the Old Law ‘eye for eye’, etc., and modifies it in the 
direction of forgiveness, but the Qur’Anic injunction is more practical. This appeal 
for Mercy is as between man and man in the spiritual world. Even where the injured 
one forgives, the State or Ruler is competent to take such action as is necessary for 
the preservation of law and order in Society. For crime has a bearing that goes 
beyond the interests of the person injured: the Community is affected (See Q. v: 35).”’ 
(op. cit., p. 25). 
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This verse prescribes the Law of Equality in connec- 
tion with murder as well as in respect to loss of, or damage 
to, the limbs of the human body caused by one person to 
another. 


However, as in the case of murder, the permission of 
foregoing, in the interest of moral excellence, the right 
of demanding the enforcement of the Law of Equality has 
been given to the aggrieved party. 
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Chapter II 


PUNISHMENTS PERTAINING TO THE INTERESTS 
OF THE STATE 


| TREASON 
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Concerning the crime of treason, the Holy Qur’an 
says: 
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‘The punishment of those who wage war against 
Allah and His Messenger (in respect of endangering the 
security of the State established under the Divine Law) and 
strive with might and main for mischief through the land, 
is: execution, or crucifixion, or tne cutting off of hands 
and feet from opposite sides, or exile from the land: that 
is their disgrace in this world, and a heavy punishment 
is theirs in the Hereafter; except for those who repent be- 
fore they fall into your power: in that case, know that Allah 
is Oft-Forgiving, Most Merciful.” (Vv: 36, 37). 


A. Yusuf Ali comments on this verse thus: “For the 
double crime of treason against the State, combined with 
treason against Allah, as shown by overt crimes, four al- 
ternative punishments are mentioned, any one of which 1s 
to be applied according to circumstances: viz., execution 
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(cutting off of the head), crucifixion, maiming, or exile. 
These were features of the Criminal Law then and for 
centuries afterwards, except that tortures such as ‘hanging, 
drawing, and quartering’ in English Law, and piercing of 
eyes and leaving the unfortunate victim exposed to a tropi- 
cal sun, which was practised in Arabia, and all such 
tortures, were abolished. In any case sincere repentance 
before it was too late was recognised as a ground of 
mercy.”? (op. cit., p. 252). 





1 It may be noted that the law of treason must, in the very nature of the case, be of a 
severe type. As to ‘drawing and quartering’, prescribed in the English Criminal 
Code of the past and mentioned by A. Yusuf Ali, such punishment was “‘inflicted on 
those found guilty of high treason touching the king’s person or government. The 
person committed was usually drawn on a sledge to the place of execution: there he 
was hung by the neck from a scaffold, being cut down and disembowelled, while still 
alive: his head then was cut from his body and his corpse divided into four quarters. 
savers In the reign of Henry III and Edward I there is abundant evidence that death 
was the common punishment for felony; and this continued to be the law of the 
land as to treason and as to all felonies, except petty larceny, down to the year 
1826’. (Stephen: History of the Criminal Law of England, 1, p. 458). 
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Abd al-Razzaq, Muhaddith xiii fn. 
Abdullah ibn Omar 318, 329, 330. 
Abdur Rahim 195, 200 fn., 208, 389 fn. 
Abomination 11, 33, 84, 90, 139, 329. 
Abortion 181. 
Abraham 114, 238, 267, 333. 
Absentee-landlordship 376. 
Absolute justice xxii, 263-264, 348-349, 
364, 365. 
Abstention from evil 120, 130-132. 
Abstention from spending 312. 
Abt Bakr xxiv. 
Abu Daud 67, 82 fn., 206 fn., 208 fn. 248fn., 
319 fn. 
Abu Hanifa 383. 
Abu Yusuf, Qadi 241 fn. 
Acceptance of naturalistic and materialistic 
VieWS XX. 
Accommodating others 299. 
Accomplishment of act 282-283. 
Accountability, Day of 4, 163. 
Final iv. 
to God 3-4. 
Accusation of unchastity 383. 
by husband against wife 384-385. 
Achievement, highest 17. 
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Supreme 306, 334. 
Achievements, attributing to Power of God 
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Acquittal 384. 
Act, beginning an 281-282. 
accomplishment of 282-283. 

Active struggle for Spiritual and Moral 

Perfection 309-310. 

for economic soundness 311-331. 
Activity, dynamo for viii fn. 
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moral x. 
Acts 270 fn. 
Adam vii, viii, 40, 57, 58, 69, 98, 164, 

180, 268, 290, 363, 364, 368, 375; 

378, 379, 380. 

devil’s deception of vii. 

given knowledge vii, 363, 380. 

_ projected into material world viii, ix. 

spiritual, rational and aesthetic vii. 
Adequate nutrition for child 186. 
Administering affairs of family 189-191. 

justice 367. 
Administrators, obedience to 332 
Admiring God’s Creation 284. 


Admonishing the people 360. 
Adornment 51, 52, 320. 
at time of prayer 58. 
beautiful 290. 
flaunting 297. 
Adultery 91, 169, 384, 385, 386. 
Advancement in knowledge 366. 
of Truth and Justice 366. 
Advice 24, 80-81. 
Aesthetic Grace iv. 
Aesthetics 50-54. 
duties of 55-59 
Qur’anic Theory of 49. 
Affairs, setting aright 309. 
Affinity prohibits marriage 195. 
Affirming, God’s excellence as Creator 284. 
greatness of God 284. 
Afflictions, patient in xii. 
serenity in 286. 
Age and Rank, duties in respect of 219-220, 
295-296. 


Age of majority 228. 
Aggression, external xxiv. 
guarding against 334-335. 
warding off external 348, 370. 
Agricultural lands, proprietorship of 376. 
production, research in 319-322. 
Agriculture, development of 365. 
‘Ahd, 158 fn. 
Aims or ends of actions 102-103. 
‘Aini 365 fn. 
Alcohol 33-34 fn. 
Ali, Allama Abdullah Yusuf 18 fn., 54 fn., 
80 fn., 117 fn., 196 fn., 202-203, 
214 fn., 249 fn., 261 fn., 267 fn., 
270 fn., 278 fn. 331, 383, 384, 386, 
387 fn., 389 fn., 390 fn., 393-394. 
Ali, Caliph 318. 
Allah aids those who aid His Cause 173, 310. 
All-Just 75. 
anything dearer than 307. 
as Creator 2. 
as Guide 2, 20. 
as Patron 112. 
authority and control belong to 344,351. 
Beauty of 50-51. 
Best of those who show mercy 285 fn. 
Best Protector 349. 
Best to Create 284. 
Bestower of All Blessings xix. 
careth for all 353. 
Cherisher and Sustainer 281, 378. 
Cherisher of the worlds 73. 
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commemoration of the Name of 278. 

covenant of xxii. 

Creation depends on xit. 

Creator of All Blessings xix. 

Disposer of affairs 14. 

Ever-Forgiving 144. 

ever watches 305. 

Exalted in Might 173, 211, 229, 243, 

324, 387. 

forbids Muslims 269, 276-277. 

Full of Kindness 12, 259, 261, 320. 

Full of Strength 173, 324. 

glory to 283-284. 

Greatest of Rulers 345. 

hears all things 2, 24, 144, 146, 160, 
163, 279, 285, 297, 305, 349. 

Helper 13, 333. 

His Names most excellent 8. 

if Allah wills 286. 

in the Name of 28]-282. 

knows all things 2, 24, 99, 113, 142, 
144, 146, 147, 154, 160, 163, 
165, 174, 194, 208, 212, 240, 
250251. 262,, 275... 279, 285. 
297, 301, 319, 336, 353. 

Light of Heavens and Earth 50. 

Lord and Cherisher 281, 378. 

Lord, Cherisher, King and God of 
Mankind 77. 

Lord of East and West 14. 

Lord of Kindness 348. 

Lord of Power and Rule 345. 

Lord of the Throne (of Glory) Supreme 
345, 

Lord of the worlds 345. 

makes path easy 210. 

meaning of 2 fn. 

Moral Sovereign of the Universe 12. 

Most Beneficent (Gracious) 2 fn., 
14 fn.. 17, 63, 117, 281. 282, 296. 

Most High 12, 153, 283. 

Most Merciful (Full of Mercy) 2 fn., 
6, 10, 22, 24,30, 35, 56, 75, 
134, 146, 164, 214, 235, 251, 
259, 261, 275, 281, 282, 294, 319, 
320, 336, 383, 386, 387, 388, 393. 

Name of 160, 281-282. 

Near to doers of good 6. 

Oft-Forgiving 6, 10, 22, 24, 56, 134, 
164, 178, 214, 235, 251, 275, 
294, 383, 387, 388, 393. 

QGurginator of heavens and earth xvi. 

Patron (Protector) 13, 333. 

Possessor and Source of All Know- 
ledge 7, 44. 

Possessor and Source of All Power 7, 
VD. 

Possessor of Absolute Beauty 50-51 

Possessor of All Greatness 282, 284. 

Possessor of All Perfection xii. 

Powerful 144, 164, 225, 278, 335, 348. 

Praise to 282,-283, 378. 
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Prepares way out 310. 

prescribed mercy for Himself 292. 

promise binding on 306. 

provides from unimaginable sources 

210. 
purchased from Believers 317. 
relationship with cosmos xvi. 
Relenting (Oft-Returning) 146, 263, 
386. 

removes ills 210. 

responsive to human spiritual quest 
XVIil. 

right to legislate belongs to 345-346. 

rope of 333. 

Ruler of Rulers, 345. 

al-Samad xii. 

seeking refuge in 285. . 

sees all things 155, 213, 276, 305, 315, 

349, 
set a measure for every thing xvii. 
Source of All Goodness and Holi- 
ness 13, 112. 

Source of All Truth 44. 

sovereignty belongs to 344-345, 

sufficeth 279. 

taken upon Himself obligation of 

providing basic necessities of life 378. 

the King 345. 

the Sovereign 345. 

the Very Truth 145, 

undertakes to lead His creatures to 

perfection xii. 

Unique and Supreme 9. 

Well-acquainted 305. 

Who created 281. 

Witness to innermost thoughts and 

feelings 96. 

Wise 211. 214, 229, 243, 251, 297, 387. 
Allegation, producing witness to support 383. 
Allegiance to Holy Prophet, absolute xiii. 
Alms 188, 240, 247. 

Alteration of day and night 45, 106, 320. 
Alust, xiii fn., 232 fn. 

al-‘Amal al-saleh x. 

al-Amarah xXiii. 

Amassing wealth 85, 311. 

America 91 fn. 

Amir al-Mo' minin 352, 353. 

al-Amr Xvi. 

Anas 329, 

Angels 2, 26, 29-30, 69, 347. 

ask blessings for Believers 30. 

ask forgiveness for those on earth 30. 

belief in xiv, 224. 

communication with xx. 

duties to xiv, 29-30. 

existence of, prior to that 

of human beings xvii. 
functionaries of God’s moral 
scheme xiv, 29. 
functions of xiv. 
guests of Abraham 238. 


guests of Lot 238. 

honoured servants of God 30. 
love and respect for 29-30. 
noble and pure 30. 

not mere forces of Nature xxi. 
obedient servants of God 30. 
possessors of purity 29. 

role of xix. 

shower blessings on Holy Prophet 26. 
sinlessness of xiv. 

taking souls 335. 

Animals, duties to xxi, 125-126. 
slaughtering 282. 

Ankle ornaments 301. 

Annoyance through whispering 299. 
Anticipation of anything 287. 
Anti-Islamic bias 366 fn. 

Anxiety 76-77, 78. 

Apparel, beautiful 290. 

Appointed time for dining 298-299. 
| Approach, means of (wasilah) 14. 
‘Aqd 194. 

Arabia 387 fn., 394. 

Arabs, pagan 11, 32,133,170, 181, 242, 
25233, 

Arbitration between spouses 207-208. 
in cases of dispute 355-356. 
Archangel Jibreel xv. 

Arguing 173, 266. 

Argument, beauty of 56. 

‘Ariyah 319. 

Ark 282. 

Arrogance 143. 

in address 71, 117. 

in respect of God 9-10. 
Arrogant 88, 89, 118, 222, 249. 
Arrows in gambling 331. 

Arson 134-135. 

Art 49. 


' Aryans 84 fn. 


Ascent, the 224, 244. 

Asceticism 32 fn., 34 fn., 57 fn. 
Ashab-us-Suffah 11}. 

Assemblies 299. 

Assertion, self- i. 

Assistance, by other human beings xxi. 
casual 319. 
economic 139, 
giving 156. 
permanent 319. 
to the needy, indirect 236. 

to those incapable of earning 377. 
voluntary economic 318-319. 
Associates, duties to 222. 

Astray, going 2. 

. Asylum, granting to non-Muslims 264. 
Atmosphere of love and under- 
standing for child 186. 

Atonement, for war against cause of God 252 
as act of remission 390. 

Attaining felicity 332. 

puberty 297. 

righteousness 317. 


152-153. 





Augustine 37 fn. 

Austerity, life of 354. 

Authority, coercive xxill., 371, 372. 
delegated to leader 354. 
in the land xxili. 349, 360, 368. 
obedience to 332, 343, 352, 356. 
owners of 332, 352. 
status of governmental 347. 

Autocrat 355. 

Avoidance, dignified 293. 
of light-heartedness 294-295. 
of ostentation and haughtiness 294, 


Back, turning one’s 76. 
Backbiter 85, 144, 311. 
Backbiting 145-146, 260-261]. 
Baidawi 130 fn. 
Balance 52, 152. 

the 324, 346, 364. 
Balanced community 373-378. 
Balanced life, establishing 364-365. 
Bauer 193. 
Banu Mustadlag expedition 246 fn. 
Barbarous origin, men of iii fn. 
Bargain, of believers 306. 

saving from grievous penalty 334. 
Bargaining 329. 
Barons, industrial 376. 
Bartering guidance for error 64, 
Basic education 365, 366. 
Basic necessities of life, provision of 378-380. 
Basis for evolution of human society xx. 
Bath 37 fn. 
Battle, of Badr 67, 246. 

of Hunain 67. 

of Uhud 196 fn. 
Be xvi. 
Bearing a child 178, 179. 
Bearing, dignified 295. 

in life 293. 

witness against spouse 384-385. 
Beasts xxi fn. 

as signs 320. 
Beating one’s wife 205-207. 
Beautification of life 58-59. 
Beauty 49-59. 

as watchword iv. 

attributes of 49. 

display of 301. 

employment of 59. 

in behaviour towards parents 56. 

in conduct 56. 

in dress 57. 

in faith and action 55. 

in physical life 57. 

in preaching and arguments 56. 

in speech 56. 

increase in 56. 

of enjoyment 55. 

of God 50-51. 

of Man 54. 

of reward 55. 

of Universe 51-53. 

Qur’dnic concept of 49. 
Becoming XVI. 
Bee 321. 
Befriending, enemies of Islam 271-277. 

forces of evil 19, 109. 


148. 
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wrongdoers 132. 
Beggary 82. 
Beginning, a@ communication or discourse 
281-282. . 
a journey 282 
un act 281-282 
Speeches 282. 
writing 282. 
Behaviour, of parents to offspring i. 
rational 162-164. 
uniform pattern of ii. 
Being. Aesthetical 49-59, 
Moral 61-123. . 
Physical 31-38. 
Rational 39-48. 
Spiritual [-30. 
Belief, in all Divine Messengers xii, xv, 2, 8. 
in all Divine Scriptures xii, xv, 2. 8. 
in Angels xil, xiv. 
in Ged 2-3fn. 
in Life Hereafter xii, xv. 
Believer, marriage of it fn. 
Believers, fighting 370, 372. 
hurting 26]. 
killing 260. 
purchased from 152, 306, 317. 
rancour towards 259, 
respectful towards 257. 
saluting Holy Prophet 289. 
single brotherhood 256, 370, 371, 377. 
Belittling others 143. 
Belying religion 237. 
Benediction on Holy Prophet 288. 
Benefit, everything as 126. 
of earning 375. 
Benefitting from lawfully acquired things 
101-102. 
Benevolence 104-105. 
Benevolence to non-Muslims 269-270. 
Bequest of property 376. 
Bequests 319. 
Besant, Dr. Mrs. Annie 199. 
Betting in races 330-331. 
Bible 35 fn., 187 fn. 
Biblical law of theft 387 fn. 
Black-marketing 137. 
Blame 163. 
against oppressors 372. 
transferring vi. 
Blasphemy 8, 1], 275. 
Blessed with God's Grace 282. 
Blessings of Allah 116. 
flow of xix. 
greeting with 293. 
on Holy Prophet 287-288. 
transmission of Divine 363. 
Blessings, physical and spiritual xix. 
Blood-feuds 390. 
Blood-money (blood-wit) 150, 389. 
Bloodshed 388. 
Boasting 70, 118, 140, 143. 
Boats 323. 
Body, damaging one's 34, 35. 
proper covering of 300, 301. 
Bond of community ii. 
of integrity of Islamic world- 
community xiii. 
of loyalty to Holy Prophet xiii. 
Bondage 245, 246, 247, 249, 251. 
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Bondman 244. 
freeing 234. 

Bondwoman 244. 

Book sent with Messengers 346, 364. 

Booty 225, 241. 

Bosoms, veils over 301. 

Bounty, Divine 323, 

Bounties of Allah 87-88, 100, 101. LOS 11S; 
140. 147, 156, 214, 275, 

Bravery (see also Cowardice) 110-111. 
and devotion to God 110 fn. 
as merit for leadership 352. 

Breadwinner 191. 

Breathing of God's spirit ix fn. 

Brethren, becoming 336. 

Bribery 138. 

Bride-price 200 fn. 

Brink of pit of fire 336, 

Broker 330. 

Brotherhood 255, 256, 370, 371. 
consolidation of 333. 

Brotherly relations with Muslims 255-256. 

Building up essential personality xviii. 

Building up military strength 277, 

Bukhari 26 fn., 81 fn., 105, 118 fn., 206 ite 
217 fn., 246 fn., 248 fn., 319 fn., 377 fn. 

Burying daughters alive 182. 

Burying gold and silver 311, 326. 

Business, fraud in 136. 


lords 376. 
Buyer 136. 
Calabar, polygamy in 197-198. 
Calamities affecting innocent and 
guilty 171. 


Calm endurance 89. 
Calmness 110. 
Calumny 144, 168. 
Camels, superstitions concerning 1}. 
Canon law jurists 387 fn. 
Capital 328. 
crime, theft a 387 fn. 
Capitalism 350, 376. 
Capriciousness 77-78, 356. 
Captive, feeding 234. 
Captives, 243, 246, 252-254. 
females for prostitution 250, 253. 
freedom of 246. 
loyalty to Islam 254, 
marriage with female 25]. 
punishment of female 254. 
Carrion 32. 
Caste and colour, distinctions of 255 {ng 
256 fn. 
Casting lots 33}. 
Castration 35 fn. 
Cattle 41, 48, 52, 135, 320, 321, 322, 323. 
Cattle-breeding, research in 319-322. 
Causality i. 
Cause, helping a 236. 
of Islam, strengthening 335. 
of Allah, fighting in 333. 
Celebrating name of Allah 282. 
Celibacy 194 fn., 203. 
CDT aes: Twentieth Century Dictionary 
n. 
Chance, mere 331. 
Channels 322. 
Character, Muslim 309. 


Character-butlding exercise 105. 

Charge against spouse 384, 

Charitable Trusts 319. 

Charitableness 139, 152-156. 
to debtor 156. 

Charity 101. 103, 121, 122-023. 138. 
(40, 141, 152-156, 160, 166, 173, 240. 
275. 328. 333, 349. 
appeal for 155-156. 
blessings of 154-155. 
manners In connection with xxviii. 
measure of 153-154. 
mode of giving 154. 
regular 318, 360, 368. 
remission as 390, 
rendering useless and vain xxviii. 114. 
those who deserve 156. 
when it should be practised 155. 

Charter for eradication of slavery 247. 

Chaste women slandering 383-385. 


Chastity 99-100, 166, 169-170, 174, 194, 


200, 250, 300. 
Chattels 194, 233. 
women not 194. 
Checking one people 278. 
Cheek, swelling one’s 70, 118, 143. 
Cheerfully, paying taxes 316-318. 
Cheetam, Smith and 34 fn. 
~ Cheyne and Black 34 fn., 231 fn. 
Child, contempt for 182. 
duties to parents 177-179, 
education of 186. 
gift from God 181. 
infanticide 133, 181-182. 
Innocent 180. 
love for 182-186. 
protecting 18S. 186. 
respect for 182-186. 
respectable being 180-181. 
rights of 186. 
sinlessness 180. 
status of 180-181. 
teaching of 185. 
treatment of 181. 
trust of God 181. 
upbringing of 182-186. 
Children 134. 
attaining puberty 297. 
Children of Adam, 290, 368, 375. 
honoured 368, 375, 
Choice of profession, free 377. 
Christian environment iii. 
Outlook ii. 
view on marriage and sex 194 fn. 
Christianity iit fn. 
Christians xii, 34 fn., 37 fn., 83, £00, 
De elite, 198, 230. 242. 252..270 in. 
Zi, 274) 
Circulation, of wealth 328. 
withholding wealth from 326. 
Citizens, justice for all 348-349, 
Civilisation, Greek iii. 
human 306. 
‘Classification of duties v-xxviii. 
Kantian iii. 
ee society,. creation of 371-373, 


eleanliness in Christianity 37 fn, 
_ Physical 37-38. 
cleansing nose 291 fn. 


Clemency 163. 
Clergy 92. 
Clothes, putting on 291 [n. 
putting on new 283. 
Clothing, a basic necessity 379, 380. 
Clouds as sign 320. 
Code, Moral i-iv. 
of life. comprehensive i-ii. 
Collective, discipline 331-332, 357. 
life 304. 
life of Muslims 35]-352. 
welfare of Muslims 342-343. 
Collectivism, concept of 342. 
Colour, differences of 164. 
Comfort of stranger 239. 
providing for guest 239. 
to one’s eyes 184, 203. 
Coming to dine before appointed time 299, 
Commanding by light of what is revealed 
346. 347. 
Commencement of earthly existence ix. 
Commerce 152, 307, 322-323. 
Commercial morality 322. 
Commodity, sale of 329, 
Common Law of England 
Common man 329. 
Communication, beginning a 28]-282. 
state Of xix-xx. 
with Holy Prophet xx. 
with angels xx. 
Communion with God xx, 14-16, 121-22, 
290. 
Communism 350, 376. 
Community, balanced 373-378. 
best 259. 
bond of ii. 
Islamic xxv, Xxvi. 
prosperity of 313. 
ruin of 312. 
Communities, Messengers to different 324. 
Compacts 158. 
fulfilling 264. 
Companions, doing good to 222. 
of the Right Hand 291. 
Compassion 114. 151, 241, 245, 259, 260, 
295-296, 
between spouses 195, 
exhorting to 342. 
mutual 342. 
Compassionate kindness for 
deficient 220. 
Compensation in cases of murder 389. 
paying 248. 
Complementary relationship of husband 
and wife 190. 
Complete guidance ii. 
Composure 115-116. 
Comprehensive code of life i-ti. 
ideal of Islam tv. 
morality tv. 
Comprehensiveness, principle of 39, 45. 
Compulsion in religion 268. 
Compulsory education 361, 365, 366. 
Compulsory welfare-tax 240. 
Concealing evidence 262. 
Conceit 67-68. 
Concentration of wealth 328, 376. 
Conception, of personality iii. 
of will, Aristotle’s ut fn. 
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Conciliation 160, 173. 
Concreteness, increase in xvi. 
Concuvinage 252-254. 
Concubines, secret 270. 
Conditions to promote human good 359. 
Conduct, beauty of 56. 
Islamic 106, 108. 
sound 66, 95. 
Conferences, secret 350. 
Conferring divinity on spiritual objects xix. 
Confining female homosexuals 386. 
Conflict between spouses 207-214. 
Congregational worship 122. 
Conjecture 44, 47. 
Conquest of Nature 323. 
Consanguinity prohibits marriage 195. 
Conscience, Aristotle’s conception of iii fn. 
sound and unblemished 101. 
Conscientiousness, development of 119. 
Consciousness, moral ili. 
of error or guilt 284. 
of violation of Divine Law 284. 
possession of vili. 
repository of viii fn. 
Considerateness in accommodation 299. 
Sooo eaon of Muslim Brotherhood 
Constancy 105, 151. 
Constellations 153. 
Constitution of Islamic State 344-357, 
Construction of mosques 361. 
of roads and rest-houses 241. 
Consultation, mutual 191, 341, 352, 354. 
of the people 355. 
Consumers, fleecing 328. 
Contact, establishing spiritual state of 
XIX=XX. 
Contemplation 43. 
Contempt 182. 
for others 69, 143. 
Contentment 86, 112-113. 
Contract, Muslim Society coming into 
existence by 306. 
Control, authority and 344, 351. 
Control in the life of humanity, Divine xv. 
Controlled economy 376. 
freedom to legislate 347. 
Controversies, fruitless 71 fn. 
with non-Muslims 269. 
Conversion, forced 268. 
Converts 156. 
Conviction, fire of living xx. 
Co-operation 172. 
between spouses 195. 
in deeds of righteousness 268. 
in goodness with non-Muslims 263. 
in sin and transgression 168, 26S. 
Co-ordination of democratic rights 357. 
Corn: 321. 
dealings in 330. 
parable of 154, 313. 
Corruption 135, 373 fn. 
causing in the land 388. 
killing 341. 
moral 167. 
through bribery 138. 
through flattery 149. 
through gambling 139. 
Cosmos Xv, Xvi. 
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Country, duties to 130 fn. 
Counsels, secret 299. 
Courage il. 
moral 108-109. 
Court of law 383, 384. 
of wards 229. 
Courtesy 161, 239, 293, 294, 295, 296. 
Courtship 190 fn. 
Covenant, breaking 141. 
of Allah xvi, 130, 141, 216. 
of Monotheism viii xvii. 
of Prophets xvii. 
Allah faithful to His 306. 
Covering the body 302. 
Coveting others’ goods 85, 86, 113, 147. 
prisoners of war 245. 
Covetousness 85-86, 147, 332. 
Cow, sacrificial 52. 
Cowan, J. Milton 288 fn. 
Cowardice 75-76, 81. 
Created Beings and Things, realm of xviii. 
Creating, disruption and disunity 336. 
religious sects 336-337. 
Creation, 1, 1x fn., 165, 180, 305, 306. 
admiring God’s 284. 
beginning of xvi. 
evolutionary xv. 
dawn of vii. 
first Vii fn. 
of classless society 371-373. 
of hostile religious groups 369. 
of monopolies 328-329. 
process of Xv. 
Creator, God’s excellence as 284. 
Creatures, livelihood of all 379. 
Crimes and punishments 381-394. 
Criminal Code, English 394 fn. 
Criminal Law 394. 
Criminals, punishing 368. 
Crucifixion 388, 393, 394. 
Crystallisation, increase in xvi. 
of process of al-Khalg xvii. 
Cultivating life dedicated to God xvili. 
Cultivation of holiness tv. 
of knowledge 366. 
of purity in moral outlook x1‘. . 
Culture 281]. 
idealistic vi. i 
ideational v1. ’ 
integralistic v. ‘ 
Curiosity, idle 80-81. i 
Customs opposed to spiritual values 361) 
Cutting off, hands 387, 388, 393. 
head 394. 


Dacoity 134. 

Damaging Islam 369. 
Just interests of Muslims 262. 
moral tone of social environment 26. 
Muslims’ unity and solidarity 369-371 
others’ honour 144-145. 

Darkness 50, 5S. 

Daryabadi, Maulana Abdul Majid 54 fn ~ 
78 fn., 130 fn., 140 fn., 214 fn., 2511 
Zl fais in. 

Dastur 33 fn. 

Date palms 321. 

Date trees, sale of 330. 


Daughters, killing for fear of dishonour 
82 


182. 
David 323, 353. 
Dawn of creation viii. 
Dawn prayer 296. 
Daw’oodt 365 fn. 
Day 306. 
and night, alternation of 45, 106, 320. 
Day of Judgment xv. 
Day, the last 63. 
Days of Allah 264. 
Dealing unjustly 328. 
Dealing with unreasonable people 293. 
Dealings 160. 
in corn 330. 
in fruits 329. 
Deals, speculative 329. 
Death 101. 
caused by negligence or mistake 389 fn. 
Debauchery 251, 253. 
Debt 156, 232. 
burden of 81. 
Debtor 328. 
charitableness to 156. 
Deceit (and deception) 63, 136, 273, 279. 
Decent Iftving. right to 377. 
Decent wages, right to 377. 
Decline in commerce 307. 
Decrease in subtlety and refinement xvi. 
Deeds 102. 
not conforming to words 63-64. 
of human beings, recording xv. 
Defamation 144. 
Defaming 260. 
Defence, of Islam and Muslims 369-370. 
of the state, taxes for 316-318. 
of truth and justice 334-335. 
Defiance. holding signs of Allah in 273. 
Defrauding Muslims 262. 
De-Islamisation of Muslims 324 fn. 
Deities, false 2, 185. 
Delivered from evil 282. 
from sorrow 282. 
Delusions 78. 
Demands vi. 
of social life 341. 
of society 307. 
Democratic countries, economics of 350. 
Democratic rights, coordination of 357. 
ensuring 367. 
Democratic rights of people 351-352. 
Democratic, theo- 343. 
Den, gambling 330. 
Dentach, Helene 207. 
Departing from justice 264, 279, 367. 
Departing, leave for 298. 
of power 332. 
Dependence on God 6. 
Derby, the 331. 
Deriding others 148, 260-261. 
Desertion by wife 205. 
Desires xxvi fn. 
lower 4. 
Despair 38, 73. 
of mercy of God 10, 73. 
Despising other nations 305, 
Despotic ruler 354. 
Destiny, xvil. 
ultimate human xviil, 


Destitute 89. 
duties to 233-237. 

Destruction at one’s own hands 312. 
forces of physical and spiritual xix. 
of populations 373 fn. 
of truth and justice 337. 

Detachment 14. 

Determination, final 332. 

Development and preservation of human 
personality xviil-xx. 

Development, intellectual 362-366. 
of agriculture 365 fn. 
of individual 306. 
of individual personality 341. 
of knowledge 363, 364. 

Deviation from just mean 373 fn. 

Devil 69, 77, 325. 
ingrate to his Lord 325. 
seeking refuge from accursed 285. 

Devil’s deception of Adam and Eve vii-viii. 

Devotion 13. 
to Holy Prophet, safeguarding 287-288. 

Dialectics 267 fn. 

Dice 331. 

Dictator 355. 

Differ, people’s right to 355-356. 

Difficult path of duty 224, 244. 

Dignified avoidance 293. 
bearing in life 293. 

Dignity, damaging widow’s 233. 
damaging wife’s 202-203. 
in talking 293, 294. 
jeopardising human 368. 

Dimensions of human _ personality, 
five ixex. 

al-Din xxiii. 

Dining at other’s homes 298-299. 

Disagreement between spouses 207-214. 

Discipline 107-108. 
as watchword iv. 
collective 331-332. 

Disciplined obedience to Leader 332. 

Discontentment 112,113. 

Discourse, beginning a 281-282. 
idle 79-80. 
vain 274. 

Discrimination 133 fn., 367. 

Disgrace in this world 388, 393 

Dishonesty 134. 

Disintegration due to emphasis on 
rights Vi. 

Disloyalty 18. 
to Allah 18, 27. 
to Holy Prophet 27. 

Disobedience to God 9-10, 25. 
to Holy Prophet 25, 337. 

Disparaging work of others 261 fn. 

Dispensations 83. 

Display of ornaments and beauty 301. 

Displeasure of God 17. | 

Disposing an estate 227-228. 

Dispute, referring to the Quran and 
Sunnah 355-356. 

Disputes 26}. 
and disruption, religious 369. 
settling 258. 

Disputing 293, 332, 336. 

Disruption, creating 336. 
defence against internal 369-370. 
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Dissemination of knowledge xxv, 365. 
of Message of Islam 265. 
of teachings of Islam 349 fn. 
Dissolution of marriage 385. 


Distinctions of caste and colour 255 fn. 


Distorting justice 349. 
Distress, feeding in times of 224. 
Disunity, creating 336. 

due to emphasis on rights vi. 
Diversity of ends of striving 306. 
Divided being 336, 343. 
Dividing Muslim Community 336-337. 
Divination by arrows 11}, 33, 84, 139. 


Divine Blessings on Holy Prophet 287-288. 


Divine Blessings, flow of xix, 363. 
Divine, Bounty 323. 

Law, violation of 284. 

Law, law repugnant to 346-347. 

Pleasure, earning 244. 

Pleasure, seeking 116. 
Divinely-raised group, last xxvi. 
Divinity, conferring xix. 


Divorce 183, 187 fn., 205, 208-214, 248. 


allowed 384. 
before consummation 213. 
maintenance 212. 


most hateful in sight of God 208 fn. 


necessary evil 208. 
period of waiting in 209. 
permissible twice 212. 
procedure of 208. 


Pronouncement, in whose hands 208. 


reconciliation after 208. 
through Zihar 248. 


Doing something to be ashamed of 284. 


Domestic peace 299. 

Domestic servant, duties to 217. 
part and parcel of family 217. 

Donations 319. 

Donkeys 52, 320. 


Dower (dowry) 200, 213, Zaerecole 


Drawing 394. 
Dress 57-58. 

perversions in 58 fn. 

putting on new 283. 

when visiting mosque 290. 
Drink, enjoying food or 283. 
Drinking, eating and 291 fn. 
Driving out of homes 276-277, 278. 
Duplicity 64, 147-148. 
Duty, and Right v-vi. 

el State 360, 361, 365, 366, 

7 


to Allah 309, 332. 
Duty creates harmony v. 
creates unity Vi. 
Duties, classification of iii, v-xxvii. 
economic 318. 
empire of vi-vii. 


fulfilment of 121, 123. _ 


meaningful xv. 
real xv. 
to angels xiv, 29-30. 
to animal, plants and things xxi, 
to God xii, 1-20. 125-126 
to Holy Prophet xii-xiv, 20-27. 
to others, xxi-xxii. 
to societal whole xxii-xxiv, 
Dynamic existence xvii. 
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Dynamic movement xxvi fn. 
Dynamo for activity viii fn. 


Earn, benefit of what they 375. 
Earnestness, lack of 19, 
Earning 82-84, 100-101, 113, 147. 
honour 165. 
Earth, and heavens 45, 48, 50, 51. 
as bed 322. 
filled with mischief 348. 
for benefit of mankind 373. 
heavenly bodies surrounding 53, 106. 
its plant and animal life 5}-52. 
walking on 294. 
Earthly existence, commencement of ix. 
Eclipse, selar 248 fn. 
Economic assistance 139, 152-1 53, 234,235. 
casual 319. 
permanent 319. 
to relatives 215, 216. 
to those incapable of earning 377. 
voluntary 318-319, 
eeonenie characteristics, ensuring 373- 
378. 


Economic, duties of individual 314-33). 


duties of wealthy 318. 

exploitation 326. 

fear and sorrow 315 fn., 380. 
interests i. 

misery 156. 

soundness of Muslim society 304, 31 1- 
33] 


welfare, 233, 349, 371-380. 
well-doing, 350. 
Economically-distressed people 234, 235. 
Economics of State, organising 380. 
Economy 139. 
controlled 376. 
free 376. 
Islamic 138 fn., 376. 
Education, a basic necessity 379, 380. 
basic 359 fn., 
compulsory spiritual 361. 
free, compulsory and universal 365. 
of child 186. 
of experts of Islam 359-360. 
of new generations xxv. 
Stages of 46. 
universal 364, 365. 
Educational institutions, bequests for 319. 
Efficiency as merit for appointment 357. 
Effort, 102. 
collective 342. 
Fgo, surrender to Divine Pleasure 354. 
Elation, self- 68. 
Elation, thoughts of 286. 
Elders, respect toward 295. 
Elevation of individuals by religion xx. 
Elimination, of all that is wrong 349. 
of economic evils 373-378. 
of evils, 350. 
of fear and sorrow 378, 
Ellis, Havelock 193. 
Emaciation, deliberate 35 fn. 
Emancipation 156. 
of individual, spiritual xx. 
of prisoners of war, courses for 245. 
246 


of slaves xi, 244, 247, 248. 


Emergence of human beings vii-ix. 
of physical world xix. 
Empirical and rational, synthesis of vi. 
Empirical aspect of human personality xxi. 
Employees and Employers 219-220. 
Employment, right to 377. 
Endangering security of State 368. 
Endeavour 102. 
for more knowledge 44. 
to ensure peace and justice 257-259, 
to make Islam supreme ideological 
force 35}. 
Endurance (see also perseverance) 17]. 
exhorting to 342. 
Enduring patiently 245. 
Enemies, absolute justice towards 279. 
befriending 271-277. 
building up military strength 
against 277. 
desire Muslims’ ruin 272. 
fighting 274-275, 277-278, 334-335. 
firmness against 277. 
loving 276. 
making peace with 278-279. 
making preparations against 325, 
344, 351, 370. 
mightiness against 277. 
of Islam 27]-279. 
of Islam, persecuting 264-265. 
rank hatred of 272-273. 
sitting with 273. 
taking into intimacy 272. 
then brethren 336. 
want Muslims to reject faith 273. 
will corrupt Muslims 272. 
Enemy, avowed 31, 109, 151. 
ideological 146. 
property 225, 241. 
to Adam and Eve 379. 
wicked 144. 
Energy, wasting 80. 
for pursuit of Religion xx. 
Enforcing unity with justice 369-370. 
Engagement 158. 
Engaging in whispers in assemblies 299. 
England 91tfn., 331. 
common law of 387 fn. 
gambling in 84 fn. 
English law 394. 
Enjoining right xxiii, 172, 173, 259, 266, 
309, 342, 349, 357, 359, 360, 361, 368. 
Enjoyment, good and beautiful 55. 
Enlightened movement xxvi. 
Enmity, helping one another in 310. 
Enrichment of human personality x. 
Ensuring, democratic rights 367. 
economic characteristics 373-378. 
Spiritual preservation xix. 
Entering, another’s house 297-298. 
into Islam 343. 
mosque 29! fn. 
Enterprise, curtailing private 380 fn. 
Enthusiasm, for good 38. 
rational x. 
Enticing others in vice 168-169. 
Environment, damaging moral tone of 
social 262. 
importance of social 306. 
physical xix. 


Equal, free men or women are 389 fn. 
rights to means of sustenance 373-374. 
Equality, human 24]. 
law of 150, 389, 390, 39). 
of opportunity 352. 
of status 164, 165, 251. 
of woman and man 187-189. 
Equally honourable. all 375. 
Equanimity 115-116. 
Equitability to non-Muslims 269-270. 
Equity 196 fn.. 346. 
treating wife with 201. 
Eradication of economic fear and 
sorrow 315 fn. 
of poverty 316. 
Error, consciousness of 284. 
Essential human personality xviii. 
Essential preservation and develop- 
ment xix. 
Establishing, absolute justice 348, 364-365. 
balanced life 364-365. 
Islamic State 342, 343-344. 
peace and happiness 350, 357, 366, 
STA Oli. 
prayer xii. 
regular prayers 349, 360, 361. 
Establishment of all that is right 349. 
Estate, disposing an 227-228. 
Ethical development of man, 
hindrance to xx. 
Ethical problems ii. 
Ethical system, Kantian iff. 
Ethico-religious duties xi-xxvii. 
Ethics, penal 381-394. 
structure XVII. 
Etiquette 281. 
Eucharist 194 fn. 
Eve vii, viii fn., 378, 379. 
Evidence, 97. 
concealing, 62, 141, 262. 
false 63, 141. 
rejecting 383. 
solitary 384. 
women giving 192-193. — - 
Evil 18, 74, 109, 110, 114, 120, 130-132, 
144, 151. 
delivered from 282. 
forces of physical and spiritual xix. 
eradication of [10. 
guarding against 285. 
ones 286. 
repelling with good 163-164. 
thoughts 77-78, 285. 
Evils, of poverty 350, 373-378. 
of riches 350, 373-378. 
rescuing non-Muslims from moral 
and spiritual 265, 
Evolutionary process xvi. 
Evolution viii fn., 1x, 103. 
of human society xx. 
social 206. 
Exaltation 41. 
Exceeding the limits 390. 
Excess in food and drink 58. 
Excessive wealth 316. 
Execution 388, 393. 
Executive, separation from judiciary 356. 
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Exhorting one another 342. 
to compassion 260, 296. 
tO perseverance 259, 296, 
to truth 259. 
Exile 388, 393, 394. 
Existence, earthly ix. 
spatio-temporal stage of viii. 
subtle xvi. 
transcendental dimension of 1x. 
Expenditure on welfare. meeting 318. 
withholding money from 326. 
Experts of Islam, educating 359-360. 
Expiation of sins 247, 248. 
Exploitation J37. 
economic 326. 
of man by man 242. 
of the poor xx. 
Exploration of truth 43. 
Expression of love 293. 
External aggression xxiv. 
warding off 348, 370. 
Extra-marital relations 253. 
Extravagance 107. 
Extremism of Capitalism and = Com- 
munism 350. 
Exultation in good things of the world 72. 
In one’s achievements 65, 68. 
In vanity 295. 
Eye for aneye 390 fn. 
Eyes, comfort of one’s 184, 203. 
piercing the 394. 


Fabrication of lies 145, 

Facilities for child 186. 

Fair, being 370. 

Fair dealing 264. 
witnesses to 367. 

Faith, and devotion 74. 
and hope 73. 
and knowledge 41-42. 
beauty of 55, 
defying 273. 
dynamic and robust 7S. 
enemies want Muslims to reject 273 
in God 2. 121) 146, 283. 
in Unity of God ED 
those who reject 274. 
unflinching 103. 

Falling into quarrel, Believers 373, 

False, accusation of wife 203-204. 
appreciation 6S, 68. 
charges of unchastity 384. 
deities 268. 

Falsehood, assisting 63. 
benefitting from 62. 
fabricator of 145, 
mixing truth with 62. 
witnessing 63, 141, 142. 

Family 130 fn.. 205. 

Council 207. 
head of 190. 
institution of 169-170. 

Fancies 77-78. 

Fasting 122, 166. 188. 
terminating 248 fn. 

Father 189. 

Fathers, as protectors 275. 
dearer to believers 307. 

Fault 145. 
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Favours of Allah 118, 336. 
Fear 116. 
and Hope 6. 16. 131, 167. 
and sorrow, elimination of 378, 
being overpowered by 73-75, 
economic 315 fn. 
freedom from 380. 
of dishonour, killing for 182. 
of Displeasure of God 3-4. 
of God 3, 4. 6, 14. 17, 24, 40, 103, 
P20. 138. 146. 165. 1682 202 210, 
212225.) 228) 2386 250 264 274s 
279, 337, 366, 367, 370. 
of opposition 76, 108. 
of poverty. killing for 181. 
Feeding, as expiation 248. 
in times of privation 224, 234. 
the indigent 234, 237. 
the needy 237. 
the poor 236. 
et, bearing witness 145. 
cutting off 388, 393. 
Felicity, attaining 25, 74, 172, 266, 332. 360 
Fellow beings, welfare of 312. 
behaviour towards 220, 233. 
Felony. punishment for 394 fn. 
Female witnesses 192-193. 
Feuds, blood 390. 
Fickle-mindedness 18. 
Fight between Muslim parties 257-258. 
iaeiene: enemies of Islam 276-278, 334- 
335. 
pagans 274-275. 
parties of believers 370. 
permission for 278, 335, 348, 370, 
transgressing believers 372. 
Final Divine Messenger xxvi. 
Final home 292. 
Financial help 82. 
Figh 291. 
Fire of living conviction xx. 
Fire, spiritual 185. 
Firmness 75, 97, 110. 
against hostile non-Muslims 275, 277. 
First created Light xiii fn. xvi. 
First creation xiil fn. 
Flattery 65, 66-67, 68, 149. 
Fleecing consumers 328. 
Flogging 383, 385. 
Food) 31, 32. 35, 38. “101-015, 284 
a basic necessity 379-380. 
enjoying 283. 
of non-Muslims 269-270. 
unwholesome and unclean 31-32 fn. 
Foot, uses of right and left 291 fn. 
Foothold, firm 310. 

Forbearance 115-116, 163, 166, 269, 
Forbidding wrong 172, 173, 259, 265, 309, 
342, 349, 357, 359, 360, 361, 368. 

Forced conversion 268. 

Forces, of evil 19, 38, 109. 
of Nature, view of angels as mere xxi. 
opposed to spiritual values 361, 
physical and spiritual xix. 

Forests belong to State 376, 

Forgetting 287 


Forgiveness 24, 30, 55, 116, 117, 144, 
155, 162, 163-164, 166, 188, 245. 
from God 104. 
in case of personal injuries from non- 
Muslims 264. 
seeking God’s 284-285. 

Forgiving sins 334, 335. 
others 235. 

Forgotten, recalling something 287. 

Formalism, lifeless xx. 

Formalistic religious outlook xvil, xx. 

Fornication 169, 270, 385. 

Fornicatress 251. 

Forsaking home 335. 

Fortress, moral 99. - 

Foundation of power and prosperity 324. 

Fostering religious unity 369. 

Fosterage prohibits marriage 195. 

Fraternising 164, 165. 

Faternity 241. 

Fraud 63, 97, 136. 

Free, choice of profession 377. 
economy 376. 
education 365, 366. 

Freedom 1, 352. 
from all fears 380. 
human 242. 
of slaves, controlled 251. 
to legislate, controlled 347. 

Freeing prisoners of war out of grace 
245, 246. 
slaves 244. 
slaves as expiation 247, 248. 

Freud 207. 

Friday 100. 

Friendler 34 fn. 

Friends, duties to 222. 
enemies of Islam as 271-277. 
those who mock religion as 274. 

Fruits 321. 
dealings in 329. 

Fulfilment of Islam’s mission 366. 
of pacts 264. 

Functionaries, of Divine Order xiv, 29. 
qualifications of State’s 357. 

Functions of Head of Islamic State 
354-355. 

Fundamental principles 
society 341-357. 

Funds for welfare projects 319. 


governing 


Gait 70. 

Gambling 11, 33, 83-84, 139, 329-331. 
among Greeks, Arabs, Romans, 
Israelites, Aryans, 84 fn. 
and crime 84 fn. 
den 330. 

Game of hazard 330. 

Game, theft of 387 fn. 

Garden, Heavenly, 378, 379. 
parable of 155, 156. 
the vii, 3, 4, 55, 98, 104, 152, 179. 
not on earth vii fn. 

Gardens of Eternity 334. 

Garments, laying aside 297. 
outer 301. 

Gaze, lowering 92, 300, 301. 

General welfare 341-342. 


Sores 104-105, 114, 141, 152-156. 


Gentleness 114.-115. 
Gifts 140) 157,. 212, 213. 
casual 319. 
giving and receiving 291 fn. 
of Nature for State 376. 
Gilani, Manazir Ahsan 59. 
Giving Vi. 
Glorifying God 15. 
Gluttony 32. 
God (see Allah) 
God-fearing Xti. 
Gods, false 18, 133, 185, 268. 
Gold and silver, burying 87, 139, 311, 326. 
Goliath 353. 
Good and Beautiful, everything 51. 
Ged cae 149, 160, 215, 216, 236, 241, 
establishment of 120. 
human 359. 
includes all goods 359. 
inviting to all 360. 
prayer for Iv fn. 
spending for public 378. 
Goodness, cooperation in 263. 
obstructing paths of 168. 
repelling evil with 163-164. 
reward of 162. 
Goods, returning stolen 387. 
wronging mankind in their 375. 
Goodwill xxv, 322. 
maintenance of 157-164. 
promotion of 280-281. 
to host 239. 
towards all Muslims 258-259. 
want of 141. 
Gospels 187 fn. 
Gossip, scandalous 263. 
Government, as trustee of democratic 
tights 367 fn. 
of Muslims 351. 
to execute punishments 381. 
Governmental authority, status of 347. 
Gowns, long. for women 300, 301. 
Grace, 157. 
aesthetic iv. 
blessed with 282. 
Divine 55, 87, 99, 174, 194. 
seeking from God 1. 7, 36, 319. 
Gracefulness 160. 
Graciousness 241. 
Grades in physical and spiritual world XIX. 
Grain, hoarding of 329. 
Gratefulness 323. 
to God 12-13, 18, 36, 37. 
to others 161-62. 
Gratitude 150. 
to Allah 336. 
Grave of Holy Prophet, revering 289. 
Greatness of God, affirming 283-284. 
Greco-Roman culture, widows in 230. 
Greed, spirit of 85-86. 
Greek, civilisation iii. 
code 387 fn. 
mind ii-iil. 
moral thought iii fn. 
outlook il. 
Greeks xii, 84 fn., 133 fn.. I8E, 242, 2a. 
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Grecting inmates 298. 
one another 291-293, 

Grict 77, 81. 380. 
to the believers 299, 

Growth, scale of xvii. 

Guarantee for prosperity 313. 

Guardian, remuneration of 228. 

Guardianship 229. 

Guarding. against evil 285, 
against Satan 285, 
modesty 300, 301. 

Serenity in afflictions 286. 

Guests, duties of 238-24]. 
of Abraham 238. 
of Lot 238-239, 

Guidance, bartering 64, 148, 
following 8. 
secking from God 7-8, 281, 287. 

Guilt 384. 
consciousness of 284. 
transferring 145, 

Hahl- Allah xxit. 

Hadith Niit fn.. xv, 291, 

Hatr, neat and tidy 58 fn. 

Hakim ibn Hizam 329, 

Hammerton 37 fn., 230 fn. 

Hammurabi, code of 387 fn. 

Hanatt jurists 329, 

Hanah school of law 383, 387 fn., 389 fn. 

Hands, bearing witness 145, 
cutting off 387, 388, 393. 
stretching forth against Muslims 276. 
uses of left and right 291 fn. 
washing 291 fn. 

Hanging 394, 

Happiness 35, 299. 
establishing 351, 357, 366, 371. 377. 
al individual 339, 343, 

ol Muslims 260-265, 
of others 129-166. 

Htard labour iv. 

Hardiness 115-116. 

Hardships and trials 110. 

Harm to humin society 262, 

Harmony 160. 
created by emphasis on duty v. 

Hlarshness 114. 

Hastening to sin 326, 

Hastings 194 fn. 

iMiteeds 32" 158. 163, 264, 265. 279. 
of others 367. 
rank 272-273. 

Haughtiness 69-70, 294, 

Have-nots, inalienable right of 317-318. 

Hazard, game of 330. 

Head, cutting off 394, 

Head of Islamic state, functions of 354-355 
qualifications of 352-353. 
relationship with people 355-356. 
representative of people 354. 
status of 353-354, 
subordinate to the luw 356. 
successor to Holy Prophet 354, 355. 
vicegerent of God 353, 

Health 150-141. 

a bagi necessity 379, 380, 
sochtl 38) fn. 

Healthy activity x, 
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Heart. disease in 63, 
hardened 93. 
losing 26], 332, 

Purity of 300. 

sound of 119-120. 

tainted with sin 62, 142. 262. 
turned in devotion 121. 

Hearts. joining in love 336. 
tranquillity of 15 fn. 

Heaven 31./53-54, 96: 
for those who uphold truth 96. 
place of rest 53. 
place of return 53. 

Heavenly, bodies 51, 53. 
garden 378. 

Heavens and earth 45, 48. 50, St, 

al-Hed@va 232 fn. 

Hedonism 32 fn., 33 fn. 

Heirs pardoning offender 389. 

Hell 6, 87, 168, 
ainvevil refuge 25. 76, 275. 335. 

Help and protection of God 74. 

Help, seeking from God 7, 38, 112. 288. 
soliciting 237, 
those seeking 296. 

Helpers, in cause of Allah 310. 
infidels as 272, 273. 

Helpfulness 139. 

Helping, humanity to perfection 310. 

In righteousness and Piety 310. 
in sin and enmity 310. 

others 1[S6, 

religion of Allah and 

His Messenger 324. 

those in want 235. 

Hereafter 5, 12, 19, 74, 98. L4s 1S4. 

Hihah 319. 

Hligh-handedness 143. 

High thinking iv. 

Higher knowledge 39, 46-47. 

Highway robbery 135. 

al-Hikmah 39, 35-46. 

Hindering good 168. 

Hindrance to man’s ethical development 
xX, 

Hindus xii, 35 fn., 181, 199, 230, 242. 252. 

Hisn 99. 

History, law of xxvi. 

Hoarding 137, 139, 311, 326, 329. 

Holy Prophet Muhammad (peace be upon 
him), abiding evolution of personality 
of 288 fn. 
absolute allegiance to xiii. 
accepting what he gives 346, 
affirming blessings of God on xii [n. 
anything dearer than 307. 
as Exemplar 21. 
us Expounder of the Qur'an 50, 206. 
as Judge 25, 27. 
as Legislator 346. 
as Mercy and Blessing 115, 
as Naby and Raytil 21 In. 
as Teacher 21, 46. 
assisting 289. 
bond of loyalty to xiii. 
built up pagan Arabs 185-186. 
communicating Revelations 46, 
deserves honour 289, 
devotion to xvi. 


disloyalty to 27, 

disobedience of 25. 

Divine Blessings and Peace on 287-288. 
does not speak of his own desire 346. 
driven out 276. 

duties to xii-xiv, 21-27. 

emancipated: slaves 244 [n. 

entire life under Divine Blessings and 
Peace 288 fn. 

established state at Medina 344. 
establishing spiritual contact with xx. 
example of selflessness xxiit fn. 

excels all in piety 289. 
first in creation 289 fn. 
first Muslim 289 fn. 
following 21-22. 
founder of Islamic 
helping 23. 

honouring 23, 289. 
imitating 21-22. 
immune from sins 288 fn. 

insulting 23. 

last and final Divine Messenger xxvi. 
Leader to be followed unconditionally 
xiii. 


society Xxiv. 


life of 102. 
Light of xiii-xiv. fn. 
love for xiii, xiv, 21, 22, 25-27. 


loyalty to xxiii. 22. 

Meccan period of career 343. 
Medium of Obedience to Godx xiv. 
Medium through whom Divine Grace 
flows Xiil. 

Mercy unto all the worlds xiii. fn. 
Model of Perfection xiii. 

most honourable in Creation 289. 
most kind and merciful 115. 
nearness to believers 26. 

obedience of 22, 24-25. 

opposing 25. 

paying homage to 289. 

reciting Salat and salam on 26. 
rejecting what he forbids 346. 
representative of Authority of God 
XXIV. 

respect for xiii, xiv, 21, 22-25. 
revering grave of 289. 

revering memory of 289. 

role of personality of xix. 
safeguarding devotion to 287-288. 
saluting xii fn. 

shouting to 24. 

speaking aloud to xxvii. 
Super-Leader of Islamic State xxiv. 
transcendental dimension of the 
personality of xxi. ~ 

viewing as Divine postman xxi. 


in commercial (ransactions 12; 
in trusts 257. 
Honey 321. 
Honour I11, 164, 165, 
earning 165. 
of Muslims, damaging 260-261. 
of others, damaging 144. 
preservation of 366. 
punishments relating to 383-386. 
respecting Muslims’ 255-257. 
Honouring, all human beings 368, 375. 
Holy Prophet 289. 
Hope 73, 103, 104. 
and fear 6, 16. 
Horney 207. 
Horse-racing 84 fn. 
betting in 330-331. 
Hospitality 237-241. 
Hospitals, bequests for 319. 
Host, duties of 238-239. 
obtaining permission from 298. 
Hostels, bequests for 319. 
Hostile forces, waging war against Xxiv. 
Hostile, religious groups 369. 
sections, dividing community into 
336-337. 
Hostilities, cessation of 334. 
Hour, the 163. 
House, entering another's 297-298. 
Hubb Allah \ 
Human being essentially spiritual xvili xx. 
Human being, killing 341. 
mere superior animal xx. 
Human beings, assistance by xv. 
duties to 129-174. 
existence of angels and jinns prior 
to that of xvii. 
flow of Divine Blessings to xix. 
honouring 368. 
inviolable rights as xxi. 
vicegerents of God 347. 
Human civilisation 306. 
Human good, destroying 359. 
promoting 359. 
Human life 1. 
preserving 150. 
social nature of xxi. 
Human personality vii,vili 
constitution of 185. 
enrichment of x. 
essential xviii 
spiritual ix. 
Human relations, deception in 63. 
Human shortcomings xxi. 
Human society, destruction of 348. 
evolution of xx. 
Human spiritual quest xvili. 
Humanity 267. 
descent of viii. 
existence of i. 


169-170. 


Homage to Holy Prophet 289. 
Home, final 292. 
Homes, dining at others’ 298-299, 
for destitutes 319. 
Homicide 389 fn. 
Homosexuality 91-92, 170, 386. 
Honestly paying taxes 316-318. 
Honesty 97, 101, 134. 
as merit for appointment 357. 


love for iv. 

merit for equal honour 375. 

needs of 

parents of 378. 

perfection of 309. 

transcendental dimension of exis- 
tence of xvi. 

two classes of 362. 
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Hunulity 3, 6. 1S, 68, 70, 111, 114, 117- 
118. 166, 178, 188, 257, 294, 295. 
towards believers 257. 

Hunain, battle of 67, 

Hungary 207. 

Hunger 116, 

Hurting religious feelings 268-269. 

Husband. accusation of unchastity 
by 384-385, 
and wite, relation of 190, 195. 
cruelty or desertion of 214. 
disagreement and conflict 
between wite and 207-214. 
duties of 200-204. 
effort to rectify, wife 205-207. 
guarding prestige and property of 204. 
guarding rights of 204. 
submissiveness to 204. 

Husbandman. simile of 202. 

Hualey, Julian 190 fn. 

Hypocrisy 147. 
spirit of 63. 64. 

Hypocrites 19, 63, 64, 148, 273, 275. 
plotting against Muslims 275. 
Striving against 27S, 


Ihli, 69, 
Ibn Athir 246 fn. 
lbn Hazm 318, 380 fn. 
Ibn Majyah 206 fn. 
fom Umar 229, 330. 
Ideal. Qur’Anic il-iv. 
Idealisia in Europe xx. 
Idealistic cultural philosophy vi. 
Idealistic systems of Modern Europe xx. 
Idealists \v. 
Ideals, in life 281. 
realisation of 4. 
Ideathonal, code iil. 
cultural philosophy vi. 
Ideological community, best 172. 
Ideological force. supreme 35]. 
Ideological loyalties i. 
Idiocy 184. 
Idle, discourse 79-80. 
making wealth 311. 
talk after dining 298-299, 
Idleness 81, 100. 
Idol, sacrifices to 11, 133. 
worshippers 18. 
Idolaters 344. 
marriage with 27}. 
Idolatresses, marriage with 271. 
idolatry 10. 
Ignorance, dissipating xxv. 
Ignorant, the 71, 117, 166, 293, 362. 
I1!-doing-[29. 
Il-treating 237. 
Hl-wishing 129. 
Hlegitimate sexual relations 
(Il-gotten wealth 326. 
Hhicit sexual gratification 91-92. 
sexual relations 388, 
Hlingworth wi fn. 
IHusion 72. 
Imbibing blessings 343. 
Imitating Holy Prophet 354. 
Immanence 1. 


169-170. 
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Imimoderation 32, 35. 
Immodesty, sexual 91. 
Immoral sexual relations 169-170. 
Immorality 167-170. 
propagation of 362. 
sexual 385. 
Immunity from economic fear 
and sorrow 380. 
Impatience 89. 
Importance of social environment 306. 
of social life 341. 
Improvement in Islamic knowledge xxv. 
Incapable of earning livelihood 377. 
incentive to adultery and fornication 
nullified 385 fn. 
Inclinations, personal 356. 
Incompetence 81. 
Incompetence to give evidence 383. 
Increase in blessings on Holy 
Prophet 288-289. 
in tangibility and quantitativeness xvi. 
Indecencies 131, 337. 
propagating 262. 
Indecency 90. 
India 59. 
Indifference to self-reform 92-93. 
Indigent, feeding 234, 237. 
Individual and Society xxi. 
Individual, conflict with society i. 
development of 306, 366. 
duties of society to 339-382. 
duttes to Muslim society 303-337. 
happiness of 339, 343. 
instinctive nature of i. 
nieial perfection of 339, 343. 
personality, development of 341. 
progress of 304. 
promoting welfare of 341-342. 
prosperity of 343. 
Punishments pertaining to the 
interests of 4383-391. 
rin ot 312 
society vis-a-vis 305-307. 
theoretical yearnings of 1. 
unique 1. 
wiS-a-vis the society 341-342. 
worth of 341. 
Individualistic code iil. 
Indulgences 83. 
Industrial, barons 328, 376. 
revolution 323, 328. 
technology 323-325. 
Industrialisation 324 fn. 
Industry 102. 
monopolies tn 328-329. 
steel and tron 323-325. 
Inequality. human 165. 
of woman and man 189-193. 
Infanticide 133, 181-182. 
Infidelity to God xix. 
Infidels 140. 
as friends or helpers 272. 
fighting 275. 
Influence of pure thought xx. 
Infusion of riih xxi. 
Ingrate, devil an 325. 
Ingratitude 142. 


Inheritance 191-192. 
depriving others of 135. 
of sin 180. 
Quranic law of 376 fn. 
{nheritors 376. 
Injil 306. 
Injustice 148. 
Inland commerce 323. 
Inmate’s refusal to give 
permission 297-298. 
Inmates, greeting 298. 
Innuendo 144. 
Innocence of child 180. 
Innocent 145, 148. 
Inordinate love of wealth 311. 
Insincerity 89, 147. 


Insolence, walking in 70, 118, 143, 294, 
2 


Inspiration, of Muslims xxv. 
to Holy Prophet 346. 
Instinct, parental 4. 
Institutions for welfare 349-350. 
Insulting 117, 144, 146, 260-261. 
God 10, 184. 
Holy Prophet 23, 168. 
Intangibility, decrease in xvi. 
stage of xvi. 
Integralistic approach of Holy Qur’an xv. 
Integralistic cultural philosophy v1. 
spiritual view of universe xviii. 
Integrity as merit for appointment 357. 
Integrity, bond of xill. 


Intellectual development of people 362-366. 


Intellectuals, community of 365. 
Intemperance 32, 35. 
Intercession 156. 
Interdependence of man and woman 193. 
Interest 137-138, 327-328, 373. 
Interest-free loans 319. 
Interests, economic 1. 
of Muslims, damaging jus 262. 
of the individual, punishments 
pertaining to 383-391. 
of the state, punishments pertaining 
to 393-394. 
personal 356. 
subordinating personal 307. 
Internal. disruption, defence against 
369-370. 
order, maintaining 348. 
turmoil xxiv. 


-International commerce 322. 


Interpretation of universe, spiritual xx. . 
Intimacy, taking outsiders into one’s 272 
Intoxicants 11, 33-34, 84, 139, 244 fn. 329. 
Intoxication 32. 
Inviolable rights xxil. 
Inviolability of others’ wealth 151. 
Invitation to dine 298-299, 
Inviting, to al] that is good 360. 

to Truth 265. 

to the ‘Way of the Lord ere: 267, 
Invoke peace on inmates 297 
Invoking curse and wrath of Allah 384. 
Iqbal, Dr. Sir Muhammad viii fn., xx. 
lron 324. 

industry 324. 
Islah 350, 366. 


Islam iii, 123. 

a way of life 343. 344. 
annihilating 272. 

defending 277-278, 369-370. 
entering into 343, 

middle course 350. 

mission of xviii. 

preserving 271-279. 

supreme ideological force 351. 
community XxXvV, XXvi. 
economy 376. 

Islamic State 173, 183 fn., 235 fn., 241, 
244, 245, 246, 247, 252, 316, 318, 380. 
Constitution of 344-357, 
definition of 318 fn. 
establishing 342, 343-344, 
functions of 359. 
fundamental principles 

governing 341-357 
head of 352-356. 
objectives of 348-351, 364 -365. 
social and economic function of 350. 

Is 363 tn. 

Israelites 84 fn. 

lstiia@bah 4 fn. 

Italy 198, 207. 


Jabir xiii fn. 
Jalalain 135, 288 fn. 
Japan 198. 
Japanese 252. 
Jealousy 86, 113, 146-147, 261 fn. 
Jeopardising human dignity 368. 
Jerome 37 fn. 
Jesting 64, 147. 
Jesus 194 fn., 387 fn., 390 fn. 
Jews 11-12. 34 fn., 83, 100, 230, 252, 271, 
"274, 326. 
Jihad 121-123. 
Jinns 77 
existence of prior to that of human 
beings XVil. 
Josephus 192 
Journey. beginning a 282 
Judaic law on female witnesses 192 
Judaism iti fn. 
ee by light of what is revealed 346, 


Judging others’ motives 161. 

Judgment, Day of xv, 2, 3,4, 55, 57, 87, 
136, 182. 

Judiciary, separation from executive 356. 

Junior in age or rank 295-296. 

Juniors and Seniors 219-220. 

Jurists, Muslim 241. 

Just interests. damaging 262. 

Just mean 350, 373 fn. 

Justice, i, 44, 76, 97, 131, 132, 157-158, 
159, 160, 161, 163, 173, 241, 279. 
absolute xvi, 263-264. 
administering 367. 
administering on basis of 356. 
advancement of 366. 
and peace among Muslims 257-259. 
as watchword iv. 
defence of 334-335. 
defying 372. 
departing from 264, 279, 367. 
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destruction of 337, 

econonuc iv. 

enforcing unity with 369-370. 
ensuring to non-Muslims 263. 
establishing 350. 


establishing absolute 348-49, 364-65. 


in respect of non-Muslims 264-265. 
Judging with 348-349, 368. 

making peace with 370. 

political iv. 

Promotion of 278-279, 

reigning supreme 366. 

social iv. 

towards enemies of Islam 279. 


Katbah 122. 
revering the 289-290, 
Kalimah 272 fn. 
Kant iil. 
Kentucky Derby 331. 
Keys of Qartin 312. 
Khaljfatur-Rasulillah xxiv. 
al-Khalq xvi. 
Khamr 33-34 fn. 
Killing, a human being 333, 341. 
by mistake 247. 
Muslim 260. 
Muslim by mistake 247. 
non-Muslim 247-248. 
Killing offspring,for fear of dishonour 182. 
for fear of poverty 181. 
with religious motives 182. 
Kin, witnesses against 349, 367. 
Kindness 114-115. 
compassionate 159, 295, 296. 
for anyone deficient 220. 
{0 needy person 235. 
to parents 178, 297. 
to wife 201. 
Kindnesses. refusing small 140. 
Kindred 157. 
dearer to believers 307. 
Kingdom of heavens and earth 345. 
Kinsfolk 156. 
cultivating love for 216. 
damaging ties of relationship 
with 216-217. 
doing good to 215, 216, 222, 223. 
duties to 215-217. 
maintaining cordial relations with 216. 
rendering due rights to 316. 
rendering economic assistance 
to xii, 215, 216, 234, 240. 
spending for 224. 
Kinship, ties of 215, 256 fn. 
Kit@biyah ii fn. 
Knowing tt. 
Knowledge 39-48. 
acquisition of 40. 
as merit for appointment 357. 
as merit for leadership 352-353. 
attaining highest level in 365. 
ceaseless struggle in 
acquisition of 39. 
Certain (sure) 42, 45, 46. 
compatible with Faith 39, 41-43, 
comprehensive pursuit of 45. 
confers greatness 39, 4]. 
cultivation of iv, 47, 366. 
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development of 364. 
higher 46-47, 
imparted to Adam vii, 363, 380. 
improvement of Islamic xvuit. 
possessors of 362. 
prayer for advancement in 44, 364. 
pursuit of 39-40. 
seeking 281, 363. 
spiritual achievement through 39, 
40-41. 
subjectivity in pursuit of 47-48, 
sublimity of pursuit of 39-40, 
yearning for i. 

Korah 312. 

Kraft-Ebbing 187 fn., 206. 


Labour, aversion to 81. 
decent wages for 377. 
for livelihood 100. 
rewarded 374. 
value lies in 374, 376. 

Land, causing corruption in the 388. 
establishing Muslims in the kxiii, 
349, 360, 368. 
mischief in the 393. 
proprietorship of agricultural 376. 
revenue 316. 

Lane 11 fn., 14 fn., 53 fn., 66 fn., 68 fn., 
84: tn., 109, 138 in, 157. 158 ‘fa. 
327 fn., 330 fn., 332 fn., 350 fn. 

Lan guage, obscene 146. 

Lapse 157-158. 

Larceny, petty 394 fn. 

Last, Day xxv. 4 fn. 

Divine Messenger xxvi. 
Divinely-raised religious group xxvi, 

Law 132. 
court of 380. 
criminal 394, 

English 394. 

of equality 389, 390, 39). 

of history xxvi. 

of inheritance 376. 

punishing violators of 368. 

repugnant to Divine Law 346-347. 
revealed to Holy Prophet (S.A.) 346. 
supremacy of 356. 

Law jurists, canon 387 fn. 

Leader, disciplined obedience to 332, 
of Muslims 342, 353-356. 

Leadership, merits for 342, 353-354. 

Leading life of austerity 354. 

Lecky, Professor 35 fn.,37 fn., 83 fn., 
230<in,; 

Leave, asking 297. 
to depart 298. 
to enter 297-298. — 

Legalising commerce 322. 

Legislate, right to 344-347. 

Leicester Square 91. 

Level of reality, spaceless-timeless xv. 
spatio-temporal xv. 

Levy of Sadagat-ul-Fitr 315. 
of ‘Ushr 316. 
of Zakat 314 fn. 

Lewdness 90, 91, 130, 170, 210, 251, 
270 fn., 386. 
spreading 168-169. 

Liar 62, 65. 


Liberality 160, 213, 217, 241. 
Liberty 165, 241, 
Lies, fabrication of 145. 
Life 164, 165. 
at instinctive legel i. 
collective 307. 
dedicated to God xviii. 
dignified bearing in 293. 
establishing balanced 364-365. 
importance of social 341. 
married 384-385. 
of spiritual and moral purity xix. 
of this world an illusion 72 fn. 
planning 102-103. 
preservation of 150, 367. 
provision of basic necessities of 378- 
380. 
punishments relating to 389-391. 
respecting Muslims’ sanctity of 255- 
2573 
sacred 132. 
saving 333. 
taking life of murderer 390. 
Lifeless formalism xx. 
Light for pursuit of Religion xx. 
Light of Muhammad xiii. 
Light-heartedness 72, 296-xiv fn., xvii. 
avoidance of 294-295. 
Lillie, W. xxvi fn. 
Limbs, damaging one’s 34-35, 
Limits ordained 107, 108. 
Linguistic distinctions 369 fn. 
Listening to the Holy Qur’an 291, 
Livelihood, became reckless 373 fn. 
earning 82-84, 100-101. 
earning through honest means 100-101. 
incapable of earning 377. 
of all creatures 379. 
promoting honourable 375. 
Living, for God 354. 
promoting honourable 375-376. 
right to decent 377. 
Loan to Allah 318. 
Loans, interest-free 319. 
rent-free 319. 
Longsuffering 114. 
Loot 134-135. 
Lords, business 376. 
Losing heart 261, 332. 
Loss, state of 171. 
Lot 237, 238. 
Lots, casting 331. 
Lottery 84 fn., 331. 
Love and Respect for God |. 
for Holy Prophet xiii, xiv, 21 ff., 
Love, between spouses 195, 
Divine 1, 17, 38. 
enhancing 157. 
expression of 293. 
for angels 29-30. 
for God, cultivating 17. 
for God, duties of 1, 12-20. 
for God, most sublime 17 fn. 
for Holy Prophet, duties of 21, 25-27 
for Holy Prophet greater than that. 
for other created beings 26-27. 
for Humanity as watchword iv. 
duties of 132-142. 
for relatives 215, 216. 


for the self 35-38. 
for worldly objects 20. 
joining hearts in 336. 
of wealth 84, 85, 311. 
Lowering, gaze 92, 300, 301, 
the voice 24, 70, 118, 166, 294. 
Loyalties, racial, territorial and 
ideological i. 
Loyalty, in marriage, breach of 205. 
to Holy Prophet xiii, 2!, 22, 26-27. 
Ludovici 193, 194 fn., 207, 252 fn. 
Lust 99, 170, 197, 200. 
Lusts, following 349. 
of the heart (see also Desire, lower) 
17-18, 65. 
Lut (Lot) 170. 
Luxury 58 fn. 
Luxuries, wasting money in 325. 
Lying 61-62, 63, 65, 384. 


Macknaughten 376 fn. 
Magic 11. 
Magnanimity 111. 
Magnates, business 328. 
Magnifying God 283. 
Maids 170. 
marrying believing 251. 
Maiming 394. 
Maintaining, collective discipline 357. 
internal order 348. 
pact 367. 
unitary policy of State 357. 
Maintenance for divorced women 212. 
Maisir 330. 
Majority, age of 228. 
Male, role of 190 fn. 
witnesses 192-193. 
Man, and woman in Christianity 187 fn. 
as evolutionary being 103. 
as protector of woman 190-191, 201. 
biological differences,between man and 
woman 190 fn. 
hindrance to ethical development of xx. 
of best constitution 54. 
of beautiful shape 54. 
of pure nature 54 fn. 
possessor of beauty 54. 
Manifoldness of social life 306. 
Mankind, believing in Allah 289. 
witnesses against 350. 
Manners, personal and social 291-301. 
religious 281-290. 
Manslaughter 341. 
Margoliouth, D.S. 33 fn., 84 fn. 
Market, speculation 330. 
Marriage 36, 92 fn., 99, 174, 193-200, 230, 
231), 232, 253, 
companionate 199-200. 
concubinage 252-254. 
desertion 205. 
divorce 208-214. 
end of 36. 
in Christianity 194 fn. 
law, liberalisation in Nigeria 197-198 , 
not a sacrament 194. 
of slaves is aoe 
olygamy 196- 
prohibition with 195, 251. 
sanctity of 208. 
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social contract 194. 
spiritual bond 195. 
temporary 199-200. 
tranquillity in 195. 
with non-Muslims 271-272, 273. 
with polytheists 272-273. 
with slaves 250, 251, 273. 
al-Ma'ruf 349 
Masochism 207 
Masturbation (self-abuse) 91-92. 
Materialists xv, XViil. 
Materialistic view of human being xx. 
Matters, setting aright 309. 
Matthew 187 fn. 
Maturity 183. 
scale of xvil. 


Mausoleum of Holy Prophet, visiting 289. 


Meal, invitation for 298-299. 

Mean, just 350, 373 fn. 
the 106. 

Means of subsistence 374. 

Measure xvil. 

Measure and weight, full 152. 
short 136. 

Meat for food 270 fn. 

Mecca 246 fn., 289. 

Meccan period of Holy Prophet's 
career 343. 


Medina 244, 248 fn. 278 fn., 289, 344. 


Medium for Divine Grace xiil. 
Melancholy 78. 


Memory of Holy Prophet, revering 289. 


Men, benefit of what they earn 375. 
guilty of homosexuality 386. 
share of property for 375. 

Menstruation 207, 208. 

Mercier 190 fn. 

Mercifulness towards Muslims 256. 


Mercy, Allah prescribed for Himself 292. 


in murder cases 389-390. 
of Allah 5, 6, 10, 104, 115, 116, 131, 
167, 178, 183, 284. 
of Allah, greetings with 293. 
on Holy Prophet 288. 
receiving 290, 
seeking God’s 286. 
unto all the worlds xiii. 
Merits for leadership 342. 


Message of Islam, reaching Out 265-268. 


Messenger (see also Holy Prophet) 
as witness 333, 350. 
disobedience to 337. 
sent with Guidance 344, 351. 

Messengers as unseen 324 fn. 
sent with signs 346, 364. 
to different communities 324. 

Metaphysical law xv. 

Metaphysical problems ii. 

Metaphysics i. 

Middle nation 350. 

Middle-roaders 350-376. 

Middle-class 350. 


Mightiness against enemies of Islam 277. 


Migration 335-336. 

Military strength, building up 277. 
Millat 303, 339, 343. 

Mimicry 144. 
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Mind, bring Allah to 286. 
calling Allah to 288. 
Greek iii. 
Minerals 51-52. 
Mines belong to State 376. 
Misappropriation [36, 137. 
of orphan’s wealth 225, 226. 
Mischief t1t, 130-131, 133, 135, 143, 167, 
229, 348. 
doing 313. 
in the land 393. 
of non-Muslim scholars 289 fn. 
spreading 333. 
Miser, greedy 9. 
Miserliness 81, 86-88. 
towards oneself 87-88. 
Misery 242. 
collar of 87. 
landed in 379. 
Misfortunes, amelioration of I51. 
Mission of Islam xviii. 366. 
Mission of Muslims 309. 
Missionary group 172, 268. 
Mistress 199. 
Mixing truth and falsehood 62. 
Mockery 64, 148. 
taking religion as 274. 
Model of Perfection, Holy Prophet xili. 
Moderation 106-107, I11. 
in pace 294. 
Modesty 98, 117-118, 188. 
in gait 70. 
in relations with opposite sex 299-301. 
Monasticism 34 fn. 
Money, obtaining falsely through. 
pretences 82, 83. 
wasting 325. 
withholding 326. 
Money-lending 137. 
Monks 83. 
Monogamy 195 fn., 199. 
Monopolies in trade and industry 328-329. 
Monopolists 376. 
Monotheism 3. 
convenant of viii, xvi. 
Moral agents, love and respect towards 2. 
happiness of 35. 
Moral and spiritual welfare 
of Muslims 259-260. 
Moral attitude of Islam 91 fn. 
Moral blessings of Islam 343. 
Moral code t-iv. 
Quranic ti-iv. 
Moral consciousness iit. 
awakening 170-174. 
Moral corruption 131, 167. 
Moral courage 108-109. 
Moral decency 98. 
Moral decorum 98. 
Moral degeneration xx. 
Moral development 95. 
Moral education 361. 
of child 186. 
Moral excellence 391. 
Moral health of Muslims 260-265. 
of society 169 fn., 174. 184. 
Moral ideals t. 
Moral law ili. 


Moral order 29. 
establishing 171-174. 
Moral outlook, purity in xiv. 
sound 96. 
Moral perfection 95, 163, 166-174, 339. 
obligation of 341-342, 
of tndividual 343, 
of Muslim society 304, 309-310. 
Of others 129, 167. 
of self xiv. 
Moral progress of individual 304. 
Moral Ruler, God as xv. 
Moral struggle viii, 2, 40. 
Moral thought. Greek iii. 
Moral tone of social environment, 
damaging 262. 
Moral tone, purity of xxi. 
Moral welfare 349. 
promoting 341-342, 361-362. 
Morality 1. 
creating atmosphere conducive to 170-174, 
obstructing path of 168. 
sound and comprehensive iv, 
Morals, practice of 361. 
Moses 52, 118, 312. 
Mosques, construction of 36]. 
entering and leaving 291 fn. 
pulling down 278. 
staff of 36]. 
venerating 290. 
Mother 177, 178, 189, 199, 201. 
superiority to father 189, 
Motivating force 17, 41. 
Motives xxvi fn. 
judging others’ 160-161. 
suspecting 148, 160. 
Motto, Muslim's 76-77. 
Mourning of widows 230, 231. 
Movement, enlightened and dynamic xxvi. 
Muhammiad (see Holy Prophet). 
(peace be upon him) xii, xxii, xxiii, 
KAY XVI, 8, 11 fine, 20, 21 ine 22. 
23, 24,35), 46. 111, 114, 131, 139 
153. 202, 256, 258. 268, 277, 286 fn. 
207, 288. 289, 324 tn. 332, 345: 
346, 350, 353, 354, 356 364. 
Muhsin 99. 
Mujahid 84 fn., 318. 
Mules 52, 320. 
Multi-dimensional movement xxvi. 
al-Munkar 349, 
Murder 132-133, 150, 181, 333, 388-391. 
Murderer’s life, taking 390. 
Mushrikah ii fn., 
Muslim, Imam 38, 47, 59, 67, 206 fn., 
246 fn., 248 fn.. 329 fn. 
Muslim, being Muslim qualification for 
leadership 352-353. 
brotherhood 333. 
community immune from. all evils 
333-334. 
Muslim killing Muslim 247. 
Muslim minorities 342. 
Muslim society, duties of 
Individual to 303-337. 
duties to Individual 339-382. 
fundamental principles 
governing 341-357. 
political stability of 331-337. 


Muslims, as legislators 347. 
characteristics of wealthy 317. 
conduct affairs by mutual 

consultation 344, 352. 
conferring name of 267, 333. 
damaging honour of 260-261. 
damaging just interests of 262. 
defending 277-278, 370. 
definition of xviii, 349, 360, 368. 
defrauding 262. 
de-Islamisation of 324 fn. 
duties towards 255. 
genuine brotherly relations 255-256. 
goodwill towards 258-259. 
government of 351], 
honesty in respect of trusts of 257. 
hurting 26]. 
insulting. defaming and 
backbiting 260-261. 
international supremacy of 324 fn. 
keeping straight relations 
with other 257, 
killing 260. 
mercifulness towards 256. 
Peace and justice among 257-259. 
preservation of happiness and 
moral health of 260-265. 
promoting happiness and 
moral perfection of 255. 
promoting moral and spiritual! 
welfare of 259-260. 
quarrel or fight between 257-258. 
raking up disputes with 26]. 
respectfulness towards 256-257, 
respecting sanctity of life. 
honour and property of 255-257. 
ruin of 324 fn. 
sacrifice for other 258. 
settling differences with brother 258. 
slandering 261. 
Strength of 283. 

Mutilation 390. 

Mutual compassion 342. 

Mutual consultation 341, 352, 354, 

Mutual dealings 160. 

Mutual relations of spouses 193. 

Mutually hostile religious groups 369. 


al-Nabhani, Allamah Yusuf b. Ismail 
xiv fn. 
Nabj 21 fn. 
Name of Allah, celebrating 282. 
commemorated 278. 
glorifying 283, 
in the 283, 284, 
Names of Allah 8. 
Nationalist social structure 350, 
Nations 165, 305. 
and tribes 305. 
despising each other 305. 
knowing each other 305. 
races and v. 
Natural law xv. 
Natural phenomena, study of 41, 43. 
Naturalistic view, of human being xx. 
of universe xv. 
Nature, conquest of 323. 
gifts of 376. 
regularity in 106. 
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Nearness to God, seeking 13. 

Necessities of life, provision of 
basic 378-380. 

Necessity and causality 1. 

Neck, hand chained to 326. 

Need for comprehensive code i-ti. 

Needs of humanity xx. 

Needy 156. 
alms for 240, 247: 
doing good to 236. 
economic assistance to xii, 234. 

235,240. 
indirect assistance to 236. 
kind treatment of 235. 
right of 234, 235. 
share in booty for 225. 

Neighbours 130 fn. 
doing good to 222. 
duties to 221-222. 
loving for neighbour what 

one loves for self 222 fn. 

Nemilov 190 fn., 201 fn. 

Neoga 169 fn., 199. 

New generations, education of xxv. 

Nicknames, offensive 149. 

Nietzsche 206. 

Niggardliness 86, 87, 88, 139-140. 

Night-prayer 297. 

Nika@h 194. 

Noah 282, 323. 

Non-Muslims, as enemies of Islam 271-279, 
befriending active enemies 271-277. 
controversies with 269. 
co-operation in goodness with 263. 


dissemination of knowledge among xxv. 


duties towards xxii, 263-279. 
ensuring justice to 263. 
forced conversion of 268. 
forgiveness in case of injury 264. 
granting protection to 264. 
hurting religious feelings of 268. 
marriage with 269-270, 271. 
partaking of food of 269-270. 
persecution of 268. 
reaching out Message 
of Islam to 265-268. 
rescuing from moral and 
spiritual evils 263, 265-271. 
social intercourse with 269-270. 
Non-Muslim parents, serving 279. 
not obeying 279. 
Nose,. cleansing 291 fn. 
Nucleus af cosmos xvi. 
Nudism 301 fn. 
cult of 57 fn. 


Oath-mongering 65, 144. 
Oaths 160, 168, 384. 
breaking 141, 248. 
guarding 96. 
Obedience, disciplined 332. 
to God 4-5, 95, 332, 343, 352, 356. 
to Holy Prophet 21, 22, 24-25. 
95, 333, 343, 352, 356. 
to owners of authority 332, 343, 352, 
356, 357. 
Objectives of Islamic State 348-351. 
Objectivity, lack of 47. 
principle of 39, 44-45, 


414 


Objects for flow of Divine Blessings xix. 
Obligation of organising 
collective welfare 342-343. 
of establishing Islamic State 343-344. 
Obligations 158. 
to others 367. 
Obscene language 146. 
Observation 319-322. 
and research 39, 43, 46, 47, 48. 
Obstinacy 70-71. 
Otfences and Punishments 381-394. 
Offenders, punishing xviv, 368. 
Officers and Subordinates 219-220. 
Offices of the State as trusts 357, 
Offspring 119, 133, 184, 202, 203. 
duties to 180-186. 
suckling 210. 
Old age of parents 178. 
Old Testament 187 fn. 
Opinion, right to give 355. 
Opinions 42. 44, 80-81. 
Oppression 142, 163, 306, 334, 335, 372. 
Oppressive wrong 112. 
Optimism ii: 73, 103-104. 
Order, establishing 350, 357, 366, 371, 377. 
maintaining internal 348. 
of existence xvii. 
Organisation of Muslim Community 343. 
Organised government 348. 
Organising, economics of State 380. 
institutions for welfare 349-350. 
Original sin 230. 
Origination of cosmos xvi. 
Ornaments, display of 301. 
Orphanages, bequests for 319. 
Orphans 156, 183 fn., 196, 222. 
as brethren 229. 
caring for 222, 228. 
conscientious service to 228. 
co-peratnership with 228-229, 
doing good to 222, 223. 
feeding 227, 234. 
feeding and clothing 227. 
feeding in times of distress 224, 234. 
honouring 236. 
investing capital of 229. 
justice to 229-230. 
loving care for 228. 
making them beneficiaries 
in spoils of war 225. 
marrying orphan girls from 
wrong motives 226-227. 
misappropriating inheritance 


ol 225, 226, 
property of 226-229, 
remuneration of guardian 228. 
repelling 237. 
safeguarding interests of 227. 
setting aside wealth for 224-225. 
speaking kindly to 227. 
spending for welfare of xii, 224, 240. 
treating with harshness 223. 
Ostentation 67, 294. 
Outer garment 299. 
Outlook, formalistic xvii, xx. 
naturalistic Xviil. 
optimistic il. 
Overlooking faults of others 163-164. 
Owner of wealth 317. 


Owners of private property 375, 376 
Ownership of property 
not an obligation 375 fn. 

Pace, moderation in 294. 

Pact, no-war 272. 

Pacts, fulfilling 264. 
maintaining 279, 367. 

Pagan ii, tii, 133. 

Arabs 11, 32, 170, 181, 186, 214 fn., 
225, 230, 236, 250. 

Paganism, judgment of 347. 

Pagans 182, 264, 267 fn., 270, 271, 351. 
fighting and slaying 274. 

Panic 75, 110, 116. 

Paramours, secret 25]. 

Pardon 144, 155. 

Parental instinct 1. 

Parenthood and wife’s health 202-203, 

Parents 130 fn., 157, 183, 215, 217, 220, 

222, 223, 236, 249: 
behaving respectfully towards and 
caring for 56, 125, 177-179, 295. 
doing good to 177-179, 241. 
duties to children 180-186. 
non-Muslim 279. 
prayer for 178, 183. 
sacrifice in upbringing children 184. 
spending for 240. 
thankfulness to 177-179. 
witnesses against 349, 367. 

Parliament 355. 

Parties of believers fighting 370, 372. 

Partners with God 9. 

Passions 157. 

Path to misery 9. 

Patience 115-116, 151, 162, 163, 245, 292. 

Patient, being 332. 
in adversity and affliction xii. 
will conquer 278. 

Pattern of behaviour, uniform ii. 

Peace 146, 160, 166. 
and justice among Muslims 257-259. 
and progress of society 389 fn. 
establishing 350, 357, 371, 377. 
grectings of 292, 297. 
holding 290. 
making between believers 370, 372. 
making in the interest of human 

welfare 278-279. 
on Holy Prophet 287-288. 
promoting 278-279, 333-334, 366. 
wishing 239. 

Peasant-proprietorship 376. 

Penal Ethics 150 fn., 381-394. 

Penitence 13-14. 

People, and leader 354, 355-356. 
democratic rights of 351-352. 
econoniic welfare of 371-380. 
intellectual development of 362-366. 
moral welfare of 361-362. 
of the Book 270. 


political and social welfare of 366-370. 


spiritual welfare of 360-361. 
talking to 293-294. 
unreasonable 293. 
welfare of 356, 360-362, 366-380. 
People’s interest in obedience 
to Leader 357, 
right to differ 355-356, 


Peoples, best of 266. 
Perennial forests belong to State 376. 
Perfection, Model of xiii. 
moral 95, 163, 166-174, 339, 343. 
of self, moral xiv. 
Performance, ritualistic and 
professional xxvi. 
Perishing spiritually 268 fn. 
Permission to fight 278, 335, 348, 370. 
Persecuting enemies of Islam 264-265. 
Persecution of Islam 335-336. 

of non-Muslims 268. 

Perserverance 81, 89, 115-116, 188, 259, 
292, 296. 

exhorting to 296, 313. 

in truth 342. 
Persevering, being 332. 

will conquer 278. 
Personal and _ social 
Personal disputes 258. 
Personal, God xil. 

injuries from non-Muslims 264. 

interests, sacrificing for others 258. 

revolution xx. 

Personality 220. 

and functions vil. 

beautification of 57. 

building up essential xviii. 

conception of iii. 

constitution of 185. 

integrity of 102. 

of God, consciousness of viii. 

of Holy Prophet, role of xix. 

spiritual development of xx. 

unity of til. 

universality of ii. 

Persons, striving with 334. 
Perverseness 70-71. 

Perversion 78, 79. 

Perverted ego seeking itself xx. 
Pessimism 73-104 fn. 
Pessimistic view of life it. 

Pctty larceny 394 fn. 

Petty thefts 387. 

Phantasms 77-78. 

Phenomena, physical 43. 

psychical 43. 

social 43. 

Philosophers 1i1. 
Philosophical education 365. 
Philosophy i. 

of unity xv. 

Quranic 42. 
Physical destruction, forces of xix. 
Physical, development 37. 

health 31, 38. 

qualities as merit for 

leadership 352-353. 

preservation and development xix. 

reality xviti. 

well-being 35. 

Pickthall, Marmaduke 18 fn. 
Piercing the eyes 394. 
Piety, as merit for leadership 342, 352-353. 

excelling in 289. 

of the hearts 289. 

promoting 333-334. 

Piety-complex 68-69. 
Pious duty, cooperation in 268, 


manners 291-301. 
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Pious, most 353. 
Pit of Fire, brink of 336. 
Plane of existence, transcendental xv. 
Planning 102-103. 
Plants, duties to xxi. 
Platform 349 fn. 

people of the 111. 
Pleasure, Divine 1. 

earning Divine 244. 

lawful 34. 

seeking Divine 7,12, 160, 173, 197. 
Pledges, breaking 141, 

fulfilling 158. 
Policy, unitary 357. 
Politeness 161. 

to those who seek help 296. 
Political, stability of Muslim. 

society 331-337. 

Status of leader 354. 

welfare 349, 366-370. 
Pollens 200 fn. 
Polyandry 169 fn., 199. 
Polygamy 196-199, 227. 
Polytheists 18, 253. 

marriage with 252, 270-271. 
Pomp and show 67. 
Poor, alms for 240, 247. 

exploiting xx. 

feeding the 236. 

Setting aside wealth for 224-225. 

witnesses against 349, 367. 
Poor-rate (see also Zaka?r) xii. 
Positive administration xxiii. 
Possessors, of knowledge 362. 

of understanding 362. 
Postman, view of Holy Prophet as, mere 

Divine xxi. 

Poverty 174. 

evils of 350, 373-378. 

killing offspring for fear of 181. 
Poverty-stricken 156. 

people, not feeding 236,-237. 
Power 112. 

building up 351, 365. 

departing 268. 

development of 38. 
Power, none but with Allah 286. 
Practical wisdom as merit for 

appointment 357. 
Practice and preaching 63-64. 
Practice of Islamic morals 361. 
Praise of God 15, 16, 30, 45, 57 fn., 282- 

, 3: 


Prayer 6, 19, 105, 107, 112, 116. 
adornment for 290. 
dawn 297. 


establishing xii, 333, 349, 360, 368. 


for abstention from jealousy 147. 
for advancement in knowledge 364. 
for forgiveness 286 fn. 
for Good iv fn. 
for guidance 7-8. 
for increasing of knowledge 44. 
night 297 

Pre: ers, obligatory and regular 15-16, 58, 
105 121-122, 173, 277, 333, 337, 349, 
360, 368 

Preaching, deanna 173, 266, 267 fn. 
beauty of 56, 173. 
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Preakness horse-race 331. 
Pre-earthly existence xvii. 
Preference, giving to others 258. 
Preparations against enemy 351, 370. 
Prescribed period 209, 210, 231, 232 fn. 
Preservation and development of human 
personality xviii-xix. 
Preservation of Islam 271-278 
of life, honour and property 367. 
Press 349 fn. 
Prestige 112. 
Pretence 97. 
Pretences, religious 82, 83. 
Pride 16, 68, 69-70, 118. 
thoughts of 286. 
Priests 83, 
Prirzeval atom xvi. 
Principles governing State 341- 357, 
Prisoners of war 156,170, 241-249, 
controlled freedom of 252. 
courses for emancipation of 245. 
doing good to 249. 
freeing 246 fn. 
married female 251 fn. 
rights of 252. 
treatment of 217 fn. 
Privation, feeding in times of 224. 
Private enterprise, curtailing 380 fn. 
Private parts, guarding 92. 
Private property, right to 375, 376, 380 fn. 
and concentration of wealth 376. 
Private vengeance 389 fn. 
Probing into others’ affairs 148. 
Process, evolutionary xvi. 
Productivity 102-103, 105. 
Profanity 8. 
Profession, free choice of 377. 
Progenitor of human race 363. 
Progeny 184. 
Progress 102-103. 
as watchword iv. 
promoting 333-334. 
Prohibition of marriage with 195, 251. 
Prohibition of usury and interest 373. 
Promiscuity 91 fn., 250-251, 253. 
Promises, breaking 141. 
fulfilling 158. 
making 286. 
Promoting, honourable living and 
livelihood 375. 
moral and spiritual welfare 
of Muslims 259-260. 
peace, piety and progress 333-334. 
political stability 331-337. 
welfare of individual 341-342. 
Promotion of peace, justice and 
goodwill 278-279. 
Propagation of Divine Teachings 172. 
of immorality 262, 362. 
of Message of Islam xxv, 265-268. 
of teachings of Islam 349 fn. 
Property 164, 165, 181. 
consuming unlawfully 134, 138. 
division of 376. 
enemy 225, 241. 
Property of orphans 226-229. 
eating up 226, 228, 229. 
interfering with 226. 
misappropriating 226, 


restoration of 227. 
wasteful spending of 227, 228. 
Property, preservation of 367. 
protection of private 375. 
respecting Muslim’s 255-257. 
right to private 375, 376. 
share for men 375. 
Share for women 375. 
Striving with 334. 
transferring to orphans 183 fn. 
Prophets, as teachers 364. 
convenant of xvii. 
immune from sin 288 fn. 
salvation of 288 fn. 
Proportion, due 374. 
Proportion in creation 43, 
Proportioning man ix. 
Proprietary rights of service 251. 
Proprietorship, peasant 376. 
Prosperity 104, 155. 
Prostitution 91 fn., 170, 250, 253. 
compelling slave- girls 107° 250: 
Prostration 149. 
Protection, granting to non-Muslim 264. 
of children against evils 186. 
of Holy Prophet 288 fn. 
of others’ rights 165. 
of others’ wealth 151. 
of rights of owners 375. 
Protectors, fathers and brothers as 275. 
those who mock religion as 274, 


Provision of basic necessities of life 378-380. 


Provision of social security 377. 
Psalms 202. 
Psychicalistic view of universe xv. 
Public, flogging 385. 
good, spending profusely for 378. 
security, violating 388. 
works, creation of 378. 
Pulpit 349 fn. 
Punctuality 105-106. 
Punishing offenders xxiv, 361. 
violators of law 368, 369. 
Punishment 251, 254. 
for promoting immorality 362. 
of female captive 254. 
for adultery 385. 
for fornication 385. 
for homosexuality 386. 
for mutilation 390-391. 
for murder 389-390. 
for robbery and bloodshed 388. 
for slandering chaste women 383-385. 
for theft 387. 
for treason 393-394, 
‘witnessing 385. 
Punters 330. 
Purchased of the believers 152, 306. 
Pure thought. influence of xx. 
Purification 37. 
self 119-123. 
spiritual and moral 46. 
Puritans 194 fn. 
Purity, ascribing to oneself 68. 
in moral outlook xiv. 
of moral tone xxi. 
of will 2. 
spiritual and moral 91-92, 
Pursuit highest 17, 21, 


Pursuit of knowledge 39-40. 
capriciousness in 47-48, 
subjectivity in 47-48. 

Pursuit of Religion xx. 

Pursuit of Truth iv. 

Putting on clothes 291 fn. 
new dress 283. 


Qadi Abt YUsuf 241 fn. 
Qaniit 4 fn. 
Qard al-Hasanah 319. 
Qaruin 312-313. 
Qualifications, of Head 
of Islamic State 352-356. 
of State’s functionaries 357. 
Quarrel, believers falling into 372. 
or fight between Muslims 257-258. 
Quarrelsomeness 71. 
Quartering 394. 
Quest for knowledge 39-40, 44, 47, 363. 
motive for 44. 
Qur’dn, being read 290. 
emphasises duty v, vi. 
imparts sure and complete guidance ii 
recitation of xix. 
revering the Holy 290. 
touching 290. 
Quranic, concept of God 378-379. 
cosmology XV-XVIi. 
economy 376. 
ideal ii-iv. 
law of inheritance 376. 
moral code ii-iv. 
social philosophy 169 fn., 183 fn. 
view of universe XVili. 
world-view XxXI1. 
Qutb, Saiyid 363 fn. 
Race 164. 
and colour 255 fn., 256 fn. 
Race for forgiveness 155. 
Races, betting in 330-331. 
Racial, distinctions 369 fn. 
groups, mutually hostile 369-370. 
inequality 165. 
loyalties i. 
Radio 349 fn. 
Raffle 331. 
Raghib, Imam 194, 232, fn., 
Rahim, Abdur 133 fn., 389 fn. 
Raiment 57, 98. 
of piety 57, 98. 
Rain 41, 155. 
as sign 320, 321. 
Ramadan 315. 
Rancour 146. 
towards believers 259, 261. 
Rank and Age, duties in respect of 219-220. 
Ransom 156, 247. 
Rape 207. 
Rasiil 21 fn. 
Rates of welfare taxes 314, 315. 
Rational, aspect of human personality xxi. 
basis 42. 
behaviour 162-164. 
enthusiasm x. 
synthesis of empirical and vi. 
al-Razi, Imam Fakhr al-Din 125. 
Reaching out the Message xxv, 265-268. 
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327 fn. 


Readiness, state of 81. 
to make peace 278-279. 
Realisation of ideals 1. 
of social ideal xvii. 
of ultimate human destiny Xviil. 
Reality, spaceless-timeless level of xv. 
spatio-temporal level of xv. 
spiritual, XVil. 
Realm of created beings and things xvii. 
Reason and faith 41-43, 
Reason, truth revealed through xx. 
Recalling something forgotten 287. 
Receiving gifts 291 fn. 
Reckless life and livelihood 373 fn. 
Reckoning, Day of 158. 
Recommending a cause 172 fn., 236. 
Recompense for virtue and vice xv. 
for wrong 162-163. 
Reconciliation 162. 
-etween spouses 207-208, 214. 
making 370. 
Recording deeds of human 
Redemption of prisoners of war 247. 
Redress 132, 162-163. 
Refinement, decrease in xvi. 
Reform, Qur’4nic method of 244. 
self- 92-93. 
Refractoriness and rebellion 
of wife 205-207. 
Refuge, seeking in Allah 285. 
Refugee 334. 
Refusal to benefit from spiritual objects xx. 
Refusal to give permission 297-298. 
Refusing small kindnesses 140. 
Regional, distinctions 369 fn. 
groups, mutually hostile 369-370. 
Regular, charity xxiii, 333, 349, 360, 368. 
prayer xxill, 333, 337, 349, 360. 
Regularity 105-106. 
Rejecter of God 168. 
Rejecters, conquering 278. 
mighty against 277. 
striving against 275. 
Rejecting, evidence 383. 
truth 276. 
Rejoicing in sectarianism 337. 
Relations, with members of 
opposite sex 299-301. 
with Muslims, keeping straight 257. 


Relationship of leader with people 355-356. 


Relatives, cultivating love for 216. 

damaging ties of relationship 
with 216-217. 

doing good to 215, 216. 
economic assistance to 215, 216. 
looking after well-being of 215-217. 
setting aside wealth for 224-225. 
share in booty for 225. 

Reliance on God 104. 

Religion, and State 348. 
elevates individual xx. 
meaningful pursuit of xx. 
no difficulties in 333. 
of truth 267 fn., 344, 351. 
of Unity 365 fn. 
studies in 360. 

Religions, revealed tii 

Religious, adventurers 369. 
and secular 365 fn. 
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beings xv. 


education 365. 

feelings, hurting 268-269. 

groups, mutually hostile 369. 

life, formal ground for xviii. 

manner 281-290. 

outlook, formalistic xx. 

pretences 82, 83. 

sects, creating 336-337, 369. 

unity, fostering 369. 

verities, adherence to xx. 
Remarriage of widows 230, 231, 232. 
Remembrance of God 14-16, 19, 100, 

701, 110, 121, J66, 188. 

diversion from 19. 

leads to tranquillity 15 fn. 
Remission 150. 156. 

in cases of murder 389, 390. 
Remuneration of guardian 228. 
Rendering good deed vain xxvii. 
Renegades, turning 273. 
Repairs of roads and rest-houses 241. 
Repentance, turning in 274, 337. 
Representative, of Holy Prophet xxiv 

of people, leader 354. 
Research and observation 39, 43, 46. 
Research in agriculture and cattle-breeding 

319-322 
Rescuing non-Muslims 263. 
Resolve, fixed in 97. 
Respect and love, for God 1. 

for Holy Prophet xiii, xiv. 
Respect, for Angels 29- 30. 

for God. duties of 1, 2-12. 

for Holy Prophet, duties of 21, 22-25. 

for human beings 164-166. 

for inmates’ decision 297-298. 

for one who excels 220. 

for others 114. 

for privacy 296-297. 

for Self 31-35, 61-93. 

towards elders 295. 
Respectfulness towards Muslims 256-257. 
Respecting, equality of humans 164-166. 


others’ right to fraternise 164-166. 
others’ right to freedom 164-166. 
Rest 36. 


lying down for 291 fn. 
Resurrection 30S. 

Day of 136, 138. 
Retaliation 245. 

in cases of murder 389 fn. 

tribal 389 fn. 
Return to Allah 286. 
Returning stolen goods 387. 
Revealed religions iii. 
Revelation, bringing xv. 
Reverence 15, 165, 215. 

of Allah 305. 
Revelation, pzrsonal xx. 
Revering Holy Ka‘bah 289-290. 

Holy Qur’an 290. 

memory and grave of 

Holy Prophet 289. 

Revenge 275. 
Reviling false deities 268. 
Reward, desiring 234, 

great 24, 116, 117, 134. 

highest 244. 

for labour 374. 


for service 113-114. 
for thankful 295, 
of Allah 313. 
Rib@ 138, 140 fn., 327-328. 
Rich, witnesses against 349, 367. 
Riches, evils of 350, 373-378. 
Ridicule 148. 
Ridiculing signs of Allah 273. 
Riding a vehicle 282. 
Right belief 17. 
Right conduct 17. 
Right, as conducive to disunity vi. 
creates strife v. 
defying 372. 
duty and v. 
enjoining xxiii, 172, 173, 259, 266, 
309, 349, 357, 359, 360, 361, 
368. 
Right, foot, uses of 291 fn. 
hand, companions of 291 fn. 
hand, uses of 291 fn. 
hands own (possess), those 
whom 249, 250, 251, 253, 254,297. 
Right measure 324. 
Right of economically distressed 317, 318. 
Right. to decent living 377. 
to decent wages 377. 
to differ, people's 355-356. 
to employment 377. 
to free choice of profession 377. 
to legislate 344-347. 
to means of sustenance 373-374. 
to private property 375, 376. 
to work 377. 
Righteous 70, 71, 72, 75, 80, 104, 153, 
"155254. 
activity x. 
deeds 171. 
most 305. 
society 359. 
Righteousness 104. 119, 152, 178, 215, 
224, 265. 
attaining 317 fn. 
co-operation in 268. 
deeds of 315 fn. 
defence of 334-335. 
helping one another in 310. 
promotion of 312. 
Rightism, concept of 29]. 
Rights, coordination of democratic 375. 
ensuring democratic 367. 
of child 186. 
of husband and wife 186. 
of kindred 316, 318. 
of others 130, 131, 134-138, 164-166. 
of owners of private property 375. 
of people, democratic 351-352. 
of slaves 252. 
of woman 1[88-189. 
Rites of sacrifice 282. 
Ritualistic or professional performance xxvi 
Roads 322. 
Robbery 388. 
Roberts 196 fn., 231 fn., 387 fn. 
Rock, analogy of 93. 
Roman Catholic Church 198. 
Romans 84 fn., 133 fn., 181, 242, 252. 
Room, making for others 299, 
Rope of Allah 333, 343. 


Rousing believers to fight 278. 
Routing unbelievers 242, 246. 
Rudeness to those who seek help 296. 
al-Rith xviii, xxi. 
Ruin, of community 312. 

of Muslims 272. 
Rumi viii fn, xx. 
Russia 350, 


Sabbath 34 tn., 100. 

Sahr 115-116, 

Sacred Mosque 265, 

Sacrifice XNiil. 
for other Muslims 258. 
in the way of justice 157. 
rites of 282. 
to idols 133, 

Sadaqat-ul-Fitr 315. 

Sadd 66. 

Saddening news, confronted with 286. 

Sadness 76-77, 78. 

Safeguarding devotion to Holy Prophet 

287-288. 
interests of child 183. 

Sailing of ships 320. 323. 

St. Anthony 37 fn. 

St. Athanastus 37 fn. 

St. Euphraxia 37 fn. 

St Jcromes 167 lit: 

St. Paul. epistles of 187 fn. 

Salat and sal@ii xix. 

Sale, George 278 fn. 

Sale of that not in stock 329. 

al-Salihat x. 

Salutation on Holy Prophet 287-288, 

Salvation 315 fn. 

al-Samad Ni. 

Sanctity in dress $8 

Sarecasin. 144. 

Satan, 19) 204 7h. 98.7120. 29955327, 
avowed enemys 31. 109. LSl. 161. 
favour of LOT. 
footsteps of 21. EST. 
guarding against 285. 
his handiwork Tf. 33. 84. 139, 329. 
makes one forget 274. 

Secret counsels are from 299. 
sows dissensions 161. 

stain of 37. 

suggestion from 285, 

Saving, life 333. 
one’s faith by 

Scaffold 394 fn. 

Scale of growth and maturitv <vil. 

Scandal-mongering 85, 144, 311. 

Scandalous gossip 262. 

Scandals, social 296. 

Scarcity, artificial 137, 

Schinidt, Wilhelm iti fin. 

Sciences, pursuit of physteal 323. 

Scientific education 365. 

Scolding seeker of help 296 

Scott 91 fn.. 194 fn. 

Scripture, the 324. 

Sea subjected to man 323. 

Secrecy 160, 1173: 

Secret, conferences 350. 
counsels 299, 
societies 1740 337. 


migrating 333-336. 
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Sections, dividing community into 
hostile 336-337. 

Sects, creating religious 336-337, 369. 

Secular education 365, 366 fn. 

Secular, religious and 365 fn. 

Security, endangering 368, 393. 
provision of social 377. 
violating public 388. 

Seeking, God’s Blessings 289. 
God’s forgiveness and mercy 284. 
knowledge and guidance 281. 
pleasure of Allah 305, 
refuge in Allah 285. 

Self, demands of 307. 
love for 61, 95-123. 
moral perfection of xiv. 
respect for 61-93. 

Self-abuse 91-92. 

Self-assertion i. 

Self-consciousness Viii. 

Self-control 115-116, 122. 

Self-debasement 66. 

Self-defence 111-112. 

Self-elation 68. 

Self-esteem 69. 

Self-examination 120-121. 

Self-goodness 68-69. 

Self-indulgence 32 fn. 

Selfless motive xii. 

Selflessness xxiii, fn. 113-114, 258-259. 

Self-mortification 32 fn. 

Self-negation, life of 354-355, 

Self-preservation 31. 
moral 61-93. 

Self-purification 119-123, 153. 

Self-reform 92-93. 

Self-respect 111, 112. 

Self-restraint 122, 151, 163, 214, 251, 297. 

Self-righteousness 70-71. 

Self-sacrifice 184, 355, 

Self-stupefaction 32. 

Semi-nudism 300 fn. 

Seniority 219. 

Sensate yearnings of man iv. 

Senseless things, passing by any 293. 

Sentiment of sympathy vi. 


Separation of executive and judiciary 356. 


Serenity 72. 
in afflictions 286. 
in talking 293, 294. 
Serfdom 242. 
Servants, duties to domestic 217. 
Servants of God 16, 107, tll, 117, 119, 
161, 166, 169. 
Service, to humanity 39, 113, 309. 
to non-Muslim parents 279. 
Serving Allah 344, 351. 
Settlement of differences 355. 
Settling differences with Muslims 258. 
Sex 202-203. 
concubinage 252-254. 
differences of 164. 
extra-marital relations 253. 
relations with opposite 299-301. 
Sexes, inherent differences of 190 fn. 
relationship of 190. 
Sexual appetite 34 fn., 35 fn., 36, 174. 
Sexual, experience 200 fn. 
immodesty 91. 


420 


immorality 385, 
morality 91! fn.. 

Sexual relations, illegitimate 169-170. 

in Christianity 194 fn. 

Sexual sanctity 99-100. 

Sexual vices 34 fn., 299. 

Shah Waliullah xxi. 

Shameful deeds 169, 284. 

Shamefulness 146. 

Share of property for man 375. 

for woman 375. 

Share, taking more than one’s | 36. 

Shari'ah 292. 

Shelter, a basic necessity 379, 380. 

Ship-building 323. 

Ships as signs 320, 

Shirk 178, 179. 

Show 168. 

making a 64-65, 89. 
pomp and 67. 

Shrines 83. 

Sick, visiting ISI. 

Signs 45, 48, 57, 78, 98, 106, 154 156, 
[95,2125 256i 22 le 27s 20 
31757320; 3216 32255323; 336.1546. 
364. 

Silver, burying gold and 311, 326. 

Simple living iv.° 

Sin 131, 145, 170. 

co-operation in 168, 265. 
forbidden 337. 
freedom of Holy Prophet from 289 fn. 
hastening towards 326. 
helping one another in 310. 
Original 230. 
Sincerity 97, 159. 
Sinlessness 180. 
of angels xiv. 

Sins, forgiving 284. 

Slander 44, 145, 213, 261, 300. 

Slanderer 168. 

Slandering chaste women 383-385 

Slaughtering animals 282. 

children 182. 
Slave, law of equality and 389. 
origin of some men iii fn. 
Slavegirls 170. 
compelling to prostitution 250, 253. 
Slavery, abolition of 242. 
an evil institution 244. 
evils connected with 242 
in other communities 242, 252. 
not enjoined 242. 
permission for 243. 
socio-economic roots of 242. 
uprooting 249. 
withering away of 249. 
Slaves 99, 174, 194. 
controlled freedom of 252. 
doing good to 249. 
duties to 241-254. 
emancipation of xit, 244, 248. 
enabling to enjoy married life 250. 
marrying 273. 
marrying female 250. 
number freed by companions 244 fn. 
number freed by Holy Prophet 244 fn, 
promiscuous relations with 
female 251-252. 


Slavs 207. 

Slaying 333. 
believers 260. 
offenders 388. 
pagans 274. 
wrongfully 132-133. 

Sleep 36. 

Smith and Cheetam 34 fn. 

Smith, Robertson 11 fn. 

Smiting of necks 242, 246. 

Sobriety 111. 

Social, blessings of Islam 343. 
contract, marriage a 194. 
environment, damaging moral 

tone of 262. 
environment, importance of 301. 
health xxiii. 


intercourse with non-Muslims 269-270. 


justice 241. 
life, importance of 341. 
life, manifoldness of 306. 
manners 291. 
nature of human life xxi. 
progress of individual 304. 
reference il. 
responses il. 
scandals 296. 
security, provision of 377. 
welfare 349-350, 366-371. 
whole, interests of 307. 
Socialist Social Structure 350. 
Societal Whole iii, xv, xxii-xxvi. 
duties relating to 303-394, 
Society, civil 389. 
creation of classless 371-373. 
demands of 307. 
duties of Individual to 303-337. 
duties to Individual of 339-380. 
economic soundness of Muslim 304, 
311-331. 
fundamental principles 
governing 341-357. 
harm to human 262. 
individual vis-a-vis xxi, 341-342. 
organic nature of human 305. 
origin of Muslim, 
by contract 306. 
peace and progress of 389 fn. 
perfection of Muslim 304, 309-310. 
political stability of 
Muslim 304-331-337. 
solidarity of xxiii. 
unable to live in xxi fn. 
unity of xxiii. 
vis-a-vis the individual 305-307. 
Socig-cultural yearnings iii. 
Sodomites 170. 
Softheartedness 114-115. 
Soiled parts of the body, washing 291 fn. 
Sojourn on earth 378. 
Solar eclipse 248 fn. 
Soliciting, help 237. 
permission to enter 297-298. 
Solidarity, damaging Muslim 369. 
of society xxiii. 
Solitary evidence 384. 
Solomon 282. 
Sorrow, delivered from 282. 
economic 315 fn., 380. 


elimination of fear and 378. 
Sorrows, freedom from all 380. 
Soul, organism of iii fn. 
convenan: inscribed on viii. 
devotion to source of existence of xi. 
due requital of 136. 
essential human personality xviii. 
human Vviii-ix. 
vicegerent of God xi. 
Souls, wronging own 284. 
Sound, body and mind 185, 
economic pursuit 185. 
morality and spirituality 185. 
Soundness of Muslim society, 
economic 304, 311-331. 
Sounds, harshest of 294. 
Sources of light and energy for pursuit 
of Religion xx. 
Sovereignty of God 344-345, 380. 
spacelessness xvi. 
Spaceless-timeless level of Reality. XV, 
Spatio- -temporal, dimension ix. 
stage of existence vili-xvii 
Speaking, aloud to Holy Prophet xxvii. 
good 16l. 
ill 144, 146. 
kindly 225, 227, 229. 
words of comfort 228. 
Speculation market 330. 
Speculative deals 329-330. 
Speech xxvi, fn.66, 70, 95, 96, 166, 235, 
293-294. 
beauty of 56. 
better in 265. 
false 61-42. 
Speeches, beginning 282. 
Spending xii, 101, 104, 105, 107, 122-123, 
139, 152- 157, 224, 240, 370. 
re to means ai 
and righteousness 317 fn. 
for community 312, 316-317. 
freely in service of fellow beings 
"313-314. 
in cause of Allah 312, 332. 
profusely for public good 378. 
to support family 191. 
Spendthrifts 88. 
Spirits, world of viii. 
Spirit of God ix fn. 
Spiritual and moral evils 263. 
Spiritual and moral purity xix. 
Spiritual blessing in angels xix. 
in Holy Prophet’s personality xix. 
Spiritual blessings of Islam 343. 
Spiritual, basis for evolution of human 
society xx. 
development of personality xx. 
education of child 186. 
emancipation of the individual xx. 
foundations of Qur’dnic 
world-view xxi. 
health of society xxiii. 
human being essentially xviii. 
ideals 1, 
interpretation of the universe xx. 
perfection of Muslim society 309-310. 
perfection of Muslims 259. 
preservation, primacy of xix. 
progress of individual 304. 
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quest XVili. 
real human personality is viii. 
reality Xvil. 
realm of cosmos xv. 
verities, Communication with xx. 
view of universe xvili. 
piritual welfare 341-342, 349-350. 
ensuring 360-361. 
Spirttualisation of physical relation. 
between spouses 202-203. 
Spiritualists 35 fn. 
Spiritually perishing and remuining. 
alive 268 fn. 
Spirituo-moral duties xi-xxt. 
yearnings iil. 
Splitting up religion 337, 369. 
Sport, taking religion as 274. 
Spouse, bearing witness against 384. 
Spouses 253. 
Spying 148. 
Squandering 88-89, 325. 
Stability of Muslim society, political 
304, 331-337. 
Staff of Mosques 361. 
Stakes 330. 
Standard, of living 134. 
of morality, Kantian til. 
Stars 53. 
Starvation 101. 
State, administering xxiii. 
as vicegerent 364, 380. 
at Medina 344. 
State-authority xxiv. 173. 
representative of Holy Prophet xxiv. 
State. autonomy of xxiv. 
endangering security of 393. 
establishing Islamic 342, 343-344, 
functioning under sovereignty. 
of God 386. 
fundamental principles. 
governing 341-357. 
importance of 348. 
Islamic 316, 318, 342, 343-344. 
objectives of Islamic 348-351. 
owns gifts of Nature 376. 
punishments pertaining to 393-394. 


qualifications of functionaries of 357. 


religion and 348. 
ruling in consultation with people 355. 
theo-democratic 343. 
unitary policy for 357. 
Status. of child 180-181. 
of governmental authority 347. 
of Head of Islamic state 353-354, 
Staying after dining 298-299, 
Steadfastness 97-98, 115-116, 
in devotion 13. 
Steeds of war 277, 325, 370. 
Steel industry 323-325. 
Stephen 394 fn. 
Stolen goods, returning 387. _ 
Stone altars, superstitious worship of 
11, 33, 84, 139. 
Straightforwardness 159. 
Stranger, stranded 239-24}. 
doing good to 241. 
economic assistance to 240-241, 
physical comfort of 241. 
Straying 78-79. 
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Strength of Muslim 283. 
Strengthening cause of Islam 335-336. 
Stretching forth hands and tongues 276. 
Strife created by emphasis on rights v. 
Stripes, flogging with 383, 385. 
Striving 333, 334, 342,374. 
against rejecters and hypocrites 275. 
for diverse ends 306. 
for progress in knowledge 44. 
for self-purification 119-123. 
in cause of Allah 267, 307. 
in way of Allah 276. 
Structural ethics xxili. 
Struggle viii. 
for perfection of Muslim society 
304, 309-310. 
for political stability 331-337. 


for self-purification 119-123. 
to ensure and promote economic 
soundness 311-331. 
to promote piety, peace and 
progress 333-334, 
Studies in religion 360. 
Study and research 319-322. 
Subjected. everything in heavens 
and earth 323, 
Subjection, of man by man 242, 
people free from 351. 
Subjectivity 47-48, 
Subjects of God, people 351. 
Submission, entering wholly into x, 
to Allah § fn. 
Subordinates and Officers 219-220. 
Subordinating, personal interests 307. 
welfare of people 356. 
Subordination xxiii. 
Subsistence, means of 374, 
Subtle existence, stage of xvi. 
Subtlety. decrease in xvi. 
Success in life 102, 103-105. 
in Struggle 310. 
Successor to Holy Prophet, leader 
354-355. 
Suckling, child 183. 
offspring 210. 
Suffering (see also adversity) 116. 
in respect of health 379, 
removal of 151-152. 
Suggestion from Satan 285, 
Suicide 35. 
Sun, heat of 379. 
role of xix. 
Sunnah 258, 355. 
Sunset 103. 
Superhumans 186. 
Superiority 219. 
Super-Leader of Islamic State xxiv. 
Superordinate xxiii, xxiv. 
Supersititions xxi, 10-11. 
Superstitious nations xi. 
Superstitious (“spiritual”) practices 82, 83. 
Supporting allegations 383. 
Supremacy of Law 356. 
Supreme, achievement 306. 
ideological force 267 fn., 351. 
Suppression of Islam 335-336. 
Sure guidance ii. 
Surrender to God 5, 55, 188. 


Suspicion 148,161, 
Sustenance {8t. 
celebrating name of Allah over 282. 
equal right to means of 373-374, 
purity of 57. 
Swine-flesh 32 fn. 
Symbols of God 289. 
Sympathy, active 150-151. 
sentiment of vi. 
with non-Muslims 263, 265-269, 
Synagogues 278. 
Systematisation of Quranic 
Moral Code il-iv. 


Ta@ah 4 fn. 

Tabari 206 fn. 

Tableegh xxv-xxvi. 349-350. 
al-Ta@gtit 18. 

Lai, 246. 

Talk after meal 298-299, 


Talking to people (see also speech) 293-294, 


Tali 353. 

Tangibility increase in xvi. 
of matter xvi. 

Tangible thing. man was not ix. 

Td@oos 318. 

Task, execution of 59, 

Tauheed 18S. 

Taurat 306. 

Taxation, Quranic scheme of 316-318. 

Taxes, paying honestly and. 

cheerfully 316-318. 

welfare 316-318, 377. 

Teachers, prophets as 364. 
religious 267 fn. 

Teachings of Islam, disseminating 349. 

Technological, advance 323. 
education 365, 366 fn. 

Technology, industrial 323-325. 

Television 349 fn. 

Temper, losing 269. 

Temperance li. 

Temporary marriage 199-200. 

Territorial loyalties. 

Testifying to existence of God viii. 

Testimony 158. 


against adultery and fornication 384. 


against homosexuality 385. 

against theft 387. 

against unchastity 383. 

not accepting 204. 

of women 192-193. 
Testing believers 324. 
Thankfulness 118, 162, 282, 295. 

to God 103, 118, 126, 282. 
Thanks 114. 

desiring 234. 
Theft 101, 134, 135, 386. 

capital crime 387 fn. 

punishment in society where basic 

needs are met 387 fn. 

Theo-democratic state 343. 
Theological education 365. 
Theoretical yearnings i. 
Theosophical movement 199. 
Things, duties to xxi, 125-126. 
Thirst 379, 
Thoughts of elation or pride 286. 
Time, appointed for dining 298-299. 


wasting 80. 

Timeless Xvi. 

Times of Ignorance (J@hilivvah) 11 fn. 

Tinkling ankle ornaments 301. 

Tirmizi 57, 88, 220, 222 fn.. 319 fn. 

Toilet, entering and leaving 291 fn. 

Toleration of faults of wife 201, 

Tone, purity of moral xxi. 

Tongues, bearing witness [45. 
stretching forth against Muslims 276, 

Tooth-brush, beating wives with 205, 206. 

Tortures 394, 

Toynbee, Professor Arnold 350. 

Trade and riha 138. 327. 

Trade, monopolies in 328-329. 
trate and 322. 

Traffic and trade 322. 

Training experts of Islam 359-360, 

Tranquillity, and peace 1S fn. 
and solace in marriage 36. 

Transactions, interesting-bearing 327-328. 

Transcendence i. 

Transcendental, dimension of. 
existence Vil, Vil. IN. 
dimension of Holy Prophet's exis- 

tence XXI. 
plane of existence xv. Xviil., 
primacy of xvii. 
reality Xvill. 
yearnings iv. 

Transferring guilt 145. 

Transgressing, limits of justice 264-265. 
the bounds 370, 372. 

Transgression 170, 210, 334. 
co-operating in 168, 265. 
hastening towards 326. 

Transgressor 216, 347, 383. 

Transmission of Divine Blessings 363. 

Transport 323. 

Treachery 90, 142. 

Treason 393-394. 

Treasures, burying 311. 
of Qartin 312. 

Treaties, fulfilling 158, 264. 

Treatment of child 181. 

Tribal, distinctions 369 fn. 
groups mutually hostile 369-370. 
inequality 165. 
retaliation 389 fn. 

Tribes 165. 
despising each other 305. 
knowing each other 305. 

Trust, false to one’s 136,137. 
in God 5-6, 74. 146, 210, 279. 

Trustee of wealth 317. 

Trusts 151, 348, 357, 367. 
charitable 319. 
of Muslims 257. 

Truth 47, 97, 159, 161. 
administering on basis of 356. 
advancement of 366. 
as watchword iv. 
assembly of 96. 
aversion to 62. 
concealing 62. 
defence of 334-335. 
destruction of 337 
devotion to 46. 
exhorting to 171, 259, 360. 
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mixing with falsehood 62. 
opposition to 76. 
prevailing of 342. 
*.umotion of 312. 
pursuit of iv. 

reign supreme 366. 
rejecting 276. 

religion of 344, 351. 
revealed through pure reason xx. 
speaking the 188. 
upholding 108 


Truthfulness, attribute of righteousness 96. 


cultivation and practice of 95-96. 
in word and deed 96. 

Tumult 306,334 

Turmoil, internal xxiv. 

Tyrannising 337. 

Tyranny 81, 


Ugliness 50, 55, 58 fn. 
Ultimate human destiny xviii. 
Uli al-Amr 322 fn, 
Unbelievers, meeting in battle 246. 
Unchastity 301 fn. 

accusation of 383-385, 
Understanding 42, 45, 48. 
Unedifying things 293. 
Unemployment, warding off 378. 
Unfounded report 80-81. 
Ungodly, company of 274. 
Ungratefulness 90. 

condemned 295. 

to God xix, 18. 
Uniform pattern of behaviour ii. 
Uniformity among Muslims 291 fn. 
Uniqueness of the individual i. 
Unitary Divine Plan and Purpose xv. 
Unitary policy for State 357. 
United States of America 331]. 
Unity, concept of iv. 

damaging Muslim 369-370. 

enforcing unity 

with justice 369-370, 

fostering religious 369. 

of God 3, 9, 13. 

of personality iii fn. 

of society xxiii. 

philosophy of xv. 

religion of 365 fn. 
Universe 51-54. 

creation of entire xiii-xiv fn. 

everything in it Muslim 289 fn. 

views of xv. 
Universal education 364, 365. 
Unjustly, dealing 328, 
Unnatural crime 386. 
Unproductive pursuits 325. 
Unreasonable people, dealing with 293. 
Unseen 324 fn. 
Unsolved dualism iii fn. 
Uprightness 97. 
‘Ushr 316. 
Usury 137-138, 327-328, 373, 


Vain, discourse 274. 
rendering good deeds xxvii. 
spending 88-89, 
Vainglory 67, 70, 88, 89, 140, 143, 222 
249, 295. 
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Values, aesthetic 49, 50-54. 
Qur’anic 49 
Value lies in labour 374, 376. 
Vanity 79, 80. 
exulting in 295, 
Vegetation 322. 
Vehicles for riding 320. 
Veil 301. 
Venerating the Mosque 290. 
Vengeance, private 389 fn. 
Verities, adherence to religious xx. 
communication with spiritual xx. 
Vested interests xxiii. 
Vice, recompense for xv. 
Vicegerency xxi. 
Vicegerent ix, 219, 347, 353, 354, 360, 364. 
Violation, of Divine Laws 284. 
of public security 388. 
of rights of owner 375. 
of what Allah hath revealed 346, 347. 
Violators of law, punishing 368. 
Violence 75, 110, 116. 
patient in times of xii, 
Virginity 91 fn. 
Virtue, highest 186, 244. 
Quranic concept of xi-xii, 159. 
recompense for xv. 
Virtues, foremost in 119. 
Visiting the people 296. 
Voice, lowering 24, 70, 118, 166, 294, 
raising 24, 
Voices, not raising xxvii. 
Vow of abstinence 214 fn. 
Vying 104. 


Wagers 330, 331. 
Wages, commensurate with honourable 
living 376. 
right to decent 377. 
Waging war, against Allah 388, 393. 
against hostile forces xxiv. 
Walking 70, 107, 117, 118, 143. 
in insolence 294, 
Want, those in 316, 318. 
Wantonness 325. 
Wagqf 319. 
War against Allah and His 
Messenger 388, 393. 
against Cause of God 25]. 
against hostile forces xxiv. 
between Muslim states 76 fn. 
from Allah and His Messenger 328. 
Muslim’s motive for fighting 243. 
prisoners of 156, 170, 219, 241-249: 
spoils of 225, 
to defend 277-278. 
worldly motives connected with 243. 
Warding off, external aggression 348. 
unemployment 378. 
Wards 229. 
Washing, feet 291 fn. 
hands 291 fn. 
soiled parts of body 291 fn. 
Wasting 80, 88-89, 102, 103. 
money 325. 
time and energy 80, 
Waswas 77-78. 
Watchwords of Islamic Ideal iv. 


Water 37. 
belongs to State 376. 
from sky 322. 

Wayfarer xii, 156. 
doing good to 222, 241. 
due rights of 318. 
duties to 239-241. 


economic assistance to 234, 240-241. 


share in booty for 225. 
Weak of understanding 229. 


Weaker persons, kindness for 295-296. 


Wealth 107 fn., 112, 134-140, 311. 
amassing 85, 311. 
circulation of 328. 
concentration of 376. 
defrauding Muslims in 262. 
desire for more 85. 
eating up unlawfully 262. 
excessive 316. 
for welfare 311-314. 
giving for love of God xii, 244. 
hoarding 87, 326. 
ill-gotten 326. 
love of 84-85, 311. 
making it idle 311. 
of orphans 226-229. 
of others 151-152. 
piling up 311. 
right of others in 234, 235. 
setting aside portion 

for orphans 224-225. 
spending for others 152-157. 

Weaning 178, 179. 

Wedlock 25]. 

Weight and measure, full 152. 
short 136. 

Welfare 239, 241. 
collective 31, 342-343. 
expenditure for 318. 
making peace in interest. 

of human 278-279. 
of individual 341-342. 

Welfare of people, economic 371-380. 
moral 361-362. 
political and social 366-371. 
spiritual 360-361. 
subordinating 356. 

Welfare, promoting 319-322, 
promoting Muslims’ moral. 
and spiritual 259-260. 
projects, bequests for 319. 
spiritual and social 349-350. 
taxes of 316-318, 377. 
wealth for 311-314. °* 

Welfare-tax, annual 240-247, 314-316. 

Well-being 126, 183. 

Well-doing 140, 149, 342. 

Well-knit community 342. 

Well-wishing 149. 

West turning faces to xi, 224. 

Westermarck 58 fn., 200 fn. 

Western civilisation, evils of 385. 

Westernisation 91 fn. 

Wheel of progress iv. 

Whispers, engaging 1.1 299 

Whole, societal xxi. xxil- XN1V. 

Wholesome drink and food 321. 

Wholly entering into submission x. 

Wicked called to account 313. 


Wickedness 90, 130. 
Widow, as part of the estate 231. 
burning herself alive 230. 
damaging personality and 
dignity of 233. 
duties to 230-233. 
maintenance during pregnancy 232 fn. 
mourning of 230, 231, 
not chattel 233. 
payment of dower 232. 
period of consolation and. 
readjustment 233. 
possesses free and independent 
personality 233, 
remarriage of 230, 231, 232, 233. 
right to property 231. 
share in inheritance 232. 
strengthening financially 233. 
Wife 201, 253. 
abstention from damaging 
dignity of 202-203. 
accusation of unchastity 
against 384-385. 
accusing falsely 203-204. 
admonishing 205, 
as comfort of the eyes 184, 203. 
as tilth 202. 
banisning to separate beds 205. 
beating 205-207. 
changing 213. 
concern for welfare of 203. 
depriving of conjugal rights 214 fn. 
disagreement and conflict 
between husband and 207-214. 
duties of 204. 
husband and 186. 
maintaining 201. 
parenthood in regard 
to health of 202-203. 
protecting 185, 201, 203. 
refractoriness of 205-207. 
relations between husband and 19S. 
repudiating 214 fn. 
right to sue for divorce 208. 
toleration of faults and 
shortcomings of 201. 
treating with kindness and 
equity 201, 206. 
turning out of the homes 210. 
Wilful nature of homicide 389. 
Will, Allah's be done 286. 
Aristotle’s conception of iti fn. 
purity of 2 


~. Willing ii. 
Wills, if All@h 286, 


Winds as signs 320. 

Wine 33-34 fn. 

Wisdom ii, 39, 45-46, 56, 132, 173, 266, 
. 26) Iie 203: 
as merit for appointment 357, 
as quality for leadership 352-353. 

Wisé 45, 


Withdrawing with honour and dignity 293. 


Withholding, grain 328. 
money 326. 

Witness, bearing 158. 
for Allah 157-158. 
messenger as 333, 350. 
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Witnesses 192. share of property for 375. 


against mankind 350. slandering chaste 383-385. 
appearing as 383. Word of Allah 264. 
for homosexuality 386. Words of kindness and justice 225, 227, 229. 
for theft 389 fn. Work, right to 377. 
to Allah 349, 367. Works, creation of public 378. 
to fair dealing 279, 367. World, brotherhood 256. 
to support allegations 383. community xiii. 
Witnessing punishment 385. front, supreme ideological 
Wives 119, 134, 184. torce on 351. 
polygamy 196-199. Worry 76-77, 81. 
protecting 185. Worthless, rendering charity xxvii. 
Woman, among Hindus 230. Wranglings 293. 
as door of Hell 230 fn. Wrath 72. 
as economic worker 389 fn. of Allah, invoking 384. 
as giver of evidence 192-193. Wretch, feeding in times of privation 224, 
as mother 189, 389 fn. Writings, beginning 282. 
as Nature’s failure iii fn. Wrong, being 285. 
as sharer in inheritance 191-192, 230. doing 372. 
as widow 230-233. forbidding the xxiii, 172,173, 259, 
as wife 129-191. 266, 309, 342, 349, 357, 359, 360, 
being fair with 214. 361, 368. 
biological difference from man 190 fn. redress of 162-163. 
dealing justly with 196. swerving to 367. 
divorced 211. . tumult and those who do 306. 
economic rights of 188. Wrongdoing 163. 
forbidden in marriage 195, 251. against enemies 131-132. 
in Bible 187 fn. Wronged, being 372. 
in Christianity 187 fn., 230. party, assisting 257-258. 
in public appearance 300. permission to fight 278. 
instructions about 229-230. Wrongful oppression 337. 
law of equality and 389. Wronging, mankind in their goods 375. 
legal rights of 188-189. own souls 284. 
maintenance for divorced 212. Wudii 290. 
mental life of 207. Yearning, for knowledge i. 
modesty of 300-301. for perfection 119, 
no distinction in fundamental for religion i. 
rights 187. sensate iv. 
not chattels 194, 233. socio-cultural iii. 
past child-bearing age 297. spirituo-moral iii. 
physiology and biology of 201 fn. theoretical i. | 
possessor of free personality 187-189. transcendental iv. 
protectors of 190-191. Zaka@t (see also Charity, Spend- 
regarded as minors 231. ing, Poor-rate and Welfare- 
spiritual and moral status of 187-188. Za Tax) 122, 240, 247, 314-316. 
Superiority to man 189. levy of 314 fn. 
Wombs, duty to 201. need for recasting and 
life within 210, 211 re-evaluation 314 fn. 
reverence for 165, 215, 30S. not for progeny of Holy Prophet xxii 
Women, benefit of what they earn 375. 


converts 135. al-Zarqa, Mustafa Ahmad 228 fn. 
i ali Zihar 214 fn., 248. 





426 














PLEASE DO NOT REMOVE 
CARDS OR SLIPS FROM THIS POCKET 


i 


UNIVERSITY OF TORONTO LIBRARY 


a 







Bary ™ eT : r ali « i 7 
or - i= = - me ' . + 
A * = ”~ - . a - —s . 
= - * “rT oi —-_ - F ; 
J ay . 
. Vth Le ; : ~ +. 
< JM a q ; ’ be . 
' it ee i. he 
. -—-_" oa * 7 a ae 3 ~ P 
eh i - N ee ae . oF t ; 
- Sol ee “ —— ‘ hs 
me oe ‘ ae 1 - ; 
* ; - - hi 7 
f = = oo el i Lee alee | aaa 
7 ae om” ‘o ry, A Se ~ ; rr - +! 
- _—— 7 a - ~*~ 
- ad Sadi ‘= - 
- a 3 -* bl " al 
a J ca i 
mee aw cd 7 o |, 
- - ~ © - 
- fi = * = ; 
j ’ : J , - ! 
As pe) ee ss - _— = ; 
- 7 ==!) _ oy 
“ss — — 7 - 
=. — a 4H 7 
i] VV - ‘i - ~ = : 
Ve mye a 4 me / 
ie dhe at is om et , 
a) Pana me 1 7 is P ' 
=—Jh Abn, jd ae = : Loy : 
Tal AN PE lene: yemact = a ‘ 
~ a we = - : 
~~) | oe ; Ee - — - _ 
Se er en eee = = i ce 
i | = . i eee elie - 
= od (< on | iy 4 
Acute aA i ' a uv , F 
ots 1 bo aly nae Tope Det : Tita ee 
De ee i ~) - ; Ja i ie.) . . a iy 
te Je =i ua — et ee eee 


Ato ; 
Sa " ay = ae ry! , a n Ta 








» 
: ‘ AM “hee . rit a) ' — r ‘ - 
- - ax = 
Ly oa) 7 - p 8! wae eft < - - y it — 
Fa! sa ' a aT om | 
=the), Aa aE, 
Lt ‘ lived seall ee Fined al 
a al te | ar Py - ' 
SU od beet be a 1 ‘, 
— le - C— = J - 
, SP ce : 
Y ‘| OF ‘ Pal r O- 
J r ihe 4 Coy d a 21. ier) . A dq i! 0 
‘=e = eee = ee : 7 7 ' J 
et o ny : = --- 1! : 
rt = ' 7 a _ -<-< = t . 
hat / - : Come 6 ee - wear ‘ 
é nT ak) 7 7 ae - - = ah! _ mA 
en . ey 
“| - - = 
‘vie —_ 
— fn rin — 
ee - - —_— = 
- -_ = J fr 
a = - . , 
7 7 me 
(gpg ry ry - 
4 fy me ple dd eapetl L , ui : : -| Sel i - 
e a Tr oa. Seti 7 = = - 
Fone per ad Gt erie bald oe 5 = ee -- 
7 : - i a 77 
i tn = and WT 
1 “ee -_ —e pe _? 
; oe si) .- Tost 
: : Ut ~_ —~ ; ; 7 a - ™ etait 
peas 7 < ee é ‘7 al a - ~ Om i: i) 
‘ * |e a. en 7 bd - ee al Cd 4 om ' 
ee —— ] Toh : _ ace 1 me me —~ = a we = 
Amma ie rae ‘i ual a Se ry ; ; 2 a1) 1, a * 
Ee 7) ye i ° ' = Cores - te Teed » 1 
SENET] Lys ea uni Pie oo tS me —— 
7 - ml Te cinta ae ee , IS tet ae rr 
(KAS : <r OT tal ld oe ee eh 
rina eben “a é : : i i « - 


1a 4 Celene na or 
ih al a Vy i -* 


te 1 7 T 


i al ee Le 
~- om y's 7 ee alt ae shee) 
hee ‘ = - ATS ae ol met ‘ur ‘hwy 
: , ; ~~) Oe i er ol = > 
—< qe Tab i if J are to-—= = eles a a os La J oe 
{oe ints eee a in = 
~ ‘= ahintare cee Ss 5 i= n . th — Ah os sahil 
<- oo el ' J on Pn uF 1° or 
ae rae eee ee = a Ea 
hw w a =- 4 ~~. * — ey 
u 1 , ; = Lil a 7 Fhe Te i” 
es Om _ 
aa its [aloe | 
era Be a 
= ee? ee . 
- aA  - oe a) 
——— T- a - ad 
anal Sete i all al — — iif) =< — 
w= = - ie = ee ee 
—————_— om " i[r.=-- 
= i Se 
= - _ iol 
—<===- =n aoe | — om, we 
__——— o- a | 
{ae en Loe 
- - - - - 
da -—- ar 
“ae Fe ce me, -_- ss ss + 
~ a en many © 
a mee 
os a ee eon oe =f 
ep ie ee. —— ed 
r 
_-y thd ea os - ara 
- ee {ss S- ae th 
— ee = by mm 
— tn a | poet 
o ie 4 a <- = 
- Sw 
fs ; a) 1 — ~ir ‘ 
-~ en tee _ i= . ie -— a — F a ~ & aa wind 4 r be 
nA Y . ae ray, J O16 we dP i - weds iulh : 1a ee 
erie r A nels Vile re ro 1 | ee 
e+ =e LJ 7 -? ; ‘F 
ries | Ld ee tT! Rae ‘ - Fi ae - _ - : 
HS ark ‘ ay i r= i rm at es ‘' Wd J ; mit v = at, : LN 
Weayiecs cat Ud fa je dod = aie 


i‘ rebWivere= . Wey a) a 
Mints 7 ep em wo a -. (tat y 


Sata amelie ‘ait UR one oy Piet Oa tea 
aa AES ea ie ee sar ae in Popa, ri a an . SJ ; 


_ eS Fel - rT f 7 
eee yt — Peay : tik ‘ i eS 
me 8 Wr iris ab Cae ee iE = ~- en’ 





